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At the end of Parashat Shemot, we left a depressed and angry Moshe, fresh from not 

only his failure to achieve the Jewish people’s release from bondage, but additionally feeling 

that he had been “used” by HaShem, as it were, and actually directly contributed to causing 

Pharoah’s decrees to become even more brutal and severe than they had been before.1  

 

Shemot 5:22-3 

And Moses returned unto the LORD, and said: “Lord, wherefore hast Thou Dealt 

ill with this people? Why is it that Thou hast Sent me?  For since I came to 

Pharaoh to speak in Thy Name, he hath dealt ill with this people; neither hast 

Thou Delivered Thy people at all.”  

  

For all intents and purposes, Moshe was declaring, “I told you so! I am not the right person for 

this job!  Why couldn’t You have Left me shepherding sheep in Midyan instead of sending me on 

this ‘Mission Impossible’?” The same sense of righteous indignation that had led Moshe to 

intervene when an Egyptian taskmaster was beating a Jewish slave, when two Jews were 

fighting with one another and when male shepherds were harassing Yitro’s daughters, now was 

directed at HaShem Himself, as it were, when Moshe felt that injustice was being perpetrated, 

let alone via his personal involvement.  

 

 God had in fact Informed Moshe during the Revelation at the Burning Bush,   

 

Shemot 3:19-20 

And I Know that the king of Egypt will not give you leave to go, except by a 

mighty hand. And I will Put forth My Hand, and Smite Egypt with all My 

Wonders which I will Do in the midst thereof. And after that he will let you go.   

 

and then again before actually Sending Moshe to Egypt,  

                                                           
1
 Initially, although the Jews were subjected to hard work, 

 Shemot 1:14 

And they made their lives bitter with hard service, in mortar and in brick, and in all manner of 

service in the field; in all their service, wherein they made them serve with rigor,  

quotas of bricks had to be manufactured by the Jewish slaves using the supplies that were given to them. 

Pharoah decided to ratchet up the pressure, in response to Moshe’s demand that the Jews be freed, by 

requiring the same number of bricks, but also demanding that the slaves obtain their own raw materials: 

 Ibid. 5:7-9 

“Ye shall no more give the people straw to make brick, as heretofore. Let them go and gather 

straw for themselves. And the tale of the bricks, which they did make heretofore, ye shall lay 

upon them; ye shall not diminish aught thereof; for they are idle; therefore they cry, saying: Let 

us go and sacrifice to our God. Let heavier work be laid upon the men, that they may labor 

therein; and let them not regard lying words.”   
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Ibid. 4:21 

And the LORD Said unto Moses: 'When thou goest back into Egypt, see that thou do 

before Pharaoh all the wonders which I have Put in thy hand; but I will Harden his heart, 

and he will not let the people go.  

 

that Pharoah was going to be resistant to releasing the Jews.  Apparently Moshe had either not 

been listening carefully, or he simply wasn’t emotionally prepared for the decisiveness of 

Pharoah’s negative response. While HaShem never told Moshe how long the process would 

actually take and what the “bumps in the road” would be along the way, living a solitary 

existence in the Midianite desert between the ages of 132 and 80,3 a total of 67 years, had 

apparently also not helped Moshe to develop the requisite callouses necessary to deal with a 

harsh, cruel dictator the likes of the head of Egypt. It is also possible that God “Wanted” Moshe 

to be naïve regarding Pharoah’s initial reaction because in this way, Pharoah would come away 

with the false impression that he was in control and could maintain the upper hand in his  

confrontation with the “Jewish God”. The fact that Pharoah’s magicians were able to replicate 

on some level one of the signs4 and the first two plagues,5 similarly encouraged Pharoah to 

remain obstinate until even when prudence dictated that he should relent, he no longer was 

                                                           
2
 Shemot 2:11 

And it came to pass in those days, when Moses was grown up, that he went out unto his 

brethren, and looked on their burdens; and he saw an Egyptian smiting a Hebrew, one of his 

brethren.   

Midrash Sechel Tov 

He was 20. 

