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Tzora’at as a Means to Expose Falsehood 

R. Yaakov Bieler 

Parashat Tazria, 5774 

 

Tzora’at and LaShon HaRa. 

 The affliction of Tzora’at, discussed in great detail in Parashiot Tazria and Metzora, with 

respect to its affecting clothing and houses,1 is already shown by RaMBaM, who was not only a 

                                                           
1
 VaYikra 13:47-58 

And when the plague of leprosy is in a garment, whether it be a woolen garment, or a linen garment; or in the warp, or 

in the woof, whether they be of linen, or of wool; or in a skin (leather), or in any thing made of skin. If the plague be 

greenish or reddish in the garment, or in the skin, or in the warp, or in the woof, or in any thing of skin, it is the plague of 

leprosy, and shall be shown unto the priest. And the priest shall look upon the plague, and shut up that which hath the 

plague seven days. And he shall look on the plague on the seventh day: if the plague be spread in the garment, or in the 

warp, or in the woof, or in the skin, whatever service skin is used for, the plague is a malignant leprosy: it is unclean. And 

he shall burn the garment, or the warp, or the woof, whether it be of wool or of linen, or any thing of skin, wherein the 

plague is; for it is a malignant leprosy; it shall be burnt in the fire. And if the priest shall look, and, behold, the plague be 

not spread in the garment, or in the warp, or in the woof, or in any thing of skin; then the priest shall command that they 

wash the thing wherein the plague is, and he shall shut it up seven days more. And the priest shall look, after that the 

plague is washed; and, behold, if the plague have not changed its colour, and the plague be not spread, it is unclean; thou 

shalt burn it in the fire; it is a fret, whether the bareness be within or without. And if the priest look, and, behold, the 

plague be dim after the washing thereof, then he shall rend it out of the garment, or out of the skin, or out of the warp, 

or out of the woof. And if it appear still in the garment, or in the warp, or in the woof, or in any thing of skin, it is breaking 

out, thou shalt burn that wherein the plague is with fire. And the garment, or the warp, or the woof, or whatsoever thing 

of skin it be, which thou shalt wash, if the plague be departed from them, then it shall be washed the second time, and 

shall be clean. 

Ibid. 14:33-53 
And the LORD spoke unto Moses and unto Aaron, saying: When ye are come into the land of Canaan, which I give to you 

for a possession, and I put the plague of leprosy in a house of the land of your possession; then he that owneth the 

house shall come and tell the priest, saying: 'There seemeth to me to be as it were a plague in the house.' And the priest 

shall command that they empty the house, before the priest go in to see the plague, that all that is in the house be not 

made unclean; and afterward the priest shall go in to see the house. And he shall look on the plague, and, behold, if the 

plague be in the walls of the house with hollow streaks, greenish or reddish, and the appearance thereof be lower than 

the wall; then the priest shall go out of the house to the door of the house, and shut up the house seven days. And the 

priest shall come again the seventh day, and shall look; and, behold, if the plague be spread in the walls of the house; 

then the priest shall command that they take out the stones in which the plague is, and cast them into an unclean place 

without the city. And he shall cause the house to be scraped within round about, and they shall pour out the mortar that 

they scrape off without the city into an unclean place. And they shall take other stones, and put them in the place of 

those stones; and he shall take other mortar, and shall plaster the house. And if the plague come again, and break out in 

the house, after that the stones have been taken out, and after the house hath been scraped, and after it is plastered; 

then the priest shall come in and look; and, behold, if the plague be spread in the house, it is a malignant leprosy in the 

house: it is unclean. And he shall break down the house, the stones of it, and the timber thereof, and all the mortar of the 

house; and he shall carry them forth out of the city into an unclean place. Moreover he that goeth into the house all the 

while that it is shut up shall be unclean until the even. And he that lieth in the house shall wash his clothes; and he that 

eateth in the house shall wash his clothes. And if the priest shall come in, and look, and, behold, the plague hath not 

