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A curious word associated with a particular sacrifice. 

With respect to the Korban Toda (the Thanksgiving sacrifice), the Tora includes a 
particular word that is difficult to understand: 

 
VaYikra 22:29 
And when ye sacrifice a sacrifice of thanksgiving unto the Lord, ye shall sacrifice 
it “LeRetzonchem” (lit. in accordance with your will).  
  
The ostensible problem regarding the need for stating “LeRetzonchem” is: when one is 

offering such a sacrifice, an expression of gratitude for something that has occurred in one’s 
life—isn’t it obvious that one does so only because he consciously wishes to engage in such a 
religious expression?  Why should it be necessary to insist that his offering be “in accordance 
with his will”? That should be obvious! 

 
Commentators suggest various hypotheses to account for the word. 

Classical commentators come up with a number of possibilities by which to account for 
the addition of this particular word:  

 
Sephorno posits a Semichut HaParashiyot (deriving from a juxtaposition of verses a 

practical implication) between v. 29 and 30, resulting in raising the issues of Pigul1 and Notar2 in 
connection to the Thanksgiving sacrifice: 

 
And when ye sacrifice a sacrifice of thanksgiving unto the LORD, ye shall sacrifice 
it in accordance with your will.  On the same day it shall be eaten; ye shall 
leave none of it until the morning: I Am the Lord.   
 
Your will and your intent at the time that you sacrifice should be that on that 
very day it should be eaten. And this is because I am the Lord. What I Do is 
Perfect and I Set limits regarding perfection that will not tolerate subtraction or 
addition. 

  
Perhaps one might think that since he is voluntarily obligating himself with regard to this 
sacrifice, the usual restrictions and rules will not be applied as rigorously as in cases where the 
sacrifices are fulfilling a personal obligation. Therefore “LeRetzonchem” disavows one of such a 
thought, by stating that it will only be considered “according to your will” if it conforms to My 
Will,3 as expressed in the following verse, v. 30.4  

                                                 
1
 During the offering of a sacrifice, errant thoughts regarding the identity of the sacrifice, the time that it 

can be eaten, the place where it can be eaten, etc. will result in the sacrifice’s invalidation. See 
http://www.webshas.org/zevach/pesul/machshav.htm  
2
 The state of sacrifices once the time that they can be legally eaten has passed. See 

http://www.webshas.org/zevach/pesul/nosar.htm  
3
 Avot 2:4 

http://www.webshas.org/zevach/pesul/machshav.htm
http://www.webshas.org/zevach/pesul/nosar.htm
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Tzror HaMor5 also applies the principle of Semichut HaParashiot, but in a more general 
fashion, not focusing upon the specific Halachot of the Korban Toda, but rather the general 
sense of gratitude that the Jewish people should feel towards God in light of their history: 

 
VaYikra 22:29-33 
And when ye sacrifice a sacrifice of thanksgiving unto the Lord, ye shall sacrifice 
it in accordance with your will. On the same day it shall be eaten; ye shall leave 
none of it until the morning: I am the Lord. And ye shall keep My 
Commandments, and do them: I Am the LORD. And ye shall not profane My 
Holy Name; but I will Be Hallowed among the children of Israel: I am the Lord 
Who Hallow you, that Brought you out of the land of Egypt, to Be your God: I 
Am the Lord.   
 
To teach that after HaShem Granted atonement for the sin of the Golden Calf, 
and Gave them the Tora and Mitzvot to guide them to true perfection, it is only 
fitting for them to give thanks to HaShem for the Goodness with which He 
Treated them. For this reason, “And ye shall keep My Commandments, and do 
them: I Am the LORD. And ye shall not profane My Holy Name”, now that I have 
Done for you all of this Goodness. “And I will Be Hallowed among the children of 
Israel” as the Rabbis have said, (Torat Kohanim) “Devote yourselves and sanctify 
My Name”, because this is appropriate for you since “I Brought you out of the 
land of Egypt” and Saved you from your enemies, and I Saved you from the 
Plague of the Firstborn, which should have affected you as well. And not only 
this, but “I am the Lord Who Hallow you”, as He Said (Shemot 13:2) “Sanctify to 
me every firstborn.” And this is the meaning of “I am the Lord Who Hallow you, 
that Brought you out of the land of Egypt”.  
  