Panim Yafot 

…And when he became an adult of 13 years, it was the 7
th

 of Adar and he was obligated in 

Mitzvot (Bar Mitzva), he decided to acquaint himself with the suffering of his brethren… 

HaKetav VeHaKabbala 

…Certainly in Midrash Rabba R. Yehuda says he was 20 at that time. And R. Nachman says he was 

40… 

Some of the variables that the various commentators are considering include: a) when is a young person 

considered to be “grown”?; b) at what point would an individual feel empathy for his countrymen?; c) 

how physically advanced must a person be in order to kill another individual? Etc. I utilized the most 

extreme position in order to explore the point of how long Moshe had been away from Egypt, but the 

other hypotheses of 20 or 40 support my claim of Moshe’s disconnection from political and social life, 

albeit not as dramatically.  
3
 Ibid. 7:7 

And Moses was fourscore years old, and Aaron fourscore and three years old, when they spoke 

unto Pharaoh.  
4
 Ibid. 7:11-3 

Then Pharaoh also called for the wise men and the sorcerers; and they also, the magicians of 

Egypt, did in like manner with their secret arts. For they cast down every man his rod, and they 

became serpents; but Aharon's rod swallowed up their rods. And Pharaoh's heart was hardened, 

and he hearkened not unto them; as the LORD had Spoken.   
5
 Ibid. 22-3 

And the magicians of Egypt did in like manner with their secret arts; and Pharaoh's heart was 

hardened, and he hearkened not unto them; as the LORD had Spoken. And Pharaoh turned and 

went into his house, neither did he lay even this to heart.   
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able to do so, first due to his pride and then because HaShem would not permit him to until the 

final plague. 

 

Despite Moshe’s strong accusations, HaShem Responds to the disgruntled prophet in a  

calm, patient, reassuring manner at the beginning of Parashat VaEira.  For the second time 

(HaShem had once before Explained His overall Intentions at the Burning Bush, albeit in more 

concise form),6 God Lays out His overall Vision and Plan, namely, that He has every Intention to 

Redeem the people, Bring them to the Promised Land and Serve as their God, with all that such 

an idea connotes.7  

 

This particular Divine speech, called by one essayist, “The Founding Speech”,8 covering 

only five verses, is most famous for what is traditionally known as the Leshonot Geula (the 

expressions of redemption): 

 

Shemot 6:6-7 

Wherefore say unto the children of Israel: I Am the LORD, VeHotzeiti (and I will 

Bring you out) from under the burdens of the Egyptians, VeHitzalti (and I will 

Deliver you) from their bondage, VeGa’alti (and I will Redeem you) with an 

Outstretched Arm, and with Great Judgments; VeLakachti (and I will Take you) 

to Me for a people, and I will Be to you a God. 
 

One view in the Talmud  Yerushalmi singles out these four verbs as the basis for drinking four 

separate cups of wine at the Pesach Seder: 

 

Talmud Yerushalmi Pesachim 10:1 

From where do we derive the four cups?  

R. Yochanan in the name of R. Benaya: Corresponding to the four redemptions—

VeHotzeiti,  VeHitzalti, VeGa’alti, VeLakachti. 

 

                                                           
6
 Ibid. 3:8 

And I am Come down to deliver them out of the hand of the Egyptians, and to Bring them up out 

of that land unto a good land and a large, unto a land flowing with milk and honey; unto the 

place of the Canaanite, and the Hittite, and the Amorite, and the Perizzite, and the Hivite, and 

the Jebusite.  
7
 Ibid. 6:6-8 

Wherefore say unto the children of Israel: I Am the LORD, and I will Bring you out from under the 

burdens of the Egyptians, and I will Deliver you from their bondage, and I will Redeem you with 

an Outstretched Arm, and with Great Judgments; and I will Take you to Me for a people, and I 

will Be to you a God; and ye shall know that I Am the LORD your God, Who Brought you out from 

under the burdens of the Egyptians. And I will Bring you in unto the land, concerning which I 

Lfted up My Hand to Give it to Avraham, to Yitzchak, and to Yaakov; and I will Give it you for a 

heritage: I Am the LORD.  
8
 Binyamin Salant, Bar Ilan Parashat HaShavua series, Parashat VaEira 5772, #895, 

www.biu.ac.il/JH/Parasha/eng/vaera/895Sal.doc  

http://www.biu.ac.il/JH/Parasha/eng/vaera/895Sal.doc
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But if in fact the sum total of cups of wine at the Seder are determined by the number 

of expressions of redemption in HaShem’s Founding Speech at the beginning of VaEira, 

according to some commentators, including Cassuto, Nechama Leibowitz and Bar Ilan TaNaCh 

professor Menachem Ben Yashar,9 we should be  drinking  many more than 4 cups of wine, a 

truly exciting idea, I am sure,  for some oenophiles, because a close examination reveals that 

there are more than four expressions of redemption contained in these verses! 

