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Chaye Sara 5731 

Alef.  

1. 1) In order to impress Rivka’s family that Avraham is very rich and therefore 

worthwhile to have as a father-in-law, Eliezer spells out Avraham’s possessions. 

2) Since Rivka’s family are not monotheists, Eliezer omits theological comments 

about Avraham’s belief in HaShem.  

3) Eliezer wants to emphasize how Avraham still considers Charan his homeland and 

therefore stresses that Canaan is the land of the Canaanites. 

4) Avraham gave general instructions that did not necessarily imply that Eliezer had 

to find a woman from his family, as long as she came from the land of his birth. 

Because Eliezer wants to stress how this is all God’s Will, he attributes to Avraham 

the requirement that Yitzchak’s wife come from his family. 

5) Rivka’s family will not be as interested in Yitzchak as they will be in the wealth of 

Avraham. So Yitzchak is deemphasized. 

6) Eliezer suggests that as long as Rivka’s family is in favor of her going to Canaan, it 

really doesn’t matter what she thinks personally, thereby attempting to heighten 

the possibility that she will go, since her desires are not relevant. 

7) Eliezer omits details concerning Avraham’s leaving Charan, since he does not wish 

to alienate Rivka’s family who are still living there.  

8) Eliezer does not wish to depict Avraham’s leaving Charan as a fulfillment of some 

sort of Divine Order, since this again would impugn their living in Charan. 

9) See 4).  

10) Eliezer omitted anything that could be interpreted as criticism of Charan. 

11) Whereas in the original account, Eliezer saw himself completely subservient to 

Avraham, in his recounting the story, he puts himself more front and center to 

emphasize his importance so that Rivka’s family will be more likely to accede to his 

proposal. 

12) The emphasis that Eliezer places in his account to the family is not that having 

found Rivka is a kindness to Avraham, but rather that she is the one for Avraham’s 

son. In other words, it's BaShert! 

13) In order to emphasize how miraculous all this is, Eliezer emphasizes that he only 

thought about the test and did not say anything out loud. Had he spoken this 

aloud, it might have been possible for someone to have overheard him and then 

attempted to meet the criteria he had set. 

14) In order for him not to appear too crude and self-absorbed, Eliezer did not 

mention that he had asked Rivka to give him something to drink, but rather to pour 

some water for him.  

15) If Eliezer had quoted Rivka as first saying “Drink” before lowering her pitcher and 

pouring, then it would be clear that that was what Eliezer had originally asked for 
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(see 14) ). Consequently he describes her as pouring first and then inviting him to 

drink.  

16) It appears more virtuous that Rivka wishes the camels to drink along with Eliezer, 

rather than as an afterthought once Eliezer has already quenched his thirst. 

Therefore Eliezer describes the manner in which Rivka passed his test as reflecting 

complete Chesed for man and animal on her part. 

17) If she had to refill her pitcher, once again it would appear that giving the camels 

water was an afterthought, following her taking care of Eliezer (see 16) ). Therefore 

Eliezer describes her actions as giving water to him and the camels simultaneously.  

18) + 19) If in fact Eliezer wishes to claim that part of Avraham’s instructions included 

his determining that the woman come from his family, it would be logical that he 

would ask about this prior to presenting her with gifts. Therefore in his account, he 

first asks her about the identity of her family before presenting her with jewelry. 

20) In Eliezer’s account to the family, the Divine Chesed with Avraham is 

deemphasized in favor of simply saying that Eliezer was thankful that HaShem 

Enabled him to successfully complete his mission. 

2.  Eliezer consciously made the changes that he thought would be most efficacious in 

convincing Rivka’s family to allow her to travel back to Canaan in order to marry 

Yitzchak. 

3.  The four aspects/versions of the story are:  

     a) 24:1-9 The discussion that Eliezer has with Avraham and his acceptance of the 

mission;  

     b) 10-14 Eliezer’s prayer to God and description of the test to which he intends to 

subject the candidates;   

     c) 15-32 The test as well as Eliezer’s being invited to meet Rivka’s family; 

     d) 33-49 Eliezer’s recounting of the events that had transpired to date.  