According to this approach, Korban Toda is not necessarily only connected to a specific private 
event that affected an individual, but rather once someone decides to bring such an offering, it 
should be associated with a general attitude that Jews should always feel towards HaShem for 
what He has Done and continues to Do on their behalves. Approaching “LeRitzonchem” from 

                                                                                                                                                 
(Rabban Gamliel Beno Shel Rav Yehuda HaNasi) used to say: Make His Will like your will so that 
He will Make your will like His Will…) 

4
 Was the tragic error of Nadav and Avihu possibly related to such mistaken thinking? See VaYikra 10:1-2. 

5
 Abraham Saba (1440–1508) was a preacher in Castile who became a pupil of Isaac de Leon. At the time 

of the expulsion of the Jews from Spain he took refuge in Portugal, where he met with further misfortune; 
for scarcely had he settled in Oporto when King Manuel I of Portugal ordered all Jews to be expelled from 
Portugal, all Jewish children to become Christians, and all Hebrew books to be burned (December 24, 
1496). Saba's two sons were forcibly taken from him, and he fled from Oporto, abandoning his entire 
library and succeeding only at the risk of his life in saving his own works in manuscript. He fled to Lisbon, 
but before reaching there was told of a new order of the king decreeing the death of any Jew with whom 
a Hebrew book or tefillin (phylacteries) were found. He hid his manuscripts and tefillin under an olive-tree 
and entered the city. Upon leaving Lisbon he attempted to recover his hidden treasure, but being 
discovered by the king's guards, he was thrown into prison, and after a six months' confinement was sent 
across the frontier. He went to Fez, Morocco, where he resided for ten years. Soon after his arrival he fell 
ill; his great privations and terrible sufferings having undermined his health… 
http://en.wikipedia.org/wiki/Abraham_Saba  
 

http://en.wikipedia.org/wiki/Crown_of_Castile
http://en.wikipedia.org/wiki/Isaac_de_Leon
http://en.wikipedia.org/wiki/Alhambra_decree
http://en.wikipedia.org/wiki/Portugal
http://en.wikipedia.org/wiki/Oporto
http://en.wikipedia.org/wiki/Manuel_I_of_Portugal
http://en.wikipedia.org/wiki/Christians
http://en.wikipedia.org/wiki/Lisbon
http://en.wikipedia.org/wiki/Tefillin
http://en.wikipedia.org/wiki/Fez,_Morocco
http://en.wikipedia.org/wiki/Abraham_Saba
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such a perspective would suggest that Jews are expected to be generally thankful to HaShem 
and have in mind whenever they express their thankfulness for whatever immediate reason, the 
overall pattern of God’s Involvement in their lives as well as the lives of the Jewish people as a 
whole.  
 

Siftei Kohen6 could be understood to approach the word in question “LiRetzonchem” 
from a Mussar (ethical) perspective, cautioning someone who has benefited from what he 
considers some type of Divine Intervention, not to allow what has happened “to go to his head” 
and integrating Sephorno’s point of emphasizing the unique Halacha that applies to this 
sacrifice: 

 
“On the same day it shall be eaten”. I have already said that the Korban Toda 
that is brought as the result of a miracle that the Holy One, Blessed Be He, has 
Done for him, like the four who have to give thanks,7 that he should not become 
arrogant as a result. On the contrary, he should feel exceedingly humble, for if a 
miracle was indeed performed on his behalf, perhaps this has diminished his 
merits.  And for this reason the Tora says that the sacrifice should be eaten on 
the day it is offered, quickly, so that he does not become arrogant as a result, 
and he should not think that this miracle was Done by God for him alone, and 
that at all times and all moments He will Do so again. And similarly the Men of 
the Great Assembly8 instituted that in the Blessing of “Modim”, which is the 
blessing of thanksgiving, one should say, “And for all Your Miracles and Your 
Wonders, that You Perform for us at all times.”  And the Rabbis also said 
(Midrash Shochar Tov Tehillim 136) regarding the verse (Tehillim 136:4) “Who 
Does Great Wonders Alone”—that the one on whose behalf a miracle is 
performed often does not realize it. There are times when he is walking at night, 
or even during the day and he steps upon a snake or scorpion and doesn’t 
notice. And so they said, (Shabbat 118b) “One who recites Hallel every day is 
blaspheming. Egyptian Hallel (it is referred to in this way because of the 
reference to the Exodus of the Jews from Egypt), implies that the only miracle 

