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Did Yaakov Really Bless Reuven, Shimon and Levi? 

 

R. Yaakov Bieler 

Parashat VaYechi, 5774 

 

What was the nature of Yaakov’s last words to his sons? 

 As Yaakov prepares to leave this world, he calls his sons together and gives each of them 

a personal message.1 2 While in 49:28, a verse that might be summarizing what was said 

                                                           
1
 Beraishit 49:2-27 

Reuven, thou art my first-born, my might, and the first-fruits of my strength; the excellency of dignity, and 

the excellency of power. Unstable as water, have not thou the excellency; because thou wentest up 

to thy father's bed; then defiledst thou it--he went up to my couch.  

Shimon and Levi are brethren; weapons of violence their kinship. Let my soul not come into their council; 

unto their assembly let my glory not be united; for in their anger they slew men, and in their self-will 

they houghed oxen. Cursed be their anger, for it was fierce, and their wrath, for it was cruel; I will 

divide them in Yaakov, and scatter them in Yisrael.  

Yehuda, thee shall thy brethren praise; thy hand shall be on the neck of thine enemies; thy father's sons 

shall bow down before thee. Yehuda is a lion's whelp; from the prey, my son, thou art gone up. He 

stooped down, he couched as a lion, and as a lioness; who shall rouse him up? The sceptre shall not 

depart from Yehuda, nor the ruler's staff from between his feet, as long as men come to Shiloh; and 

unto him shall the obedience of the peoples be. Binding his foal unto the vine, and his ass's colt unto 

the choice vine; he washeth his garments in wine, and his vesture in the blood of grapes; His eyes 

shall be red with wine, and his teeth white with milk.  

Zevulun shall dwell at the shore of the sea, and he shall be a shore for ships, and his flank shall be upon 

Tzidon.  

Yissachar is a large-boned ass, couching down between the sheep-folds. For he saw a resting-place that it 

was good, and the land that it was pleasant; and he bowed his shoulder to bear, and became a 

servant under task-work.  

Dan shall judge his people, as one of the tribes of Israel. Dan shall be a serpent in the way, a horned snake 

in the path, that biteth the horse's heels, so that his rider falleth backward…    

Gad, a troop shall troop upon him; but he shall troop upon their heel.  

As for Asher, his bread shall be fat, and he shall yield royal dainties.  

Naftali is a hind let loose: he giveth goodly words.  

Yosef is a fruitful vine, a fruitful vine by a fountain; its branches run over the wall. The archers have dealt 

bitterly with him, and shot at him, and hated him; But his bow abode firm, and the arms of his hands 

were made supple, by the Hands of the Mighty One of Yaakov, from thence, from the Shepherd, the 

Stone of Israel, Even by the God of thy father, Who shall Help thee, and by the Almighty, who shall 

Bless thee, with Blessings of Heaven above, Blessings of the deep that coucheth beneath, Blessings 

of the breasts, and of the womb. The blessings of thy father are mighty beyond the blessings of my 

progenitors unto the utmost bound of the everlasting hills; they shall be on the head of Yosef, and 

on the crown of the head of the prince among his brethren.  

Binyamin is a wolf that raveneth; in the morning he devoureth the prey, and at even he divideth the spoil.' 
2
 The patriarch’s special affection for Yosef is further evidenced by in addition to blessing him among his 

siblings in Beraishit 49, Yaakov speaks with him privately prior to the gathering of all of the brothers in 
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previously, Yaakov’s words to his sons are called “Blessings”,3 the introduction to the series of 

statements in 49:1 appears to indicate that Yaakov’s original intention was to impart long-range 

prophecy and thereby tell them “what will occur to each in “Acharit HaYamim” (the end of 

days).4 Yet his words themselves appear to be neither eschatological in nature,5 nor do they all 

seem to be even blessings!6 Certainly Yaakov’s comments to his first three sons in particular,7 

                                                                                                                                                                             
Beraishit 48. At that time Yaakov bestows upon Yosef the status of firstborn, who by law is entitled to a 

double portion of the estate of his father, by declaring that each of Yosef’s two sons, Yaakov’s 

grandchildren, will be considered a full tribe.   
3
 All these are the twelve tribes of Israel, and this is it that their father spoke unto them and blessed them; 

every one according to his blessing he blessed them.   
4
 And Yaakov called unto his sons, and said: 'Gather yourselves together, that I may tell you that which 

shall befall you in the end of days. Assemble yourselves, and hear, ye sons of Yaakov; and hearken unto 

Yisrael your father.  
5
 RaShI notes the inconsistency between the introduction in 49:1 and what Yaakov actually says, when he 

comments: 

d.h. VeAgida Lachem 

He wished to reveal to them the “End”, but the Divine Presence was removed from him, and he 

began to relate other things. 

