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So many people have been caught up in  Lin-sanity, Quite A Lin-derealla story, Everybody loves a Lin-ner 

You know what I am talking about, the amazing story about Harvard educated, Asian-American 

benchwarmer, Jeremy Lin’s success in the NBA, on the New York Knicks.  

But before we talk more about this remarkable story, we have to tie it in to Parashat HaShavua.  

A significant opening theme in Parashat Mishpatim is made up of the laws applying to slaves owned by 

Jews.  

Jewish slaves: 21:2-22 

Non-Jewish slaves: 21:26-27 (רשאי אברים); Ibid. 32 if killed by an animal owned by a Jew. 

Umberto Cassuto, also known as Moshe David Cassuto (1883–1951), was a rabbi and Biblical scholar 

born in Florence, Italy. 

Notes that there is a parallelism between the beginning of Parashat Mishpatim and the first of 

the Ten Commandments.  

  כ פרק שמות

  ֲעָבִדים ִמֵּבית ִמְצַרִים ֵמֶאֶרץ הֹוֵצאִתיךָ  ֲאֶׁשר ֱאלֹקיךָ  ְיקָֹוק �נִֹכי) ג - ב)

 :ָּפָני ַעל ֲאֵחִרים ֱאלִֹהים ְלךָ  ֶיהִיהְ  לֹא          

I am the LORD thy God, who brought thee out of the land of Egypt, out of the house of bondage. 

Thou shalt have no other gods before Me. Thou shalt not make unto thee a graven image, nor 

any manner of likeness, of any thing that is in heaven above, or that is in the earth beneath, or 

that is in the water under the earth  ; 

 

While slavery was certainly a part of the ancient world, it has always bothered me that the Tora allows 

for such an immoral institution—how can one human being literally own another?-- to exist.  

One could say that the ability to own a Jewish slave was not so much a matter of slavery, but rather 

indentured servitude—an individual works off a monetary debt with a number of years of work—and he 

has to be treated with such consideration by his master, that the Gemora says about the relationship— 

  טו פרק דברים

 :ִעָּמךְ  לֹו טֹוב ִּכי ֵּביֶתךָ  ְוֶאת ֲאֵהְבךָ  ִּכי ֵמִעָּמךְ  ֵאֵצא לֹא ֵאֶליךָ  יֹאַמר ִּכי ְוָהָיה) טז(

And it shall be, if he say unto thee: 'I will not go out from thee'; because he loveth thee and thy 

house, because he fareth well with thee ; 

  טז פסוק טו פרק דברים תמימה תורה

  – עמך לו טוב כי

 , במשתה עמך, במאכל עמך - עמך מהו

 , קיבר פת והוא נקיה פת אוכל אתה תהא שלא

 , חדש יין והוא ישן יין שותה אתה

 , תבן ג"ע והוא מוכין גבי על ישן תהא

  ].קידושין כב[ )סלעצמו אדון כקונה עברי עבד הקונה כל, אמרו מכאן

Our Rabbis taught: ‘Because he is well with thee’: he must be with [i.e., equal to] thee in food 

and drink, that thou shouldst not eat white bread and he black bread, thou drink old wine and 

he new wine, thou sleep on a feather bed and he on straw. Hence it was said: Whoever buys a 

Hebrew slave is like buying a master for himself. 
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The institution of the Jewish slave is essentially rehabilitiating the poor person to learn to live 

independently and prudently. The master even has to give him Ha’Anaka at the end of his servitude in 

order that he not immediately revert back to poverty and of necessity once again become a Jewish 

servant.  

  טו פרק דברים

 :ֵריָקם ְתַׁשְּלֶחּנּו לֹא ֵמִעָּמךְ  ָחְפִׁשי ְתַׁשְּלֶחּנּו ְוִכי) יג)

 :לֹו ִּתֶּתן ֱאלֹקיךָ  ְיקָֹוק ֵּבַרְכךָ  ֲאֶׁשר ּוִמִּיְקֶבךָ  ּוִמָּגְרְנךָ  ִמּצֹאְנךָ  לֹו ַּתֲעִניק ַהֲעֵניק) יד)

 :ַהּיֹום ַהֶּזה ַהָּדָבר ֶאת ְמַצְּוךָ  �נִֹכי ֵּכן ַעל ֱאלֹקיךָ  ְיקָֹוק ִּיְפְּדךָ וַ  ִמְצַרִים ְּבֶאֶרץ ָהיִיתָ  ֶעֶבד ִּכי ְוָזַכְרּתָ ) טו)

And when thou lettest him go free from thee, thou shalt not let him go empty; thou shalt furnish 

him liberally out of thy flock, and out of thy threshing-floor, and out of thy winepress; of that 

wherewith the LORD thy God hath blessed thee thou shalt give unto him. And thou shalt 

remember that thou wast a bondman in the land of Egypt, and the LORD thy God redeemed 

thee; therefore I command thee this thing to-day  . 

