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Moshe’s Half-Brothers? 
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Parashat BeHa’alotcha, 5773 

 

 I have long had a fascination with “minor characters” in the Chumash. I define such 

characters as those who have only ten verses or less devoted to them in the biblical text. It is 

interesting to think about what role they play and what made them deserving of being 

mentioned during the course of one or another biblical stories. Parashat BeHa’alotcha has quite 

a number of such individuals: a) (BaMidbar 9:6) the individuals who wished to have another 

chance to perform the Pesach sacrifice because they were ritually impure during the 

appropriate time in Nissan; b) (Ibid. 11:1-2) the “Mitonenim” (complainers); c) (Ibid. 4-6) the 

“Asafsuf” (mixed multitude); d) (Ibid. 16-7, 24-25, 30) the seventy elders; and e) (Ibid. 26-29)  

Eldad and Meidad.1 

 

 Although Eldad and Meidad are the only individuals in the aforementioned group of 

“minor characters” who are identified by name, their naming is atypical since we are told 

neither who their fathers were2 nor the tribes with which they were associated. According to 

one view in the Da’at Zekeinim MiBa’alei Tosafot, they are two of the tribal princes mentioned 

in BaMidbar 34: 

  

BaMidbar 34:21  

Of the tribe of Binyamin, Elidad the son of Chislon.  

Ibid. 24                  

And of the tribe of the children of Ephraim a prince, Kemuel the son of Shiphtan.  

 

The resemblance between the names “Eldad” and “Elidad” is striking, and both names could 

mean the same thing, i.e., Keil or Keili (including the possessive first person pronoun)—a term 

for HaShem/my God, is the Dod—the beloved. Equating Meidad and Kemuel, however, would 

appear to be considerably more problematic, and the name Kemuel in general is difficult to 

                                                           
1
 “But there remained two men in the camp, the name of the one was Eldad, and the name of the other 

Meidad; and the Spirit Rested upon them; and they were of them that were recorded, but had not gone 

out unto the Tent; and they prophesied in the camp. And there ran a young man, and told Moshe, and 

said: 'Eldad and Meidad are prophesying in the camp.' And Yehoshua the son of Nun, the minister of 

Moshe from his youth up, answered and said: 'My lord Moshe, shut them in.' And Moshe said unto him: 

'Art thou jealous for my sake? Would that all the LORD'S People were prophets, that the LORD would Put 

His Spirit upon them!' “  
2
 A similar issue is associated with the identity of Iyov—(Iyov 1:1) “There was a man in the land of Uz, 

whose name was Iyov; and that man was whole-hearted and upright, and one that feared God, and 

shunned evil. “ This certainly contributed to one opinion amongst the Rabbis that (Bava Batra 15a) “A 

certain Rabbi was sitting before R. Shmuel b. Nachmani and in the course of his expositions remarked, Job 

never was and never existed, but is only a typical figure.” 
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interpret/translate.3 And if we further assume that these two men came from the tribes of 

Binyamin and Ephraim respectively, what was it about either them and/or their tribes that 

contributed to their being excluded from the advisory body of seventy? Or was their exclusion 

arbitrary and it had to do only with getting down to the requisite number of seventy? The fact 

that they received additional prophecy4 might even suggest that they were superior to all the 

others!  (Such a view is suggested by the Talmud as well as Da’at Zekeinim U’Ba’alei Tosafot . 

See below.) 

 

The fact that Eldad and Meidad come to prominence in the first place is implied by the 

two word phrase, “VeHeima BaKetuvim” (and they were of them that were recorded), as 

explained by Sanhedrin 17a, i.e., they were recommended by their respective tribes to 

participate in a lottery—lots being literally drawn in this instance—for the seventy positions that 

would comprise the advisory council that HaShem Provided for Moshe: 

 

For when the Holy One, Blessed be He, Said to Moshe, (BaMidbar 11:16) 

”Gather unto me seventy of the elders of Israel,”  Moshe said [to himself]: “How 

shall I do it? If I choose six out of each tribe (6x12), there will be two more [than 

the required number] (72); if I select five (5x12) , ten will then be wanting (60). 

