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The Shabbat Prayers #21 

  “Here Comes the Sun”—“Keil   Adon Al Kol HaMa’asim” 

 

R. Yaakov Bieler 

Fall 5772 

 

The liturgical poem, “Keil Adon” is contained within the “Creator Benediction”,1 the first 

of the two blessings2 that lead up to the recitation of the Shema prayer that is part of the  

Shacharit service.  During the week, when less time is available for praying Shacharit due to 

other responsibilities and obligations, a short alphabetical acrostic poem, “Keil Baruch Gedol 

De’ah” is included in this blessing (see chart below). The poem is significantly expanded on 

Shabbat, as are the prayers and the reading of the Tora in general, with the shorter version of 

the poem being replaced by “Keil Adon.” 

                                               Shabbat version                   Weekday version 

God, Lord of all creation; 
the Blessed, is blessed by every soul. 

 .ַהַמֲעשִֹים כָּל ַעל ָאדֹון לק

בֹרָּך   רּוך  ב ָּ ִפי ּומ  ה כָּל ב  מָּ  . נ שָּ

God  
Blessed 

 לק

 :רּוך  ב ָּ

His Greatness and Good ness fill the 
world; knowledge and wisdom surround 
Him. 

ֵני ו טּובֹו ד לֹוג ָּ  . עֹולָּם ִלפ 
בּונָּה ַעתד ָּ ִבים ּות   :הֹודֹו סֹוב 

Great in 
Knowledge 

  דֹולג ָּ

ָּ. עָּהד ָּ

Exalted above the holy Chayot;  
Adorned in glory on the Chariot. 

גֶָּאהה ָּ  .ַהקֶֹדש ַחּיֹות ַעל ִמת 

דָּרו ָּ  ַהֶמר כָּבָּה ַעל ב כָּבֹוד ֶנה 

Prepared  
and Made 

  ִכיןה ָּ

ַעלּו ָּ פָּ
Merit and right are before His Throne;  
Kindness and compassion before His 
Glory. 

ֵני ּוִמישֹור כּותז ָּ אֹו ִלפ   . ִכס 

ֵלא ו ַרֲחִמים ֶסדח ָּ  :כ בֹודֹו מָּ

Rays of the 
SUN 

  ֳהֵריז ָּ

ָּ. מָּהח ָּ

Good are the radiant STARS our God 
Created;  
He Formed them with knowledge, 
understanding and deliberation. 

אֹורֹות יםֹובִ ט  . ֱאלֹקינּו ֶשבָּרָּא מ 

ַדַעת צָּרָּםי ָּ ִבינָּה ב   .לּוב ַהשֹ כֵ  ב 

He Who is 
Good,  
Formed 

  ֹובט

ָּ ַצרי ָּ

He Gave them strength and might 
To rule throughout the world.  

 . בֶָּהם נַָּתן ּוג בּורָּה חַ כֹּ

יֹותל ָּ ִלים ה  ֶקֶרב מֹוש   :ֵתֵבל ב 

Glory for 
His Name 

  בֹודכ ָּ

מֹול ָּ ָּ. ש 

                                                           
1
 Ismar Elbogen, Jewish Liturgy: A Comprehensive History, trans. Raymond Scheindlin, Jewish Publication Society, 

Philadelphia, 1993, p. 17.The blessing is referred to in this manner  because the first significant word after the 

standard introduction, “Yotzer” means “Creator”, the “Chatima” (conclusion) of the blessing similarly contains the 

word “Yotzer”, and throughout the body of the blessing, several references are made to the Creation of the 

universe and the acknowledgement of the Creator by His Creations. 
2
 Mishna Berachot 1:4 

During the morning service, one blesses two before it (the Shema) and one after it… 
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Full of splendor, radiating light;  
Beautiful is their splendor throughout the 
world. 

ִפיִקים ִזיו ֵלִאיםמ ָּ  . נֹוַגּה ּומ 

עֹולָּם ב כָּל ִזיוָּם ֶאהנ ָּ  . הָּ

STARS He 
Placed 

  אֹורֹותמ ָּ

ָּ ַתןנ ָּ

Glad as they go forth, joyous as they 
return;  
They fulfill with awe their Creator’s Will. 

ם 3ֵמִחיםשֹּ   ו שָּשִֹים ב ֵצאתָּ

 . ב בֹוָאם

ה שִֹיםע ֵאימָּ  :קֹונָּם ר צֹון ב 

Surrounding 
His Power 

  ִביבֹותס ָּ

ָּ. ּזֹוע ָּ

Glory and honor they give to His Name;  
Jubilation and song at the mention of His 
Majesty. 