 

Shemot 6:6-8 

Wherefore say unto the children of Israel: I Am the LORD, 1) VeHotzeiti (and I 

will Bring you out) from under the burdens of the Egyptians, 2) VeHitzalti (and I 

will Deliver you) from their bondage, 3) VeGa’alti (and I will Redeem you) with 

an Outstretched Arm, and with Great Judgments; 4) VeLakachti (and I will Take 

you) to Me for a people, 5) VeHayiti (and I will Be) to you a God. 6) 

VeYedatem10 (And ye shall know) that I Am the LORD your God, Who Brought 

you out from under the burdens of the Egyptians. 7) VeHeVeiti (And I will Bring) 

you in unto the land, concerning which I Lfted up My Hand to Give it to 

Avraham, to Yitzchak, and to Yaakov; 8) VeNatati (and I will Give) it you for a 

heritage: I Am the LORD. 

 

Two of the additional languages of redemption, the seventh expression, VeHeVeiti, and 

the eighth, VeNatati, are aspects of the religious Zionist vision, i.e., from God’s Perspective, 

there is no Herzl’ian concern about finding a land  to serve as a  refuge for the victims of anti-

Semitism--for that purpose, as some secularists proposed, Uganda could have served the same 

purpose as the land of Israel11--but rather the land as the holy epicenter of the Jewish people, 

                                                           
9
 “Arba Kosot (VeKos Chamishit) Al Shum Mah?”, Daf Shevui, Universitat Bar Ilan, #231, 

www.biu.ac.il/JH/Parasha/pesah/ben.html  
10

 Although this verb does not fit the pattern of the other seven verbs that are all in first person past, 

combined with a “Vav HaHipuch” that switches the tense to the future, nevertheless “VeYedatem” 

appears to be an integral part of the process by which the Jewish people will be redeemed.  
11

 …The British Uganda Program was a plan to give a portion of British East Africa to the Jewish people as a 
homeland. The offer was first made by British Colonial Secretary Joseph Chamberlain to Theodore Herzl's 
Zionist group in 1903. He offered 5,000 square miles (13,000 km

2
) of the Mau Plateau in what is today 

Kenya. The offer was a response to pogroms against the Jews in Russia, and it was hoped the area could 
be a refuge from persecution for the Jewish people. The idea was brought to the World Zionist 
Organization's Zionist Congress at its sixth meeting in 1903 meeting in Basel. There a fierce debate 
ensued. The African land was described as an "ante-chamber to the Holy Land", but other groups felt that 
accepting the offer would make it more difficult to establish a Jewish state in Palestine. Before the vote 
on the matter, the Russian delegation stormed out in opposition. In the end, the motion to consider the 
plan passed by 295 to 177 votes. The next year, a three-man delegation was sent to inspect the plateau. 
Its high elevation gave it a temperate climate, making it suitable for European settlement. However, the 
observers found a dangerous land filled with lions and other creatures. Moreover, it was populated by a 
large number of Maasai who did not seem at all amenable to an influx of Europeans. After receiving this 
report, the Congress decided in 1905 to politely decline the British offer. Some Jews, who viewed this as a 
mistake, formed the Jewish Territorialist Organization with the aim of establishing a Jewish state 
anywhere…

  

http://en.wikipedia.org/wiki/Proposals_for_a_Jewish_state#British_Uganda_Program  
 

http://www.biu.ac.il/JH/Parasha/pesah/ben.html
http://en.wikipedia.org/wiki/Uganda
http://en.wikipedia.org/wiki/British_East_Africa
http://en.wikipedia.org/wiki/Jew
http://en.wikipedia.org/wiki/Joseph_Chamberlain
http://en.wikipedia.org/wiki/Theodore_Herzl
http://en.wikipedia.org/wiki/Mau_Plateau
http://en.wikipedia.org/wiki/Kenya
http://en.wikipedia.org/wiki/Pogrom
http://en.wikipedia.org/wiki/Russia
http://en.wikipedia.org/wiki/World_Zionist_Organization
http://en.wikipedia.org/wiki/World_Zionist_Organization
http://en.wikipedia.org/wiki/Basel
http://en.wikipedia.org/wiki/Antechamber
http://en.wikipedia.org/wiki/Palestine
http://en.wikipedia.org/wiki/Lion
http://en.wikipedia.org/wiki/Maasai_people
http://en.wikipedia.org/wiki/Jewish_Territorialist_Organization
http://en.wikipedia.org/wiki/Proposals_for_a_Jewish_state#British_Uganda_Program
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where God and the Jews began their communing with one another as recorded in the stories of 

Beraishit, and could and would maintain an ongoing relationship right up to the present day and 

beyond. 

