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Moshe Finds Himself having to Stretch1 Yet Again 

Parashat BeHa’alotcha, 5774 

 

Moshe vents his frustration regarding the difficulties involved with leadership. 

 A striking metaphor that brings the reader or listener up short is invoked by Moshe 

when he pours out his heart to HaShem, after confronting the Jewish people passionately 

demanding meat2 in this week’s Parasha: 

BaMidbar 11:11-12 

And Moshe said unto the Lord: 'Wherefore hast Thou Dealt ill with Thy Servant?3 

And wherefore have I not found favor in Thy Sight, that Thou Layest the burden 

                                                           
1
 Moshe’s learning curve with regard to becoming an appropriate leader for the Jewish people, involved a number 

of occasions where he had to adapt and change his self-image and sense of competency.  
a.   Shemot 2:11-12 He realizes that he has something in common with the Jewish slaves, despite having 

been raised in Pharoah’s palace.  
b.   Ibid. 3:1 Although Moshe had been treated like royalty when he was a child, he is reduced to 

shepherding his father-in-law’s sheep to test him with regard to his compassion and patience.  
c.   Ibid. 11 ff. Moshe has to overcome his extreme humility in order to undertake the mission to Pharoah 

to get him to release the Jews.  
d.  Ibid. 4:24 Even as Moshe focuses upon the big picture, he cannot overlook his responsibilities to his 

immediate family, in this case taking care of the obligation to circumcise his son.  
e.   Ibid. 5:21 Moshe has to learn to deal with criticism directed at him by the people that he is being sent 

to redeem. 
f.   Ibid. 22-3 Moshe has to develop patience and realize that in order to accomplish a long-term goal, you 

have to sometimes accept a less-than optimal result in the short-term.  
g.   Ibid. 7:22 ff. Moshe has to put up with Pharoah’s double-dealing and recalcitrance.  
h.  Ibid. 14:11-2 The people begin to express their hostility to Moshe each time they feel existentially 

threatened.  
i.   Ibid. 16:20, 27 The people deliberately act not in accordance with Moshe’s instructions. 
j.   Ibid. 17:8 Leading the Jews during a time of physical attack on the part of Amalek.  
k.  Ibid. 18:13 Moshe has to develop better administrative skills  
l.   Ibid. 19 Moshe prepares for the mass Revelation at Sinai.  
m. Ibid. 32 Defending the people from God’s Threatening to destroy them due to their unfaithfulness.  

2
 BaMidbar 11:4-10 

And the mixed multitude that was among them fell a lusting; and the children of Israel also wept on their 
part, and said: 'Would that we were given flesh to eat! We remember the fish, which we were wont to eat 
in Egypt for naught; the cucumbers, and the melons, and the leeks, and the onions, and the garlic; but 
now our soul is dried away; there is nothing at all; we have naught save this manna to look to.'-- Now the 
manna was like coriander seed, and the appearance thereof as the appearance of bdellium. The people 
went about, and gathered it, and ground it in mills, or beat it in mortars, and seethed it in pots, and made 
cakes of it; and the taste of it was as the taste of a cake baked with oil. And when the dew fell upon the 
camp in the night, the manna fell upon it. And Moshe heard the people weeping, family by family, every 
man at the door of his tent; and the Anger of the Lord was Kindled greatly; and Moshe was displeased.    

3
 Whereas at first, Moshe’s complaint to God following the failure of his first attempt to convince Pharoah to let 

the enslaved people go, involved bemoaning how by means of his intervention things had gotten worse for the 
people: 

Shemot 5:22-3 
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of all this people upon me? Have I conceived all this people? Have I brought 

them forth, that Thou shouldest Say unto me: Carry them in thy bosom, as a 

nursing-father carrieth the sucking child, unto the land which Thou didst swear 

unto their fathers?  

 

Is Moshe asking for assistance? 

