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Moshe participates first-hand in a number of battles with various peoples living near the land 

of Canaan. 

 Although in this week’s Parasha, Moshe is told that as a result of his indiscretion1 at 

Kadesh2 he would not personally enter the land of Israel,3 he is still at the helm when a number 

of battles, if not out-and-out wars, with various nations take place, as the Jews inexorably 

approach the land of Israel.  

 

Most of these battles involve the Amorite people whose land is then acquired and inhabited by 

the Jews. 

While the first military incident resulted in the destruction of the cities of the 

aggressor:4 

                                                           
1
 There are many hypotheses regarding what constituted Moshe’s fatal error, including:  a) Moshe hit the 

boulder rather than speaking to it:  

BaMidbar 20:8, 11  
'Take the rod, and assemble the congregation, thou, and Aaron thy brother, and speak ye unto the rock before their eyes, 

that it give forth its water; and thou shalt bring forth to them water out of the rock; so thou shalt give the congregation 

and their cattle drink.'…  

And Moshe lifted up his hand, and smote the rock with his rod twice; and water came forth abundantly, and the 

congregation drank, and their cattle.  

and b) he spoke disrespectfully to the people, even though they were severely antagonizing him: 

 Ibid. 10 
 And Moshe and Aharon gathered the assembly together before the rock, and he said unto them: 'Hear now, ye rebels; 

are we to bring you forth water out of this rock?'  
2
 Ibid. 1 

And the children of Israel, even the whole congregation, came into the wilderness of Tzin in the first month; and the 

people abode in Kadesh; and Miriam died there, and was buried there.  

Miriam’s dying and the immediately ensuing verses describing how the people complained that they had 

no water, led the Rabbis to conclude using the hermeneutic principle “Semichut HaParashiot” (the 

juxtaposition of themes in the biblical text) that once Miriam died, the “Be’er” (well) that had 

accompanied the people in the desert during their wanderings, disappeared: 

BaMidbar Rabba 2:2 
By the merit of Miriam was there a well (from which the people obtained their water), as it is written (BaMidbar 20:1-2) 

“… and Miriam died there, and was buried there. And there was no water for the congregation…” (Consequently once she 

dies, her merit no longer earns the people the well from which they received water.)    
3
 Ibid. 12 

And the Lord Said unto Moshe and Aharon: 'Because ye believed not in Me, to sanctify Me in the eyes of the children of 

Israel, therefore ye shall not bring this assembly into the land which I have Given them.'  
4
 The war against the Midianites was also not about land acquisition, but rather retribution for their 

having attempted to corrupt the Jewish people by means of seduction and idolatry  

BaMidbar 25:1-2, 6  
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BaMidbar 21:1-3 

And the Canaanite, the king of Arad, who dwelt in the south, heard tell that Israel came 

by the way of Atharim; and he fought against Israel, and took some of them captive. And 

Israel vowed a vow unto the Lord, and said: 'If Thou wilt indeed Deliver this people into 

my hand, then I will utterly destroy their cities.' And the Lord Hearkened to the voice of 

Israel, and Delivered up the Canaanites; and they utterly destroyed them and their 

cities; and the name of the place was called Chorma.   

  

the subsequent  wars in Parashat Chukat are marked not only by the conquest of land by the 

Jews, but also their inhabiting their newly-won territory, apparently under the principle of “to 

the victor go the spoils”, but in light of 21:34, because this was God’s Will:  

 

Ibid. 21-6 

And Israel sent messengers unto Sichon king of the Amorites, saying: 'Let me pass 

through thy land; we will not turn aside into field, or into vineyard; we will not drink of 

the water of the wells; we will go by the king's highway, until we have passed thy 

border.' And Sichon would not suffer Israel to pass through his border; but Sichon 

gathered all his people together, and went out against Israel into the wilderness, and 

came to Yachatz; and he fought against Israel. And Israel smote him with the edge of the 

sword, and possessed his land from the Arnon unto the Yabbok, even unto the children 

of Ammon; for the border of the children of Ammon was strong. And Israel took all 

these cities; and Israel dwelt in all the cities of the Amorites, in Cheshbon, and in all the 

towns thereof. For Cheshbon was the city of Sichon the king of the Amorites, who had 

fought against the former king of Moav, and taken all his land out of his hand, even unto 

the Arnon.   

