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Eliezer’s important role in the life of Avraham. 

 It is usually assumed that Avraham’s most trusted servant, the individual upon whom he 

relied for the most sensitive and crucial tasks, was Eliezer. According to the Rabbis, Eliezer was 

not only the individual whom Avraham expected to inherit from him1 once Lot had parted ways 

from his uncle,2 but he accompanied Avraham and Yitzchak to the Akeida,3 and he might have 

                                                           
1
 Beraishit 15:2  

And Avram said: 'O Lord GOD, what wilt Thou Give me, seeing I go hence childless, and he that shall be 

possessor of my house is Eliezer of Damascus?'  
2
 Ibid. 13:11 

So Lot chose him all the plain of the Jordan; and Lot journeyed east; and they separated themselves the 

one from the other.  
3
 RaShI on Ibid. 22:3 

And Avraham rose early in the morning, and saddled his ass, and took two of his “Ne’arav” (young men) 

with him, and Yitzchak his son; and he cleaved the wood for the burnt-offering, and rose up, and went 

unto the place of which God had Told him.  

“Two of his young men”: Yishmael and Eliezer, because an important man is not permitted to 

travel (the assumption is that travelling is dangerous, and there is need to have bodyguards to 

fend off possible attacks) without two to accompany him, that if one of them has to relieve 

himself, the second will remain with him (the important man).  

Since in Beraishit 22, the Tora states that two young men accompanied Avraham and Yitzchak to and from 

the Akeida, 

(in addition to 22:3, verses 5 and 19 similarly mention “young men”, a plural form, confirming 

that there were at least two:   

And Abraham said unto his young men: 'Abide ye here with the ass, and I and the lad will go 

yonder; and we will worship, and come back to you.'  

So Abraham returned unto his young men, and they rose up and went together to Beer-sheba; 

and Abraham dwelt at Beer-sheba.) 

in the spirit of the Rabbis often trying to identify individuals who otherwise appear in the text 

anonymously, and because the only two men among the members of Avraham’s household who are 

specifically identified are  Eliezer and Yishmael, 

 Ibid. 15:2 

And Abram said: 'O Lord GOD, what wilt Thou Give me, seeing I go hence childless, and he that 

shall be possessor of my house is Eliezer of Damascus?'  

Ibid. 16:15 

And Hagar bore Abram a son; and Abram called the name of his son, whom Hagar bore, 

Yishmael.  

it is posited that the two young men present at the Akeida are Yishmael and Eliezer. 

A similar approach is taken to the “young man” whom Avraham asks to prepare meat for the three 

visitors at the beginning of Parashat VaYera: 
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been the only other person with whom Avraham went to war when it came time to try to rescue 

Lot from his kidnappers.4   

 

One would think that his name would appear frequently in the biblical account. 

 So it is remarkable that Eliezer’s name appears only once, in Beraishit  15:2 (see fn. 1), 

particularly when he plays such a crucial role in finding a wife for Yitzchak in Beraishit 24, one of 

the longest chapters in Chumash (62 verses). It seems that the biblical text pointedly finds 

multiple ways, employing descriptive nouns, phrases and pronouns, in order to omit this 

individual’s name in this lengthy biblical account: 

 
And Avraham was old, well stricken in age; and the LORD had Blessed Avraham in all things. And 

Avraham said unto his servant, the elder of his house, that ruled over all that he 

had: 'Put, I pray thee, thy hand under my thigh. And I will make thee swear by the LORD, the God 

of Heaven and the God of the Earth, that thou shalt not take a wife for my son of the daughters of 

the Canaanites, among whom I dwell. But thou shalt go unto my country, and to my kindred, and 

take a wife for my son, even for Yitzchak.' And the servant said unto him: 'Peradventure the 

                                                                                                                                                                             
Ibid. 18:7 

And Abraham ran unto the herd, and fetched a calf tender and good, and gave it unto the 

“Na’ar”; and he hastened to dress it.  

RaShI d.h. “To the Na’ar” 

This is Yishmael, to educate him in Mitzvot. 