spread in the house, after the house was plastered; then the priest shall pronounce the house clean, because the plague 

is healed. And he shall take to cleanse the house two birds, and cedar-wood, and scarlet, and hyssop. And he shall kill one 

of the birds in an earthen vessel over running water. And he shall take the cedar-wood, and the hyssop, and the scarlet, 

and the living bird, and dip them in the blood of the slain bird, and in the running water, and sprinkle the house seven 

times. And he shall cleanse the house with the blood of the bird, and with the running water, and with the living bird, and 

with the cedar-wood, and with the hyssop, and with the scarlet. But he shall let go the living bird out of the city into the 

open field; so shall he make atonement for the house; and it shall be clean.   
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great Jewish thinker but also a physician, as having nothing in common with the natural 

maladies, such as leprosy, with which we are accustomed to deal even today: 

RaMBaM, Mishneh Tora, Hilchot Tumat Tzora’at 16:10 
Tzora'at is a collective term including many afflictions that do not resemble each 
other. For the whitening of a person's skin is called Tzora'at, as is the falling out 
of some of the hair of his head or beard, and the change of the color of clothes 
or houses. 
This change that affects clothes and houses which the Torah described with the 
general term of Tzora'at is not a natural occurrence.2 Instead it is a sign and a 
wonder prevalent among the Jewish people to warn them against Lashon HoRa, 
"undesirable speech." When a person speaks Lashon HoRa, the walls of his 
house change color. If he repents, the house will be purified. If, however, he 
persists in his wickedness until the house is destroyed, the leather implements 
in his house upon which he sits and lies change color. If he repents, they will be 
purified. If persists in his wickedness until they are burnt, the clothes he wears 
change color. If he repents, they will be purified. If he persists in his wickedness 
until they are burnt, his skin undergoes changes and he develops Tzora'at. This 
causes him to be isolated and for it to be made known that he must remain 
alone so that he will not be involved in the talk of the wicked which is folly and 
Lashon HoRa… 
  

Tzora’at, LaShon HaRa and Miriam. 

RaMBaM understood “other-worldly” Tzora’at as being specifically connected to  

speaking badly of another because of the Tora’s paradigm, associated with Miriam: 

 

BaMidbar 12:1-16 

And Miriam and Aharon spoke against Moshe because of the Cushite woman whom he had 

married; for he had married a Cushite woman. And they said: 'Hath the Lord indeed Spoken 

only with Moshe? Hath He not Spoken also with us?' And the Lord Heard it.-- Now the man 

Moshe was very meek, above all the men that were upon the face of the earth.-- And the Lord Spoke suddenly 

unto Moshe, and unto Aharon, and unto Miriam: 'Come out ye three unto the tent of meeting.' And they three 

came out. And the Lord Came down in a pillar of cloud, and Stood at the door of the Tent, and Called Aharon 

and Miriam; and they both came forth. And He Said: 'Hear now My words: if there be a prophet among you, I 

the Lord do Make Myself Known unto him in a vision, I do Speak with him in a dream. My servant Moshe is not 

so; he is trusted in all My House; with him do I Speak Mouth to mouth, even manifestly, and not in dark 

speeches; and the Similitude of the Lord doth he behold; wherefore then were ye not afraid to 

speak against My Servant, against Moshe?' And the Anger of the Lord was Kindled against 

them; and He Departed. And when the cloud was removed from over the Tent, behold, Miriam was 

                                                           
2
 While RaMBaM explicitly only categorizes the form of Tzora’at that affects clothing and houses as 

supernatural, implying that bodily Tzora’at is a natural phenomenon, it is also possible to claim that if the 

clothing and house manifestation of Tzora’at is not part of our ordinary experience, the type of Tzora’at 

that affects parts of the body described by the Tora is also supernatural. While symptoms of such bodily 

afflictions may appear to be familiar, at the very least what brings on such a syndrome, e.g., Lashon HaRa, 

no longer results in such an effect. 
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leprous, as white as snow; and Aharon looked upon Miriam; and, behold, she was leprous. And 