The Rabbis in an Aggada describe the scene at Yaakov’s deathbed more vividly and dramatically: 

Pesachim 56a 

For R. Shimon b. Lakish said: “And Yaakov called unto his sons, and said: Gather yourselves 
together, that I may tell you [that which shall befall you in the end of days].”  Yaakov wished to 
reveal to his sons the ‘end of the days’, whereupon the Shechina departed from him. Said he, 
‘Perhaps, Heaven forfend! there is one unfit among my children, like Avraham, from whom there 
issued Yishmael, or like my father Yitzchak, from whom there issued Eisav.’ [But] his sons 
answered him, ‘Hear O Yisrael, the Lord our God, the Lord is One: just as there is only One in thy 
heart, so is there in our heart only One.’ In that moment our father Yaakov opened [his mouth] 
and exclaimed, ‘Blessed be the name of His glorious kingdom for ever and ever.’ 

6
 The analogue with which to compare Yaakov’s “blessings” is Moshe’s blessing to the individual tribes at 

the end of Devarim, a series of pronouncements that very unambiguously is prefaced with (Devarim 33:1) 

“And this is the blessing wherewith Moshe the man of God blessed the children of Israel before his 

death.” (It is notable that Shimon is not mentioned at all.) 

33:6-25 

Let Reuven live, and not die in that his men become few.  

And this for Yehuda, and he said: Hear, LORD, the voice of Yehuda, and bring him in unto his 

people; his hands shall contend for him, and Thou shalt be a help against his adversaries.  

And of Levi he said: Thy Tummim and Thy Urim be with Thy holy One, whom Thou didst Prove at 

Massah, with whom Thou didst strive at the waters of Meriva; who said of his father, and of 

his mother: 'I have not seen him'; neither did he acknowledge his brethren, nor knew he his 

own children; for they have observed Thy Word, and keep Thy Covenant. They shall teach 

Yaakov Thine Ordinances, and Yisrael Thy Law; they shall put incense before Thee, and 

whole burnt-offering upon Thine Altar. Bless, LORD, his substance, and Accept the work of 

his hands; Smite through the loins of them that rise up against him, and of them that hate 

him, that they rise not again.  
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Reuven, Shimon and Levi, appear to be sharply reproachful regarding specific past indiscretions8 

and predict  that  these tribes will not enjoy the type of positive futures that their siblings have 

                                                                                                                                                                             
Of Binyamin he said: The beloved of the LORD shall dwell in safety by Him; He Covereth him all 

the day, and He Dwelleth between his shoulders.  

And of Yosef he said: Blessed of the LORD be his land; for the precious things of heaven, for the 

dew, and for the deep that coucheth beneath, And for the precious things of the fruits of 

the sun, and for the precious things of the yield of the moons, And for the tops of the 

ancient mountains, and for the precious things of the everlasting hills, And for the precious 

things of the earth and the fulness thereof, and the good will of Him that Dwelt in the bush; 

let the blessing come upon the head of Yosef, and upon the crown of the head of him that 

is prince among his brethren. His firstling bullock, majesty is his; and his horns are the horns 

of the wild-ox; with them he shall gore the peoples all of them, even the ends of the earth; 

and they are the ten thousands of Ephraim, and they are the thousands of Manashe.  

And of Zevulun he said: Rejoice, Zevulun, in thy going out, and, Yissachar, in thy tents. They shall 

call peoples unto the mountain; there shall they offer sacrifices of righteousness; for they 

shall suck the abundance of the seas, and the hidden treasures of the sand.  

And of Gad he said: Blessed be He that Enlargeth Gad; he dwelleth as a lioness, and teareth the 

arm, yea, the crown of the head. And he chose a first part for himself, for there a portion of 

a ruler was reserved; and there came the heads of the people, he executed the 

Righteousness of the LORD, and His Ordinances with Israel.  

And of Dan he said: Dan is a lion's whelp, that leapeth forth from Bashan.  