                                                 
6
 Mordechai HaKohen of Safed (1523 - 1598) was a scholar and kabbalist who flourished in the second half 

of the sixteenth century in Safed. He was a pupil of the famous kabbalist Israel di Curiel, and a 
contemporary of Joseph di Trani. Mordechai wrote an allegoric-kabalistic commentary on the Pentateuch, 
entitled Sifte Kohen. He had to leave Safed due to financial hardships and took up position of rabbi 
of Aleppo, Syria in 1570.

  
http://en.wikipedia.org/wiki/Mordechai_HaKohen_of_Safed  

7
 Berachot 54b  

Rav Yehuda said in the name of Rav: There are four [classes of people] who have to offer 
thanksgiving: those who have crossed the sea, those who have traversed the wilderness, one 
who has recovered from an illness, and a prisoner who has been set free… 

8
 The Great Assembly (Hebrew: כְּנֶֶסת ַהגְּדֹוָלה) or Anshei Knesset HaGedolah (י כְּנֶֶסת ַהגְּדֹוָלה  The Men" ,ַאנְּשֵׁ

of the Great Assembly"), also known as the Great Synagogue, was, according to Jewish tradition, an 
assembly of 120 scribes, sages, and prophets, in the period from the end of the Biblical prophets to the 
early Hellenistic period. Among the developments in Judaism that are attributed to them are the fixing of 
the Jewish Biblical canon, including the books of Ezekiel, Daniel, Esther, and the Twelve Minor Prophets; 
the introduction of the triple classification of the oral law, dividing the study of the Mishnah (in the larger 
sense) into the three branches of midrash, halakot, andaggadot; the introduction of the Feast of Purim; 
and the institution of the prayer known as the "Shemoneh 'Esreh" as well as the synagogal prayers, 
rituals, and benedictions… http://en.wikipedia.org/wiki/Great_Assembly  

http://en.wikipedia.org/wiki/Kabbalist
http://en.wikipedia.org/wiki/Safed
http://en.wikipedia.org/wiki/Israel_ben_Meir_di_Curiel
http://en.wikipedia.org/wiki/Joseph_di_Trani
http://en.wikipedia.org/wiki/Aleppo
http://en.wikipedia.org/wiki/Syria
http://en.wikipedia.org/wiki/Mordechai_HaKohen_of_Safed
http://en.wikipedia.org/wiki/Hebrew_language
http://en.wikipedia.org/wiki/Judaism
http://en.wikipedia.org/wiki/Hellenistic_period
http://en.wikipedia.org/wiki/Biblical_canon
http://en.wikipedia.org/wiki/Book_of_Ezekiel
http://en.wikipedia.org/wiki/Book_of_Daniel
http://en.wikipedia.org/wiki/Book_of_Esther
http://en.wikipedia.org/wiki/Twelve_Minor_Prophets
http://en.wikipedia.org/wiki/Oral_Torah
http://en.wikipedia.org/wiki/Mishnah
http://en.wikipedia.org/wiki/Midrash
http://en.wikipedia.org/wiki/Halakot
http://en.wikipedia.org/wiki/Aggadot
http://en.wikipedia.org/wiki/Purim
http://en.wikipedia.org/wiki/Amidah
http://en.wikipedia.org/wiki/Great_Assembly
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that HaShem Performed for us was the Exodus. In fact, He Does Yetziat 
Mitzrayim for us daily, “since every day they rise up against us to destroy us and 
the Holy One, Blessed Be He Saves us from their hands”.9 
But with respect to the Korban Toda that is incurred via a Vow or a promise to 
give a gift, it says that on the day that it is offered, it is to be eaten,, and this is 
because even if he becomes haughty as a result, since it was from the goodness 
of his heart he donated the sacrifice which could lead to arrogance, this is why it 
is to be eaten (not beyond) the day of its offering… 
 

Although Siftei Kohen does not explicitly discuss “LiRetzonchem”, one could base himself upon 
his comments, and conclude that the word would suggest that the desired Kavana on the part of 
one bringing the sacrifice is spiritual humility rather than a sense of particular chosenness and 
being singled out by HaShem for special treatment due to some intrinsic superiority as 
compared to others.  
 