Aharon said unto Moshe: 'Oh my lord, lay not, I pray thee, sin upon us, for that we have done foolishly, and for 

that we have sinned. Let her not, I pray, be as one dead, of whom the flesh is half consumed when he cometh 

out of his mother's womb.' And Moshe cried unto the Lord, saying: 'Heal her now, O God, I beseech Thee.' And 

the Lord Said unto Moshe: 'If her father had but spit in her face, should she not hide in shame seven days? Let 

her be shut up without the camp seven days, and after that she shall be brought in again.' And Miriam was 

shut up without the camp seven days; and the people journeyed not till Miriam was brought in again. And 

afterward the people journeyed from Chatzeroth, and pitched in the wilderness of Paran.   

 

RaMBaM’s integration of the different forms of Tzora’at into a single continuum. 

Furthermore, RaMBaM understood the various forms of Tzora’at as becoming 

increasingly more personal until the individual had no choice but to confront his unrepentant 

continuing to engage in Lashon HaRa: 

 

RaMBaM, Mishneh Tora, Hilchot Tumat Tzora’at 16:10 

…When a person speaks Lashon HoRa, a) the walls of his house change color. If 

he repents, the house will be purified. If, however, he persists in his wickedness 

until the house is destroyed, b) the leather implements in his house upon which 

he sits and lies change color. If he repents, they will be purified. If persists in his 

wickedness until they are burnt, c) the clothes he wears change color. If he 

repents, they will be purified. If he persists in his wickedness until they are 

burnt, d) his skin undergoes changes and he develops Tzora'at. This causes him 

to be isolated and for it to be made known that he must remain alone so that he 

will not be involved in the talk of the wicked which is folly and Lashon HoRa… 

 

The Midrash expands the universe of sins that can bring about Tzora’at. 

In stark contrast to RaMBaM’s claim limiting Tzora’at to being precipitated exclusively 

by the sin of LaShon HaRa, a Rabbinic source lists thirteen different transgressions each of which 

which might be the independent cause for a resulting state of Tzora’at: 

Midrash Tanchuma, Parashat Metzora #4 

…1) Idolatry; 2) Profaning God’s Name; 3) Sexual immorality; 4) Thievery; 5) 

LaShon HaRa; 6) Spreading false rumors and giving false testimony; 7) A judge 

who perverts a trial; 8) A needless oath; 9) Entering an area/engaging in a 

practice that is inappropriate for the individual in question;  10) Causing discord 

among brothers/relatives;… 11) “Ayin HaRa” (begrudging the possessions of 

others; not wishing to share one’s own possessions)… 12) Arrogance…13) Saying 

something negative about someone which is untrue…3    

                                                           
3
 Although  the derivations for most of the thirteen (aside from LaShon HaRa, derived quite directly and 

explicitly from the case of Miriam) are rather homiletical, i.e., relying on Derash rather than Peshat, e.g.,  

ח( :יז גילוי עריות: )ישעיהו ג( 3 ַּ֣ פ  ד ה' וְשִׂ ֹות ָקְדק ֹ֖ ֹון ְבנַּ֣ יּ֑ ק צִׂ ן ו יק ָוֹ֖ ֵ֥ ה ָפְתה  ֶֽ ת( יד:נו ויקרא <-- :יְָער  ֵ֥ ְשא  ח  וְל   וְל  ֹ֖ פ   תס 

ת ָהֶֽר  ב   :וְל 
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The logic informing why ostracism results from these sins. 