  

 Ibid. 31-2 

Thus Israel dwelt in the land of the Amorites. And Moshe sent to spy out Yazer, and they 

took the towns thereof, and drove out the Amorites that were there.   

  

Ibid. 33-5 

And they turned and went up by the way of Bashan; and Og the king of Bashan went out 

against them, he and all his people, to battle at Edrei. And the Lord Said unto Moshe: 

'Fear him not; for I have Delivered him into thy hand, and all his people, and his land; 

                                                                                                                                                                             
And Israel abode in Shittim, and the people began to commit harlotry with the daughters of Moav. And they called the 

people unto the sacrifices of their gods; and the people did eat, and bowed down to their gods. ... And, behold, one of 

the children of Israel came and brought unto his brethren a Midianitish woman in the sight of Moshe, and in the sight of 

all the congregation of the children of Israel, while they were “weeping” at the door of the tent of meeting.   

Consequently, in contrast to the verses describing how as a result of the battles with the Amorites, their 

cities were occupied by the Jews, the bible notes that the Midianite cities were destroyed: 

 Ibid. 31:10 
And all their cities in the places wherein they dwelt, and all their encampments, they burnt with fire.  
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and thou shalt do to him as thou didst unto Sichon king of the Amorites, who dwelt at 

Cheshbon.' So they smote him, and his sons, and all his people, until there was none left 

him remaining; and they possessed his land.   

  

 While the bible does not state this explicitly, some commentators think that like Sichon, 

Og too was an Amorite king, despite being identified as king of “Bashan”. The fact that verses 

33-5 are preceded by several passages all relating to the Amorites, suggests that the Jews were 

traversing the land belonging to several subsets of the Amorite nation and that they were 

conquering  and occupying it.  

 

Despite living on the far side of the Jordan, the Amorites were one of the nations that God 

Told Avraham would be disinherited by his offspring. 

With respect to the land of the Amorites (v. 21-35), one could contend that the process 

of Kibbush HaAretz (the conquest of the land of Israel) had now begun. When HaShem originally 

Promised Avraham at the “Covenant between the Pieces” that his descendants would 

eventually inherit the land of Canaan which at that point was controlled by ten nations, the 

Amorites were included among them: 

 

Beraishit 15:18-21 

In that day the Lord Made a covenant with Avram, saying: 'Unto thy seed have I given 

this land, from the river of Egypt unto the great river, the river Euphrates; the 1) Kenite, 

and the 2) Kenizzite, and the 3) Kadmonite, and the 4) Hittite, and the 5) Perizzite, and 

the 6) Rephaim, and the 7) Amorite, and the 8) Canaanite, and the 9) Girgashite, and the 

10) Jebusite.'   

 

 
 

The Amorites are also mentioned in the shortened list of the seven nations that the Jews initially 

conquered when they entered Canaan under Yehoshua’s leadership: 

 

Devarim 7:1  

When the Lord thy God shall Bring thee into the land whither thou goest to possess it, 

and shall cast out many nations before thee, the 4) Hittite, and the 9) Girgashite, and 
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the 7) Amorite, and the 8) Canaanite, and the 5) Perizzite, and the 6) Chivite
5
  and the 

10) Jebusite, seven nations greater and mightier than thou. 

 

The difference between the listing of first ten and then seven nations as presenting 

residing in the lands that were destined to be conquered by the Jews is clarified by passages in 

Devarim and the commentaries thereon: 

 

Devarim 12:20; 19:8-9 

When the Lord thy God shall Enlarge thy border, as He hath Promised thee… 

 

And if the Lord thy God Enlarge thy border, as He hath Sworn unto thy fathers, and Give 

thee all the land which He Promised to give unto thy fathers-- if thou shalt keep all this 

Commandment to do it, which I command thee this day, to love the Lord thy God, and 

to walk ever in His Ways… 

 

 E.g., RaShBaM on 19:8 d.h.  VeIm Yarchiv 

To give to you (the land of) all ten nations that were given to Avraham 

“Between the Pieces”. 