 

VeHeVeiti in particular, is actually considered by one version of the Gemora in Pesachim  

as a textual basis for drinking a fifth cup of wine,12 but in the end, drinking an additional cup is 

rejected by most Poskim as an obligatory requirement, and deemed only optional at best.  The 

status of a fifth cup at the Seder really revolves around the classical question of “freedom from” 

as opposed to “freedom to”,  that is, is the Promised Redemption complete when the people 

leave Egypt, or must their being free also include arriving at their Divinely-intended  new place 

to live? In that sense, we can forget about the technical detail  whether the fifth cup is 

obligatory— VeHeVeiti begs the more fundamental question whether Pesach should ever be 

                                                           
12

 Pesachim 118a 

 Our Rabbis taught: At the fourth he concludes the Hallel and recites the great Hallel this is the 
view of R. Tarfon. 

But some, like the RIF, think that the text should state, “At the fifth, he concludes the Hallel…”  

Consider the discussion of  Rabbeinu Nissim in his Chidushei HaRaN: 

“At the fifth, he concludes the Hallel—this is the view of R. Tarfon.”  

R. Zerachya HaLevi wrote that R. Tarfon is disputing the Mishna, where it is taught, “And there 

should be given to him (a poor person dependent upon community charity) less than four cups of 

wine.” R. Tarfon believed that there are five, and it is on the fifth that one concludes the great 

Hallel. And according to this, we do not decide the Halacha in accordance with R. Tarfon.  

And this is not correct, for if a Baraita argues with a Mishna, it would be the style of the Talmud 

to state: Who is the Mishna like? Not R. Tarfon and not the alternative opinion…Furthermore, if 

this is correct, then why didn’t a Tanna explicitly teach: “One there should not be given to him 

less than four cups of wine. R. Tarfon says five”? Furthermore, the Amoraim discuss R. Tarfon 

which suggests that the Halacha is like him. Yet the discussion in the entire Talmudic chapter 

appears to assume that there are only four cups and not five.  

But rather it is as the Gaonim have said, i.e., the essential Mitzva of the four cup is obligatory, 

and the fifth is optional. And should one wish to drink it (the fifth cup) he should recite over it the 

great Hallel. Or, it is a manner of performing the Mitzva in a particularly fine way (Mitzva Min 

HaMuvchar) to drink a fifth cup and to complete over it the great Hallel, but it is not obligatory. 

And this is what is meant when it is stated, “One completes over it the great Hallel.”And this is 

also the implication of the words of RaMBaM… 

RaMBaM, Mishneh Tora, Hilchot Chametz U’Matza 8:10 

Afterwards, he washes his hands and recites the grace after meals over a third cup [of 
wine] and drinks it. Afterwards, he pours out a fourth cup and completes the Hallel over 
it, reciting upon it the blessing of song--i.e., "May all Your works praise You, God..." - 
recites the blessing, borey pri hagefen, [and drinks the wine]. Afterwards, he does not 
taste anything, with the exception of water, throughout the entire night. 
It is permissible to mix a fifth cup and recite upon it "the great Hallel" - i.e., from "Give 
thanks to God, for He is good" until "By the rivers of Babylon." This cup is not an 
obligation like the other cups… (It could be understood that RaMBaM is only 
encouraging pouring such a cup, rather than drinking it, in effect the practice of setting 
aside the Kos Eliyahu.) 
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celebrated  outside of the land of Israel! Perhaps our younger son Avi, who lives in Israel, and 

who consistently refuses to come to Chutz LaAretz for Pesach, does so for good reason?  We 

even acknowledge this idea in the Haggada itself— 

 

Hashta Hacha, LeShana HaBa’a B’Ara D’Yisrael. 

Hashta Avdei, LeShana HaBa’a Bnai Chorin. 

 

 . (Now we are here, next year in the land of Israel. 

 Now we are slaves, next year free men.) 

 

The Aramaic reflects the origins of this statement dating from the Babylonian exile, when it was 

truly difficult in so many ways to live in Israel. But is it such a pipedream today?  Is having a 

Pesach Seder in the Diaspora an oxymoron? A literal contradiction in terms? 