If, on the other hand, I choose six out of one and five out of another, I shall 

cause jealousy among the tribes.” What did he do? — He selected six men [out 

of each tribe], and brought seventy-two slips, on seventy of which he wrote the 

word 'Elder', leaving the other two blank. He then mixed them all up, deposited 

them in an urn, and said to them, “Come and draw your slips.” To each who 

drew a slip bearing the word 'Elder', he said, “Heaven has already consecrated 

thee.” To him who drew a blank, he said: “Heaven has rejected thee, what can I 

do?”5   

 

A truly remarkable background story for Eldad and Meidad is provided by a Midrash that 

is incorporated in the Aramaic translation and interpretation, Targum Yonatan on BaMidbar 

11:26— 

 

                                                           
3
 See Da’at Mikra on BaMidbar 34:24. 

4
 Since concerning the other seventy elders, the text states (BaMidbar 11:25) “And the LORD came down 

in the cloud, and spoke unto him, and took of the spirit that was upon him, and put it upon the seventy 

elders; and it came to pass, that, when the spirit rested upon them, they prophesied, but they did so no 

more”, the implication from (Ibid.27—a full two verses later)  “And the spirit rested upon them; and they 

were of them that were recorded, but had not gone out unto the Tent; and they prophesied in the camp”  

is that Eldad and Meidad continued to prophesy beyond the time that the others had done so. 
5
 If we take the Talmud’s account very literally, then shouldn’t the Tora have said “VeHeima Lo 

BaKetuvim” (they weren’t among those who were recorded, i.e., who picked slips with the word “Zaken” 

written upon them? 
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...(They were) the sons of Elitzaphon ben Parnach, the prince of the tribe of 

Zevulun,6 who were borne to him by Yocheved bat Levi (!) during the time that 

her husband Amram divorced her, and she was married to him, prior to the 

birth of Moshe. 

This Midrash makes a number of surprising assumptions: It has been well-documented in 

Rabbinic literature that as a result of the Egyptian decree to drown newborn male Jewish 

children (Shemot 1:22),7 Jewish husbands, led by Amram, husband of Tziporra and father of 

Miriam and Aharon, divorced their wives in order not to have to suffer the trauma of having 

sons who would summarily be murdered. 

RaShI on Shemot 2:1 “And a man went from the house of Levi (Amram) and he 

married a daughter from the house of Levi (Yocheved). 

 He had been separated/divorced from her due to Pharoah’s decree... 

(Consequently, the verse is describing a second marriage between Amram and 

Yocheved which led to the conception and birth of a third child, Moshe.) 

 

 Sota 12a  

A Tanna taught: Amram was the greatest man of his generation; when he saw 

that the wicked Pharaoh had decreed 'Every son that is born ye shall cast into 

the river', he said: In vain do we labor. He arose and divorced his wife.  All [the 

Israelites] thereupon arose and divorced their wives.8 

                                                           
6
 BaMidbar 34:25 

And of the tribe of the children of Zevulun a prince, Elitzaphon the son of Parnach.  
7
 And Pharaoh charged all his people, saying: 'Every son that is born ye shall cast into the river, and every 

daughter ye shall save alive.'  
8
 A similar sentiment was considered at a later point in Jewish history, when Jews faced spiritual rather 

than physical annihilation: 

Bava Batra 60b 

Our Rabbis taught: When the Temple was destroyed for the second time, large numbers in Israel 

became ascetics, binding themselves neither to eat meat nor to drink wine. R. Yehoshua got into 

conversation with them and said to them: My sons, why do you not eat meat nor drink wine? 