(Interestingly, the computer program English translation of the bible that I use, 

translates “Na’ar” in this context as “servant”, which would then more logically point to 

Eliezer rather than Yishmael in this context. [On the other hand, from the context and 

when Eliezer is first mentioned in the biblical text, would he have been all that “young”? 

If we accept the idea that Yitzchak was 37 at the time of the Akeida, that would make 

Yishmael 14 years older, or 51! [See Ibid. 17:25.]  and by extension, Eliezer that much 

older still. Perhaps the term “Na’ar” has to be taken figuratively, in terms of status 

within the household, rather than a reflection of chronological age. From an educational 

point of view, rather than simply assigning the task to a servant, it stands to reason in 

light of Ibid. 18:19 […to the end that he may command his children and his household 

after him…] Avraham would have been more interested in Yishmael’s formative 

education, modeling for him as well as directly including him in the Mitzva of welcoming 

guests.) 
4
 RaShI on Ibid. 14:14 

And when Avram heard that his brother was taken captive, he led forth his trained men, born in his 

house, three hundred and eighteen, and pursued as far as Dan.  

 “His trained men”: (Although the word is pronounced/read from the Tora “חניכיו” (plural),  it is 

spelled “חנכו” (singular); this is Eliezer whom he (Avraham) educated in Mitzvot, and it (חנך) 

commotes the beginning of bringing a person or a utensil to his/its task to which he/it will in the 

future be dedicated…   

Ibid.  

“Three hundred and eighteen”: Our Rabbis say that this was Eliezer alone, and this is the 

Gematria of his name. (318 =   200=ר ;7=ז ;70=ע ;10=י ;30=ל ;1=א) 
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woman will not be willing to follow me unto this land; must I needs bring thy son back unto the 

land from whence thou camest?' And Avraham said unto him: 'Beware thou that thou bring not 

my son back thither. The LORD, the God of Heaven, Who Took me from my father's house, and 

from the land of my nativity, and Who Spoke unto me, and Who Swore unto me, Saying: Unto thy 

seed will I Give this land; He will Send His Angel before thee, and thou shalt take a wife for my son 

from thence. And if the woman be not willing to follow thee, then thou shalt be clear from this my 

oath; only thou shalt not bring my son back thither.' And the servant put his hand under the 

thigh of Avraham his master, and swore to him concerning this matter. And the servant took 

ten camels, of the camels of his master, and departed; having all goodly things of his master's in 

his hand; and he arose, and went to Aram-naharaim, unto the city of Nachor. And he made the 

camels to kneel down without the city by the well of water at the time of evening, the time that 

women go out to draw water. And he said: 'O LORD, the God of my master Avraham, Send me, I 

pray Thee, good speed this day, and Show Kindness unto my master Avraham. Behold, I stand by 

the fountain of water; and the daughters of the men of the city come out to draw water. So let it 

come to pass, that the damsel to whom I shall say: Let down thy pitcher, I pray thee, that I may 

drink; and she shall say: Drink, and I will give thy camels drink also; let the same be she that Thou 

hast Appointed for Thy Servant, even for Yitzchak; and thereby shall I know that Thou hast Shown 

Kindness unto my master.' And it came to pass, before he had done speaking, that, behold, Rivka 

came out, who was born to Betuel the son of Milca, the wife of Nachor, Avraham's brother, with 

her pitcher upon her shoulder. And the damsel was very fair to look upon, a virgin, neither had 

any man known her; and she went down to the fountain, and filled her pitcher, and came up. And 

the servant ran to meet her, and said: 'Give me to drink, I pray thee, a little water of thy 

pitcher.' And she said: 'Drink, my lord'; and she hastened, and let down her pitcher upon her 

hand, and gave him drink. And when she had done giving him drink, she said: 'I will draw for thy 

camels also, until they have done drinking.' And she hastened, and emptied her pitcher into the 

trough, and ran again unto the well to draw, and drew for all his camels. And the man looked 

steadfastly on her; holding his peace, to know whether the LORD had Made his journey 

prosperous or not. And it came to pass, as the camels had done drinking, that the man took a 

golden ring of half a shekel weight, and two bracelets for her hands of ten shekels weight of gold; 

and said: 'Whose daughter art thou? tell me, I pray thee. Is there room in thy father's house for us 

to lodge in?' And she said unto him: 'I am the daughter of Betuel the son of Milca, whom she 

bore unto Nachor.' She said moreover unto him: 'We have both straw and provender enough, 

and room to lodge in.' And the man bowed his head, and prostrated himself before the LORD. 