The social ostracism entailed in Tzora’at that affects one’s body—when one’s house, 

furniture or clothing are affected, the worst that can happen is that you lose these possessions, 

but you can still remain part of the general community—whereby the individual is first 

quarantined,  

 

VaYikra 13:4, 5, 21, 26, 31 

And if the bright spot be white in the skin of his flesh, and the appearance 

thereof be not deeper than the skin, and the hair thereof be not turned white, 

then the priest shall shut up him that hath the plague seven days. And the priest 

shall look on him the seventh day; and, behold, if the plague stay in its 

appearance, and the plague be not spread in the skin, then the priest shall shut 

him up seven days more…  

But if the priest look on it, and, behold, there be no white hairs therein, and it 

be not lower than the skin, but be dim, then the priest shall shut him up seven 

days...  

But if the priest look on it, and, behold, there be no white hair in the bright spot, 

and it be no lower than the skin, but be dim; then the priest shall shut him up 

seven days…  

And if the priest look on the plague of the scall, and, behold, the appearance 

thereof be not deeper than the skin, and there be no black hair in it, then the 

priest shall shut up him that hath the plague of the scall seven days.   

                                                                                                                                                                             
ח( ( המוציא שם רע ועל מעיד עדות שקר: )שמות לב:ד6 ַּ֣ ם ו יִׂק  יָָדָ֗ צ ר מִׂ ט א תֹו   ו ָיָּ֤ ר  ח ֶ֔ ֶֽ  ב  הו  ֹ֖ ג ל ּוי ֲעש  ַּ֣ ה ע  ָכּ֑ ס   מ 

אְמרֶ֔  ה ּוו י ַּ֣ ל  ָּ֤ יך   א  ל ֱאֹלה   ר יְִׂשָרא ֶ֔ ֵ֥ ּוך ֲאש  ֱעלֹ֖ ץ ה  ר  ֵ֥ א  יִׂם מ  ְצָרֶֽ ו( ; במדבר ה:ב:מִׂ ַּ֣י צ ַ֚ ת־ְבנ  ל א  ְלח יְִׂשָרא ֶ֔ ֶֽיש   ּו  וִׂ

ה ֲחנ ֶ֔ ֶֽמ  ן־ה  ּוע   מִׂ ב ָכל־ָצרֹ֖ ל וְָכל־ָזּ֑ א וְכ ֹ֖ ֵ֥ ש ָטמ  ֶֽפ   :ָלָנ

ן( חבירו שאין בו: )שמות ד:א( האומר דבר על 41 ע  ה   ו י ָּ֤ ר מ ש  אמ  ן   ו י ֶ֔ ינּו וְה  ַּ֣ א־י ֲאמִׂ י ֹלֶֽ א לִֶׂ֔ ּו וְֹלֵ֥ י יְִׂשְמעֹ֖ ּ֑ י ְבק לִׂ ַּ֣  כִׂ

ּו ה י ֶֽאְמרֶ֔ א־נְִׂרָאֵ֥ יך ֹלֶֽ ֹ֖ ל  ֶֽק א  ן( ; )שם לא:יְק ָו ֹ֖ ֶֽי ֲאמ  ם ו  ֶֽיְִׂשְמ֡עּו ָהָעּ֑ ד ו  ֶֽי־ָפק ַ֨ ק כִׂ י יְק וָָ֜ ַּ֣ ת־ְבנ  ל א  יוְ  יְִׂשָרא ָ֗ ָּ֤ ם ָרָאה   כִׂ ֶָ֔ ת־ָענְי  א 

ּו ֶֽיְִׂקדֹ֖ ֲחוֶּֽו ו  ְֶֽשת  ן( ; בראשית טו:ו:ו יִׂ ֹ֖ ֱאמִׂ ק וְה  ֶֽיק ָוּ֑ הָ  ב  ֵ֥ ֹו ו י ְחְשב  ה לֹ֖ ר  ( שמות ד:ו :ְצָדָקֶֽ ק ו י אמ  ֹו יְק וַָ֨ ֹוד לָ֜ א עָ֗ א־ָנָּ֤  ָהֶֽב 