They replied: Shall we eat flesh which used to be brought as an offering on the altar, now that 

this altar is in abeyance? Shall we drink wine which used to be poured as a libation on the altar, 

but now no longer? He said to them: If that is so, we should not eat bread either, because the 

meal offerings have ceased. They said: [That is so, and] we can manage with fruit. We should not 

eat fruit either, [he said,] because there is no longer an offering of firstfruits. Then we can 

manage with other fruits [they said]. But, [he said,] we should not drink water, because there is 

no longer any ceremony of the pouring of water.  To this they could find no answer, so he said to 

them: My sons, come and listen to me. Not to mourn at all is impossible, because the blow has 

fallen. To mourn overmuch is also impossible, because we do not impose on the community a 

hardship which the majority cannot endure, as it is written, “Ye are cursed with a curse, yet ye 

rob me [of the tithe], even this whole nation.”  The Sages therefore have ordained thus. A man 
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The storyline of the Gemora upon which RaShI bases his comment, is that Amram as leader of 

his generation, set the tone with respect to breaking up their families, and all the other Jewish 

husbands followed suit. To posit that at least one person, let alone a prince of one of the tribes, 

then proceeded to remarry, i.e., Elitzaphon, is surprising to say the least. Another issue that is 

presumed by Targum Yonatan’s Midrash is that Amram would be permitted to remarry 

Yocheved, leading to the birth of Moshe, after she had been married to another man, something 

that would be prohibited subsequently according to Tora law.9  10 While it could be claimed that 

until the Tora was given, the rules governing whom one could and could not marry were not the 

same as they ultimately were delineated according to the Written and Oral Traditions, some 

Rabbinic sources suggest that the Tora laws were already adhered to prior to the Revelation at 

Sinai.11 Perhaps the initiative to remarry and have children was more a reflection of Yocheved’s 

                                                                                                                                                                             
may stucco his house, but he should leave a little bare. (How much should this be? R. Yoseph 

says, A cubit square; to which R. Chisda adds that it must be by the door.)   A man can prepare a 

full-course banquet, but he should leave out an item or two. (What should this be? R. Papa says: 

The hors d'oeuvre of salted fish.) A woman can put on all her ornaments, but leave off one or 

two. (What should this be? Rab said: [Not to remove] the hair on the temple.)  For so it says, “If I 

forget thee, O Jerusalem, let my right hand forget, let my tongue cleave to the roof of my mouth 

if I remember thee not, if I prefer not Jerusalem above my chief joy.”   What is meant by 'my 

chief joy'?   R. Isaac said: This is symbolized by the burnt ashes which we place on the head of a 

bridegroom. R. Papa asked Abaye: Where should they be placed? [He replied]: Just where the 

phylactery is worn, as it says, “To appoint unto them that mourn in Zion, to give then a garland 

[Pe'er] for ashes [Epher].”   Whoever mourns for Zion will be privileged to behold her joy, as it 

says, “Rejoice ye with Jerusalem etc.”   It has been taught: R. Ishmael ben Elisha said: Since the 

day of the destruction of the Temple we should by rights bind ourselves not to eat meat nor 

drink wine, only we do not lay a hardship on the community unless the majority can endure it. 

And from the day that a Government has come into power which issues cruel decrees against us 

and forbids to us the observance of the Torah and the precepts and does not allow us to enter 

into the 'week of the son' (according to another version, 'the salvation of the son'), we ought by 

rights to bind ourselves not to marry and beget children, and the seed of Abraham our father 

would come to an end of itself. However, let Israel go their way: it is better that they should err 

in ignorance than presumptuously.  
9
Devarim 24:1-4 

When a man taketh a wife, and marrieth her, then it cometh to pass, if she find no favor in his 

eyes, because he hath found some unseemly thing in her, that he writeth her a bill of 

divorcement, and giveth it in her hand, and sendeth her out of his house, and she departeth out 

of his house, and goeth and becometh another man's wife, and the latter husband hateth her, 

and writeth her a bill of divorcement, and giveth it in her hand, and sendeth her out of his house; 

or if the latter husband die, who took her to be his wife; her former husband, who sent her away, 

may not take her again to be his wife, after that she is defiled; for that is abomination before the 