 

But the Halachot concerning a non-Jewish slave are much more disturbing. The owner literally owns the 

individual body and soul, and any children that are born also remain slaves. The Tora even gives 

instructions about never giving such a slave his freedom, and being allowed to require him to do work 

that is difficult and even humiliating:  

  כה פרק ויקרא

  ֲאֻחָּזה ָלֶרֶׁשת <ֲחֵריֶכם ִלְבֵניֶכם אָֹתם ְוִהְתַנַחְלֶּתם) מו)

  ַּתֲעבֹדּו ָּבֶהם ְלעָֹלם

 ס: ָפֶרךְ ּבְ  בֹו ִתְרֶּדה לֹא ְּב�ִחיו ִאיׁש ִיְׂשָרֵאל ְּבֵני ּוְב<ֵחיֶכם

And ye may make them an inheritance for your children after you, to hold for a possession: of 

them may ye take your bondmen for ever; but over your brethren the children of Israel ye shall 

not rule, one over another, with rigour . 

 

We can naturally avoid this situation by simply not owning such slaves, but the institution is on the 

books and had to be accounted for. Just like when after the Gemora in Sanhedrin 71 a
1
 states that a  בן

להיות עתיד ולא היה אל  :never existed nor ever will exist עיר הנדחת and an סורר ומורה , nevertheless just 

as the Gemora instructs us: 

שכר וקבל דרוש , so too is the same instruction relevant: what could we,today, who would not dream of 

owning a slave, Jewish or non-Jewish, nevertheless learn from the idea of slavery as discussed in the 

Tora?  

 

                                                           

1
 There never has been a 'stubborn and rebellious son',  and never will be. Why then was the law written? That you 

may study it and receive reward… But it never happened and never will happen. Why then was this law written? — 

That you may study it and receive reward…   It has been taught: 'There never was a condemned city, and never will 

be.'    
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I believe that aside from the details of human slavery and servitude, the concept of such a situation is 

part of Judaism because people are expected to see themselves as servants, or slaves for that matter, of 

HaShem. When we see how a servant relates to his master, we have some idea about how people who 

are עובדי ה'  (servants/slaves [?] of HaShem) are expected to relate to the ה"הקב    ,מלך מלכי המלכים  (the 

King of Kings, the Holy One, Blessed be He). When HaShem Identifies Himself in the Ten Commandments  

as the One Who has redeemed the Jews from Egypt, in effect He is Saying that now the Jews are His 

Servants, His Slaves, that they have to do His Bidding. 

 

Which brings me to a particular aspect of Lin-sanity. It seems that not only is Jeremy Lin turning heads 

by his basketball ability, but that he is also a devoutly religious individual as well. He has been referred 

to as the Taiwanese Tebow. (Huffington Post, Religion section, Daniel Burke, Religion News Service, 2/14/2012 (  

http://www.huffingtonpost.com/2012/02/14/jeremy-lin-taiwanese-tebow_n_1277423.html? ) In a recent interview, Jeremy Lin 

credits his parents for teaching him to play “godly basketball” which measures success by 

sportsmanship, not stats. That means putting teammates first and showing respect to opponents and 

referees. (Ibid.) Lin’s Twitter acct. description is “To know Him is to want to know Him more.” David 

Brooks, the New York Times columnist, wrote a column this past Thursday entitled “The Jeremy Lin 

Problem” (http://www.nytimes.com/2012/02/17/opinioin/brooks-the-jeremy-lin-problem.html?_r=1&p ) in which he wonders if a 

true  “ 'עבד ה ” (servant of God) can actually be a superior athlete.  

 

“The moral universe of modern sport is oriented around victory and supremacy…glory and 

fame…(he is) competitive and ambitious…assertive, proud and intimidating…the center of 

attention…The religious ethos is about redemption, self-abnegation and surrender to 

God…humility, self-effacement, acknowledging your weaknesses, you see yourself as an 

instrument of a larger cause.” 