  

It therefore appears that the Amorites could be found in different areas in the area, 

both on the far and near sides of the Jordan. Even after some of the peoples are conquered 

during Moshe’s leadership, other segments of the nation are conquered by Yehoshua in Canaan 

proper.  

 

Two interesting implications of the conquest of a portion of the Amorites before the Jews cross 

the Jordan into Canaan proper. 

Recognizing that the Amorites were one of the nations destined to be conquered by the 

Jews, and that at least the beginning6 of these conquests is recorded in BaMidbar 21, sheds 

particular light upon two aspects of the narrative, one at the end of BaMidbar and the other at 

the beginning of Devarim.  

 

In BaMidbar 32, the two tribes of Reuven and Gad approach Moshe with a proposal: 

 

BaMidbar 32:1-5 

                                                           
5
By the process of deduction, and accepting the contention made by several commentators that the first 

three nations mentioned in Beraishit 15 ( 1) Kenite, and the 2) Kenizzite, and the 3) Kadmonite) represent 

the lands of nations that will be added to the Jewish conquest in the future,  Rephaim must therefore be 

equivalent to the Chivites.  However the schematic reproduced in the text above lists Rephaim and 

Chivites separately. 
6
 According to some commentaries, Amorites were to be found both on the far and near sides of the 

Jordan. 
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Now the children of Reuven and the children of Gad had a very great multitude of cattle; 

and when they saw the land of Yazer, and the land of Gilead, that, behold, the place was 

a place for cattle, the children of Gad and the children of Reuven came and spoke unto 

Moses, and to Eleazar the priest, and unto the princes of the congregation, saying: 

'Ataroth, and Divon, and Yazer, and Nimrah, and Cheshbon, and Elealeh, and Sebam, 

and Nevo, and Beon, the land which the Lord Smote before the congregation of Israel, is 

a land for cattle, and thy servants have cattle.' And they said: 'If we have found favor in 

thy sight, let this land be given unto thy servants for a possession; bring us not over the 

Jordan.'   

 

Moshe reacts extremely negatively to the initial proposal of these tribes, fearing that the rest of 

the Jewish people will interpret such a request as indicative of the identical fear of entering the 

land that was evidenced in the frightening report of the ten spies,7 who persuaded the entire 

nation to view God’s Plan for the Jews in a most negative light. The people’s profound reticence 

to enter the Promised Land at that point led to their Divine Condemnation and being forced to 

walk through the desert for forty years until those above twenty at the time of the Exodus from 

Egypt, had all8 died out. Moshe was determined that history should not repeat itself. 

 

 Ibid. 6-15 

And Moshe said unto the children of Gad and to the children of Reuven: 'Shall your 

brethren go to the war, and shall ye sit here? And wherefore will ye turn away the heart 

of the children of Israel from going over into the land which the Lord hath Given them? 

Thus did your fathers, when I sent them from Kadesh-barnea to see the land. For when 

they went up unto the valley of Eshkol, and saw the land, they turned away the heart of 

the children of Israel, that they should not go into the land which the Lord had Given 

them. And the Lord's Anger was kindled in that day, and He Swore, Saying: Save Kalev 

the son of Yefuneh the Kenizzite, and Yehoshua the son of Nun; because they have 

wholly followed the Lord. And the Lord’s Anger was kindled against Israel, and He Made 

them wander to and fro in the wilderness forty years, until all the generation, that had 

done evil in the sight of the Lord, was consumed. And, behold, ye are risen up in your 

fathers' stead, a brood of sinful men, to augment yet the fierce Anger of the Lord 

toward Israel. For if ye turn away from after Him, He will yet again Leave them in the 

wilderness; and so ye will destroy all this people.'   