LORD; and thou shalt not cause the land to sin, which the LORD thy God giveth thee for an 

inheritance.   
10

 See Da’at Zekeinim MiBa’alei HaTosafot below. 
11

 E.g., Kiddushin 82a 
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and the other Jewish women following her lead (as the men followed Amram’s pessimistic 

example) of insisting on being optimistic about the Jewish future.12 13It was this extreme faith 

and optimism that resulted in their being miraculously assisted by HaShem, and is manifested 

according to one approach for women being Halachically obligated in the positive time-bound 

Commandments associated with Pesach, the festival marking the Exodus from Egyptian slavery: 

 

Pesachim 108a-b 

R. Yehoshua b. Levi also said: Women are subject to [the law of] these four cups 

because they too were included in that miracle.  

 

Tosaphot d.h. Hayu BeOto HaNeis 

RaShBaM explains 1) that because of them, the Jews were redeemed. (See the 

citation from Sota immediately below). Similarly in Megilla (t Esther) through 

the leadership of Esther (i.e., women are obligated in the positive 

Commandment of reading the Megilla), as well as Chanuka as a result of the 

leadership of Yehudit (i.e., women are obligated in the Commandment of 

lighting the Chanukia).  

But this is difficult because the word “VeAf” (and even [they were included in 

the miracle]) implies that they were not the main reason (for the miracles 

associated with these celebrations).  

                                                                                                                                                                             
We find that our father Avraham observed the whole Tora before it was given, for it is said, 
“Because Avraham obeyed My Voice, and kept My Charge, My  Commandments, My Statutes 
and My Laws.” 

12
 Rabbinic tradition attributes a similar positive attitude to Miriam who is given credit for talking Amram 

into remarrying Yocheved and thereby making possible the birth of Moshe: 

RaShI on Shemot 2:1 d.h. VaYikach Et Bat Levi 

…That he (Amram) responded to the remonstration of his daughter, wbo said to him, “Your 

decree is more severe than that of Pharoah! Whereas Pharoah decreed against the boys, you 

have also decreed against the girls (i.e., because of the example that you have set modeling 

husbands separating from wives in order not to have children, since Pharoah’s decree was only 

that the boys be killed, why not at least allow female children to also be born and therefore have 

a chance to survive?) 
13

 A poignant additional Midrashic illustration of the faith of the women as compared to the men, is 

RaShI’s comment on Shemot 15:20 “And Miriam the prophetess, the sister of Aaron, took a timbrel in her 

hand; and all the women went out after her with timbrels and with dances.”  

 RaShI d.h. “BaTupim U’B’Mecholot” 

 The righteous women of the generation had faith that the Holy One, Blessed be He, will Perform 

miracles for them, and they took out of Egypt timbrels. (No musical instruments are associated 

with the men at the Reed Sea, implying that they did not have the same confidence that HaShem 

would Save them.) 
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2) And furthermore, the language in the Yerushlami (version of the Talmud) is 

“that even they were subject to the same negative possibility) implying the 

same danger of being destroyed, killed, lost… 

  

Sota 11b 

R. Avira expounded: As the reward for the righteous women who lived in that 

generation were the Israelites delivered from Egypt. When they went to draw 

water, the Holy One, Blessed be He, Arranged that small fishes should enter 

their pitchers, which they drew up half full of water and half full of fishes. They 

then set two pots on the fire, one for hot water and the other for the fish, which 

they carried to their husbands in the field, and washed, anointed, fed, gave 

them to drink and had intercourse with them among the sheepfolds, as it is said: 