On one level, Moshe could be understood to simply be asking for others to help share 

his burden of leadership. He feels he cannot lead the people by himself any longer.4 

Furthermore, he articulates the sense that he does not believe that it is his sole responsibility to 

do so, since he is not the “biological parent” of this nation.5 Subsequently it appears that God 

Agrees with His Prophet’s plaint when, without rebuking Moshe, a few verses later He 

Commands: 

 

Ibid. 16 

And the Lord Said unto Moshe: 'Gather unto Me seventy men of the elders of 

Israel, whom thou knowest to be the elders of the people, and officers over 
                                                                                                                                                                                           

And Moshe returned unto the Lord, and said: 'Lord, wherefore hast Thou Dealt ill with this people? Why is 
it that Thou hast Sent me? For since I came to Pharaoh to speak in Thy Name, he hath dealt ill with this 
people; neither hast Thou Delivered Thy People at all,’ 

he now seems to be enveloped in self-pity for his personal plight of not being able to have the requisite 
compassion demanded by his role. 
4
 In the essay “Who Were the Nesi’im and What Role (s) did They Play in Biblical History?” 

http://rayanotyaakov.files.wordpress.com/2013/10/bamidbar-5774-what-was-the-role-of-the-nesiim-new.pdf I 
suggested that despite Yitro already having set into motion a decentralization process when in Shemot 18 (as 
noted in “k.”  in fn. 1) he recommended to his son-in-law that he appoint “lower-court” judges so that there would 
be more time for Moshe to deal with the more difficult cases as well as his other leadership responsibilities, even 
the latter apparently becomes too onerous and Moshe is now realizing that he requires advisors to help him 
generally deal with the Jewish people.  
5
 While it could be agreed that a biological parent should assume more responsibility for his offspring then 

someone unrelated to the children, it appears an extremely narrow and petty rationalization for Moshe “begging 
off” from the responsibility of dealing with the Jewish people. Granted he initially was extremely resistant to 
undertaking the entire task of going to Egypt and negotiating with Pharoah’s for the Jews’ release:  

Shemot 3-4 
2:11      And Moses said unto God: 'Who am I, that I should go unto Pharaoh, and that I should bring forth 

the children of Israel out of Egypt?'  
Ibid. 13And Moses said unto God: 'Behold, when I come unto the children of Israel, and shall say unto 

them: The God of your fathers hath sent me unto you; and they shall say to me: What is His 
name? what shall I say unto them?'  

4:1        And Moses answered and said: 'But, behold, they will not believe me, nor hearken unto my voice; 
for they will say: The LORD hath not appeared unto thee.'  

Ibid. 10 And Moses said unto the LORD: 'Oh Lord, I am not a man of words, neither heretofore, nor since 
Thou hast spoken unto Thy servant; for I am slow of speech, and of a slow tongue.'  

Ibid. 13 And he said: 'Oh Lord, send, I pray Thee, by the hand of him whom Thou wilt send.'  
And when his first attempt to convince Pharoah to free them fails, he lashes out at HaShem (see fn. 3). But he 
appears to overall be resigned to his task, and even warms to it not only with respect to standing up to Pharoah, 
but also defending the Jewish people after they sinned with the Golden Calf (Shemot 32 ff.) 

http://rayanotyaakov.files.wordpress.com/2013/10/bamidbar-5774-what-was-the-role-of-the-nesiim-new.pdf
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them; and bring them unto the tent of meeting, that they may stand there with 

thee.  

 

Or is Moshe coming to the realization that leadership is more onerous than even he 

had been led to believe? 

But another manner by which to understand what Moshe is saying is to approach his 

comment as if it was a rhetorical question,6  i.e., Moshe realizes that he in fact does have to 

adopt a new approach for dealing with the Jewish people—until this point it had been sufficient 

for him to try to lead them from frames of reference such as prophet, teacher, lawgiver, judge 

and administrator. In response to the sin of the Golden Calf, Moshe had acted forcefully,7 and 

argued vociferously for Divine Forgiveness for the people.8  If anything he assumed the 

stereotypical role of the stern, rebuking father rather than the mother overflowing with 

kindness and unconditional love for her child, or even a male nursemaid who would be very 

favorably disposed to his charge. But in light of the people’s new sinfulness and continuous 

demands to be catered to, scattered throughout the book of BaMidbar,9 Moshe realizes that 

                                                           
6
 A similar reading changes the implications of Kayin’s response to HaShem’s intended punishment for him as a 

result of his having murdered Kayin. Upon hearing (Beraishit 4:11-2) “And now cursed art thou from the ground, 
which hath opened her mouth to receive thy brother's blood from thy hand. When thou tillest the ground, it shall 
not henceforth yield unto thee her strength; a fugitive and a wanderer shalt thou be in the earth,”  Kayin responds 
(Ibid. 13) “And Kayin said unto the Lord: 'My punishment is greater than I can bear.’” While RaShI reads Kayin’s 
statement as a question (?), and therefore a challenge to the Divine: 

“As a question; You Support those on high and those below! And my sin You cannot Support/Forgive?” 
RaMBaN thinks that different punctuation, i.e., an exclamation point (!)  would be appropriate: 