  

But before we continue to consider “cancelling” Pesach in Silver Spring,  Yeshayahu 

Leibowitz,13 Nechama’s brilliant and controversial brother, explains  why a fifth cup, based on 

the phrase in v. 7 was in the end not instituted as an obligation for the Seder, and by inference 

why Pesach can be observed in Chutz LaAretz :  

   

…What transpired in Egypt was the manifestation of VeHotzeiti, VeHitzalti, 

VeGa’alti, VeLakachti, but the redemption symbolized by the … expression 

(VeHeiveiti) was not fulfilled. And the generation for whom these four 

expressions of redemption were fulfilled was never brought to the Land, but 

rather it met its complete end in the desert,14 because it was not found worthy 

for that expression to be fulfilled for it; only the children and descendants of the 

Generation of the Desert merited this, and there was fulfilled for them “And I 

will Bring you to the land…15 

 

If Professor Leibowitz is correct, it would appear that the statement from the Mishna of 

Pesachim (10:5) that is incorporated in the Haggada:  

 

A person is obligated to view himself as if he had left Egypt, 

  

would not only prescribe our feeling the joy experienced by a  newly-freed slave, but would also 

include the sobering realization, particularly for those finding themselves in the Diaspora, our 

sharing the Dor Midbar’s  reservations about entering the land of Israel, reflected in how they 

                                                           
13

 Sheva Shanim Shel Sichot Al Parashat HaShavua, Israel, June 2000, p. 213. 
14

 One could quibble and point out that the tribe of Levi, as well as Kalev and Yehoshua were able to enter 

the land. However, Leibowitz’ statement is true vis-à-vis the overwhelming majority of those who left 

Egypt at the age of twenty and above. 
15

 Ohr HaChayim on Shemot 6:6-8 makes a similar comment, and points out that “VeYedatem”, (and 

perhaps for that matter “VeHayiti” according to Ben Yashar’s interpretation) was a prerequisite for 

“VeHeveiti” which is listed afterwards, suggesting that because the faith of the Dor Midbar was lacking, 

the process of redemption could not be completed for them. 
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reacted to the report of the Meraglim (spies—see BaMidbar 13-4) and ultimately being doomed 

to wander in the desert until they all died out. 

 

R. Menachem Kasher, for his part, in his Haggadat Eretz Yisraelit,16 states that Jews living 

in Israel, instead of simply setting aside a cup of wine to Eliyahu’s immanent coming to 

announce that the Final Redemption has begun,  should, like the view of the MaHaRaL 

MiPrague, actually drink a fifth cup in terms of a Chiyuv (obligation):   

 

And behold in our times, we who have merited to see the Kindness of HaShem 

and His Salvation of us, etc.  And in light of the fulfillment of the Promise “And I 

will Bring you to the Land”, it is good and proper to perform the Mitzva in the 

most preferred manner (Mitzva Min HaMuvchar) by drinking a fifth cup, and to 

recite over it the great Hallel “And in our lowliness He Remembered us…And He 

Extracted us from our troubles” and to give thanks to HaShem for the Miracles 

and Wonders. 

 

Perhaps R. Kasher’s position, that was articulated soon after the State of Israel was declared, 

this edition of the Haggada was published in 5710 = 1949) reflects the converse of the very 

reason that Yeshayahu Leibowitz suggested (!), namely, that those living in the land of Israel 

today have in fact partnered with God to bring about the fulfillment of  VeHeveiti,  by their 

choosing to reside in the land of Israel.17  

  
But the two remaining expressions of redemption that we have yet to discuss,  

numbers 5 and 6 according to the maximalist view that there are eight expression altogether,  

are perhaps the most interesting and crucial for the future of the Jewish people:  

 

5) VeHayiti (and I will Be) to you a God.  

6) VeYedatem (And ye shall know) that I Am the LORD your God, Who Brought 

you out from under the burdens of the Egyptians. 
 

 

What is intended when HaShem Asserts “I will be for you a God”? And how exactly are we to 

“know” that the Lord Our God Took us out from the burdens of Egypt?  

 

Firstly, I think that these two expressions have to be taken together, two sides of the 

same coin, i.e., ideally there should be a symbiosis between HaShem and the Jewish people.  If 

the people refuse to acknowledge  their appreciation for and thankfulness to God for having 

Redeemed them,  as well as all of the other Kindnesses that they have been shown as a 

people— I have always maintained that the continued existence of the Jewish people, in 

defiance of all the rules and principles of history constitutes the ultimate proof for God’s 

Existence--how can HaShem Be to them a God? And if God is Chas VeShalom indifferent to  the 

                                                           
16

 New York, 5710, pp. 179 ff. 
17

 I am curious to know if R. Kasher altered the Hashta Hacha… passage as well. I don’t own a copy of the 

Haggada in order to be able to check. In the event that someone does have this edition, I would 

appreciate it if they would let me know. 
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Jewish people as a whole,  what difference does it make  whether there is some sort of 

recognition of God’s Role in Egypt in our distant past? 

