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VaEira 5725 

Alef.  

 

1.  RaShI: The shortness of breath/spirit resulted from immediate emotional and 

physical stress.  

 Ibn Ezra: The condition is the result of having been in exile for so long and therefore 

deprived of personal dignity and a sense of self-worth. 

2.  RaMBaN wishes to account for their belief in Hashem. If they would have possessed 

such belief, then wouldn’t they have been excited to hear from HaShem and His 

Prophet? The pressure under which they toiled removed from them the possibility of 

being reflective and invoking their religious beliefs.  

3.  Sephorno sees their lack of ability to “listen” to Moshe as the reason why HaShem 

Decides to Stop working with that generation, and concentrate upon their children. It 

is as if this condition of the inability to reflect and call upon one’s faith had become 

irreversible in the parental generation whose afflictions associated with slavery had 

been so deep and constant at the hands of the Egyptians. 

4.  For most commentaries, “Kotzer Ruach” and “Avoda Kasha” are two separate 

phenomena. For Sephorno, the reason why they had “Kotzer Ruach” was the Avoda 

Kasha. 

5. It would appear that RaMBaN, like the Midrash HaGadol, is excusing the people for 

not strongly believing in HaShem and His Salvation because their difficult 

circumstance precluded such an expectation. 

 Sephorno, who states that as a result of their inability to properly hear and 

understand Moshe’s message, God Decides to replace the parental generation with 

their children, would seem to demonstrate that you are held accountable for your 

religious attitudes, however much we understand their causes, and thereby are 

ready to excuse those whose attitudes have developed so negatively. 

Beit.  

  ו פרק שמות

ר( י) אמֹר מֶֹשה ֶאל יְקֹוָק וַיְַדבֵּ  :לֵּ

ֹ ( יא) ר אב ל ְבנֵּי ֶאת וִיַשַלח ִמְצָריִם ֶמֶלְך ַפְרעֹה ֶאל ַדבֵּ ַאְרצֹו יְִשָראֵּ  :מֵּ

ר( יב) אמֹר יְקֹוָק ִלְפֵני מֶֹשה וַיְַדבֵּ ן לֵּ ל ְבנֵּי הֵּ ַלי ָשְמעּו ֹלא יְִשָראֵּ יְך אֵּ נִי וְאֵּ  ֲעַרל וֲַאנִי ַפְרעֹה יְִשָמעֵּ

 פ: ְשָפָתיִם

  כז פרק במדבר

ר( טו) אמֹר יְקֹוָק ֶאל מֶֹשה וַיְַדבֵּ  :לֵּ

ָדה ַעל ִאיש ָבָשר ְלָכל ָהרּוחֹת ֱאֹלקי יְקֹוָק יְִפקֹד( טז)  :ָהעֵּ

ם וֲַאֶשר ִלְפנֵּיֶהם יָבֹא וֲַאֶשר ִלְפנֵּיֶהם יֵּצֵּא ֲאֶשר( יז) ם וֲַאֶשר יֹוִציאֵּ  ַכצֹאן יְקֹוָק ֲעַדת ִתְהיֶה וְֹלא יְִביאֵּ

ין ֲאֶשר  :רֶֹעה ָלֶהם אֵּ

עַ  ֶאת ְלָך ַקח מֶֹשה ֶאל יְקֹוָק וַיֹאֶמר (יח)  :ָעָליו יְָדָך ֶאת וְָסַמְכתָ  בֹו רּוחַ  ֲאֶשר ִאיש נּון ִבן יְהֹושֻׁ

ן ֶאְלָעזָר ִלְפנֵּי אֹתֹו וְַהֲעַמְדתָ ( יט) ָדה ָכל וְִלְפנֵּי ַהכֹהֵּ ינֵּיֶהם אֹתֹו וְִצּוִיָתה ָהעֵּ  :ְלעֵּ

הֹוְדָך וְנַָתָתה( כ) ל ְבנֵּי ֲעַדת ָכל יְִשְמעּו ְלַמַען ָעָליו מֵּ  :יְִשָראֵּ
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ן ֶאְלָעָזר וְִלְפנֵּי( כא)  הּוא יָבֹאּו ִפיו וְַעל יְֵּצאּו ִפיו ַעל יְקֹוָק ִלְפנֵּי ָהאּוִרים ְבִמְשַפט לֹו וְָשַאל יֲַעמֹד ַהכֹהֵּ

ל ְבנֵּי וְָכל ָדה וְָכל ִאתֹו יְִשָראֵּ  :ָהעֵּ

עַ  ֶאת וַיִַקח אֹתֹו יְקֹוָק ִצּוָה ֲאֶשרכַ  מֶֹשה וַיַַעש( כב) הּו יְהֹושֻׁ ן ֶאְלָעָזר ִלְפנֵּי וַיֲַעִמדֵּ ָדה ָכל וְִלְפנֵּי ַהכֹהֵּ  :ָהעֵּ