“…And the proper understanding of a literal approach is that this is confession. He said: It is true that my 
sin is too great to forgive. And You are Righteous, HaShem and Your Judgments are just, even if You have 
Punished me greatly…” 

7
 Shemot 32:19-28 

And it came to pass, as soon as he came nigh unto the camp, that he saw the calf and the dancing; and 
Moshes' anger waxed hot, and he cast the tables out of his hands, and broke them beneath the mount. 
And he took the calf which they had made, and burnt it with fire, and ground it to powder, and strewed it 
upon the water, and made the children of Israel drink of it. And he said unto them: 'Thus Saith the Lord, 
the God of Israel: Put ye every man his sword upon his thigh, and go to and fro from gate to gate 
throughout the camp, and slay every man his brother, and every man his companion, and every man his 
neighbor.' And the sons of Levi did according to the word of Moshe; and there fell of the people that day 
about three thousand men.   

8
 Shemot 32:11-4; 33-4. 

9
 The physical needs for which the people cried out included: 

a. BaMidbar 11:4-5 Meat, other delicacies remembered from Egypt, that could be consumed instead  of 
the Mann. 

b. Ibid. 13-4  Assurances that the land to which they were being brought was inhabitable in terms of food 
and other physical conditions. 

c.  Ibid. 20 Water 
Spiritual and/or political challenges that the people posed included: 

d. Ibid. 16-7  Korach’s rebellion regarding leadership positions for the Jewish people.  
e. Ibid. 25:1-15 Engaging in idolatrous practices in return for sexual favors.  
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different tactics and a profound change in attitude would be required of him—and such a 

newfound realization apparently proves extremely disconcerting to him resulting in the 

outburst in BaMidbar 11:12.  

 

What qualities are displayed by a loving mother or male nursemaid that Moshe feels are 

lacking within him?  

 RaMBaN explains that Moshe is recognizing the gap between himself and someone who 

would “mother” the nation, 1) putting up with every inconvenience and even literal and 

figurative hurt: 

  

 d.h. HaAnochi Hariti Et Kol HaAm HaZeh 

…He says this because a woman suffers most acutely the pain involved in bringing up 

her children from the time of giving birth and even conception… 

 

 A number of commentators point to both 2) the soothing manner by which a mother 

enjoys calming children who are naturally drawn to her, as well as 3) the milk that a nursing 

mother willingly provides to assuage her child’s hunger: 

 

 HaEmek Davar, d.h. HaAnochi Hariti 

 …A mother who appeases the baby in two ways: By virtue of the innate nature of 

the child who responds to his mother as well as the milk that he derives from 

her. Additionally, it is pleasant for her to care for the baby because of the literal 

pleasure that she derives from it, and the satisfaction that she receives from the 

activity of nursing.  

 

 HaKetav VeHaKabbala,  d.h. HaAnochi Hariti… Im Anochi Yeladetihu 

…Because a mother is naturally prepared to fulfill the desires of her child at 

every moment to nurse and to quiet its cries directed towards her. To me 

(Moshe) you have not given this ability, and at best I can be only like a male 

nursemaid carrying the child on his shoulders.10 

 

Sephorno understands Moshe’s self-assessment as focusing more on the people’s 

emotional attitude towards him, than his own natural temperament, physical abilities or 

gender: 

                                                                                                                                                                                           
f. Ibid. 32 Reuven, Gad and half of Menashe preferring the grazing land for their herds on the far side of 

the Yardein over taking up residence in the land of Israel proper. 
10

 See the reference from Shemot Rabba 2:2 below, wherein Moshe is described as carrying a young animal on his 
shoulders.  
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d.h. HaAnochi Hariti 

A father can guide his children even if there are disagreements between them 

because they all view him as 4) someone who loves them and tries with all of his 

might to do what’s in their best interests. But these (the Jewish people) do not 

trust me at all, and they are suspicious and are constantly trying to see what I am 

doing to them.11  

 

Other commentators reflect upon Moshe’s limited ability to teach the people if 

the love that typically informs parent-child relationships is not present: 

 

Ohr HaChayim, d.h. HaAnochi Hariti VeGomer 

This is explained in light of the Rabbinic comment 5) (Sanhedrin 19b) 

“Whomever teaches the child of his friend Tora, it is as if he has given birth to 

him.”  

…(One might have thought that this would establish a literal bond between 

Moshe and the people, comparable to his being perceived and feeling like their 

parent) But apparently there is a substantive difference between this type of 

relationship and that of a biological parent vis-à-vis his children.  