 

While a compromise is worked out involving the men of these tribes actively participating in the 

conquest of Canaan and only then returning to their land on the far side of the Jordan, thereby 

allaying any suspicions that they were afraid to enter the land and help secure it for the rest of 

the Jewish people,9 Reuven and Gad are often criticized for being overly materialistic and 

                                                           
7
 Out of the twelve spies, Kalev and Yehoshua returned with positive reports about the land of Israel. 

8
 Because the tribe of Levi had not participated in the sin of the spies (see BaMidbar 13:4-15), there is a 

tradition that this entire tribe was spared the fate of the rest of the people. 
9
 BaMidbar 32:16-33 

And they came near unto him, and said: 'We will build sheepfolds here for our cattle, and cities for our little ones; but we 

ourselves will be ready armed to go before the children of Israel, until we have brought them unto their place; and our 



6 
 

thinking only of what would be best for their many herds rather than supporting HaShem’s Plan 

for developing His Holy Nation and Kingdom of Priests within the land of Canaan itself.  Their 

lack of desire to settle near their brethren in the land of Israel itself is taken as a personal 

shortcoming. But if, as RaShI states,10 all of the cities that are mentioned in BaMidbar 32:2-4 

were the spoils of war obtained via the defeat of the Amorite kings Sichon and Og, lands that  

HaShem had Assisted in obtaining while defeating these kings,   

 

 Ibid. 21:34 

And the Lord Said unto Moshe: 'Fear him not; for I have Delivered him into thy hand, and all his 

people, and his land; and thou shalt do to him as thou didst unto Sichon king of the Amorites, 

who dwelt at Cheshbon.'   

 

in apparent fulfillment of His original Promise to Avraham in Beraishit, why was it considered so 

unreasonable for Reuven and Gad to request being given this land? And once the “Marit Ayin” 

(appearances of impropriety vis-à-vis these tribes being fearful of entering Canaan) factor was 

addressed by the “Plan B” that they suggested and which was accepted by Moshe (see fn. 9), 

wouldn’t it appear that these tribes not only were not acting improperly, but were assisting in 

fulfilling God’s Master Plan? 

  

 Abrabanel (on BaMidbar 21:21), attempting to explain why Moshe would have sent a 

peace delegation to Sichon, when it appears to have been God’s Intent that this land be 

decisively conquered by the Jews, even suggests that HaShem and Moshe entertained different 

perspectives regarding the future of the land on the far side of the Jordan: 

 

Moshe thought that Israel (at this point) was not destined to conquer all ten nations 

(see above Beraishit 15:18-21), and it was his (Moshe’s) desire that their inheritance 

                                                                                                                                                                             
little ones shall dwell in the fortified cities because of the inhabitants of the land. We will not return unto our houses, 

until the children of Israel have inherited every man his inheritance. And Moshe said unto them: 'If ye will do this thing: if 

ye will arm yourselves to go before the Lord to the war, and every armed man of you will pass over the Jordan before the 

Lord, until He hath Driven out His Enemies from before Him, and the land be subdued before the Lord, and ye return 

afterward; then ye shall be clear before the Lord, and before Israel, and this land shall be unto you for a possession 

before the Lord. But if ye will not do so, behold, ye have sinned against the Lord; and know ye your sin which will find 

you. Build you cities for your little ones, and folds for your sheep; and do that which hath proceeded out of your mouth.' 

And the children of Gad and the children of Reuven spoke unto Moshe, saying: 'Thy servants will do as my lord 

commandeth. Our little ones, our wives, our flocks, and all our cattle, shall be there in the cities of Gilead; but thy 

servants will pass over, every man that is armed for war, before the Lord to battle, as my lord saith.' So Moshe gave 

charge concerning them to Eleazar the priest, and to Yehoshua the son of Nun, and to the heads of the fathers' houses of 

the tribes of the children of Israel. And Moshe said unto them: 'If the children of Gad and the children of Reuven will pass 

with you over the Jordan, every man that is armed to battle, before the Lord, and the land shall be subdued before you, 

then ye shall give them the land of Gilead for a possession; but if they will not pass over with you armed, they shall have 

possessions among you in the land of Canaan.' We will pass over armed before the Lord into the land of Canaan, and the 