“When ye lie among the sheepfolds etc.”   As the reward for 'When ye lie among 

the sheepfolds', the Israelites merited the spoliation of the Egyptians, as it is 

said: “As the wings of a dove covered with silver, and her pinions with yellow 

gold.”   After the women had conceived they returned to their homes; and when 

the time of childbirth arrived, they went and were delivered in the field beneath 

the apple-tree, as it is said: “Under the apple-tree I caused thee to come forth 

[from thy mother's womb] etc.”   The Holy One, Blessed be He, Sent down 

someone from the high heavens who washed and straightened the limbs [of the 

babes] in the same manner that a midwife straightens the limbs of a child; as it 

is said: “And as for thy nativity, in the day thou wast born thy navel was not cut, 

neither wast thou washed in water to cleanse thee.”   He also Provided for them 

two cakes, one of oil and one of honey, as it is said: “And He made him to suck 

honey out of the rock, and oil etc.” When the Egyptians noticed them, they 

went to kill them; but a miracle occurred on their behalf so that they were 

swallowed in the ground, and [the Egyptians] brought oxen and ploughed over 

them, as it is said: “The ploughers ploughed upon my back.”   After they had 

departed, [the Israelite women with their babes] broke through [the earth] and 

came forth like the herbage of the field, as it is said: “I caused thee to multiply 

as the bud of the field;”   and when [the babes] had grown up, they came in 

flocks to their homes, as it is said: “And thou didst increase and wax great and 

didst come with ornaments” — read not with ornaments [Ba'adi 'Adayim] but in 

flocks [Be'edre 'Adarim]. At the time the Holy One, Blessed be He, Revealed 

Himself by the Red Sea, they recognized Him first, as it is said: “This is my God 

and I will praise Him.”  

 

A parallel, albeit not identical, Rabbinic attempt to offer more background for Eldad and 

Meidad, appears in the medieval biblical commentary, Da’at Zekeinim MiBa’alei HaTosaphot on 

BaMidbar 11:27  : 
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Eldad and Meidad were Moshe’s brothers. Because when the Tora was given, 

and prohibitions went into effect regarding forbidden intimate relations, i.e., 

who could be married to whom, all of them divorced, as in (BaMidbar 11:10) 

“And Moshe heard the people crying ‘LeMishpechotam’ (not “each family 

separately”, but rather due to [the loss of] their families). They interpret, (that 

the people were distraught) “regarding family matters”. Also Amram, the father 

of Moshe, separated from Yocheved who was his wife, and married another 

woman, and there were borne to them Eldad and Meidad, “ElDad” meaning “to 

the (new) Dod (beloved)”; “Meidad” meaning “from the (new) Dod (beloved). 

And I found the “Notebook concerning R. Amram”, written by R. Hillel who was 

in the land of Israel, who wrote, “I, R. Hillel, saw the graves of Eldad and 

Meidad, the brothers of Aharon by way of his father but not his mother.  

Why might the Rabbis have been interested in attributing to Eldad and Meidad a 

genealogy that would result in their being related to Moshe, either by means of his mother 

Yocheved, or father Amram? The Talmud suggests that it wasn’t that they “lost” by drawing 

blank lots, but rather that they pro-actively chose not to participate in the drawing: 

Sanhedrin 17a 

R. Simeon said: (BaMidbar 11:26) “They remained in the Camp”. For when the Holy One, 

Blessed be He, ordered Moshe:  “Gather unto me seventy of the elders of Israel”, Eldad 

and Medad observed, “We are not worthy of that dignity.”14 Thereupon the Holy One, 

Blessed be He, said, 'Because you have humbled yourselves, I will Add to your greatness 

yet more greatness.' And how did He Add to their dignity? — In that all [the other 

prophets] prophesied and ceased, but their prophesying did not cease. 