Ketav Sopher10 suggests that the individual on whose behalf a miracle has been 
performed has ambivalent feelings regarding what he has experienced, and this could 
potentially affect how he thinks about the Korban Toda itself: 

 
…It seems to me that a person for whom a miracle was performed and was 
saved from bandits and the like, he brings a sacrifice in response to the good 
thing that has happened to him. And even though he rejoiced because HaShem 
has Saved him from the evil that he encountered, nevertheless this is not 
according to his true desires,  since he would have preferred to be spared the 
danger and therefore not have needed the miracle in the first place. Therefore 
the Korban Toda might not be “in accordance with the will” of the individual… 
Consequently,  the Tora instructs that this sacrifice should be LeRatzon; you 
should not resent having had to bring the Toda, but rather you should truly 
appreciate the opportunity…11 
 

Since what happens to us is not always a function of our personal, conscious choices, we have to 
appreciate all that takes place, particularly when it results in a fortuitous result, and be prepared 
to acknowledge our appreciation to HaShem.  

 
The classical Rabbinic interpretation of the word.  

From a Halachic perspective, a Mishna in Tractate Erchin provides context for 
interpreting “LeRetzonchem” in VaYikra 22:29 in a curious manner: 

                                                 
9
 This is a direct quote from the Pesach Haggada. 

10
 Avraham Shmuel Binyamin Sofer, (German: Abraham Samuel Benjamin Schreiber), also known by 

his main work Ksav Sofer or Ketav Sofer (trans. Writ of the Scribe), (1815–1871), was one of the 
leading rabbis of Hungarian Jewry in the second half of the nineteenth century and rosh yeshiva of 
the famed Pressburg Yeshiva. His official German name was Samuel Wolf Schreiber… 
http://en.wikipedia.org/wiki/Samuel_Benjamin_Sofer  
11

 Ketav Sopher’s interpretation came sharply to mind listening to the account of Mr. Leon Merrick’s 
experiences during the Holocaust at this year’s Yom HaShoa commemoration that took place at KMS on 
April 28

th
, 2014. Despite the horrors that he witnessed and underwent, I repeatedly stated how “lucky” he 

felt he was, and that this “luck” was the reason why he survived. It would be natural for someone to feel 
that he wished to have been spared the terrible ordeal and therefore not had to rely on such “luck”.  

http://en.wikipedia.org/wiki/German_language
http://en.wikipedia.org/wiki/Translation
http://en.wikipedia.org/wiki/Hungary
http://en.wikipedia.org/wiki/Rosh_yeshiva
http://en.wikipedia.org/wiki/Pressburg_Yeshiva_(Austria-Hungary)
http://en.wikipedia.org/wiki/Samuel_Benjamin_Sofer
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Erchin 5:6 (21a) 
1)  A pledge is to be taken (against the individual’s will, by the treasurer of the Temple) 

from those who owe (money due from verbally pledging) valuations,12  
2)  but not from those who owe Sin Offerings or Guilt Offerings.  
3)  A pledge must be taken from those who owe Burnt Offerings or Peace Offerings and 

although no atonement is obtained from him until he agrees, as it is said, 
“LeRetzono”, he is coerced until he says, “I agree”… 

 
Commentators on the Mishna explain, based upon the variable whether or not 

atonement is achieved via the donation or specific sacrifice in question, that where the 
individual’s atonement is dependent upon the sacrifice, as in the cases of the Chatat and Asham, 
there is no necessity to coerce the offer-er of the sacrifice, since he will realize that this is 
something that is very important for him to do.13 It is specifically where atonement does not 
appear to be directly at issue, as in the case of a voluntary sacrifice in general, and a 
Thanksgiving offering in particular, that an individual may need outside “encouragement” to 
carry out his religious responsibilities, and therefore the funds are extracted from his 
possessions even against his will.14 15 Consequently, “LiRetzonchem” would perhaps encourage 

                                                 
12

 See VaYikra 27, where the Tora discusses a particular form of vowing to make a donation to the 
Tabernacle/Temple. For example: 

VaYikra 27:2, 3 
Speak unto the children of Israel, and say unto them: When a man shall clearly utter a vow of 
persons unto the Lord, according to thy valuation, then thy valuation shall be for the male from 
twenty years old even unto sixty years old, even thy valuation shall be fifty shekels of silver, after 
the shekel of the sanctuary.   

