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Shabbat Prayers #23 

“Al HaKol”:  

A Shabbat Shacharit Addition 

 

R. Yaakov Bieler 

Pesach Issue, 5772 

 

 Since congregants have more time to contemplate and pray on Shabbat in contrast to typical 

weekdays, the prayers are augmented by various passages throughout the services. One such addition is 

an extra paragraph that is recited by the congregation as the Tora is walked through the synagogue, 

before its placement on the Bima (central table) in preparation for the reading of the Parashat 

HaShavua.  An analysis of this prayer highlights a number of spiritual themes associated with the weekly 

Tora reading on Shabbat.1 Not only will a close reading of “Al HaKol” help the pray-er to better 

understand one more section of the Siddur,  but it is likely to direct one’s attention to ideas that 

otherwise may not be contemplated, or at least not associated specifically with this portion of the 

synagogue service.  

 

 In order to recognize the themes being discussed, the individual sentences of the prayer should 

ideally be set off from one another, and a summary phrase for each created: 

 

1) God should be praised appropriately. 

ל מֶׁ  א ְׁשמֹו ׁשֶׁ ִֵים ַהָָּּוֹוׁש בָּ ַעל ַהכֹּל ִיְתַגַדל וְִיְתַקַדׁש וְִיְׁשַתַבח וְִיְתפַָּאר וְִיְתרֹוַמם וְִיְתַנשֵּ ֵֵּי ַהְְּלָּ ְְ ַמְל ְְ הְךלֶׁ . ארְך

עֹולָּם ַהבָּא עֹולָּם ַהזֶׁה ְוהָּ בָּרָּא הָּ ְִֵרצֹון כָּל בֵּית ִישְֹּרָּאֵּל. בָּעֹולָּמֹות ׁשֶׁ ְִֵרצֹון ְירֵָּאיו ְו  . ִכְרצֹונֹו ְו

Over all may the Name of the Supreme King of Kings, the Holy One, Blessed be He, be 

magnified and sanctified, praised and glorified, exalted and extolled, in the world 

that He has Created—this world and the World to Come—in accordance with His 

Will, and the will of those who fear Him, and the will of the whole house of Israel.  

 

2) A description of aspects of God’s Nature and Existence. 

עֹולִָּמים ֲאוֹון כָּל ַהְבִרּיֹות ֱאלֹו י ׁשְ . כָּל ַהְנפָּׁשֹות קצְךר הָּ רֹום ַהּׁשֹוֵֵּן ִבְׁשמֵּ ְרֲחבֵּי מָּ ב ְבמֶׁ י קֶׁוֶׁםַהּיֹוׁשֵּ ת. מֵּ ֹו ְקֻוּׁשָּ

תֹו ַעל ִכסֵּא ַהכָּבֹוו  :ַעל ַהַחּיֹות ְךְקֻוּׁשָּ

He is the Rock of worlds, Lord of all creatures, God of all souls, Who Dwells in the 

spacious heights and Inhabits the high heavens of old. His Holiness is over the Chayot 

and over the throne of Glory.  

 

3) A desire for God’s Holiness to Manifest  itself in visible form. 

ְָּ בָּנְך ְיוֹּוָּו  יקֱאלְֹּךְבֵֵּן ִיְתַקַדׁש ִׁשְמ ינֵּי כָּל חָּ  . ינְך ְלעֵּ

                                                           
1
 It is interesting to consider whether this particular addition, or for that matter, any of the other additions, are 

unique to Shabbat, or if there were more time, would be recited during the week as well.  



2 

 

Therefore may Your Name, Lord, our God, be sanctified among us in the sight of all 

that lives.   

 

4)  A suggestion that as a result of the visible Manifestation of God’s Holiness, the 

praises by His Creatures will undergo a significant change. 

 :”ּה ְׁשמֹו ְוִעְלזְך ְלפָּנָּיוקבְ סֹּּלְך לָּרֵֵֹּּב בֲָּערָּבֹות . ים ַזְְּרְך ְׁשמֹוקִׁשירְך לֵּאלֹּ“, ַככָּתְךב. ְונֹּאַמר ְלפָּנָּיו ִׁשיר חָּוָּׁש

Let us sing before Him a new song, as it is written, (Tehillim 68:5) “Sing to God, chant 

praises to His Name, extol Him Who Rides the clouds—the Lord is His Name—and 

exult before Him.”  

 

5)  The hope that we will have the merit to witness such a Manifestion, i.e., the Return 

of God’s Presence to Jerusalem, thereby demonstrating to all the truth inherent in 

Jewish prophecy. 