 

Secondly, of the expressions of Geula in our Parasha, six out of eight, entail the Jewish 

people remaining essentially passive while God Saves them from oppression and Brings them to 

the Promised Land: 

 

1) VeHotzeiti (and I will Bring you out) from under the burdens of the Egyptians, 

2) VeHitzalti (and I will Deliver you) from their bondage, 3) VeGa’alti (and I will 

Redeem you) with an Outstretched Arm, and with Great Judgments; 4) 

VeLakachti (and I will Take you) to Me for a people…    

7) VeHeVeiti (And I will Bring) you in unto the land, concerning which I Lfted up 

My Hand to Give it to Avraham, to Yitzchak, and to Yaakov; 8) VeNatati (and I 

will Give) it you for a heritage: I Am the LORD. 

   

But where we are very much expected to be an active participant in the redemptive process, 
 

 5) VeHayiti (and I will Be) to you a God. 6) VeYedatem (And ye shall know) that 

I Am the LORD your God, Who Brought you out from under the burdens of the 

Egyptians. 

 

is with respect to how we in process and live in accordance with the meaning of these events 

recorded in Shemot, and how these specific, finite happenings translate for each of us into a 

living, passionate, committed relationship with God and His Law. What then does it mean 

LeMa’aseh (practically, as a goad to action) to believe in God, as well as to be fully cognizant of 

HaShem’s Role in our personal lives as well as the Jewish nation? 

 

This morning I would like to propose two exercises for your lunch table this Shabbat, 

and perhaps even beyond:  

 

1) Regarding “VeHayiti (and I will Be) to you a God”, RaMBaM has listed the thirteen 

essential principles of faith, the Yud Gimel Ikrei Emuna.18  A shortened version of 

them appear in most Siddurim, e.g.,  ArtScroll: p. 178; Koren:  p. 203, immediately 

after weekday Shacharit for recitation and contemplation. As a means of measuring 

the robustness of each of our belief in God, I would propose that we go around the 

lunch table and see how many of the thirteen dogmas delineated by RaMBaM we 

can name and explain. (Hint: A poetical version of the principles of faith comprises 

the liturgical poem Yigdal.  But of course for that to be helpful, you have to 

understand the words.) 

 

                                                           
18 For those who are interested in pursuing this topic further, Marc Shapiro’s The Limits of Orthodox 
Theology: Maimonides' Thirteen Principles Reappraised (http://www.amazon.com/The-Limits-Orthodox-
Theology-Reappraised/dp/1906764239 )in which the author delineates how various traditional authorities 
took issue with RaMBaM’s list and formulations over the years is discussed, is recommended. 
 

http://www.amazon.com/The-Limits-Orthodox-Theology-Reappraised/dp/1906764239
http://www.amazon.com/The-Limits-Orthodox-Theology-Reappraised/dp/1906764239
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2)  And as for “VeYedatem (And ye shall know) that I Am the LORD your God, Who 

Brought you out from under the burdens of the Egyptians,” see if you can identify as 

many places as possible in the Tora and our liturgy where the going out of Egypt is 

referenced, and try to account for what the invocation of this event connotes within 

each particular context.  

 

I have prepared a single page (see the end of this essay) that lists many of the sources that could 

generate such discussion. Even if for whatever reason this Shabbat  is not the best day for such a 

discussion, if we believe that the redemption is ongoing, exploring our belief in God is 

something that certainly would be appropriate for another day, perhaps particularly at our 

Sedarim this year.19  

                                                           
19

 Thinking about the importance of belief in God for the concept of Divine Redemption of the Jewish 

people, brings to mind the recent Pew Research Center study entitled “A Portrait of Jewish Americans” 

(http://www.pewforum.org/2013/10/01/jewish-american-beliefs-attitudes-culture-survey/ ). The report 

has generated much discussion and soul-searching among the member and leadership of the American 