And he said: 'Blessed be the LORD, the God of my master Abraham, Who hath not Forsaken His 

Mercy and His Truth toward my master; as for me, the LORD hath Led me in the way to the house 

of my master's brethren.' And the damsel ran, and told her mother's house according to these 

words. And Rivka had a brother, and his name was Lavan; and Lavan ran out unto the man, 
unto the fountain. And it came to pass, when he saw the ring, and the bracelets upon his sister's 

hands, and when he heard the words of Rivka his sister, saying: 'Thus spoke the man unto me,' 

that he came unto the man; and, behold, he stood by the camels at the fountain. And he said: 

'Come in, thou Blessed of the LORD; wherefore standest thou without? For I have cleared the 

house, and made room for the camels.' And the man came into the house, and he ungirded the 

camels; and he gave straw and provender for the camels, and water to wash his feet and the feet 

of the men that were with him. And there was set food before him to eat; but he said: 'I will not 

eat, until I have told mine errand.' And he said: 'Speak on.' And he said: 'I am Abraham's 

servant. And the LORD hath Blessed my master greatly; and he is become great; and He hath 
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Given him flocks and herds, and silver and gold, and men-servants and maid-servants, and camels 

and asses. And Sara my master's wife bore a son to my master when she was old; and unto him 

hath he given all that he hath. And my master made me swear, saying: Thou shalt not take a wife 

for my son of the daughters of the Canaanites, in whose land I dwell. But thou shalt go unto my 

father's house, and to my kindred, and take a wife for my son. And I said unto my master: 

Peradventure the woman will not follow me. And he said unto me: The LORD, before whom I 

walk, will Send His Angel with thee, and Prosper thy way; and thou shalt take a wife for my son of 

my kindred, and of my father's house; then shalt thou be clear from my oath, when thou comest 

to my kindred; and if they give her not to thee, thou shalt be clear from my oath. And I came this 

day unto the fountain, and said: O LORD, the God of my master Abraham, if now Thou do Prosper 

my way which I go: behold, I stand by the fountain of water; and let it come to pass, that the 

maiden that cometh forth to draw, to whom I shall say: Give me, I pray thee, a little water from 

thy pitcher to drink; and she shall say to me: Both drink thou, and I will also draw for thy camels; 

let the same be the woman whom the LORD hath appointed for my master's son. And before I had 

done speaking to my heart, behold, Rivka came forth with her pitcher on her shoulder; and she 

went down unto the fountain, and drew. And I said unto her: Let me drink, I pray thee. And she 

made haste, and let down her pitcher from her shoulder, and said: Drink, and I will give thy camels 

drink also. So I drank, and she made the camels drink also. And I asked her, and said: Whose 

daughter art thou? And she said: The daughter of Betuel, Nachor's son, whom Milca bore unto 

him. And I put the ring upon her nose, and the bracelets upon her hands. And I bowed my head, 

and prostrated myself before the LORD, and blessed the LORD, the God of my master Abraham, 

Who had Led me in the right way to take my master's brother's daughter for his son. And now if 

ye will deal kindly and truly with my master, tell me; and if not, tell me; that I may turn to the right 

hand, or to the left.' Then Lavan and Betuel answered and said: 'The thing proceedeth from the 

LORD; we cannot speak unto thee bad or good. Behold, Rivka is before thee, take her, and go, and 

let her be thy master's son's wife, as the LORD hath Spoken.' And it came to pass, that, when 

Avraham's servant heard their words, he bowed himself down to the earth unto the LORD. 