  

Da’at Zekeinim MiBa’alei HaTosafot cites a Midrash that expands upon Eldad and Meidad’s  

resulting superiority as compared to the other seventy elders: 

 

And it was said in the Midrash of R. Tanchuma15:  that because they diminished 

themselves, they merited to surpass the elders in five ways: 

a)  The elders prophesied only about the next day, as it is said, (BaMidbar 11:18) 

“And to the people you will say, ‘Sanctify yourselves for tomorrow’”, but 

these prophesied what would occur in the distant future after forty years… 

b)  The elders did not enter the land of Canaan, but they Elidad ben Kislon and 

Kemuel ben Shiftan entered the land. (This point presumes that they were 

not Moshe’s half-brothers.) 

c) The elders were not identified by name and these were identified by name. 

                                                           
14

 The language in Targum Yonatan is “they wished to avoid rulership.” While this could be understood as 

identical to the approach of the Talmud, it could also be interpreted not as much a matter of humility, as 

a desire to avoid responsibility. The Talmud certainly understands their reticence as a virtue. 
15

 See BaMidbar Rabba 15:19. 
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d) The elders’ prophecy ceased since it originated with Moshe, as it is said, 

(BaMidbar 11:17) “And I will Come down and Speak with thee there; and I 

will Take of the Spirit which is upon thee, and will Put it upon them; and they 

shall bear the burden of the people with thee, that thou bear it not thyself 

alone. “ But these, their prophecy was directly from the Holy One, Blessed be 

He, as it is said, (Ibid. 26) “But there remained two men in the camp, the 

name of the one was Eldad, and the name of the other Medad; and the Spirit 

Rested upon them; and they were of them that were recorded, but had not 

gone out unto the Tent; and they prophesied in the camp” and they were not 

standing near Moshe. Consequently their prophecy was from the Holy One, 

Blessed be He. 

e) (The prophecy of Eldad and Meidad) did not stop, as it is said, (Ibid. 27) “And 

there ran a young man, and told Moses, and said: 'Eldad and Medad are 

prophesying in the camp'”, implying that they were continually prophecying.  

  

It could readily be said that if the quality that led to Eldad and Meidad’s distinction was their 

humility, combined with the Tora’s glorification of Moshe as the most humble of all human 

beings—(Ibid. 12:3) “Now the man Moses was very humble, above all the men that were upon 

the face of the earth.)—that not only were these men related personality-wise, but perhaps 

even biologically!16  

 

 Three intriguing hypotheses are offered by contemporary commentators regarding the 

implications of the Eldad and Meidad account in Parashat BeHa’alotcha:  

 

 R. Marc Angel17 homiletically suggests that the names reflect two different reactions to 

the experience of prophecy: “Eldad” was someone drawn to God as a result of his experience, 

and subsequently was unable to return to normalcy, preferring mysticism and other-worldliness; 

“Meidad”, on the other hand, ended up being terrified and confused as a result of his coming 

                                                           
16

 I have always wondered about the contention in Yevamot regarding the inherent characteristics of the 

Jewish people:  

Yevamot 79a 

This nation  is distinguished by three characteristics: They are merciful, bashful and benevolent. 

'Merciful', for is is written, “And Show thee Mercy, and have Compassion upon thee, and 

Multiply thee.”   'Bashful', for it is written, “That His Fear may be before you.”   'Benevolent', for 

it is written, “That he may command his children and his household etc.”     

Is this a nurture or nature question?  Is it that growing up in a Jewish family, these are values that are 

modeled and therefore reinforced and internalized, or is there a suggestion that there is something 

genetic about such qualities? To suggest that because Moshe, Eldad and Meidad were related and shared 

the quality of extreme humility suggests the latter possibility! 
17

 “Would that All the Lord’s People Were Prophets” in Angel for Shabbat: Thoughts on the Weekly Tora 

Portions, Institute for Jewish Ideas and Ideals, 2010, pp. 146-7. 
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closer to HaShem, and wanted to distance himself from such ongoing experiences as much as 

possible. Yehoshua, Moshe’s student and servant, worried that these two individuals would 

offer alternative extreme religious models to Moshe’s more middle-of-the-road, “normal”18 

approach, and therefore recommended that his teacher squelch Eldad and Meidad’s activities. 