ִנים ו כָּבֹוד ֵארפ ָּ מֹו נֹות   . ִלש 

 . ַמל כּותֹו ל ֵזֶכר ו ִרנָּה ֳהלָּהצ ָּ

The leaders 
of His Hosts 

  נֹותפ ָּ

ָּ בָָּאיוצ ָּ

He Called the SUN into being and it 
shown forth with light. He Looked and 
Fashioned the form of the MOON. 

 .אֹור ִּיז ַרחוַ  ַלֶשֶמש רָּאק ָּ

ִקין ָאהר ָּ  :ַהל בָּנָּה צּוַרת ו ִהת 

The holy 
ones, exalt 

 . דֹוִשיםק ָּ

ֵמיר ָּ ֹומ 

All the hosts on high give Him praise; 
The Seraphim, Ofanim and holy Chayot, 
Ascribe Glory and Greatness. 

ִנים ַבחש ָּ רֹום צ בָּא כָּל לֹו נֹות   . מָּ

ֶאֶרתת ָּ  שֹ רִָּפים ג ֻדלָּהּו פ 

 :ַהקֶֹדש ו ַחּיֹות ו אֹוַפִנים

The 
Almighty, 
constantly 
proclaiming 
God’s Glory 
and Holiness. 

 . יקש ָּ

 ִמידת ָּ

רִ  ַספ   יםמ 
 לק כ בֹוד
ֻדשָּ  ָּתֹוּוק 

 

 In both poems, emphasis is placed upon the Creation of the great lights of the 

firmament, i.e., the sun, moon and stars, mentioned in Beraishit 1:14-18. This is very much in 

keeping with one of the overall themes of the “Creator” Beracha, since in addition to the specific 

poems that we are considering, the following statements are included in the blessing:  

 

 Weekdays                                                                                                                                              ימי חול

  to the earth and its inhabitants with kindness  lightWho Gives...ברחמים' לארץ ולדרים עלי המאיר

that You Made, they will  light And regarding the providers of...שעשית יפארוך סלה מאורי אורל וע

praise You                                                                                                                                            

 ( 7:6:1תהילים )  "כי לעולם חסדו, גדוליםאורים לעושה "

, for His Mercy Endureth for ever.”                                                      lightsTo Him that Made great " 

   shine on Tziyon, and we should all      lightA new    .לאורוונזכה כלנו מהרה , חדש על ציון תאיר אור

.                                                                                                                      light quickly merit its 

  lightsBlessed are You, Creator of the                                            .             .המאורותיוצר ' ברוך אתה ה

                                                   

  Shabbat                                                                                                                                                   שבת

                                                           
3
 Engaging in poetic license, the anonymous author, instead of employing a word beginning with the letter 

“Samech” (“ס”) which would have stayed true to the alphabetical sequence, chose instead a word beginning with 

the homophonic “Sin” (“ש”).  
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  from  moonfrom its place, and the  sunHe Takes out the.תהממכון שב ולבנה, ממקומה חמהמוציא 

the place of its rest.                                                                                                                          

 to the entire earth and its          light es And He Giv.שברא במדת הרחמים, לעולם כלו וליושביו ומאיר

inhabitants, that He Created with the Attribute of Mercy.                                                      

                                                                                            (.See above)...ברחמים' לארץ ולדרים עלי המאיר

                                                                                          (.See above)...שעשית יפארוך סלה מאורי אורועל 

                                                                                        (.See above)"כי לעולם חסדו, גדוליםאורים לעושה "

                                                                         (.See above).לאורוונזכה כלנו מהרה , חדש על ציון תאיר אור

                                                                                                         (.See above).המאורותיוצר ' ברוך אתה ה

 

  Aside from the obvious association between the beginning of the day which we mark by 

praying Shacharit, and the obvious presence and effects  of the sun, it appears that the 

additional mention of the moon and stars which ordinarily cannot be seen during the day, 

suggests that the blessing is directing the pray-er to consider  the nature of the Divine Creation 

in general and not only what is overtly noticeable during the daylight period. Such a perspective 

leads us to realize that the blessing   that includes these poems  ought to be interpreted from 

the perspective delineated by R. Jonathan Sacks4 in his comment regarding the hymns “Adon 

Olam” and “Yigdal”:5 

 

…it (the Siddur) is not only a book of prayer, but also the supreme book of Jewish 

faith. Judaism contains little systematic theology. We speak of God more than 

we speak about God. Yet Judaism is a faith whose distinctive beliefs find their 

home in the prayer book. We do not analyze faith in academic detachment. We 

sing it, affirming faith with joy. 