And of Naftali he said: O Naftali, satisfied with favour, and full with the blessing of the LORD: 

possess thou the sea and the south.  

And of Asher he said: Blessed be Asher above sons; let him be the favoured of his brethren, and 

let him dip his foot in oil. Iron and brass shall be thy bars; and as thy days, so shall thy 

strength be.   
7
 Yaakov’s words to Gad also have a decidedly negative tinge—tearing an arm and the crown of the head; 

although not as scathing as what he says to Reuven, Shimon and Levi. 
8
 Reuven… because thou wentest up to thy father's bed; then defiledst thou it--he went up to my couch… 

(a reference to Beraishit 35:22 “And it came to pass, while Israel dwelt in that land, that Reuben 

went and lay with Bilha his father's concubine; and Israel heard of it…).  

Shimon and Levi… weapons of violence their kinship. for in their anger they slew men, and in their self-will 

they houghed oxen (references to the murder of the inhabitants of Shechem in Beraishit 34:25-6 

“And it came to pass on the third day, when they were in pain, that two of the sons of Yaakov, 

Shimon and Levi, Dina's brethren, took each man his sword, and came upon the city unawares, and 

slew all the males. And they slew Chamor and Shechem his son with the edge of the sword, and took 

Dina out of Shechem's house, and went forth”; as well as to the plot to kill Yosef, who in Devarim 

33:17  is referred to as “His firstling bullock, majesty is his; and his horns are the horns of the wild-

ox; with them he shall gore the peoples all of them, even the ends of the earth; and they are the ten 

thousands of Ephraim, and they are the thousands of Manashe.” The initiators of the plot, described 

in Beraishit 37:19-20 “And they said one to another: 'Behold, this dreamer cometh. Come now 

therefore, and let us slay him, and cast him into one of the pits, and we will say: An evil beast hath 

devoured him; and we shall see what will become of his dreams,'” are traditionally identified as 

Shimon and Levi, probably because of the capacity for violence that they demonstrated in Shechem.  
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in store for them.9  Although RaShI on Devarim 1:3 comments that there are justifications for 

waiting until just before one dies before imparting sharp rebuke,10 and it was important for 

Yaakov at some point to register his disapproval, so that his not having said anything at the time 

of the event11 not be misinterpreted as tacit approval, nevertheless should we assume that 

                                                                                                                                                                             
RaShI on Beraishit 49:5 offers a logical analysis leading to the conclusion that Shimon and Levi were 

the originators of the plot: 

d.h. Shimon VeLevi Achim 

They were of one mind in the plots against Shechem and Yosef. Re 37:19-20 “And one said to his 

brother, ‘Let us go and kill him’”—who were they (these two people)? If you say Reuven and 

Yehuda, but they did not agree to kill him (see Beraishit 37:21-1; 26-7). And if you say the 

children of the handmaidens (Bilha—Dan and Naftali; Zilpa—Gad and Asher), they did not hate 

Yosef fully, as it is said, (Ibid. 2) “And he acted as a youth with the children of Bilha and Zilpa…”. 

Yissachar and Zevulun did not speak in the presence of their older brothers (never once is there a 

quote directly attributed to these two). Therefore, by the process of elimination, we are left with 

Shimon and Levi, whom their father refers to as “brothers”. 
9
 Reuven--Unstable as water, have not thou the excellency. 

Shimon and Levi--I will divide them in Yaakov, and scatter them in Yisrael. 
10

 D.h. VaYehi BeArabaim Shana B’Ashtai Asar Chodesh BeEchad LaChodesh 

This teaches that he (Moshe) did not rebuke them (the Jewish people) until shortly before his 

death. From whom did he learn this practice? From Yaakov, who did not rebuke his sons until 

just before his death. He said, “Reuven, my son, I will tell you why I did not rebuke you all of 

these years—because I did not wish you to leave me and attach yourself to Eisav, my brother.” 

And because of four considerations one should not rebuke another until just before one dies: 1) 

So one should not rebuke and rebuke again; 2) The other should not see him and be 

embarrassed before him; 3) That the other not feel resentful towards him; 4) That they should 

part from one another in peace, because rebuke brings about peace, as it appears in Sifre 

Devarim, Section 2. Similarly Yehoshua only rebuked Israel just before his death, as it is said, 

(Yehoshua 24:15) “And if it seem evil unto you to serve the LORD, choose you this day whom ye 

will serve; whether the gods which your fathers served that were beyond the River, or the gods 

of the Amorites, in whose land ye dwell; but as for me and my house, we will serve the LORD.'” 