ְֶֽדך   ך ָי יק ֶ֔ א ְבח  ֵ֥ ֹו ו יָב  ֹו יָדֹ֖ יקּ֑ ּה ְבח  ָאֶ֔ ֹוצִׂ ֵ֥ה ו יַּ֣ נ  ֹויָ  וְהִׂ ת דֹ֖ ע  ֵ֥ ג ְמצ ר  ל   :כ ָשֶֽ

there are some that appear equally as straightforward as the passage in BaMidbar 12 depicting the plight 

of Miriam:  

ֹו( ( הנכנס בתחום שאינו שלו: דברי הימים ב' כו: טז9 זְָקתָ֗ ּה ּוְכח  ָּ֤ בֹו   ָגב  ית לִׂ ְשחִֶׂ֔ ד־ְלה  ל ע  ֹ֖ ק ו יְִׂמע  יק ָוַּ֣  ֱאֹלקיו ב 

ל ו יָב א   ַּ֣ יכ  ל־ה  ק א  יר יְק וֶָ֔ ֹ֖ ְקטִׂ ח ְלה  ֵ֥ זְב  ל־מִׂ ת ע  ר  ְקט ֶֽ ף  ( )שם יט ;:ה  הּו ו יִׂזְע  יֶָ֔ ֹו ֻעזִׂ ת ּוְביָדֵ֥ ר  ֹ֖ ְקט  יר מִׂ ּ֑ ְקטִׂ ֹו ְלה   ּוְבז ְעפַּ֣

ים כ ֲהנִָׂ֗ ם־ה  ת עִׂ ע  ָצר  ה  ה וְְ֠ ֹו זְָרָחַ֨ ְצחָ֜ י ְבמִׂ ָּ֤ ְפנ  כ ֲֶֽהנִׂים   לִׂ ית ה  ַּ֣ קיְ  ְבב  ל ק וֶָ֔ ֹ֖ ע  ח מ  ֵ֥ זְב  ת ְלמִׂ ר  ְקט ֶֽ  :ה 

ּו( המשלח מדנים בין אחים: 44 י א ָתּה   )בראשית יב:טו( ו יְִׂראָּ֤ ַּ֣ ה ָשר  ְרע ֶ֔ ּו פ  ְֶֽללֵ֥ ּה ו יְה  ה א ָתֹ֖ ְרע ּ֑ ל־פ  ח א  ֵ֥ ה ו ֻתק  ָשֹ֖  ָהאִׂ

ית ֵ֥ ה ב  ְרע ֶֽ ע; )שם יז( :פ  ק׀ ו יְנ ג ַ֨ ה יְק ָוָ֧ ְרע ֹ֛ ת־פ  ים א  ֵ֥ ֹ֖  נְָגעִׂ ֹו יםְגד לִׂ יתּ֑ ת־ב  ר וְא  ֵ֥ ל־ְדב  י ע  ֹ֖ ת ָשר  ש  ֵ֥ ם א   :ַאְבָרֶֽ

נ ֲעָמן( ( גסות הרוח: )מלכים ב' ה:א13 ְְ֠ א ו ר־ְצָבַ֨ ם ש  ְך־ֲאָרָ֜ ל  ֶֽ ה מ  יש   ָהָיַּ֣ ֹול אִׂ י ָגדַ֨ ָּ֤ ְפנ  א ֲאד נָיו   לִׂ ים ּונְֻשַּ֣ ֹו ָפנִֶׂ֔ ֶֽי־בֹ֛  כִׂ

ק ן־יְק ָוֵ֥ ֶֽת  ה ָנ ם ְתשּוָעֹ֖ ֲאָרּ֑ יש ל  יִׂל ֹורגִׂבֵ֥  ָהָיֹ֛ה וְָהאִָׂ֗ ֹ֖ ע ח   :ְמצ ָרֶֽ

Even if RaMBaM thought to dismiss the Rabbinic homiletic interpretations, those that are based upon a 

simple reading of the text would appear to deserve inclusion in the list of causes for Tzora’at. Was 

RaMBaM dismissive not only of the Derashot, but also the passages from NaCh (Melachim and Divrei 

HaYamim) as well as the verse in Beraishit which speaks of generic “Nega’im” as opposed to specific forms 

of Tzora’at? 
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and barring any improvement, is exiled from the encampment/community, 

 

Ibid. 46 

All the days wherein the plague is in him he shall be unclean; he is unclean; he 

shall dwell alone; without the camp shall his dwelling be.  