 פ: מֶֹשה ְביַד יְקֹוָק ִדֶבר ַכֲאֶשר וַיְַצּוֵּהּו ָעָליו יָָדיו ֶאת וַיְִסמְֹך( כג)

 

It would seem that in the case of Shemot 6, if anything, Moshe is a bit afraid to oppose 

what HaShem has Told him to do, especially in light of Shemot 4:14 : 

  ד פרק שמות

וִי ָאִחיָך ַאֲהרֹן ֲהֹלא וַיֹאֶמר ְבמֶֹשה יְקֹוָק ַאף וַיִַחר( יד) ר ִכי יַָדְעִתי ַהלֵּ ר ַדבֵּ  יֹצֵּא אהּו ִהנֵּה וְַגם הּוא יְַדבֵּ

 :ְבִלבֹו וְָשַמח וְָרֲאָך ִלְקָראֶתָך

So his speaking is more to himself, even though he is aware that he is still standing 

before HaShem. This would be in contrast to every other case, such as BaMidbar 27, 

where Moshe has a direct communication with HaShem, asking Him for a specific thing, 

which will require Moshe to very specifically direct his communication. 

Gimel.  

 שמות ו

ר( יב) ן לֵּאמֹר יְקֹוָק ִלְפנֵּי מֶֹשה וַיְַדבֵּ ל ְבנֵּי הֵּ ַלי ָשְמעּו ֹלא יְִשָראֵּ יְך אֵּ נִי וְאֵּ  ֲעַרל יוֲַאנִ  ַפְרעֹה יְִשָמעֵּ

 פ: ְשָפָתיִם

ן יְדֹוָד ִלְפנֵּי מֶשה וַיֹאֶמר( ל) יְך ְשָפַתיִם ֲעַרל ֲאנִי הֵּ ַלי יְִשַמע וְאֵּ  :ַפְרעֹה אֵּ

 בראשית כג

נִי ֲאדֹנִי ֹלא( יא) ינֵּי נְַתִתיהָ  ְלָך בֹו ֲאֶשר וְַהְמָעָרה ָלְך נַָתִתי ַהָשֶדה ְשָמעֵּ  ְקבֹר ְךלָ  נְַתִתיהָ  ַעִמי ְבנֵּי ְלעֵּ

ֶתָך  :מֵּ

ר( יג) אמֹר ָהָאֶרץ ַעם ְבָאְזנֵּי ֶעְפרֹון ֶאל וַיְַדבֵּ נִי לּו ַאָתה ִאם ַאְך לֵּ  ִמֶמנִי ַקח ַהָשֶדה ֶכֶסף נַָתִתי ְשָמעֵּ

ִתי ֶאת וְֶאְקְבָרה  :ָשָמה מֵּ

 מיכה ז

אֹלקי אֹוִחיָלה ֲאַצֶפה ַבידֹוָד וֲַאנִי( ז) נִ  יְִשִעי לֵּ  :ֱאֹלקי ייְִשָמעֵּ

 

 על שמות ו:יב העמק דבר

 . אלי" "ישמע בין. "ישמעני" לשון בין ההפרש לדעת יש מתחילה אבל ...

 . מנו יקבל והיינו ”שמעני לו אתה אם“ כמו דברו לקבל נשמע שיהא משמעו ד"ישמעני"

 היינו. משה אל שמעו ולא' הפי מובן וממילא דברו לשמוע אזנו שיטה משמעו אלי" "ישמע אבל

 ...לדבריו כלל אוזן הטו שלא

HaEmek Davar explains the difference as follows:  

 “Yishmaeini” = not only listening, but also compliance. 

“Yishma Eilai” = simple listening, with the hope that understanding and 

compliance might follow, but no guarantees.    

Applying this distinction to the cases that were listed in the question: 

a) Shemot 6:12 If the Jews are not ready to even listen to me, why 

should Pharoah comply with my request? 

b) Ibid. 30 Pharoah won’t even listen to me (i.e., give me the time of 

day, needless to say that he won’t comply with my demand.) 
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c) Beraishit 23:11  “Avraham”, said Efron, “you haven’t understood 

(even if you have listened) to what I said. I want you to have a 

burial place for free.” 

d) Ibid. 13  “It’s you, Ephron, who doesn’t understand me! I want to pay 

for a burial place rather than receive it as a gift. 

e) Micha 7:7  I am hoping that HaShem not only Hears what I have to 

say, but also Understands and Grants my wish for redemption. 