And so too Shmuel, as it is said (I Shmuel 12:3) “Here I am; witness against me before the LORD, 

and before His Anointed: whose ox have I taken? or whose ass have I taken? or whom have I 

defrauded? or whom have I oppressed? or of whose hand have I taken a ransom to blind mine 

eyes therewith? and I will restore it you.'” And so too David with respect to Shlomo his son, as it 

is said, (I Melachim 2:1) “Now the days of David drew nigh that he should die; and he charged 

Solomon his son, saying:…) 
11

 Although in Beraishit 35:22 the Tora states that Yaakov heard about what Reuven did vis-à-vis Bilha, 

there is no recorded response on his part. After the raid on Shechem, although Yaakov immediately 

afterwards said that he thought that such a brash action will endanger his family because it will 

precipitate counterattacks—(Ibid. 34:30 “And Yaakov said to Shimon and Levi: 'Ye have troubled me, to 

make me odious unto the inhabitants of the land, even unto the Canaanites and the Perizzites; and, I 

being few in number, they will gather themselves together against me and smite me; and I shall be 

destroyed, I and my house.'”)—the Tora allows the brothers to have the last word (Ibid. v. 31 “And they 
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these were the exclusive last words that Yaakov imparted to these three sons? Would they be 

able to remember their father positively if his last words to them were so full of disapproval? 

 

Positing that in addition to specific comments about each of the brothers, a general blessing 

was invoked by Yaakov afterwards. 

 One general approach for trying to account for these inconsistencies and questions is 

adopted by some commentators, based upon the Pesikta, where they maintain that the 

concluding verse  of this section in the Tora, Beraishit 49:28,12  in which we are told that Yaakov 

“blessed” his sons, refers to words other than what appeared before, i.e., a new, additional 

blessing. According to this view, in verses 49:3-27, Yaakov was not engaged in blessing his 

children, but rather broadly outlining their specific characteristics and natures, whether good or 

bad, as well as the qualities that can be expected to characterize their respective offspring in the 

future. Only after concluding this review of the individual sons, does Yaakov actually bless all of 

them, at that point finally conveying his love and feelings for all of the members of his family, 

prior to his death.  

 

RaShI on Beraishit 49:28 d.h. VeZot Asher Diber LaHem Avihem VaYivarech 

Otam (and he blessed them) 

But were there not some of his sons whom he did not bless, but whom, on the 

contrary, he reproached? But this is the explanation:  

“And this is what he, their father, spoke to them”—all that has been said above 

in this chapter, whether it be blessing or reproach. 

You might therefore think that he did not bless Reuven, Shimon and Levi at all? 

The text therefore states, “And he blessed them”, which implies all of them.  

 

Would a blessing of this magnitude not include what actually was said? 

A significant difficulty with this approach is the curious omission of the words that this 

final overall blessing contained. Granted that in instances where one person blesses another, we 

are usually told the words that make up that blessing,13 there are instances where this is not the 

case.14 However, in light of how carefully and deliberately Yaakov blessed Yosef via Ephraim and 

                                                                                                                                                                             
said: 'Should one deal with our sister as with a harlot?'”), suggesting that Yaakov remained silent at that 

point, ostensibly acquiescing to their perspective.   

12
 See fn. 3. 

13
 E.g., Beraishit 1:22 “And God Blessed them, saying: 'Be fruitful, and multiply, and fill the waters in the 

seas, and let fowl multiply in the earth.'” 

Ibid. 14:19 “And he (MalkiTzedek) blessed him (Avraham), and said: 'Blessed be Abram of God Most High, 

Maker of heaven and earth’” 

Ibid. 24:60 “And they blessed Rivka, and said unto her: 'Our sister, be thou the mother of thousands of ten 

thousands, and let thy seed possess the gate of those that hate them.'  
14

 Ibid. 32:1 “And early in the morning Lavan rose up, and kissed his sons and his daughters, and blessed 

them. And Lavan departed, and returned unto his place.”  
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Menashe in the previous chapter,15 as well as the considerable concern that he and Rivka 

evidenced regarding obtaining the proper blessing from Yitzchak—see chapters 27 and 2816--

would imply a recognition on the part of Yaakov that blessings that are bestowed are important, 

particularly when they are intended to mitigate a critique of some of his sons earlier in Beraishit 

49.  