Moshe disagreed, opining,  

 

“Let everyone prophecy; let everyone try his or her best to come close to God. 

There is room in our spiritual universe for diverse reactions to prophecy. We 

ought not condemn or stifle the “eccentrics”—we ought to try to understand 

them better, and perhaps even learn something from them.”19 

 

R. Bini Blau20 notes that while Moshe had a very idealistic dream of everyone being 

close to HaShem, as exemplified by Eldad and Meidad, the reality right up until the First Temple 

was destroyed, was that those engaged in prophecy lived apart from where most of the people 

lived, and the remonstrations that the prophets addressed to both the rulership as well as the 

general population regarding observing the Tora more closely and consistently, largely were 

ignored. Following the destruction of the Second Temple, Judaism became regulated and 

redefined by the Chachamim, the scholarly class, whose emphases were quite different from 

that of the Prophets. R. Blau concludes that in recent years, with the rise in interest among 

particularly secular Israelis to rediscover the roots of their tradition, it is as if the pendulum is 

swinging back to a time of a more prophetic emphasis and perhaps a more profound fulfillment 

of the aspiration that Moshe expresses in BaMidbar 11:29.  

 

Yaakov Meir21 claims that what precipitated Moshe’s request for assistance was his 

feeling overwhelmed and isolated due to his prophetic experience. While the proposal to share 

Moshe’s authority with seventy elders who would also, at least temporarily share his powers of 

prophecy reflected a controlled situation, Eldad and Meidad’s prophecy outside of the authority 

                                                           
18

 Shemot 33:11 

And the LORD Spoke unto Moshe Face to face, as a man speaketh unto his friend. And he would 

return into the camp; but his minister Joshua, the son of Nun, a young man, departed not out of 

the Tent.  

BaMidbar 12:8 

With him do I Speak Mouth to mouth, even manifestly, and not in dark speeches; and the 

Similitude of the LORD doth he behold; wherefore then were ye not afraid to speak against My 

Servant, against Moshe?'  
19

 Angel, p. 147. 
20

 “Mi Yiten Kol Am HaShem Nevi’im: Hishtokkekut LeNevua” in Etnachta: Kriyot BeParashat HaShavua,  

Vol. II, Yediot Achronot, Sifrei Chemed, Tel Aviv, 2010, pp. 355-8. 
21

 “Portion of the Week: Moses’ Half-brothers” in HaAretz, June 8
th

, 2012, 

http://www.haaretz.com/misc/article-print-page/portion-of-the-week-moses-half-brothers-

1.435198?trailingPath=2.169%2C2.212%2C2.407%2C  

http://www.haaretz.com/misc/article-print-page/portion-of-the-week-moses-half-brothers-1.435198?trailingPath=2.169%2C2.212%2C2.407%2C
http://www.haaretz.com/misc/article-print-page/portion-of-the-week-moses-half-brothers-1.435198?trailingPath=2.169%2C2.212%2C2.407%2C
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structure of the seventy elders, posed a potential threat to the ordered arrangement of the 

affairs of the encampment and the people.  

 

“(Their) prophecy was an anarchic option—something that opposes the concept 

of and even demarcates the limits of authority. When Eldad and Meidad 

prophesy in the camp, they are democratizing the religious experience; theirs is 

a prophecy that does not entail the amassing of political power.” 

 

Moshe, in contrast to Yehoshua, is not only comforted by the addition of the “controlled” 

seventy elders, but also by Eldad and Meidad, who demonstrate that Moshe is not unique, that 

he even has prophetic brothers.  

 

The identities of Eldad and Meidad, as well as what the insertion of these “minor 

characters” might connote, is curious and evocative. Understanding the Parashiot of the Tora 

help us understand people such as Moshe, Yehoshua, Eldad and Meidad, as well as ourselves.  

 

 

   

  

 

 