 :"ִכי ַעיִן ְבַעיִן ִיְראְך ְבׁשְךב ְיוֹּוָּו ִצּיֹון", ַככָּתְךב. ְוִנְראֵּהְך ַעיִן ְבַעיִן ְבׁשְךבֹו אֶׁל נָּוֵּהְך

 :"ִכי ִפי ְיוֹּוָּו ִדבֵּר. ְוִנְגלָּה ְכבֹוו ְיוֹּוָּו ְורָּאְך ֵָּל בָּשָֹּּר ַיְחדָּו", ְונֱֶׁאַמר

And may we see Him eye to eye when the Lord Returns to His Abode, as it is written, 

(Yeshayahu 52:8) “For they shall see eye to eye when the Lord Returns to Zion.” And 

it is said, (Ibid. 40:5) “Then will the Glory of the Lord be Revealed, and all mankind 

together shall see that the Mouth of the Lord has Spoken.”2 

 

The general theme of this liturgical passage appears to contrast the present state of Jewish 

belief in God whereby the believer posits HaShem’s Transcendence and overt Presence in the upper, 

spiritual worlds (Points 1 and 2), a belief that is per force limited to those who rely on their faith rather 

than their sensual, this-worldly, empirically-informed experience, with the wish that such a belief 

becomes more widespread via God Supplying visible evidence of His Immanent Existence (Points 3, 4 

and 5).  A deep-seated  desire on the part of the believer, as originally modeled by Avraham, is to not 

only personally praise the Divine,3 but to share that belief with others4 who currently either doubt or 

out-and-out deny God and His Involvement with human affairs. While a cynical view of a believer’s 

desire to create fellow travelers might maintain that he is somewhat insecure in his own beliefs and 

therefore his wish to convince others of his perspective is at least in part intended to strengthen himself, 

a more generous perspective would attribute to the believer the sincere conviction that a life of faith in 

God is more moral, meaningful and fulfilling than one devoid of such belief. When God Says about 

Avraham, (Beraishit 18:19) “For I have Known him, to the end that he may command his children and his 

household after him, that they may keep the Way of the LORD, to do righteousness and justice; to the 

end that the LORD may Bring upon Abraham that which He hath Spoken of him,” we see that belief in 

God (Mitzvot Bein Adam LaMakom) is assumed to lead directly to a  personal emphasis upon proper 

                                                           
2
 The Koren Siddur, trans. Rabbi Sir Jonathan Sacks, Koren Publishers, Yerushalayim, 2009, p. 504. 

3
 Beraishit 12:8; 13:4; 21:33. 

4
 It is notable that evidence of Avraham’s commitment to spreading monotheism appears in Rabbinic sources 

rather than directly in the Biblical text. See e.g., RaShI on Beraishit 12:5; 14:14; 21:33. 
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social behavior (Mitzvot Bein Adam LeChaveiro). Although Judaism does not maintain that its adherents 

possess a monopoly on righteousness and justice, it is posited that were the Jewish belief in HaShem, 

which encompasses emulating God’s Ways5 as well as an assumption of ongoing Hashgacha Peratit 

(particularlistic Divine Supervision and Intervention in the affairs of men), more ubiquitous throughout 

the world, humanity as a whole would act more civilly, respectfully, virtuously and idealistically.6 

Consequently, if God would Manifest Himself in such a way whereby the necessity of a leap-of-faith was 

supplanted by direct and incontestable experience of the Divine, the believer contends that mankind 

would be so much better off.  

 

Yet it would appear that the sentiment contained in this particular prayer should exist 

independently of the ritual of the public reading of the Tora with which “Al HaKol” is clearly associated. 

What is it about the reading of Parashat HaShavua that precipitates thoughts of what the world would 

be like if God’s Existence and Greatness became more apparent to all? Perhaps an evocative means for 

understanding why the public Tora reading elicits thoughts of directly confronting and deepening one’s 

own relationship with God as well as that of others worldwide, is to reflect upon a passage from R. 

Chaim Volozhin’s7 classic work, Nefesh HaChayim (4:10): 

 

During the time of the study of Tora, it is certainly unnecessary to be conscious of 

Deveikut (the connection between an individual and God) for by the very act of study, 

one is attached to the Will and Word of God, and He and His Will and His Word are One. 