 

can easily be understood as  an exercise in the principle of Mida KeNeged Mida (an individual is 

treated in kind based upon what he has previously done) with respect to interpersonal 

transgressions. Not only LaShon HaRa, but also the other elements included in the Tanchuma’s 

list, can all be understood as sins that have the potential to undermine a community’s social 

fabric,4 and for this reason the perpetrator(s) must be either temporarily or even permanently 

removed in order to protect the unity and justice of the community.  

                                                           
4
 1) Idolatry—the actions of this individual may result in others copying his practices. Furthermore he may 

actively try to influence people in his community to join him. E.g.,  

Devarim 13:7 

If thy brother, the son of thy mother, or thy son, or thy daughter, or the wife of thy bosom, or thy 

friend, that is as thine own soul, entice thee secretly, saying: 'Let us go and serve other gods,' 

which thou hast not known, thou, nor thy fathers;…  

Ibid. 14 

'Certain base fellows are gone out from the midst of thee, and have drawn away the inhabitants 

of their city, saying: Let us go and serve other gods, which ye have not known';  

 2) Profaning God’s Name—aside from the potential to negatively influence others to do likewise, there is 

also the discomfort and embarrassment engendered within those who feel it is important to 

respect God and the Tora; 

3) Sexual immorality—this is not a victimless crime, and while the individuals involved may be willing 

participants, such behavior might also entailed preying on those who at least initially are not 

interested in violating such serious prohibitions;    

4) Thievery—a society must assure its citizens that not only their persons, but also their property is safe 

from those who would try to appropriate it for themselves; 

5) LaShon HaRa—interpersonal conversation is the manner in which members of a community interact 

with one another. However, character assassination via recounting even true negative 

assessments and reports serves to undermine a community’s sense of unity and mutual respect; 

6) Spreading false rumors and giving false testimony—contributing to members of a community thinking 

badly of one another based upon lies, and undermining the justice system by offering false 

testimony, creates cynicism and a lack of trust among the community’s residents;  

7) A judge who perverts a trial—as objectionable as a false witness may be, a corrupt judge is even worse, 

because final decisions guiding judicial outcomes lie with him. If judges cannot be counted on to 

promote justice, then a just society becomes improbable if not impossible;   

8) A needless oath—a community is built upon trust, and such trust begins with being able to count on 

another’s word, when it is given;  

9) Entering an area/engaging in a practice that is inappropriate for the individual in question—a 

community depends upon a division of labor and individuals respecting the boundaries defining 
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A view of an instance of Tzora’at that is thought to achieve an end other than ostracism or 

losing specific possessions. 

However, Midrash Tanchuma views the destruction of one’s house, should the Tzora’at 

prove impossible to remove,5 not as part of a sequence of events, or a punishment entailing the 

sinner being deprived of his possessions, but rather as serving a specific purpose regarding one 

of the stated causes of the phenomenon, namely “Ayin HaRa”: 6 7  

 

Midrash Tanchuma, Parashat Metzora, #4 

Said R. Yitzchak: Because a person might be reluctant to lend his possessions, a 

person who goes to him and says to him, “Lend me your hoe!” “Lend me your 

shovel!” Or some other desirable object, and he responds, “Anyone who has a 

hoe or a shovel should be cursed!” (i.e., of course I don’t own such a thing; 

anyone who does is reprehensible.) What does God Do? He smites him (his 

house) with Tzora’at. He (the owner of the house) comes to the Kohen and says, 

“I think that there might be a plague on the wall of my house.” And he (the 

Kohen) commands, “Let the house be destroyed”.8 And everyone sees his 

                                                                                                                                                                             
individual responsibilities and occupations. When those lines are crossed, the symbiotic 

relationships between people are abrogated.  