Jewish community. Each reader brings his own personal frame of reference and parses the statistics and 

conclusions in accordance with his biases and interests. What leaped out at me in light of the above 

discussion are statements like,  

“… one in five Jews (22%) now describe themselves as having no religion” (p. 1), 

and 

 “62% say being Jewish is mainly a matter of ancestry and culture, while just 15% say it is mainly a 

matter of religion. Even among Jews by religion (those who for themselves believe that being 

Jewish is defined by religious rather than cultural belief or ancestry), more than half (55%) say 

being Jewish is mainly a matter of ancestry and culture, and two-thirds say it is not necessary to 

believe in God to be Jewish.” (p. 2)     

Do such attitudes suggest that “Redemption” as we believe it to be based upon verses such as those 
found in Parashat VaEra, is a moot issue for most American Jews? Furthermore, if one does not believe in 
God, then by definition one cannot believe in the Divine Authoritativeness of the Bible, leading to the 
conclusion that all talk of Redemption in our holy texts is irrelevant, regardless if the prerequisites are 
passive or active. As is described in Yehuda Mirsky’s forthcoming book on Rav Kook, (Rav Kook: Mystic in a 
Time of Revolution, Yale U. Press,  http://yalepress.yale.edu/book.asp?isbn=9780300164244 ), the first 
Ashkenazi Chief Rabbi was able to view those building the land of Israel, however secular their lifestyles 
may have been, as engaged in a Mitzva and the advancement of the Jewish people, leading directly to an 
ultimate Redemption. How likely are those living in Chutz LaAretz able to be understood in such a light, if 
not by themselves, than at least by others? In Ari Shavit’s recent critically acclaimed and disturbing 
volume, My Promised Land: The Triumph and Tragedy of Israel (Random House, New York, 2013 
http://www.amazon.com/My-Promised-Land-Triumph-Tragedy/dp/0385521707 ) the author quotes Yoel 
Bin Nun, a seminal figure in recent Israeli history (see Yossi Klein HaLevi’s deeply engaging  Like Dreamers: 
The Story of the Israeli Paratroopers Who Reunited Jerusalem and Divided a Nation [Harper Collins, New 
York, 2013 http://www.amazon.com/Like-Dreamers-Paratroopers-Reunited-
Jerusalem/dp/0060545763#reader_0060545763 ] for an extensive presentation of Yoel Bin Nun, among 
others), who, when recalling how he felt upon reaching the Temple Mount with Brigade 55 during the Six 
Day War, said, “It was as if the Bible was suddenly alive. A historic event of biblical magnitude had 
occurred: the State of Israel had returned the people of Israel to the Land of Israel.” (p. 204). Could the 
bible possibly speak on a similar scale to Jews  living in Chutz LaAretz, who would be interviewed for a 
report like the one produced by the Pew Research Center? Finally, when Shavit interviews Yehuda Etzion, 
like Bin Nun, one of the founders of the city of Ophra, when he describes how he worked on a security 
installation by driving up Mount Ba’al Chatzor, the tallest mountain in the Shomron, he said, “When the 
Land Rover was climbing Ba’al Chatzor and the mountaintop came into view, I would talk to the heavens. 
And I would say, ‘We are here, we are doing all we can do, so please now do Your Part’. Yes, I had a 
dialogue with God. I was saying to God what the sons of Israel said when they brought their baskets of 

http://www.pewforum.org/2013/10/01/jewish-american-beliefs-attitudes-culture-survey/
http://yalepress.yale.edu/book.asp?isbn=9780300164244
http://www.amazon.com/My-Promised-Land-Triumph-Tragedy/dp/0385521707
http://www.amazon.com/Like-Dreamers-Paratroopers-Reunited-Jerusalem/dp/0060545763#reader_0060545763
http://www.amazon.com/Like-Dreamers-Paratroopers-Reunited-Jerusalem/dp/0060545763#reader_0060545763
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If the message in Parashat VaEira to Moshe as well as to each of us, Is that our ultimate 

redemption is dependent upon the notions of our belief in Godand our appreciation of Yetziat 

Mitzrayim, there is no time like the present for us to pay attention to and reflect seriously about 

these important ideas.  

 

Precis20 of RaMBaM’s 13 Attributes of Faith:21  

 Koren: p. 201; ArtScroll: p. 178 

Biblical references to the Exodus from Egypt: 

Shemot 12:17, 42; 18:10; 20:2; 22:20; 23:9; 29:46; 32:11. 

VaYikra 11:45; 19:34, 36; 22:33; 23:43; 25:42, 55; 26:13, 45. 

BaMidbar 15:41. 