And the servant brought forth jewels of silver, and jewels of gold, and raiment, and gave them 

to Rivka; he gave also to her brother and to her mother precious things. And they did eat and 

drink, he and the men that were with him, and tarried all night; and they rose up in the morning, 

and he said: 'Send me away unto my master.' And her brother and her mother said: 'Let the 

damsel abide with us a few days, at the least ten; after that she shall go.' And he said unto them: 

'Delay me not, seeing the LORD hath Prospered my way; send me away that I may go to my 

master.' And they said: 'We will call the damsel, and inquire at her mouth.' And they called Rivka, 

and said unto her: 'Wilt thou go with this man?' And she said: 'I will go.' And they sent away 

Rivka their sister, and her nurse, and Avraham's servant, and his men. And they blessed 

Rivka, and said unto her: 'Our sister, be thou the mother of thousands of ten thousands, and let 

thy seed possess the gate of those that hate them.' And Rivka arose, and her damsels, and they 

rode upon the camels, and followed the man. And the servant took Rivka, and went his way. 

And Yitzchak came from the way of Beer-lachai-roi; for he dwelt in the land of the South. And 

Yitzchak went out to meditate in the field at the eventide; and he lifted up his eyes, and saw, and, 

behold, there were camels coming. And Rivka lifted up her eyes, and when she saw Yitzchak, she 

alighted from the camel. And she said unto the servant: 'What man is this that walketh in the 

field to meet us?' And the servant said: 'It is my master.' And she took her veil, and covered 

herself. And the servant told Yitzchak all the things that he had done. And YItzchak brought her 

into his mother Sara's tent, and took Rivka, and she became his wife; and he loved her. And 

YItzchak was comforted for his mother.   
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Other servants in Parashat Chayei Sara. 

In addition to Eliezer, Beraishit 24 describes other anonymous servants, i.e., the 

individuals who accompany Rivka as she leaves the home of her family, and travels with Eliezer 

to meet and marry Yitzchak: 

 

Ibid. 24:61 

And Rivka arose, and “Na’aroteha” (her young women), and they rode upon the camels, 

and followed the man. 

 

Although their actions are not explicitly described in the text, one of their names and 

responsibilities are highlighted. 

However, in contrast to the portrayal of Avraham’s servant in Beraishit 24, at least one 

of the  women who accompanied Rivka appears5 to be later specifically identified in the biblical 

text, when she dies while accompanying Yaakov back from his twenty-two year sojourn with 

Lavan: 

 

Ibid. 35:8 

And Devora, Rivka's “Meineket” (nurse),6 died, and she was buried below Beth-

el under the oak; and the name of it was called Allon-bachut.  

 

                                                           
5
 It is possible that she did not originally journey with Rivka, and had remained her entire life in Lavan’s 

household, choosing to accompany Yaakov’s family at the time of their leaving, having taken care of not 

only Rivka when she was a baby, but Rikva’s grandchildren as well. The Rabbis prefer to identify her as 

having originally left with Rivka, only to return so that Yaakov would know that “the cost was clear”. 
6
 Although Devora might have been referred to in this way to indicate that she had been with Rivka from 

the time that Rivka was extremely young—“nurse” as opposed to “Na’ara” suggests not only servitude, 

but also the type of care that a very young child needed—the idea that she is identified in this manner 

specifically, lends credence to the Rabbis’ contention that Rivka was only three at the time of her 

marriage: 

RaShI on Ibid. 25:20  

And Yitzchak was forty years old when he took Rivka, the daughter of Betuel the Aramean, of 

Paddan-aram, the sister of Lavan the Aramean, to be his wife.   

d.h. Ben Arba’im Shana 

When Avraham came from Mt. Moria, he was informed that Rikva had been born. (The 

juxtaposition of this information immediately following the Akeida [see Ibid. 22:20-24, 

particularly v. 23], is interpreted as indicating that chronologically it just happened). And Yitzchak 

was 37 at that time, because at that same time Sara died. (The same assumption that led to 

thinking that Rivka had just been born at the time of the Akeida, is applied to Sara’s death which 

is mentioned immediately after the Akeida in Ibid. 23:1.) From the birth of Yitzchak until the 