10) Causing discord among brothers/relatives—this is the most obviously socially disruptive of all the 

transgressions that are mentioned in the Midrash’s list;  

11) “Ayin HaRa” (begrudging the possessions of others, not wishing to helpfully share one’s own 

possessions)—particularly with respect to the second interpretation of this concept, a 

community’s strength is a function of the spirit of cooperation that exists among its inhabitants. 

Those who are self-absorbed and not prepared to help out their friend in need by lending 

materials and/or equipment are undermining the overall sense of community that ideally ought 

to exist;  

12) Arrogance—While this certainly a character trait that could lead to all sorts of transgressions, it is 

unclear as to how an arrogant individual is such a threat to community solidarity that he has to 

be removed from the social setting. Tzorech Iyun! 

13) Saying something negative about someone which is untrue—see 6) above. 
5
 VaYikra 14:43-5 

And if the plague come again, and break out in the house, after that the stones have been taken 

out, and after the house hath been scraped, and after it is plastered; And he shall break down 

the house, the stones of it, and the timber thereof, and all the mortar of the house; and he shall 

carry them forth out of the city into an unclean place.   
6
 While the Midrash associates this scenario specifically with “Ayin HaRa”, it would seem to be equally 

relevant to 4) “Thievery”, with regard to his storing his ill-gotten gains within his house and denying that 

he was responsible for their disappearance.  
7
 For an engaging verbal presentation in Hebrew of the Tanchuma’s point as well as an interesting moral 

to be drawn from this interpretation, watch and listen to Nir Manki’s dramatization on “Parasha BeRega” 

at http://www.youtube.com/watch?v=bsYiZlgQRQ4&feature=relmfu  
8
 This does not immediately happen according to the Tora: 

VaYikra 14:34-45 

http://www.youtube.com/watch?v=bsYiZlgQRQ4&feature=relmfu
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possessions as they are extracted and placed outside. All of his possessions are 

now publicly scrutinized. And everyone says, “Didn’t he say that he owns 

neither a hoe or a shovel? But look, he does have such things! It was just that he 

didn’t want to lend, and he was too stingy to lend.” He said, “Shekararurot”9 

(when he was describing what was happening on the wall of his house to the 

Kohen). Don’t read “Shekararurot”, but rather “VeSheka Arurot” (he sank due to  

the curses; i.e., the curses that he pronounced on those who owned hoes and 

shovels have come back to haunt him). He said, “Such a person is cursed” and 

his house “sank”. And everyone is witness to his cursedness, as it is said, (Iyov 

20:28) “The increase of his house shall depart, his goods shall flow away in the 

day of his wrath.”10  

                                                                                                                                                                             
When ye are come into the land of Canaan, which I give to you for a possession, and I put the 

plague of leprosy in a house of the land of your possession; then he that owneth the house shall 

come and tell the priest, saying: 'There seemeth to me to be as it were a plague in the house.' 

And the priest shall command that they empty the house, before the priest go in to see the 

plague, that all that is in the house be not made unclean; and afterward the priest shall go in to 

see the house. then the priest shall go out of the house to the door of the house, and shut up the 

house seven days. And the priest shall come again the seventh day, and shall look; and, behold, if 

the plague be spread in the walls of the house; then the priest shall command that they take out 

the stones in which the plague is, and cast them into an unclean place without the city. And he 

shall cause the house to be scraped within round about, and they shall pour out the mortar that 

they scrape off without the city into an unclean place. And they shall take other stones, and put 

them in the place of those stones; and he shall take other mortar, and shall plaster the house. 