Devarim 5:6, 15; 6:12; 7:8, 18; 8:14; 9:7; 10:19; 11:3-4; 13:6,11; 15:15; 16:3; 20:1; 24:22; 

29:1, 15, 24. 

Some liturgical references to the Exodus from Egypt: 

 שחרית:

 ArtScroll p. 64Koren p. 69 ;וֲַאַמְלֵאהּו  ִפיָך ַהְרֶחב. ִמְצָריִם ֵמֶאֶרץ ַהַמַעְלָך ֱאֹלקיָך יְדֹוָד ָאנִֹכי

ָרֵאל ֶאת ַההּוא ַבּיֹום יְדֹוָד וַּיֹוַשע ְֹ ָרֵאל וַּיְַרא. ִמְצָריִם ִמּיַד יִש ְֹ ַפת ַעל. ֵמת ִמְצַריִם ֶאת יִש ְֹ  p. 81 ;ים.הַ  ש

 76 

 .Ibid;87שירת הים. .

  .p.ֱאֶמת. יֶכםקֱאֹל יְדֹוָד ֲאנִי יםקֵלאֹל ָלֶכם ִלְהיֹות ִמְצַריִם ֵמֶאֶרץ ֶאְתֶכם הֹוֵצאִתי ֲאֶשר יֶכםֱאֹלק יְדֹוָד ֲאנִי

 ; 94.101  

ֹ  ֲחזָָקה ְביָד ִמְצַריִם ֵמֶאֶרץ ַעְמָך ֶאת הֹוֵצאתָ  ֲאֶשר. ֱאֹלקינּו ה' וְַעָתה  ָחָטאנּו. ַהֶזה ַכּיֹום ֵשם ְלָך וַַתַעש

 .p 126.143 ;ָרָשְענּו. 

מֹו ִביהֹוֵסף ֵעדּות ָֹ ַפת. ִמְצָריִם ֶאֶרץ ַעל ְבֵצאתֹו. ש ְֹ  p. 189 166 ;. ֶאְשָמע יַָדְעִתי ֹלא ש

  Ibid. 168;.וֲַאַמְלֵאהּו ִפיָך ַהְרֶחב. ִמְצָריִם ֵמֶאֶרץ ַהַמַעְלָך יָךקֱאֹל יְדֹוָד ָאנִֹכי

 עריב:מ

 .ֱאֶמת יֶכםקֱאֹל יְדֹוָד ֲאנִי. יםקֵלאֹל ָלֶכם ִלְהיֹות. ִמְצַריִם ֵמֶאֶרץ ֶאְתֶכם הֹוֵצאִתי ֲאֶשר. יֶכםקֱאֹל יְדֹוָד ֲאנִי

; 260.p. 247 

ה ֶֹ  ְבכֹוֵרי ָכל ְבֶעְבָרתֹו ַהַמֶכה. ָחם ְבנֵי ְבַאְדַמת ּומֹוְפִתים אֹותֹות. ְבַפְרעֹה ּונְָקָמה נִִסים ָלנּו ָהעֹוש

ָרֵאל ַעמֹו ֶאת וַּיֹוֵצא. ִמְצָריִם ְֹ      262p. 2 ;51 ם.עֹולָ  ְלֵחרּות ִמתֹוָכם יִש

  

                                                                                                                                                                  
first fruits to the Temple: ‘Here we have done our share. Please Do Your Share and Bless Your People, 
Your Israel.’” (pp. 209-10) While I realize that differences in political perspectives can lead to sharp and 
explosive disagreements among Jews, and the Hitnachalut certainly qualifies as such a hot-button topic 
(both Klein HaLevi and Shavit shed much light on the evolution of the settlement movement and the pros 
and cons that are associated with it) nevertheless, a sense of engagement with God and the Bible, 
elements which according to the Foundation Speech in Parashat VaEra are key stones with respect to the 
Redemption of the Jewish people, appears to be alive much more powerfully for at least some of those 
living in Israel—I realize that the majority of the Israeli population is secular—than the comparable Jewish 
community in the Diaspora. Such a realization should at least give us pause. 
20

 Based upon RaMBaM’s more developed formulations at the conclusion of his introduction to the 

Mishnayot of the last chapter of Sanhedrin “Chelek”. 
21

 See R. Ezra Bick’s essay on Selichot, http://www.vbm-torah.org/roshandyk/13-eb.htm , as well as his 
recent work In His Mercy: Understanding the Thirteen Midot. 

 

http://www.vbm-torah.org/roshandyk/13-eb.htm