possession of our inheritance shall remain with us beyond the Jordan.' And Moshe gave unto them, even to the children 

of Gad, and to the children of Reuven, and unto the half-tribe of Manashe the son of Yoseph, the kingdom of Sichon king 

of the Amorites, and the kingdom of Og king of Bashan, the land, according to the cities thereof with their borders, even 

the cities of the land round about.   
10

 RaShI on BaMidbar 32:3 d.h. Atarot VeDivon VeChulai 
From the lands of Sichon and Og these were. 
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would completely be on the near side of the Jordan, and that they would dwell together 

because it (on the near side of the Jordan) is the good land, flowing with milk and 

honey.
11

  Therefore it was good in his eyes if Sichon would accept the peace terms, and 

would open his land to them (in order that they pass through) so that the people that 

would be living there (the Amorites) would become obligated in a work tax and would 

be subjugated. And all of Israel would settle on the near side of the Jordan if he (Sichon) 

would not make war, for there is no doubt that had the tribes of Gad and Reuven not 

asked to inherit this land, Moshe would have left no one there, as writes RaMBaN. 

Moshe himself loved peace and pursued peace and knew that he would neither conquer 

the land not enter into it. Therefore he was lax regarding the war with the Amorites. But 

HaShem did not Advise in this manner, because out of respect for Moshe and as an 

attempt to appease his spirit (that was upset about not going into the land) He Wished 

that during his (Moshe’s) lifetime, the Jews would be victorious in their battles with 

Sichon and Og, particularly since these were the most strenuous of all the future battles 

that were to be carried out in the process of conquering the land. The land that would 

be captured would be given to those tribes (that needed/requested it) and this plus the 

war with Midian, his (Moshe’s) soul would rest and Moshe would rejoice over his being 

able to impart a portion of the land.
12

 For behold the Amorite land was part of the gift 

to Avraham, and the lands of Sichon and Og, the Amorite kings,  were a legal inheritance 

for Israel since they were given to Avraham, despite their being on the far side of the 

Jordan… 

 

It is evocative to consider that according to Abrabanel, HaShem had “Evaluated” what would 

please Moshe differently than what Moshe’s own preferences were. While we believe that man 

is endowed with free choice, does that mean that HaShem cannot Discern where an individual’s 

preferences actually lie? Could it be that there was a mutual misunderstanding—Moshe thought 

that HaShem would prefer a peace treaty with Sichon whereas HaShem “thought” that for 

Moshe’s sake, an absolute conquest would be the most agreeable result to assuage his 

                                                           
11

 Shemot 3:8, 17 
And I (HaShem) Am Come down to deliver them out of the hand of the Egyptians, and to Bring them up out of that land 

unto a good and a large land, unto a land flowing with milk and honey; unto the place of the Canaanite, and the Hittite, 

and the Amorite, and the Perizzite, and the Hivite, and the Jebusite… 

 And I have Said: I will Bring you up out of the affliction of Egypt unto the land of the Canaanite, and the Hittite, and the 

Amorite, and the Perizzite, and the Hivite, and the Jebusite, unto a land flowing with milk and honey.   
12

 The idea that Moshe would wish to be as involved as possible in the settling of the land, even though he 

would not be entering it, is born out in the explanation for why he sets aside three cities of refuge on the 

far side of the Jordan, when such cities only become legally effective when those in Canaan have also 

been set aside, something that Moshe himself will not be around to see: 

Devarim 4:41-2 
Then Moshe separated three cities beyond the Jordan toward the sunrising; that the manslayer might flee thither, that 

slayeth his neighbor unawares, and hated him not in time past; and that fleeing unto one of these cities he might live:   

RaShI d.h. Az Yavdil 
He made it a point to be diligent about the matter to designate them (the cities of refuge). And even though 

they do not absorb (and therefore protect the inadvertent murderer from the blood avenger) until the cities 

inside the land of Canaan are also designated, Moshe said: A Mitzva that is possible for me to fulfill, I will fulfill 

it.  
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disappointment over not being allowed to enter the land? In any event, it would appear that 

Reuven and Gad’s choosing the former lands of Sichon and Og should not be deemed as 

contrary to the Divine Master Plan as it often is. Could it be that it was more objectionable to 

Moshe than to HaShem Himself? 