Daled.  

1.  The problem in the verse is that we are not told what the contents of the 

“Commandment(s)” regarding the Jews and Pharoah were.  

2.  RaShI understands that something was communicated to Moshe and Aharon 

regarding the manner in which they are to approach the Jewish people and Pharoah. 

 Akeidat Yitzchak posits that HaShem Did something to Bnai Yisrael and Pharoah to at 

least eventually make them agreeable to accepting the directives that Moshe and 

Aharon would issue.  

3.  According to Akeidat Yitzchak, in light of the problem that the content of the 

“Commandments” are not delineated, it makes more sense to surmise that 

something internally was done to the objects of Moshe and Aharon’s verbal efforts, 

than to assume that some information was literally communicated to Moshe and 

Aharon. 

Tehillim 33:9  

For He spoke, and it was; He commanded, and it stood. (Describing how HaShem 

Brought into existence the natural universe.) 

I Melachim 17:4 

And it shall be, that thou shalt drink of the brook; and I have Commanded the ravens 

to feed thee there.'  

Ibid. 9 

'Arise, get thee to Zarephath, which belongeth to Zidon, and dwell there; behold, I 

have Commanded a widow there to sustain thee.'  

Shemot 7:1 

And the LORD said unto Moses: 'See, I have Set thee in God's stead to Pharaoh; and 

Aaron thy brother shall be thy prophet.  

4.  By adding the descriptive term “Melech Mitzrayim”, something that by this time is 

clearly superfluous, one could understand the addition of these words as an 

emphasis that however evilly the individual conducted himself, his official position 

merited his being spoken to with respect.  

Heh. 

1.  RaShI, Ibn Ezra and RaMBaN all understood “Kotzer Ruach” as referring to the 

physical and emotional exhaustion resulting from the heavy work load that had been 

imposed upon the Jews by the Egyptians.  
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 Shemot Rabba understands “Ruach” as a reference to religious beliefs, i.e., the 

reason why the people could not be persuaded to believe in Moshe’s message was 

because their spirit was preoccupied by pagan beliefs from which they were unable 

to divest themselves.  

2.  The Midrash understands “Avoda Kasha” as the sensibility of the people when they 

resisted substituting worshipping HaShem for their pagan worship. The former 

seemed so much more difficult to fulfill than the latter.  

3.   

 שמות ד'

ל ְבנֵּי זְִקנֵּי ָכל ֶאת וַיַַאְספּו וְַאֲהרֹן מֶשה וַיֵֶּלְך( כט)  :יְִשָראֵּ

ר( ל) ת ַאֲהרֹן וַיְַדבֵּ ינֵּי ָהאֹתֹת וַיַַעש מֶשה ֶאל יְדֹוָד ִדֶבר ֲאֶשר ַהְדָבִרים ָכל אֵּ  :ָהָעם ְלעֵּ

ן( לא) ל ְבנֵּי תאֶ  יְדֹוָד ָפַקד ִכי וַיְִשְמעּו ָהָעם וַיֲַאמֵּ  :וַיְִשַתֲחוּו וַיְִקדּו ָענְיָם ֶאת ָרָאה וְִכי יְִשָראֵּ

Perhaps initially, the people did not understand that they would have to give 

anything up in order for HaShem to Save them from their enslavement. However, 

when it became apparent from Pharoah’s initial refusal and his increasing their 

workloads that this would be a protracted struggle, that would also involve their 

accepting a different religious lifestyle, they became resistant and did not 

enthusiastically embrace the implied changes. (The fact that according to the 

Mechilta only a small percentage of the Jews actually left—1/5, 1/50 or 1/500 based 

upon Shemot 13:18 : 

ב( יח) ִשים סּוף יַם ַהִמְדָבר ֶדֶרְך ָהָעם ֶאת ֱאֹלקים וַיַסֵּ ל ְבנֵּי ָעלּו וֲַחמֻׁ ֶאֶרץ יְִשָראֵּ  :ִמְצָריִם מֵּ

combined with the sin of the Golden Calf gives ample evidence for the Midrash’s 

contention.) 

Vav.  

  .א .1

ר  כח י ְב֨יֹום ִדֶבֶּ֧ יִם׃ }ס{ אֶ  ה'וַיְִהִ֗ ֶרץ ִמְצָרָֽ ה ְבֶאֶ֥  ל־מֶֹשֶׁ֖

ר  כט ֶּ֧ ר ֲאִנִ֣י  ה'וַיְַדבֵּ ֶֹׁ֖ אמ ה לֵּ יִם  ה'ֶאל־מֶֹשֶ֥ ֶלְך ִמְצַרַ֔ ר ֶאל־ַפְרעֹ֙ה ֶמִ֣ ַדבִֵּ֗

יָך׃ ֶלָֽ ר אֵּ ֶ֥ י דֹבֵּ ר ֲאִנֶׁ֖ ת ָכל־ֲאֶשֶ֥ ֵ֛  אֵּ
The difficulty in Shemot 6:28 is that it appears not to be a complete sentence, but 

rather a dependent clause.  