4.  a)  Concerning the Egyptian plagues, there is a view that   while in each case there 

were interchanges between Moshe and Pharoah, for some of the plagues these 

meetings are not mentioned because it is typical of the text that in some places it 

is “impoverished” (missing detail) and in other places “wealthy” (flowing with 

detail).  

 (ה, ג השנה ראש ירושלמי)' אחר במקום ועשירים זה במקום עניים תורה דברי'

      b) With regard to the genealogy of Moshe in Shemot 6, the tribes leading up to Levi 

are dealt with perfunctorily so that focus can be placed on Levi and the 

generations leading directly to Moshe.  

      c)  The discussion of Shemita in VaYikra is extremely detailed in contrast to most 

other Halachic discussions in the Tora. The lesson that RaShI states is that just as 

all of the details of Shemita were revealed on Sinai, so too the details of the other 

Mitzvot of the Tora.  

  כה פרק ויקרא י"רש

 מה אלא, מסיני נאמרו המצות כל והלא, סיני הר אצל שמיטה ענין מה - סיני בהר( א)

 ודקדוקיהן כללותיהן נאמרו כולן אף, מסיני ודקדוקיה ופרטותיה כללותיה נאמרו שמיטה
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 קרקעות שמיטת מצינו שלא לפי פירושה שכך לי ונראה. כהנים בתורת שנויה כך, מסיני

 ובא, מסיני נאמרו כולן ופרטותיה שכללותיה למדנו, תורה במשנה מואב בערבות שנשנית

 וחזרו, ודקדוקיהן כללותיהן כולם היו שמסיני למשה שנדבר דבור כל על כאן ולמד הכתוב

 :מואב בערבות ונשנו

5.  When Eliezer gives a report to Yitzchak, there is no intention of trying to influence 

him to decide to do things one way or another, as opposed to Rivka’s family, where 

Eliezer was clearly engaged in selling an idea and therefore had to spin his 

presentation carefully.  

Beit. 

 ”מולדתי“  .1

 a) Ibn Ezra: Ur Kasdim (nothing to do with Avraham’s family.) 

 b) RaShBaM: My relatives in my land. 

c) RaMBaN: Not simply someone from my land, but rather specifically from my family 

in my land.  

d) Akeidat Yitzchak: While Avraham might have not insisted on someone from his 

family, this was Eliezer’s innovation, because he thought it would be more 

appropriate. 

2.   

  כד פרק בראשית

 :ַאְבָרָהם ֲאדִֹּני ִעם ַוֲעֵשה־ֶחֶסד ַהיֹום ְלָפַני ַהְקֵרה־ָנא ַאְבָרָהם ֲאדִֹּני ֱאלֹּקי ְיקָֹּוק וַיֹּאַמר( יב)

 :ָמִים ִלְשאֹּב יְֹּצאֹּת ָהִעיר ַאְנֵשי ּוְבנֹות ַהָמִים ַעל־ֵעין ִנָצב ָאנִֹּכי ִהֵנה( יג)

 אָֹּתּה ַאְשֶקה ְוַגם־ְגַמֶליךָ  ְשֵתה ְוָאְמָרה ְוֶאְשֶתה ַכֵדךְ  ַהִטי־ָנא ֵאֶליהָ  ראֹּמַ  ֲאֶשר ַהַנֲערָ  ְוָהָיה( יד)

 :ִעם־ֲאדִֹּני ֶחֶסד ִכי־ָעִשיתָ  ֵאַדע ּוָבּה ְלִיְצָחק ְלַעְבְדךָ  הַֹּכְחתָ 

 ֲאִחי ָנחֹור ֵאֶשת ֶבן־ִמְלָכה תּוֵאלִלבְ  ֻיְלָדה ֲאֶשר יֵֹּצאת ִרְבָקה ְוִהֵנה ְלַדֵבר ִכָלה ֶטֶרם וְַיִהי־הּוא( טו)

 :ַעל־ִשְכָמּה ְוַכָדּה ַאְבָרָהם

 :ַוָתַעל ַכָדּה ַוְתַמֵלא ָהַעְיָנה ַוֵתֶרד ְיָדָעּה לֹּא ְוִאיש ְבתּוָלה ְמאֹּד ַמְרֶאה טַֹּבת ְוַהַנֲערָ ( טז)

