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VaYera 5729 

Alef.  

1. The RaLBaG could derive his lesson from 18:3-- 

ֵעיֶניךָ  ֵחן ָמָצאִתי ָנא ִאם 'ה וַיֹּאַמר( ג)  :ַעבְֶּדךָ  ֵמַעל ַתֲעבֹּר ָנא ַאל בְּ

And said: 'My lord, if now I have found favor in thy sight, pass not away, I pray thee, from thy 

servant.  

 —We can recognize that Avraham deduced that they were in a hurry from 18:5 .א  .2

רּו ַעבְּדְֶּכם ַעל ֲעַברְֶּתם ֵכן ַעל ִכי ַתֲעבֹּרּו ַאַחר ִלבְֶּכם וְַּסֲעדּו ֶלֶחם ַפת וְֶּאקְָּחה( ה)  ַכֲאֶשר ַתֲעֶשה ֵכן וַיֹּאמְּ

 :ִדַברְּתָ 

And I will fetch a morsel of bread, and stay ye your heart; after that ye shall pass on; 

forasmuch as ye are come to your servant.' And they said: 'So do, as thou hast said.'   

Usually it would be rude for someone to tell his guests that he can leave immediately after 

partaking of his hospitality, unless he perceived that that’s what they really wanted to do, 

and in fact might  have preferred not stopping at all.  

 The textual problem that RaLBaG is explaining in v. 8, is why is Avraham serving them  .ב

butter and milk when all of the preparations that he and his family make are other dishes- 

ָרָהם וַיְַּמֵהר( ו) לש ַמֲהִרי וַיֹּאֶמר ָשָרה ֶאל ָהאֱֹּהָלה ַאבְּ ִאי שְּ  :ֻעגֹות ַוֲעִשי לּוִשי סֶֹּלת ֶקַמח םסְּ

ָרָהם ָרץ ַהָבָקר וְֶּאל( ז)  :אֹּתֹו ַלֲעשֹות וַיְַּמֵהר ַהַנַער ֶאל וִַיֵתן ָוטֹוב ַרךְּ  ָבָקר ֶבן וִַיַקח ַאבְּ

ָאה וִַיַקח( ח) ֵניֶהם וִַיֵתן ָעָשה ֲאֶשר ַהָבָקר ּוֶבן וְָּחָלב ֶחמְּ  :וַיֹּאֵכלּו ָהֵעץ ַתַחת םֲעֵליהֶ  עֵֹּמד וְּהּוא ִלפְּ

And Abraham hastened into the tent unto Sarah, and said: 'Make ready quickly three 

measures of fine meal, knead it, and make cakes.' And Abraham ran unto the herd, and 

fetched a calf tender and good, and gave it unto the servant; and he hastened to dress it. 

And he took curd, and milk, and the calf which he had dressed, and set it before them; and 

he stood by them under the tree, and they did eat.   

He explains that he wanted to serve the guests something while the preparations were 

being made, in light of their being in a hurry, and probably hungry. So he first served them 

foods that did not require preparation, and by the time they had finished that “course”, 

the freshly-prepared foods were ready to serve.  

 —This lesson is derived from comparing 18:4-5 with 6-8  .א .3 

ַעט ָנא ֻיַקח( ד)  :ָהֵעץ ַתַחת וְִּהָשֲענּו ַרגְֵּליֶכם וְַּרֲחצּו ַמִים מְּ

רּו ַעבְּדְֶּכם ַעל ֲעַברְֶּתם ֵכן ַעל ִכי ַתֲעבֹּרּו ַאַחר ִלבְֶּכם וְַּסֲעדּו ֶלֶחם ַפת וְֶּאקְָּחה( ה)  ֶשהַתעֲ  ֵכן וַיֹּאמְּ

  :ִדַברְּתָ  ַכֲאֶשר

Let now a little water be fetched, and wash your feet, and recline yourselves under the 

tree. And I will fetch a morsel of bread, and stay ye your heart; after that ye shall pass on; 

forasmuch as ye are come to your servant.' And they said: 'So do, as thou hast said.'   

ָרָהם וַיְַּמֵהר( ו) לש ַמֲהִרי וַיֹּאֶמר ָשָרה ֶאל ָהאֱֹּהָלה ַאבְּ ִאים שְּ  :ֻעגֹות ַוֲעִשי לּוִשי סֶֹּלת ֶקַמח סְּ

ָרָהם ָרץ ַהָבָקר וְֶּאל( ז)  :אֹּתֹו ַלֲעשֹות רוַיְַּמהֵ  ַהַנַער ֶאל וִַיֵתן ָוטֹוב ַרךְּ  ָבָקר ֶבן וִַיַקח ַאבְּ

ָאה וִַיַקח( ח) ֵניֶהם וִַיֵתן ָעָשה ֲאֶשר ַהָבָקר ּוֶבן וְָּחָלב ֶחמְּ  :וַיֹּאֵכלּו ָהֵעץ ַתַחת ֲעֵליֶהם עֵֹּמד וְּהּוא ִלפְּ

And Abraham hastened into the tent unto Sarah, and said: 'Make ready quickly three 

measures of fine meal, knead it, and make cakes.' And Abraham ran unto the herd, and 

fetched a calf tender and good, and gave it unto the servant; and he hastened to dress it. 
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And he took curd, and milk, and the calf which he had dressed, and set it before them; and 

he stood by them under the tree, and they did eat.   

Avraham originally offers very modest things, and then serves an elaborate feast.  