  ,RaMBaN explains that since based upon the immediately preceding verses .ב

ל ְבנֵּי ֶאת הֹוִציאּו ָלֶהם יְדֹוָד ָאַמר ֲאֶשר ּומֶשה ַאֲהרֹן הּוא( כו) ֶאֶרץ יְִשָראֵּ  :ִצְבאָֹתם ַעל ִמְצַריִם מֵּ

ם( כז) ל ְבנֵּי ֶאת ְלהֹוִציא ִמְצַריִם ֶמֶלְך ַפְרעֹה ֶאל ַהְמַדְבִרים הֵּ  :וְַאֲהרֹן מֶשה הּוא ִמִמְצָריִם יְִשָראֵּ

it could be understood that both Moshe and Aharon received Revelation from 

HaShem. Consequently, v. 28 is necessary to clarify the fact that it was specifically 

Moshe to whom HaShem Appeared, although Aharon would then help Moshe to 

communicate what had been Revealed by HaShem.  

 Those who established the Ta’amei HaMikra, and placed a “Sof Pasuk” at the end .ג

of 6:28 instead of a note that would allow for reading the v. 28-9 as a single verse, 
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are traditionally supposed to have been revealed to Moshe on Sinai.1  Ibn Ezra, 

seems to be referring to a human being  as opposed to the Divine,2 is suggesting an 

origin post-Sinai. 

אֶמר  א ִֹ֣ ר  ה'וַי ִֹ֣ ןֶאל־מֶֹש֒ה ֱאמ ִֹ֗ ָך  ֶאָֽל־ַאֲהר ְָֽדָ֙ך ְבַמֶטַ֔ ה ֶאת־ָי ֵ֤ נְטֵּ

ים  ַעל ֶאת־ַהְָֽצַפְרְדִעֶׁ֖ ים וְַהֶ֥ ים וְַעל־ָהֲָֽאַגִמִּ֑ ת ַעל־ַהיְאִֹרֶׁ֖ ַֹ֔ ל־ַהנְָהר ַע֨

יִם׃ ֶרץ ִמְצָרָֽ  ַעל־ֶאֶ֥

אֶמר  יב ִֹ֣ ןֶאל־מֶֹש֒ה ֱאמֹ֙ר  ה'וַי ַֹ֔ ְך  ֶאָֽל־ַאֲהר ה ֶאָֽת־ַמְטָךַ֔ וְַהֶׁ֖ ִ֣ נְטֵּ

ה ְלִכִנֶׁ֖  ֶרץ וְָהָיֶ֥ ר ָהָאִּ֑ יִם׃ֶאת־ֲעַפִ֣ ֶרץ ִמְצָרָֽ  ם ְבָכל־ֶאֶ֥
2. Perhaps, since the expectation based upon Shemot 4:17 : 

 :ָהאֹתֹת ֶאת בֹו ַתֲעֶשה ֲאֶשר ְביֶָדָך ִתַקח ַהֶזה ַהַמֶטה וְֶאת( יז)

was that Moshe would catalyze the various plagues by waving the miraculous staff. 

Consequently, the first time that Aharon wields the staff, there is emphasis upon the 

word Aharon. However, once it is established that Aharon will be initiating at least 

some of the plagues, it is not so remarkable, and less emphasis has to placed on 

Aharon’s name via the Ta’amei HaMikra. 

                                                           
1
 …The Teamim of Taamei Hamikra (Biblical accents) are very ancient, and according to Simcha Ben 

Samuel, a pupil of Rashi (1040-1105), the method of chanting the Teamim was revealed to Moses on 
Mount Sinai with the rest of the Torah. However, the signs developed much later and are most probably 
post-Talmudic… http://bible.ort.org/books/cant4.asp?action=textdisplay&id=9 .  
2
 I was surprised that even in the Mechokkei Yehuda edition of Ibn Ezra, no comment is made identifying 

who the “Ba’al HaPhesakot”might be.  

http://bible.ort.org/books/glosd1.asp?action=displayanchor&glosid=G449#G449
http://bible.ort.org/books/glosd1.asp?action=displayanchor&glosid=G618#G618
http://bible.ort.org/books/cant4.asp?action=textdisplay&id=9