13
 The Rabbis are assuming that everyone will accept the premise that achieving atonement is a desirable 

state of affairs. Unfortunately, I can imagine individuals who might not be interested in engaging in this 
process due to their lack of belief, some antipathy to sacrifices, etc. In the event of an individual who 
clearly is obligated to offer a Chatat but is refusing to do so, would the Rabbis then intervene in the same 
manner they would in cases where atonement was not an issue? 
14

 Paradoxically, in the case of an individual on his own volition undertaking a vow, while initially he never 

had to do so, once he declares his intention and does not endeavor to rescind the vow via, for example, 
Hatarat Nedarim (going to a scholar or Beit Din and explaining how the vow was incurred under false 
pretenses), he will be in need of atonement due to his failure to make good on his vow! (See Devarim 
23:22.) Perhaps the Mishna’s distinction between Chatat and Asham on the one hand, and other sacrificial 
obligations coming about via a voluntary vow on the other, is due to the directness and immediacy of the 
need for atonement—on the one hand due to some previous transgression, on the other as a result of 
non-fulfillment of bringing the sacrifice itself.   
15

 The Talmud in a number of places categorically states that one can be coerced into fulfilling a declared 
vow, e.g.,  

Kiddushin 50a 

(VaYikra 1:3) [“If his oblation be a burnt-offering of the herd, he shall offer it without blemish:] 
he shall offer it [at the door, etc.]” This (“he shall offer it”; an extra phrase at the end of the 
verse) teaches that he is compelled (to offer the sacrifice) (once he voluntarily obligates himself 
to bring such an offering). I might think, (even if this is now) against his will (how can he be 
coerced)?--Hence it is taught: “LiRetzono” (lit. with his free will).  How is this possible (that he be 
compelled, yet offer the sacrifice freely)? He is compelled, until he declares, ‘I am willing’. Yet 
why, seeing that in his heart he is unwilling! Hence it must surely be because we rule; A mental 
affirmation is not recognized! — But perhaps it is different there, for we ourselves are witnesses 
that he is pleased to gain atonement (as soon as he vows, he places himself in a different 
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the individual who has committed to bringing a Thanksgiving offering to be wholeheartedly 
determined to carrying out his vow, rather than possibly reneging upon it, resulting in the funds 
for the sacrifice being extracted against his will by representatives of the Temple. And if in the 
end he is to be coerced, he will eventually come around and accept what has happened to him 
willingly. 16 
 
A distinctly spiritual interpretation of the word. 

  
 I have mentioned on previous occasions how much I enjoy and appreciate the 

weekly video feature “Parasha BeRega” (lit. “the Tora portion in a moment”) that 
appears in the online version  of the popular Israeli newspaper Yediot Achronot.  Nir 
Manki, a well-known Israeli film actor, identifies an issue in the Parashat HaShavua, and 
proceeds to address its contemporary spiritual relevance in rapid, staccato style, 
expressed in modern idiomatic Hebrew, and lasting for no more than two minutes.  For 
those of us who are always striving  to “get to the heart and essence of a topic,” or for 
that matter, who don’t have much of an attention span, this weekly feature of the 
newspaper should have  great appeal.  

 
In the 2013 edition of Parasha BeRega for Emor,17 Manki devotes his discussion to 

accounting for “LiRetzonchem”. The interpretation that he suggests is that the true Korban Toda 
involves sacrificing the individual’s “Ratzon” (personal will) on the altar.18 He notes that there 

                                                                                                                                                 
category, going from one who is not obligated to one who is obligated. Even if he subsequently 
changes his mind and no longer wishes to fulfill his vow, the decision is taken out of his hands).  