 

Could Moshe have understood the conquest of the Amorite lands as an indication that the 

Decree against him had been lifted? 

 A second implication of the conquest of the lands of the Amorites in accordance with 

what was stated to Avraham at the Brit Bein HaBetarim (Beraishit 15), is how as a result Moshe 

became flush with false hope  with regard to his immediate future. At the time of the Divine 

Decree prohibiting him from entering Canaan (see fn. 3), Moshe did not protest his fate, in 

effect engaging in a silent13 “Tzidduk HaDin” (justifying a Judgment [that is painful and 

difficult]).14 Yet in Parashat VeEtchanan, Moshe shares with the Jewish people that he indeed 

implored HaShem, perhaps at some later point, to reverse the difficult Decree that had been 

issued against him: 

 

Devarim 3:23-5 

And I besought the Lord at that time, saying: 'O Lord God, Thou hast Begun to Show Thy 

Servant Thy Greatness, and Thy Strong Hand; for what god is there in heaven or on 

earth, that can do according to Thy Works, and according to Thy Mighty Acts? Let me go 

over, I pray Thee, and see the good land that is beyond the Jordan, that goodly hill-

country, and Lebanon.'   

 

Moshe proceeds to share with everyone why his plea was rejected: 

 

Ibid. 26-28 

But the Lord was Wroth with me for your sakes, and Hearkened not unto me; and the 

Lord Said unto me: 'Let it suffice thee; speak no more unto Me of this matter. Get thee 

up into the top of Pisgah, and lift up thine eyes westward, and northward, and 

southward, and eastward, and behold with thine eyes; for thou shalt not go over this 

Jordan. But charge Yehoshua, and encourage him, and strengthen him; for he shall go 

over before this people, and he shall cause them to inherit the land which thou shalt 

see.'   

                                                           
13

 The Tzidduk HaDin prayer recited at a burial, or even the quasi-blessing (there is no mention of God’s 

Name or His Kingship over the universe, as in standard blessings) “Baruch Dayan HaEmet” (Blessed is the 

True Judge), are verbal acknowledgments of a difficult, gut-wrenching situation. In the cases of Moshe 

and Aharon (see the next footnote), by not complaining, one engages in a similar exercise, albeit silently. 
14

 Moshe’s brother Aharon also responds with silence when confronted with the sudden and tragic deaths 

of his two older sons: 

 VaYikra 10:3 

Then Moshe said unto Aharon: 'This is it that the Lord Spoke, saying: Through them that are nigh 

unto Me I will Be Sanctified, and before all the people I will Be Glorified.' And Aharon held his 

peace.  
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But to what might he have been referring as the precipitator of his failed  request that 

the Decree against his entering Canaan be reversed, when he said, “…Thou hast Begun to Show 

Thy Servant Thy Greatness, and Thy Strong Hand…”? Several commentators suggest that it was 

the conquest of the Amorites listed in BaMidbar 21 that caused Moshe to being to wonder 

whether the Judgment against him was actually final.15 

 

RaShI on Devarim 3:24 d.h. Asher Mi Keil VeGomer. 

…And according to its simple meaning, You have Begun to Show Your Servant 

the wars of Sichon and Og, as it is said, (Devarim 2:31) “And the LORD Said unto 

me: 'Behold, I have begun to deliver up Sichon and his land before thee; begin 

to possess his land.'” (This is a Gezeira Shava [a hermeneutic principles involving 

a parallel word in two different verses, indicating a connection between them].) 

Show me the war with the thirty-one kings (who occupy land on the near side of 

the Jordan in Canaan).  

 

RaShBaM on Ibid., d.h. Gadlecha 

That You Gave into my hands Sichon and Og.  