 :ִמַכֵדךְ  ַעט־ַמִיםמְ  ָנא ַהְגִמיִאיִני וַיֹּאֶמר ִלְקָראָתּה ָהֶעֶבד וַָיָרץ( יז)

 :ַוַתְשֵקהּו ַעל־ָיָדּה ַכָדּה ַותֶֹּרד ַוְתַמֵהר ֲאדִֹּני ְשֵתה ַותֹּאֶמר( יח)

 :ִלְשתֹּת ִאם־ִכלּו ַעד ֶאְשָאב ִלְגַמֶליךָ  ַגם ַותֹּאֶמר ְלַהְשקֹּתֹו ַוְתַכל( יט)

 :ְלָכל־ְגַמָליו ַוִתְשַאב ִלְשאֹּב ֶאל־ַהְבֵאר עֹוד ַוָתָרץ ֶאל־ַהשֶֹּקת ַכָדּה ַוְתַער ַוְתַמֵהר( כ)

 :ִאם־לֹּא ַדְרכֹו ְיקָֹּוק ַהִהְצִליחַ  ָלַדַעת ַמֲחִריש ָלּה ִמְשָתֵאה ְוָהִאיש( כא)

 ַעל־ָיֶדיהָ  ְצִמיִדים יּוְשֵנ ִמְשָקלֹו ֶבַקע ָזָהב ֶנֶזם ָהִאיש וִַיַקח ִלְשתֹות ַהְגַמִלים ִכלּו ַכֲאֶשר וְַיִהי( כב)

 :ִמְשָקָלם ָזָהב ֲעָשָרה

 :ָלִלין ָלנּו ָמקֹום ֵבית־ָאִביךְ  ֲהֵיש ִלי ָנא ַהִגיִדי ַאתְ  ַבת־ִמי וַיֹּאֶמר( כג)

 :ְלָנחֹור ָיְלָדה ֲאֶשר ֶבן־ִמְלָכה ָאנִֹּכי ַבת־ְבתּוֵאל ֵאָליו ַותֹּאֶמר( כד)

 :ָללּון ַגם־ָמקֹום ִעָמנּו ַרב ַגם־ִמְסּפֹוא ןַגם־ֶתבֶ  ֵאָליו ַותֹּאֶמר( כה)

 :ַליקָֹּוק וִַיְשַתחּו ָהִאיש וִַיקֹּד( כו)

 ַבֶדֶרךְ  ָאנִֹּכי ֲאדִֹּני ֵמִעם ַוֲאִמתֹו ַחְסדֹו לֹּא־ָעַזב ֲאֶשר ַאְבָרָהם ֲאדִֹּני יקֱאלֹּ ְיקָֹּוק ָברּוךְ  וַיֹּאֶמר( כז)

 :דִֹּניאֲ  ֲאֵחי ֵבית ְיקָֹּוק ָנַחִני

 a) RaMBaN: While Eliezer was very excited to see that Rivka had fulfilled all of the 

conditions of his test, the fact that he asks who her father is, demonstrates that 

he believed that Avraham wanted someone from his family. He gives thanks that 

it has all worked out in accordance with his master’s wishes.  
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b) Akeidat Yitzchak: The fact that Rivka was from Avraham’s family was an 

afterthought, indicated by Eliezer giving Rivka the jewelry before he knew her 

identity. Once Eliezer knew this piece of information, he “ran” with it, believing 

that actually it improves upon Avraham’s original mandate. He gives thanks not so 

much for having found someone form Avraham’s family, since this wasn’t 

Avraham’s original request, but rather because the manner in which HaShem 

Allowed things to work out, it is even better than Eliezer could have originally 

hoped.  

3) It seems to me that the sense of the Perek as a whole is that Avraham was interested 

in Yitzchak not marrying a Canaanite, and therefore he sent Eliezer to the land from 

which he came, but not to his family per se. (Obviously Avraham would not have an 

objection to someone from his family, since they too lived in the land from which he 

originally came!) If Avraham truly wanted to make someone from his family a limiting 

factor, there were clearer ways for him to spell this out than simply to say “מולדתי”. 

Therefore I am in greater agreement with Akeidat Yitzchak.  

 

 

   