 

R. S.R. Hirsch, d.h. HaAnochi Hariti 

…From the start, there are natural relationships based upon 5) love, respect and 

trust that children feel towards their parents. This is all in order to make 

                                                           
11

 Examples of the people’s accusations directed against Moshe that are mentioned explicitly in the Biblical text (in 
Midrashic literature there are numerous additional examples) up until this point include: 
 a. Shemot 5:20-1 

And they met Moshe and Aharon, who stood in the way, as they came forth from Pharaoh; and they 
said unto them: 'The Lord Look upon you, and Judge; because ye have made our savor to be abhorred in 
the eyes of Pharaoh, and in the eyes of his servants, to put a sword in their hand to slay us.'   

b. Ibid. 14:11-2 
 And they said unto Moshe: 'Because there were no graves in Egypt, hast thou taken us away to die in 

the wilderness? Wherefore hast thou dealt thus with us, to bring us forth out of Egypt? Is not this the 
word that we spoke unto thee in Egypt, saying: Let us alone, that we may serve the Egyptians? For it 
were better for us to serve the Egyptians, than that we should die in the wilderness.'   

c. Ibid. 15:24 
 And the people murmured against Moshe, saying: 'What shall we drink?'  
d. Ibid. 16:2-3 
 And the children of Israel said unto them: 'Would that we had died by the hand of the Lord in the land 

of Egypt, when we sat by the flesh-pots, when we did eat bread to the full; for ye have brought us forth 
into this wilderness, to kill this whole assembly with hunger.'   

e. Ibid.17:2 
 Wherefore the people strove with Moshe, and said: 'Give us water that we may drink.' And Moshe said 

unto them: 'Why strive ye with me? Wherefore do ye try the Lord?'  
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education of the children by the parents easier. But I (says Moshe) am not their  

(the Jewish people’s ) natural educator. You Chose me to be their teacher. You 

have Chosen an individual (in my opinion) whose words are not inspirational and 

whose personality does not leave a deep impression, and therefore my presence 

does not engender respect and my actions do not influence the people (in the 

manner that a natural parent would).  

  

It is irrelevant whether or not Moshe’s perceptions were based upon actual fact, or 

merely reflected his own sense of inadequacy when confronted with the people’s recalcitrance. 

It is possible that his sterling quality of humility which HaShem objectively Acknowledges,12 did 

not serve Moshe well when he has to deal with the manifold demands of the masses that he is 

trying to lead. Even when we know what is required, we cannot always mold ourselves into the 

type of individual who will be able to succeed on all fronts in the situations we encounter.  

 

While there were prior indications regarding how challenging leading the Jewish people could 

be, they remained essentially in the background of Moshe’s thinking until the series of 

calamities that begin to be recorded in BaMidbar 11.  

 

a) An event that gave Moshe an idea of what was in store for him in the future. 

Moshe had a personal experience early in his life that according to the Rabbis, had been 

very revelatory regarding the overall nature of the Jewish people with whom he had begun 

interacting. Shortly after having intervened and killing an Egyptian taskmaster who was beating 

a Jewish slave to death,13 Moshe encountered two Jews fighting and endeavored to once again 

end the violence. But he was rebuffed by the aggressor and made aware that the murder of the 

taskmaster that he had thought he had committed without anyone seeing, had become public 

knowledge: 

 

Shemot 2:13-4 

And he went out the second day, and, behold, two men of the Hebrews were 

striving together; and he said to him that did the wrong: 'Wherefore smitest 

thou thy fellow?' And he said: 'Who made thee a ruler and a judge over us? 

                                                           
12

 BaMidbar 12:3 
Now the man Moshe was very humble, above all the men that were upon the face of the earth.  

13
 Shemot 2:11-2 

And it came to pass in those days, when Moshe was grown up, that he went out unto his brethren, and 
looked on their burdens; and he saw an Egyptian smiting a Hebrew, one of his brethren. And he looked 
this way and that way, and when he saw that there was no man, he smote the Egyptian, and hid him in 
the sand.   
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Thinkest thou to kill me, as thou didst kill the Egyptian?' And Moshe feared, and 

said: 'Surely the thing is known.'   

 

In addition to fearing what the consequences might be for him when Pharoah learns of what he 

had done,14 the Rabbis attribute to Moshe at this point an insight having to do with the Jewish 

people in general. 

 

RaShI on Shemot 2:14 

d.h. VaYira Moshe 

….And the (Rabbinic) Midrash: He feared because he observed that among the 

Jews were informers.15 He said: Based on this, perhaps they are not worthy of 

being redeemed. 