16
 The Halacha’s approach appears to be in line with RaMBaM’s understanding of why once an individual 

dedicates a certain animal to be a sacrifice, he is not allowed to substitute a different animal instead  
 

(VaYikra 27:10 He shall not alter it, nor change it, a good for a bad, or a bad for a good; and if he 
shall at all change beast for beast, then both it and that for which it is changed shall be holy.)  
RaMBaM, Mishneh Tora, Hilchot Temura 4:13 
… The principle behind these laws is that the Torah descended to the bottom of a person's 
thoughts and the scope of his evil inclination. For human nature tends to increase his property 
and attach importance to his money. Even though he made a vow or consecrated something, it is 
possible that he will reconsider, change his mind, and redeem it for less than its worth. Hence 
the Torah states: "If he redeems it for himself, he must add a fifth." Similarly, if he consecrated 
an animal in a manner that its physical person becomes consecrated, he might reconsider. In this 
instance, since he cannot redeem it, he will exchange it for a lesser one. If he was given 
permission to exchange a superior animal for an inferior one, he will exchange an inferior one for 
a superior one and claim that it was superior. Therefore, the Torah removed that option, 
forbidding all exchanges and penalized him that if he made an exchange, "It and the animal to 
which its holiness will be transferred shall be consecrated." 
All of these ordinances are to subjugate one's evil inclination and improve one's character. 
Similarly, most of the Torah's laws are nothing other than "counsels given from distance" from 
"He Who is of great counsel" to improve one's character and make one's conduct upright. And so 
it is written Proverbs 22:20-21: "Behold, I have written for you in the Torah prominent matters, 
to inform you of the veracity of the words of truth, so that you will respond truthfully to those 
who send to you." 

17
 http://www.ynet.co.il/articles/0,7340,L-4372747,00.html   

18
 Such an approach would render VaYikra 22:29 as follows: 

http://www.chabad.org/16393#v20
http://www.ynet.co.il/articles/0,7340,L-4372747,00.html
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often appears to be a dichotomy between a person’s external and internal wills. The Mishna 
cited above from Erchin19 concludes by stating that in the same manner that the reluctant 
individual is coerced to finally say “Rotzeh Ani” (I do want [to offer this sacrifice]),  

 
…The same is said with respect to divorces (when a man improperly refuses to 
issue a divorce to his former wife, i.e.,) he is forced until he says, “Rotzeh Ani”. 
 

Manki cites the explanation offered by RaMBaM why such a counter-intuitive ploy—if both the 
sacrifice and the divorce must be given in accordance with one’s will, how can forcing the 
person to say “I want to do it” satisfy this legal requirement?   
 

RaMBaM, Mishneh Tora, Hilchot Geirushin 2:20 
…Therefore, the individual who does not wish to divorce, nevertheless does 
wish to be considered part of the Jewish people, he also wishes to fulfill all 
Commandments and distance himself from transgressions. Consequently, it is 
his Evil Inclination that is attacking him (and preventing him from doing the right 
thing with respect to granting the divorce). When he is beaten (or coerced in 
some other manner) his Evil Inclination is weakened, allowing his “true self” to 
declare “I wish to do it”, resulting in his granting a divorce in accordance with 
his will… 
 

According to such a view, a way by which we can measure whether we are in touch with our 
“true wills” is whether what we wish or don’t wish is in compliance with the Tora and Mitzvot. 
When that is what we wish to do, how can we feel other than grateful that we have been given 
these Commandments and responsibilities? And if we find that there is a major disconnect 
between our readiness to carry out the Mitzvot, it is that “Ratzon” that must be sacrificed in 
search of our true wills that have been suppressed, but are still residing deep within us.    
 
Conclusion. 
 Even when engaged in acknowledging one’s appreciation to HaShem for a particular 
kindness that he thinks has been done on his behalf by God, complex thoughts and emotions 
must nevertheless be addressed, including a) making sure that the offering has been carried out 
according to all Halachic requirements, b) to not forget the overall loving treatment that has 
been accorded the Jewish people ever since they were taken out of Egypt, c) not interpreting 
the events as indicative of some privileged status that has been accorded the recipient of Divine 
Largesse, d) not to “second-guess” why HaShem was Responsible for placing him in the difficult 
situation in the first place, e) once the heat of the moment passes, not to have regrets about 
having made the commitment to bring the sacrifice, and f) to strive to get in touch with one’s 
deepest inner feelings when expressing oneself religiously, rather than being satisfied to simply 
“go through the motions”. It is understandable that when we are aware that we have done 
something wrong, that Teshuva must be precise and heartfelt. It is when we are doing 
something right, that “LiRetzonchem” suggests that we also have to be very much on guard. 

  
  

                                                                                                                                                 
And when ye sacrifice a sacrifice of thanksgiving unto the Lord, ye shall sacrifice 
“Retzonchem” (your will).  

19
 Erchin 5:6. 