 

There was no separate final blessing, but rather the words to each tribe constituted a blessing, 

including Reuven, Shimon and Levi.  

A second general approach that some commentators suggest, which avoids the issue of 

wondering what Yaakov actually said to his sons, is to assume that 49:28, instead of describing a 

separate, additional blessing aside from what Yaakov stated earlier, in fact is defining those 

previous  comments as blessings. Of course, the problem then becomes how to understand 

particularly what was said to Reuven, Shimon and Levi as in fact “blessings”.  

 

The blessings not only directly applied to specific individuals, but they spilled over to some 

extent to include the entire family. 

MaHaRaL MiPrague presents one way to understand Chapter 49 in this manner: 

 

Gur Aryeh17 on Beraishit 49:28. 

He (RaShI) is not trying to say that they (the brothers) are all equal in terms of 

their blessings.18 For if this was so, then “The sceptre shall not depart from 

                                                                                                                                                                             
Ibid. 47:10 “And Yaakov blessed Pharaoh, and went out from the presence of Pharaoh.  

Shemot 12:32 “Take both your flocks and your herds, as ye have said, and be gone; and bless me 

(Pharoah) also.'”  

Ibid. 39:43 “And Moshe saw all the work, and, behold, they had done it; as the LORD had Commanded, 

even so had they done it. And Moses blessed them.  

VaYikra 9:22 “And Aharon lifted up his hands toward the people, and blessed them; and he came down 

from offering the sin-offering, and the burnt-offering, and the peace-offerings.  
15

 Braishit 48:9, 15-16, 20  

And Yosef said unto his father: 'They are my sons, whom God hath given me here.' And he said: 'Bring 

them, I pray thee, unto me, and I will bless them.'…And he blessed Yoseph, and said: 'The God before 

Whom my fathers Avraham and Yitzchak did walk, the God Who hath Been my Shepherd all my life long 

unto this day,  the angel who hath redeemed me from all evil, Bless the lads; and let my name be named 

in them, and the name of my fathers Avraham and Yitzchak; and let them grow into a multitude in the 

midst of the earth.' …And he blessed them that day, saying: 'By thee shall Israel bless, saying: God Make 

thee as Ephraim and as Manashe.' And he set Ephraim before Manashe.      
16

 By virtue of Yitzchak giving Yaakov a separate blessing at the beginning of Beraishit 28 before Yaakov 

leaves home, in addition to the contested one intended for Eisav in Chapt. 27, Rivka’s thinking that a 

special blessing was going to be mistakenly given to Eisav is refuted. 
17

 The name of MaHaRaL’s commentary on RaShI. 
18 This is implied if we assume that 49:28 summarizes what had been stated before, when it says, “…And 

this is it that their father spoke unto them and blessed them”—as a single entity, all together.  
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Yehuda” would have to apply to each of the brothers, and that is impossible. A 

similar thing can be said with respect to all of the blessings. Instead the verse in 

question is saying that what will apply to Yehuda, i.e., the courage of the lion, 

and Binyamin’s quality of being like a wolf, in a certain respect will be present in 

all of them. Reuven will have some resemblance to a lion, but not completely. 

The true essence of the quality will apply only to the tribe that was blessed with 

that particular blessing. The idea of “every one according to his blessing he 

blessed them” means that all of them to a degree will share in the particular 

qualities that were designated for specific tribes.  

 

By using Reuven as an example, MaHaRaL is clearly stating that those tribes that appear not to 

receive any blessing, i.e., Reuven, Shimon and Levi, in fact were blessed via the blessings that 

the others received; therefore what they lacked was not blessing, but rather a unique positive 

quality and characteristic that was associated with the other brothers, since the misdeeds of 

these three overwhelmed all other considerations.19 

                                                           
19

 When we compare Yaakov’s words to Reuven, Shimon and Levi with those of Moshe, we see regarding 

two out of the three, that words of reproach are replaced with words of blessing. 

                Yaakov’s words:                Moshe’s words: 

Reuven, thou art my first-born, my might, and the 

first-fruits of my strength; the excellency of 

dignity, and the excellency of power. Unstable 

as water, have not thou the excellency; 

because thou wentest up to thy father's bed; 

then defiledst thou it--he went up to my 

couch.  