This is what the Rabbis meant (Shemot Rabba 33:1): When a man purchases an object 

                                                           
5
 Sota 14a 

R. Hama son of R. Hanina further said: What means the text: “Ye shall walk after the Lord your God?” Is it, then, 

possible for a human being to walk after the Shechinah; for has it not been said: “For the Lord thy God is a 

devouring fire?” But [the meaning is] to walk after the Attributes of the Holy One, Blessed be He. As He Clothes the 

naked, for it is written: “And the Lord God Made for Adam and for his wife coats of skin, and Clothed them,” so do 

thou also clothe the naked. The Holy One, Blessed be He, Visited the sick, for it is written: “And the Lord appeared 

unto him by the oaks of Mamre,”  so do thou also visit the sick. The Holy One, Blessed be He, Comforted mourners, 

for it is written: “And it came to pass after the death of Abraham, that God Blessed Isaac his son, “ so do thou also 

comfort mourners. The Holy one, Blessed be He, Buried the dead, for it is written: “And He buried him in the 

valley,“ so do thou also bury the dead.  
6
 The disconcerting observation that Jews, who ostensibly entertain such a belief, act badly, is, in my opinion, more 

a commentary on how these individuals understand and interpret their tradition, than the tradition itself.  
7
 Chaim Volozhin… January 21, 1749 – June 14, 1821)

 
 was an Orthodox rabbi, Talmudist, and ethicist. Popularly 

known as "Reb Chaim Volozhiner" or simply as "Reb Chaim", he was born in Volozhin…when it was a part of the 

Polish-Lithuanian Commonwealth. He died there while it was under the control of the Russian Empire. It is part of 

present-day Belarus…His major work is the Nefesh HaChayim ("Spirit [of] Life"). Contrary to popular belief, it does 

not deal solely with complex understandings of the nature of God, but also with secrets of prayer and the 

importance of Tora, the purpose being "to implant the fear of God, Tora, and pure worship into the hearts of the 

upright who are seeking the ways of God". It presents a clear and orderly kabbalistic Weltanschauung that 

addresses many of the same issues as the Chassidic texts of the day… -- 

http://en.wikipedia.org/wiki/Chaim_Volozhin    

http://halakhah.com/sotah/sotah_14.html#14a_4
http://halakhah.com/sotah/sotah_14.html#14a_5
http://halakhah.com/sotah/sotah_14.html#14a_6
http://en.wikipedia.org/wiki/Orthodox_Judaism
http://en.wikipedia.org/wiki/Rabbi
http://en.wikipedia.org/wiki/Talmud
http://en.wikipedia.org/wiki/Va%C5%82o%C5%BEyn
http://en.wikipedia.org/wiki/Polish-Lithuanian_Commonwealth
http://en.wikipedia.org/wiki/Russian_Empire
http://en.wikipedia.org/wiki/Belarus
http://en.wikipedia.org/wiki/Torah
http://en.wikipedia.org/wiki/Chaim_Volozhin
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can he be said to acquire its owner as well? Yet the Holy One, Blessed be He, Gave the 

Tora to Israel and says to them, as it were, “You are acquiring Me” …8 

   

R. Chaim suggests the admittedly mystical concept that while God Himself may be impossible to clearly 

perceive, that is not the case with respect to the Five Books of Moshe, the most direct Manifestation of 

His Will in man’s possession—naturally one has to believe that the Tora from which we are about to 

read is the same Tora that was Given by HaShem to Moshe on Sinai.9 According to my understanding of 

R. Chaim, not only when we study the Tora itself, but even when we see it  being taken from the Ark and 

walked through our place of prayer, our thoughts appropriately turn to that future time when it will not 

only be the Tora that we can look upon and become inspired by, but HaShem Himself, as it were. In the 

meantime, we will have to satisfy ourselves with using the record of our encounter with the Divine on 

Sinai as the source of our inspiration and hopes for a better and more spiritual future.  

                                                           
8
 Cited in R. Norman Lamm, Torah LiShmah: Torah for Torah’s Sake in the Works of R. Hayyim Volozhin and his 

Contemporaries, Ktav, Hoboken, NJ, 1989, p. 115. 
9 From RaMBaM’s Introduction to Perek Chelek, in which he delineates thirteen principles of Jewish belief:  

Principle VIII. That the Torah is from heaven [God] 

And this is that you believe that all of this Torah that was given by Moses our teacher, peace be upon him, 
that it is all from the mouth of God. Meaning that it was received by him entirely from God. And it is not 
known how Moses received it except by Moses himself, peace be upon him, that it came to him. That he 
was like a stenographer that you read to him and he writes all that is told to him: all the events and dates, 

the stories, and all the commandments… 
 