 

d.h. Achein Noda HaDavar 

…And its (Rabbinic) Midrash: Now I know the answer to something that I had 

been wondering about, i.e.,  what had Israel done that was worse than any of 

the other seventy16 nations, that they should be oppressed with 

backbreaking/purposeless labor?17 But now I see that they do deserve this 

(treatment). 

  

However, it is unclear whether such a generalization from a single instance is appropriate. 

Perhaps looking back, Moshe might think that his original premonitions were correct; but he 

could not know that his conclusions actually applied to the people overall. In addition, when 

HaShem Orders Moshe to return to Egypt, He Assures him that the likes of those who had 

threatened to expose him were no longer alive: 

 

Shemot  4:19 

                                                           
14

 Such a fear was well-founded since we learn in Ibid. 2:15 : 
Now when Pharaoh heard this thing, he sought to slay Moshe. But Moshe fled from the face of Pharaoh, 
and dwelt in the land of Midian; and he sat down by a well.  

15
 The Midrash paraphrased by RaShI is cross-referencing another Midrashic source: 

VaYikra Rabba 32:5 
R. Huna said in the name of BarKappara: As a result of four things were the Jews redeemed from Egypt—
a) they did not change their names; b) they did not change their language; c) they did not speak badly of 
one another (in general and to the authorities in particular); d) none of them engaged in sexual 
immorality. 
  

16
 Seventy is a number that represents multiplicity. Therefore while there may be more than seventy other nations 

or seventy other languages, this number symbolizes a relatively large number. 
17

 This is a reference to Shemot 1:13 : 
And the Egyptians made the children of Israel to serve “BeForech” (with rigor).  
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And the Lord Said unto Moshe in Midian: 'Go, return into Egypt; for all the men 

are dead that sought thy life.'18   

 

Perhaps Moshe simply expected that the malcontents had been eliminated either by attrition or that 

they had opted to remain behind in Egypt, and therefore he did not expect to meet such strong 

opposition and cynicism.  

b) A Midrashic source that understands Moshe’s training for leadership as beginning 

at an early period of his life. 

The need to “baby” the people literally and figuratively should not have been totally 

alien to Moshe’s experience. The Midrash describes how Moshe’s leadership skills were tested 

by means of having him assume the role of shepherd: 

 

Shemot Rabba 2:2 

And whom does He Test? The righteous, as it is said, (Tehillim 11:5) “HaShem 

Tests the righteous”. And how does He Test him? By requiring him to shepherd 

sheep… 

And even Moshe, HaShem Tested with nothing other than sheep. The Rabbis 

said:  When Moshe Rabbeinu shepherded the flock of Yitro in the desert,19 a 

young goat ran away and he ran after it until it reached some leek plants. In the 

area was a brook and the goat stood to drink. When Moshe finally caught up to 

it, he said:  I did not know that you ran away because of thirst. You must be tired. 

He put the goat over his shoulders and returned to the flock. Said the Holy One, 

                                                           
18

 Because the Rabbis speculate that these two individuals were Datan and Aviram, and we encounter them later in 
BaMidbar during the rebellion of Korach: 

BaMidbar 16:1, 12-4 
Now Korach, the son of Yitzhar, the son of Kohat, the son of Levi, with Datan and Aviram, the sons of 
Eliav, and On, the son of Pelet, sons of Reuven, took men… 
And Moshe sent to call Datan and Aviram, the sons of Eliav; and they said: 'We will not come up;  Is it a 
small thing that thou hast brought us up out of a land flowing with milk and honey, to kill us in the 
wilderness, but thou must needs make thyself also a prince over us? Moreover thou hast not brought us 
into a land flowing with milk and honey, nor given us inheritance of fields and vineyards; wilt thou put out 
the eyes of these men? We will not come up.'  

it leads directly to the interpretation that those who have become poor experience a “living death”: 
Nedarim 64b 
They argue thus: Did these men die? Surely R. Yochanan said on the authority of R. Shimeon b. Yochai: 
Wherever “Nitzim” [quarrelling] or “Nitzavim” [standing] is mentioned, the reference is to none but 
Dathan and Abiram? (see Shemot 2:13; 5:20; Numbers 16:65).  But, said Resh Lakish, they had become 
poor (and this is why the text could refer to them as if they had died).  