 

Chizkuni on Ibid., d.h. Ata Hachilota LeHarot Li 

                                                           
15

 Perhaps Moshe thought that just as he had turned the tide with regard to HaShem’s Avowed intention 

to destroy the Jews following the sin of the Golden Calf— 

Shemot 32:9-14 
And the Lord said unto Moshe: 'I have Seen this people, and, behold, it is a stiff-necked people. Now therefore let Me 

alone, that My Wrath may wax hot against them, and that I may Consume them; and I will Make of thee a great nation.' 

And Moshe Besought the Lord his God, and said: 'Lord, why doth Thy Wrath wax hot against Thy People, that Thou hast 

Brought forth out of the land of Egypt with Great Power and with a Mighty Hand? Wherefore should the Egyptians speak, 

saying: For evil did He Bring them forth, to Slay them in the mountains, and to Consume them from the face of the earth? 

Turn from Thy Fierce Wrath, and Repent of this evil against Thy People. Remember Avraham, Yitzchak, and Yisrael, Thy 

Servants, to whom Thou didst Swear by Thine own Self, and Saidst unto them: I will Multiply your seed as the stars of 

heaven, and all this land that I have Spoken of will I Give unto your seed, and they shall inherit it forever.' And the Lord 

Repented of the evil which He Said He would Do unto His people.   

as well as in the aftermath of the sin of the spies— 

BaMidbar 14:11-20 
And the Lord Said unto Moshe: 'How long will this people despise Me? And how long will they not believe in Me, for all 

the signs which I have Wrought among them? I will Smite them with the pestilence, and destroy them, and will make of 

thee a nation greater and mightier than they.'  

And Moshe said unto the Lord: 'When the Egyptians shall hear--for Thou Broughtest up this people in Thy Might from 

among them-- they will say to the inhabitants of this land, who have heard that Thou Lord Art in the midst of this people; 

inasmuch as Thou Lord Art seen Face to face, and Thy Cloud Standeth over them, and Thou Goest before them, in a pillar 

of cloud by day, and in a pillar of fire by night; now if Thou shalt Kill this people as one man, then the nations which have 

heard the Fame of Thee will speak, saying: Because the Lord was not Able to Bring this people into the land which He 

Swore unto them, therefore He hath Slain them in the wilderness. And now, I pray Thee, let the Power of the Lord be 

Great, according as Thou hast Spoken, Saying: The Lord is Slow to anger, and Plenteous in Lovingkindness, Forgiving 

iniquity and transgression, and that will by no means Clear the guilty; Visiting the iniquity of the fathers upon the 

children, upon the third and upon the fourth generation. And the Lord Said: 'I have Pardoned according to thy word.   

God had Given indications that he could do the same for himself. 
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The conquest of the lands of Sichon and Og. Therefore Allow me to pass over (the 

Jordan) and I will see the conquest of the five (?)
16

 nations. 

 

 Ba’al HaTurim on Ibid., d.h. Hachilota 

(This word form) appears twice in the biblical texts. (This instance, i.e.,) “Ata Hachilota”, 

and (Esther 6:13) “Asher Hachilota LiNpol Lefanav” (And Haman recounted unto Zeresh 

his wife and all his friends everything that had befallen him. Then said his wise men and 

Zeresh his wife unto him: 'If Mordecai, before whom thou hast begun to fall, be of the 

seed of the Jews, thou shalt not prevail against him, but shalt surely fall before him.') 

You Began to Show me by virtue of Your Conquering Sichon and Og (i.e., their “falling” 

before You), this is similar to “You have begun to fall before him”. 

 

The commentator Panim Yafot17 even offers a rigorous Halachic explanation for Moshe’s 

train of thought: 

 

Panim Yafot on Ibid., d.h. HaShem Elokim Ata Hachilota VeGomer. 