And if the plague come again, and break out in the house, after that the stones have been taken 

out, and after the house hath been scraped, and after it is plastered; then the priest shall come in 

and look; and, behold, if the plague be spread in the house, it is a malignant leprosy in the house: 

it is unclean. And he shall break down the house, the stones of it, and the timber thereof, and all 

the mortar of the house; and he shall carry them forth out of the city into an unclean place.   

However, even before the first visitation of the Kohen, the house is emptied of its contents. (See fn. 10 

below.) 
9
 A reference to VaYikra 14:37— 

And he shall look on the plague, and, behold, if the plague be in the walls of the house with 

“Shekararurot” (hollow streaks), greenish or reddish, and the appearance thereof be lower than 

the wall. 
10

 VaYikra Rabba, Parashat Metzora, #17 adds more detail and additional situations to the scenario: 

VaYikra 14:36 And the priest shall command that they empty the house, before the priest go in 

to see the plague, that all that is in the house be not made unclean; and afterward the priest 

shall go in to see the house. (According to this Rabbinic interpretation, the humiliation of the 

stingy individual will take place even if his house is not destroyed. Since the contents of the 

house have to be emptied prior to the Kohen’s visit out of fear that if he declares the house 

ritually impure, everything inside it will similarly be stigmatized, the individual’s possessions will 

already be on view. Possibly, if he was embarrassed for having said that  he didn’t have 

something that in fact he had, perhaps he would not bring it out, and it would only be finally 

discovered when the house is totally destroyed?!) 
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When a person suffers Tzora’at, specifically according to the Midrash Tanchuma rather than the 

RaMBaM, while it is reasonable to conclude that something is wrong, it is likely that it is unclear 

to the victim exactly which single or assortment of transgressions he may be guilty of and for 

which he ought to repent. However, he will not be able to engage in continued denial vis-à-vis 

his claims of not owning certain objects or foodstuffs when the contents of his house are subject 

to public inventory due to Tzora’at causing his house to be emptied.  

Conclusion. 

 Now that Tzora’at is no longer extent in our world due to our living during a time of 

“Hester Panim” (Hiding the Face),11 devoid of prophecy and overt miracles, ironically, the stingy 

individual does not have to worry about the type of exposure that he may have risked when it 

was possible that his house might be destroyed. Trying to find a positive spin to place upon our 

current situation, perhaps it could be said that now that the stingy individual no longer has to 

worry about being exposed due to Tzora’at afflicting his house, when he does engage in 

repentance, it is more “LiShma” (for the sake of the Mitzva) rather than due to the ulterior 

motive of fear of exposure!  

  

                                                                                                                                                                             
 

This is what is meant by  (Iyov 20:28) “The increase of his house shall depart, his goods shall flow 

away in the day of his wrath.” They would extract the possessions and find (the things that he 

had originally claimed he did not have.) When? When HaShem would Extend His Wrath against 

the person. How did this happen? A person would ask another, “Lend to me a Kav of wheat.” The 

other would say, “I don’t have any.” “A Kav of barley” “I don’t have any.” “A Kav of dates.” “I 

don’t have any.” A woman says to her friend, “Lend me a sieve.” She says, “I don’t have one.” 

“Lend me a colander.” “I don’t have one.” What does the Holy One, Blessed Be He, Do? He Sends 

plagues against his house, and during the course of his taking out his possessions, people see and 

say, “Didn’t he say that he didn’t have anything? Look at how much wheat there is here! How 

much barley! How many dates!” 
11

 E.g., Devarim 31:17 

Then My Anger shall be Kindled against them in that day, and I will Forsake them, and I will Hide 

My Face from them, and they shall be devoured, and many evils and troubles shall come upon 

them; so that they will say in that day: Are not these evils come upon us because our God is not 

Among us?  

Ibid. 32:20 

And He Said: 'I will Hide My Face from them, I will See what their end shall be; for they are a very 

froward generation, children in whom is no faithfulness.  

  