Akeida, when Sara died was 37 years, for Sara was 90 when Yitzchak was born (see Ibid. 17:17), 

and 127 when she died, as it is said, (23:1) “And the years of Sara…” Therefore Yitzchak was 37, 

and at the same time Rivka was born. He waited for her…three years and married her.  
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In order to account for why Devora should have been travelling with Yaakov’s entourage at this 

point in time, RaShI states:  

 

RaShI d.h. VaTamat Devora 

Why is Devora associated with the family of Yaakov (i.e., if she is identified as 

the nurse of Rivka, shouldn’t she have been living with Rivka rather than 

Yaakov)? Because Rivka had said to Yaakov (upon demanding that he leave 

home following Eisav’s threat to kill his brother as soon as Yitzchak dies [Ibid. 

27:41-5])7 “Then I will send, and fetch thee from thence”. She sent Devora to 

him to Padan Aram to (tell him to) leave there, and she (Devora) died on the 

way (back to Canaan).—from the words of Moshe, the Darshan I (RaShI) learned 

it.  

  

What might have been Devora’s great individualistic contribution? 

R. Tzvi Dov Kanotopsky8 suggested that the reason why Devora is singled out, as well as 

the catalyst for the considerable crying/mourning that her death engendered—“Allon-bachut” 

means “the oak of weeping”—was the result of Yaakov coming to the realization that Devora 

had had a profound positive influence in the raising of Rivka. By all accounts of Peshat and 

Derash, Rivka’s brother Lavan was not an honest, fair individual, and by extension, the entire 

family’s values are adjudged to be questionable.9 Lavan appears to try to take advantage of 

Yaakov at every turn10 and had it not been for a Divine Visitation on the evening before he 

caught up with Yaakov’s fleeing family, he intended to do them all considerable harm.11 So how 

could a righteous woman like Rivka emerge from such a domestic environment? Perhaps the 

                                                           
7
 Ibid. 27:41-5 

And Esav hated Yaakov because of the blessing wherewith his father blessed him. And Esav said in his 

heart: 'Let the days of mourning for my father be at hand; then will I slay my brother Yaakov.' And the 

words of Esav her elder son were told to Rivka; and she sent and called Yaakov her younger son, and said 

unto him: 'Behold, thy brother Esav, as touching thee, doth comfort himself, purposing to kill thee. Now 

therefore, my son, hearken to my voice; and arise, flee thou to Lavan my brother to Charan; and tarry 

with him a few days, until thy brother's fury turn away; until thy brother's anger turn away from thee, and 

he forget that which thou hast done to him; then I will send, and fetch thee from thence; why should I be 

bereaved of you both in one day?'   
8
 I recall this insight from a presentation that R. Kanatopsky gave at Yeshiva College while I was an 

undergraduate a considerable number of years ago. 
9
 E.g., not only Lavan becomes jealous of Yaakov’s success, but his sons also demonstrate enmity towards 

him. Ibid. 31:1. 
10

 a) Lavan, after agreeing to allow Rivka to accompany Eliezer in order to marry Yitzchak, then attempts 

to rescind the agreement. Beraishit 24:51-5. 

b) At first Lavan says that Yaakov can reside with him without obligation; he then proceeds to set a term 

of service of  seven years so that Yaakov will be permitted to marry Rachel. Ibid. 29:14-21. 

c) Lavan tricks Yaakov into marrying Leah, in addition to Rachel. Ibid. 22-30. 

d) He apparently changed the wages that he promised Yaakov a number of times. Ibid. 31:41. 
11

 Ibid. 29. 
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credit should be given to her “nanny”, Devora, and when Yaakov realizes how his own children 

have done things that leave a great deal to be desired,12 he is struck by the greatness of 

Devora’s achievement in contrast to the failures of his parenting.13 While Devora may have been 

a servant, her idealistic and ethical actions and teachings vis-à-vis her charge, distinguished her 

from the family that hired her to take care of Rivka, and therefore she is truly worthy of specific 

mention. 