 

So will a star athlete who encounters great success and acclaim,  a Tim Tebow or a Jeremy Lin,  

undertake עבודה בפרך (backbreaking, rigorous work)? Will he or she  be prepared to acknowledge that 

his servitude to a higher authority lasts forever?  

 

In one of my favorite sports movies, Chariots of Fire, the Scottish Missionary, rugby player and 

international track star, Eric Liddell, on the Sunday before the start of the 1922 Olympics reads a 

relevant passage for the religious athlete as well as those in all walks of life, from the bible--    

Yeshayahu 40:28-31  : 

 

  מ פרק ישעיהו

 :ִלְתבּוָנתֹו ֵחֶקר ֵאין יִיָגע ְולֹא יִיַעף לֹא ָה�ֶרץ ְקצֹות ּבֹוֵרא ְיקָֹוק עֹוָלם ֱאלֹקי ָׁשַמְעּתָ  לֹא ִאם ָיַדְעּתָ  ֲהלֹוא) כח)

 :ַיְרֶּבה ָעְצָמה אֹוִנים ּוְלֵאין ּכֹחַ  ַלָּיֵעף נֵֹתן) כט)

 :ִיָּכֵׁשלּו ָּכׁשֹול ּוַבחּוִרים וְִיָגעּו ְנָעִרים וְִיֲעפּו) ל)

 פ: יִיָעפּו ְולֹא ֵיְלכּו יִיָגעּו ְולֹא ָירּוצּו ַּכְּנָׁשִרים ֵאֶבר ַיֲעלּו כֹחַ  ַיֲחִליפּו ְיקָֹוק ְוקֹויֵ ) לא)

Hast thou not known? hast thou not heard that the everlasting God, the LORD, the Creator of 

the ends of the earth, fainteth not, neither is weary? His discernment is past searching out. He 
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giveth power to the faint; and to him that hath no might He increaseth strength. Even the 

youths shall faint and be weary, and the young men shall utterly fall; But they that wait for the 

LORD shall renew their strength; they shall mount up with wings as eagles; they shall run, and 

not be weary; they shall walk, and not faint.   

 

It will be interesting to see if the Lin-sanity phenomenon will last. And if it does, will he lose his religious 

values in favor of the athletic code and definition of success?  Meanwhile Jeremy Lin provides us with a 

good jumping off point to think about our own roles as עבדי ה'  (servants of HaShem) and what sort of 

mindset the life of Tora and Mitzvot demands of us 

I added this comment to the online version of the Brooks column at the end of the Derasha, pointing out that when a 

point-guard plays basketball properly, he is an enabler rather than the central star and therefore could maintain a 

religious mindset:. 

 

ben fishman 

o New Paltz, NY 

I have to disagree with the premise of this article. Surrender to a "team first" mentality is analogous to the 

religious surrender to a higher power. That's one of the reasons why teams like last year's Mavericks were 

inspirational: a great team that worked together was able to defeat a collection of superstars--by 

surrendering individual accomplishment for the good of the group, they were able to overcome the 

superior players on the other team. You could say the same about religion: let's all work together and help 

each other (do "good") instead of only looking out for #1.  

 

There are many teams that get together and pray either before or after a game, and I'm pretty sure that for 

the players who engage in the group prayer there's an emphasis on humility (the opposite of the 

theatricality and pride that are mentioned in the article)--they understand that there are larger issues in 

life than the game that they play.  

 

Societies throughout history have glorified sport and religion--they are aspects of the human condition 

throughout all cultures. But it's artificial to claim they are inherently contradictory. Human arrogance can 

taint both sports and religion, but there are also individuals in both arenas that inspire. 

o Feb. 17, 2012 at 1:20 a.m. 

�  http://www.nytimes.com/2012/02/17/opinion/brooks-the-jeremy-lin-problem.html 

One further addendum: I was discussing this topic with a young boy at Kiddush, and he automatically 

responded: What’s the problem? Jeremy Lin should keep his religion separate from his athletics. Several 

of us proceeded to explain to him that the ideal is not to compartmentalize these two worlds, but rather 

to allow one set of values to inform and enrich the other. There is a conflict only if I allow one to 

develop. The goal is for harmony, consistency and reconciliation. 
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