Let Reuven live, and not die in that his men 

become few.  

 

Shimon and Levi are brethren; weapons of violence 

their kinship. Let my soul not come into their 

council; unto their assembly let my glory not 

be united; for in their anger they slew men, 

and in their self-will they houghed oxen. 

Cursed be their anger, for it was fierce, and 

their wrath, for it was cruel; I will divide them 

in Yaakov, and scatter them in Yisrael.  

And of Levi he said: Thy Tummim and Thy Urim be 

with Thy holy One, whom Thou didst Prove 

at Massah, with whom Thou didst strive at 

the waters of Meriva; who said of his 

father, and of his mother: 'I have not seen 

him'; neither did he acknowledge his 

brethren, nor knew he his own children; 

for they have observed Thy Word, and 

keep Thy Covenant. They shall teach 

Yaakov Thine Ordinances, and Yisrael Thy 

Law; they shall put incense before Thee, 

and whole burnt-offering upon Thine Altar. 

Bless, LORD, his substance, and Accept the 

work of his hands; Smite through the loins 

of them that rise up against him, and of 

them that hate him, that they rise not 

again. 
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Reading the “curses” as actually constituting blessings—because it could have been so much 

worse. 

A variation on the MaHaRaL’s interpretation is presented by Ketav Sofer among the 

several hypotheses that he offers for this problem. While Yaakov was obviously attacking certain 

aspects of Reuven’s, Shimon’s and Levi’s behaviors, nevertheless blessing could be detected 

within these critiques (!) . While Yaakov states that Reuven will not be greater than his brothers, 

despite his having been the first-born, he was not going to be less than the other brothers 

either.  Concerning Shimon and Levi, Yaakov stated, “Cursed be their anger”, about which RaShI 

comments: “He cursed their anger, but not them themselves.” And when Yaakov said, “I will 

divide them in Yaakov, and scatter them in Yisrael”, at least they will continue to be part of the 

Jewish people, and not separated from them. Consequently, when the text in 49:28 states, 

“…And this is it that their father ‘Diber’ (lit. “spoke”; this verb representing speech is associated 

with sharp, critical, impersonal, authoritarian language) unto them and blessed them”, it can be 

understood to connote that although Yaakov spoke harshly to the three brothers, all things 

considered, simultaneously entwined in his words were blessings. 

 

Conclusion. 

 Each of the explanations for how to understand Yaakov’s words to Reuven, Shimon and 

Levi are at least somewhat “forced” and therefore difficult to accept. Even more intriguing is 

how the three brothers felt towards their father after absorbing his withering criticisms in front 

of their siblings. Levi’s turnabout, probably could at least in part be attributed to his having 

taken to heart his father’s remonstrations. Shimon, on the other hand, apparently was not 

moved and became more alienated from his father’s traditions over time, culminating in the 

confrontation between his descendant and that of Levi in BaMidbar 25:6-8, 11, 14.20 While 

Reuven does not go as far as apparently Shimon’s descendants were prepared to go in terms of 

becoming involved with non-Jewish women and idolatry, the fact that Reuven was a co-

conspirator in the Korach rebellion (Ibid. 16:1) and was one of the tribes that wishes to reside on 

the far side of the Jordan (Ibid. 32:1 ff.) suggests that he too suffered long-term effects from 

Yaakov’s disaffection. 

                                                                                                                                                                             
 (Shimon is not mentioned by Moshe.) 

 
20

 And, behold, one of the children of Israel came and brought unto his brethren a Midianitish woman in 

the sight of Moshe, and in the sight of all the congregation of the children of Israel, while they were 

weeping at the door of the tent of meeting. And when Pinchas, the son of Eleazar, the son of Aharon the 

priest, saw it, he rose up from the midst of the congregation, and took a spear in his hand. And he went 

after the man of Israel into the chamber, and thrust both of them through, the man of Israel, and the 

woman through her belly… So the plague was stayed from the children of Israel. 'Pinchas, the son of 

Eleazar, the son of Aharon the priest, hath turned My Wrath away from the children of Israel, in that he 

was very jealous for My Sake among them, so that I Consumed not the children of Israel in My Jealousy… 

Now the name of the man of Israel that was slain, who was slain with the Midianitish woman, was Zimri, 

the son of Salu, a prince of a fathers' house among the Shimonites.   
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