 

Eliezer perhaps was a great servant by virtue of his anonymity. 

R. Amnon Bazak14 suggests that the omission of Eliezer’s name from Beraishit 24 is in 

order to make the opposite point, i.e., the ideal servant is no more than a total extension of his 

master and therefore the servant’s own personality and interests become subsumed to those of 

his master.15 

 

…The commitment/self-sacrifice emanating from the heart in this instance (the 

story of Eliezer) is emphasized by the Tora by means of omitting his name, as if 

the Tora is testifying concerning him that he fulfilled his mission faithfully, 

without any personal interest or bias. From this example, generations of 

                                                           
12

a) Ibid. 29:31; 30:1-2, 14-6.  The infighting between wives and their children over the course of their stay 

in Charan. 

b) Ibid 34:25-29 The raid on Shechem that resulted in killing the males and otherwise despoiling the city 

results in Yaakov’s immediate rebuke in v. 30, as well as a final criticism on his deathbed in Ibid. 49:5-7. 

 c) Ibid 35:4 The order to remove various idols and the means for worshipping them prior to entering 

Canaan reflects the degree to which the family had assimilated during their time in Charan. 
13

 A problem with such an analysis is that Yaakov’s parenting problems continue, as evidenced by his 

giving a special coat to Yosef as a sign of favoritism (Ibid. 37:3) and his reliance upon Yosef to gather 

information about his brothers (Ibid. 2, 13-4.) 
14

 “Mesirato Shel Shaliach” in Nekudat Peticha: Iyunim Ketzarim BePeshuta Shel Parashat HaShavua, 

Tzomet, Alon Shevut, 5766, pp. 29-30. 
15

 The Rabbis make this point even stronger by positing that Eliezer had been hoping that Yitzchak marry 

his own daughter, and therefore was personally disappointed, at least initially, when he was asked to find 

a wife for the son of his master from Avraham’s family: 

RaShI on Ibid. 24:39 

And I said unto my master: Peradventure the woman will not follow me.  

d.h. Ulai Lo Telech HaIsha 

“Eilai” is written. (While the pronunciation of the text indicates a word meaning 

“perhaps”, the spelling of the word without a “Vav” between the “Alef” and “Lamed” 

allows for a reading that means “to me”, suggesting a personal interest. The verse in 

question would then reflect Eliezer’s hope that the woman would not come with him, 

which would put his own daughter back in the running. However, when that possibility 

was squelched by Rivka’s willingness to accompany him back to Canaan, Eliezer did 

nothing more to advance his own interest.) Eliezer had a daughter, and he was looking 

for a way in which Avraham would be interested in marrying Yitzchak to Eliezer’s 

daughter…  
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“Shluchei Tzibbur” (representatives of the community), “Shluchei D’Rachmana” 

(representatives of HaShem) and “Shluchei Didan” (representatives of 

ourselves), can learn how to carry out their missions in truth. 

 

Eliezer’s example as a model for being an “Eved HaShem”. 

I have always thought that the advancement of kingship as a form of government in 

TaNaCh, despite the dismal track record that kings have in the books of Shmuel and Melachim, 

was because the relationship between a king and his subjects is an important metaphor and 

therefore means for understanding the relationship of the Jewish people to God, as reflected in 

every blessing “Melech HaOlam”, the “Malchiot” section of the Musaf Rosh HaShana prayers 

and the many Midrashim and Aggadot that depict HaShem as a King. The perspective that R. 

Bazak suggests for understanding the style adopted by Beraishit 24 regarding not invoking 

Eliezer’s name, offers an insight connected to the other side of the relationship, i.e., the stance 

that the subject/servant ideally should be assuming. The true servant makes subservient his 

own desires to those of the Master that he serves, in the spirit of:  

 

Avot 2:4 

He (R. Gamliel, son of R. Yehuda HaNasi) used to say, “Make His Will, your will, in order 

that He will Make your will His Will…” 