 

               What theological themes are raised by regularly reflecting upon the Creation of the 

Heavenly Great Lights? Elie Munk6 notes the juxtaposition within the Creator Benediction of 

praises offered by Angels7 alongside mention of the various sources of the natural phenomenon 

of light.  The commentator suggests that this prayer asserts that God’s Praises are not only 

explicitly articulated by Heavenly creatures such as Angels, but are implicitly put forward by 

                                                           
4
 The Koren Siddur, Koren Publishers, Jerusalem, 2009, p. 369. 

5
 See Prayer #20 “Final Hymns on Shabbat and Yom Tov” in Kol Mevaser, Summer 2011, pp. 7-9 

http://www.kmsynagogue.org/km0611.pdf  Although the hymns Adon Olam and Yigdal are obvious poetical 

formulations of principles of Jewish faith, such principles can be identified in prayers throughout the Siddur.  
6
 The World of Prayer, , Vol. 1, Feldheim, New York, 1963, p. 33. 

7
 Mention is made of Ofanim, Chayot HaKodesh and Serafim who regularly and expansively sing God’s Praises.  

http://www.kmsynagogue.org/km0611.pdf
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myriad this-worldly entities whose very Creation and existence  reflect God’s Wisdom and 

Compassion. He writes,8  

 

This strong accentuation of the role played by the celestial sources of light in the 

Creation might be attributed to what the Psalmist phrases, (Tehilim 19:2) “The 

Heavens declare the Glory of God, and the firmament praises the Work of His 

Hands.” The grandeur of God’s Creative Might finds its most brilliant reflection in 

the celestial bodies. The panorama of the starry sky, the recurrent cycle of the 

lunar phases, but above all the steady course of the sun regulating all terrestrial 

activity, all these are, as the Psalmist goes on to say, (Tehilim 19:4), ”A call 

without word or sound. “ 

 

The blessing could then be understood to parallel the underlying assumption of the classical 

“Perek Shira” in which every aspect of Creation is associated with a particular verse, indicating 

how it continually offers up its own specific praises to its Creator.9 

 

              A particular aspect of  the celebration of the Great Heavenly Lights in the “Creation 
Benediction” is emphasized by R. Chanoch Zundel ben Yosef (d. Bialystok,1867), in his prayer 
commentary, Anaf Yosef when he cites Rabbeinu Bachya’s Kad HaKemach.10  The latter reflects 
upon the line: 

ם ֵמִחיםשֹּ  ה שִֹיםע. ב בֹוָאם שִֹיםו שָֹּ ב ֵצאתָּ  11:קֹונָּם ר צֹון ב ֵאימָּ
The commentator, positing that Creations like the sun, moon and stars, should be viewed as 
emissaries/surrogates of HaShem who were created to carry out the Divine Plan, suggests that 
these entities can be seen by the poetical imagination via personification as fulfilling their 
“Shlichut” not only with alacrity and precision, but also with joy. He cites a parallel biblical proof 
text for this literary conceit: (Tehillim 19:5-6) “Their line is gone out through all the earth, and 
their words to the end of the world. In them hath He set a tent for the sun, Which is as a 

                                                           
8
 Munk, Vol. 2, p. 92. 

9
 Perek Shira cites the following verses in association with the Heaven’s Great Lights demonstrating how they 

“praise” God: 

The sun: (Chabakuk 3:11) “The sun and moon stand still in their habitation; at the light of Thine Arrows as 

they go, at the shining of Thy glittering Spear.”  

 The moon: (Tehillim 104:19) “Who Appointedst the moon for seasons; the sun knoweth his going down.”  

The stars: (Nechemia 9:6) “Thou art the LORD, even Thou alone; Thou hast Made heaven, the heaven of 

heavens, with all their host, the earth and all things that are thereon, the seas and all that is in 

them, and Thou preservest them all; and the host of heaven worshippeth Thee.”  
10

 Cited in Otzar HaTefillot, Nussach Seforad, Vol. 1, Nehora D’Orayta, Yerushalayim, 5720, p. 338. 
11 “Glad as they go forth, joyous as they return; They fulfill with awe their Creator’s Will.” 
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bridegroom coming out of his chamber, and rejoiceth as a strong man to run his course.”  The 
prayer, if taken to heart,  thereby encourages us not only to see the natural world as faithfully 
carrying out a Divine Assignment, but also positively embracing such a responsibility. This in turn 
serves as a model for how a person should look upon his own religious and social 
responsibilities, i.e., that they not only have significance in the Divine Scheme of things, but that 
we should view the tasks that we have either been given or that we assume, as wonderful 
privileges and opportunities to be fulfilled with a most positive attitude. Not only then does the 
Psalmist direct us to happily embrace a life of Mitzvot when he writes, (Tehillim 100:2) “Serve 
the LORD with gladness; come before His presence with singing,” Keil Adon posits that at least 
some major elements of the natural world continually model such an approach.  
 
 Among the many ways that the poem that we recite on Shabbat morning can inspire us 
personally, including realizing the extent to which the Creation offers testimony to the Existence 
and Greatness of the Creator, as well as striking a joyous attitude as we live our lives and carry 
out God’s Commandments, singing Keil Adon reflectively can contribute mightily to our religious 
experience.  
              