19
 Shemot 3:1 

Now Moshe was keeping the flock of Yitro his father-in-law, the priest of Midian; and he led the flock to 
the farthest end of the wilderness, and came to the mountain of God, unto Chorev.  
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Blessed Be He: You have compassion to shepherd the flock belonging to human 

beings—you will shepherd My Flock, the Jewish people.20    

 

Apparently, despite giving evidence of his capacity for compassion, dealing with people is not 

truly comparable to dealing with animals. While animals may be stubborn and not all that 

intelligent, they do not pose the challenges that dealing with masses of needy, heterogeneous 

individuals inevitably raise. Being a good shepherd may have indicated Moshe’s potential 

leadership abilities, but not necessarily those that he will be called upon to exhibit when “push 

comes to shove”.  

 

c) An interpretation that contends that HaShem specifically Forewarned Moshe and  

Aharon about treating the Jews patiently and kindly. 

 

 In  Shemot 6, a verse appears whose meaning appears superfluous and therefore 

ambiguous: 

 

Shemot 6:13 

And the Lord Spoke unto Moshe and unto Aharon, and Gave them a charge unto 

the children of Israel, and unto Pharaoh king of Egypt, to bring the children of 

Israel out of the land of Egypt.  

 

The mission that Moshe and Aharon were to undertake on behalf of HaShem had already been 

made exceedingly clear from the first Revelation that Moshe experienced: 

 

Ibid. 3:7-8 

And the Lord Said: 'I have surely Seen the affliction of My People that are in 

Egypt, and have Heard their cry by reason of their taskmasters; for I Know their 

pains; and I am Come down to Deliver them out of the hand of the Egyptians, 

and to Bring them up out of that land unto a good land and a large, unto a land 

flowing with milk and honey; unto the place of the Canaanite, and the Chittite, 

and the Amorite, and the Perizzite, and the Chivite, and the Yevusite.   

 
                                                           
20

 By interpreting Moshe’s activities on behalf of Yitro in this manner, the Midrash explains the juxtaposition of the 
Revelation at the burning bush where Moshe is tasked to return to Egypt and lead the Jewish people to freedom, 
as occurring as a direct result of the manner in which he treated the sheep in his care: 
 Shemot 3:1-2 

Now Moshe was keeping the flock of Yitro his father-in-law, the priest of Midian; and he led the flock to 
the farthest end of the wilderness, and came to the mountain of God, unto Chorev.  And the Angel of 
the Lord Appeared unto him in a flame of fire out of the midst of a bush; and he looked, and, behold, the 
bush burned with fire, and the bush was not consumed.   
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Consequently, some creativity would be required to account for the verse in question : 

 

 RaShI 

d.h. VaYetzavem El Benai Yisrael 

He Charged them (Moshe and Aharon) to treat them (the Jewish people) gently 

and to have patience with them.  

 

But even when someone is given this type of instruction, it is often hard to visualize what will 

be actually required until one is experiencing the very situations that call for exceptional 

gentleness and patience. Furthermore, Moshe having been raised in Pharoah’s palace may not 

have had an innate sense of sympathy for the newly-freed slaves since his formative 

experiences may have been so different. While according to Ibn Ezra,21 this type of upbringing 

prepared him to speak to power when negotiating the Jewish people’s release, it may not have 

served him in such good stead with respect to caring for the “childlike” former slaves, who 

were unaccustomed to being free, exercising self-discipline, and being given choices. 

 

 Conclusion. 

 Moshe’s cri de coeur arising from his frustration over his perception of not being able to gain 

the trust and confidence of the Jewish people is poignant. We sometimes forget that with all of his 

exceptional greatness, he was also a human being whose sensibilities and emotions peaked and ebbed 

as he continued to navigate the difficulties that his role imposed upon him.  

 The Talmud attempts to derive a contemporary lesson from Moshe’s experiences for others in 

somewhat comparable leadership positions: 

Sanhedrin 8a 

It is written, (Devarim 1:16) “And I charged your judges at that time”; and again, (Ibid. 

1:18) “I charged you at that time.”  R. Eleazar, on the authority of R. Simlai, says: These 

passages are a warning to the Congregation to revere their judges, and to the judges to 

bear patiently with the Congregation. To what extent? — R. Chanan, [some say R. 

Shabatai,] says: “As the nursing father carrieth the sucking child.”  

 

While it is certainly an admirable ideal, one wonders how realistic such a standard may be, given the 

exigencies of serving on a Beit Din and dealing with the disputes and shortcomings of those who stand 

before such a body for judgment. Once again, it is easier to command actions than attitudes.  

  

                                                           
21

 Ibn Ezra on Shemot 2:3. 