(After quoting RaShI on this verse—see above), it seems to me (Moshe) that perhaps 

the vow (Neder) (against my entering the land of Israel) has been annulled. And in 

Parashat Chukat (20:12) RaShI explains the word “LaChen”  

אֶמר ) ה יְק וָק   וַי ֹּ֣ ַען וְֶאֶֽל־ַאֲהר ן   ֶאל־מ ֶשֹּ֣ ַַ֚ ם י י ֹלא־ֶהֱאַמנְֶתֹּ֣ נ י ב ִּ֔ יש ִּ֔ ְקד  י ְלַהַ֨ ֵ֖ ינ  י ְלע  ֹּ֣ ל ְבנ  ֵ֑ ן י ְשָרא  א ָלכ ֵ֗ יאוִ֙  ֹלֹ֤  ָתב ִ֙

ל ֶרץ הַהֶזִּ֔  ֶאת־ַהָקָהֹּ֣ י ֶאל־ָהָאֵ֖ ת   (:ָלֶהֶֽם ֲאֶשר־נַָתַ֥

as an indication of an oath (Shavua), i.e., that this word could apply equally to a Neder 

or a Shavua. And we have established in Shulchan Aruch, Yoreh Deah 203:3 that with 

regard to every vow, it is a Mitzva to annul it. But in terms of a Shavua, it is not to be 

annulled unless for a Mitzva purpose. Moshe was unsure whether the Decree was in the 

form of a Neder or a Shavua, he initially thought that it was a Neder, and that HaShem 

had Anulled it (when he was allowed to participate in the conquest of the Amorite 

lands). And even if it was a Shavua, since Moshe intent concerning entering the land of 

Israel was not for his personal benefit, but rather to fulfill the Mitzvot dependent upon 

the holiness of the land of Israel and Yerushalayim, therefore it would be appropriate to 

annul it even if it was a Shavua… 
   

                                                           
16

 The Torat Chaim edition of Mikraot Gedolot footnotes this comment in Chizkuni by referencing RaShI 

on Devarim 18:2, d.h. VeNachalato 
…And in the Sifrei (Midrash Halacha on BaMidbar and Devarim) they interpreted:… “’In the midst of his brothers’—This is 

the inheritance of five.” And I do not know what this is. And it seems to me that the land of Canaan on the near side of 

the Jordan is referred to as the land of the five nations. And the land of Sichon and Og two nations, Amorites and 

Canaanites. And the extra “Nachala” is to include the Kenites, the Kenizites and the Kadmonites… 
17

 R. Pinchas son of R. Zvi Hirsh haLevi Horowitz (or Ish Horowitz) was born in Tchortekov, Poland, in 1730, to a rabbinical family, 

studied Torah with his father who was the Rav of Tchortekov, and with his big brothers, R. Nachum, later Rabbi of Preskov, and R. 

Shmuel Shmelke, later rabbi of Nicolsburg. Later, the two brothers, R. Pinchas and R. Shmuel became close students of R. Dov Baer 

of Mezritch, the disciple of the Ba'al Shem Tov. R. Pinchas served as rabbi of various cities, and in 1772 was appointed to replace R. 

Avraham Abush (d. 1768) as rabbi of Frankfort am Main, serving as its rabbi for 33 years, until his death in 1805. During this period 

he had close ties with R. Yechezkel Landa, author of the Nodah beYehuda and R. Nathan Adler of Frankfort am Main and mentor of 

R. Moses Schreiber (Sofer), author of the Chatam Sofer, and other Chassidic leaders. At the end of his life the enlightenment 

(haskalah) began to strike roots, and R. Pinchas fought it with all his might. He had many disciples including the Chatam Sofer. 
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 Conclusion. 

In the end, the conquest of the lands of Sichon and Og, while affording a desirable 

opportunity for Reuven and Gad to acquire wonderful pasture lands for their herds in fulfillment 

fo the Divine Promise to Avraham, was misinterpreted by Moshe that the ban against his 

entering Canaan had been lifted. He would have to satisfy himself with the evocative sentiment 

of R. Tarfon in Avot 2:16 : 

 

He used to say: The Melacha is not your responsibility to complete; however 

you are not free to avoid engaging in it.  

 

Moshe has to resign himself to appreciate all that he has done to set the stage for the people’s 

entry into Canaan, even participate partially in their inheriting the land, but he would have to 

relinquish control and allow others to carry on his tasks from this point on.  

 

  

 