 :In Beraishit 23:11-15, Ephron is someone who talks the talk but doesn’t walk the walk  .ב

ָמֵעִני ֲאדִֹּני לֹּא( יא) ָעָרה ָלךְּ  ָנַתִתי ַהָשֶדה שְּ ֵני לְֵּעיֵני נְַּתִתיהָ  לְּךָ  בֹו ֲאֶשר וְַּהמְּ  קְּבֹּר ָלךְּ  נְַּתִתיהָ  ַעִמי בְּ

 :ֵמֶתךָ 

ַתחּו( יב) ָרָהם וִַישְּ ֵני ַאבְּ  :ָהָאֶרץ ַעם ִלפְּ

ָמֵעִני לּו ַאָתה ִאם ַאךְּ  ֵלאמֹּר ָהָאֶרץ ַעם בְָּאזְֵּני ֶעפְּרֹון ֶאל וַיְַּדֵבר( יג)  ִמֶמִני ַקח ַהָשֶדה ֶכֶסף ָנַתִתי שְּ

 :ָשָמה ֵמִתי ֶאת וְֶּאקְּבְָּרה

ָרָהם ֶאת ֶעפְּרֹון וַַיַען( יד)  :לֹו ֵלאמֹּר ַאבְּ

ָמֵעִני ֲאדִֹּני( טו) ךָ  וְֶּאת ִהוא ַמה ּוֵבינְּךָ  ֵביִני ֶכֶסף ֶשֶקל ֵמאֹּת ַארְַּבע ֶאֶרץ שְּ  :קְּבֹּר ֵמתְּ

'Nay, my lord, hear me: the field give I thee, and the cave that is therein, I give it thee; in 

the presence of the sons of my people give I it thee; bury thy dead.' And Abraham bowed 

down before the people of the land. And he spoke unto Ephron in the hearing of the people 

of the land, saying: 'But if thou wilt, I pray thee, hear me: I will give the price of the field; 

take it of me, and I will bury my dead there.' And Ephron answered Abraham, saying unto 

him: 'My lord, hearken unto me: a piece of land worth four hundred shekels of silver, what 

is that betwixt me and thee? bury therefore thy dead.'   

Initially he says that he will give the burial ground to Avraham as a gift, but then strikes a 

hard bargain for an exorbitant price. 

 

In BaMidbar, perhaps the institution of Neder and the Rabbinic inclination to avoid making 

verbal commitments because you might be unable to fulfill them would be an example of 

putting the emphasis upon doing rather than verbally promising: 

 ג:במדבר ל

ֻבָעה ִהָשַבע אֹו ַלידָֹּוד ֶנֶדר ִידֹּר ִכי ִאיש( ג)  ַיֲעֶשה ִמִפיו ַהיֵֹּצא כְָּכל דְָּברֹו ַיֵחל לֹּא ַנפְּשֹו ַעל ִאָסר ֶלאְּסֹּר שְּ

When a man voweth a vow unto the LORD, or sweareth an oath to bind his soul with a 

bond, he shall not break his word; he shall do according to all that proceedeth out of his 

mouth.  

"שאין קראו אליו כי אם לתכלית שיקבל זה ממנו"  .א .4 —the distinguished individual has no ulterior 

motive when he offers to do something for you. He simply wants you to accept a kindness 

from him without any recompense or reciprocal obligation. 

"כי לא נתכוונו לכך, יקרה להם צער במה שיטבו"            —if a person actually accepts the offer of a 

lesser individual to do him a favor, it will pain that individual because he never actually 

intended to be taken up on his offer. 

 RaLBaG is comparing the manner in which the guests responded first to Avraham and then  .ב

to Lot: 

 ה:בראשית יח

ָחה  (ה) ר ַעבְּדְֶּכם ַעל ֲעַברְֶּתם ֵכן ַעל ִכי ַתֲעבֹּרּו ַאַחר ִלבְֶּכם וְַּסֲעדּו ֶלֶחם ַפת וְֶּאקְּ  ַתֲעֶשה ֵכן ּווַיֹּאמְּ

 :ִדַברְּתָ  ַכֲאֶשר
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And I will fetch a morsel of bread, and stay ye your heart; after that ye shall 

pass on; forasmuch as ye are come to your servant.' And they said: 'So do, as 

thou hast said.'  

 ג-ב:יטשם 

ֶתם ַרגְֵּליֶכם וְַּרֲחצּו וְִּלינּו ַעבְּדְֶּכם ֵבית ֶאל ָנא סּורּו ניאד ָנא ִהֶנה וַיֹּאֶמר  (ב) ַכמְּ  לְַּדרְּכְֶּכם ַוֲהַלכְֶּתם וְִּהשְּ

רּו  :ָנִלין ָברְּחֹוב ִכי לֹּא וַיֹּאמְּ

אֹּד ָבם וִַיפְַּצר( ג) ֶתה ָלֶהם וַַיַעש ֵביתֹו ֶאל וַָיבֹּאּו ֵאָליו וַָיֻסרּו מְּ  :וַיֹּאֵכלּו ָאָפה ּוַמּצֹות ִמשְּ

And he said: 'Behold now, my lords, turn aside, I pray you, into your servant's house, and 

tarry all night, and wash your feet, and ye shall rise up early, and go on your way.' And 

they said: 'Nay; but we will abide in the broad place all night.' And he urged them greatly; 

and they turned in unto him, and entered into his house; and he made them a feast, and 

did bake unleavened bread, and they did eat.   

In Avraham’s case, as soon as he finished his invitation, they accepted. But upon hearing 

Lot’s invitation, they gave him a hard time until ultimately agreeing. In both instances, 

they always intended to accept Avraham’s invitation in order to heal him from the 

circumcision and inform him and Sara about the impending birth of Yitchak, and they 

needed to become guests of Lot in order to save him and his daughters from Sodom. The 

only difference is the style in which they responded to the initial overtures of each of the 

men.  

" יםממנו לשאר האנש' התוכחת בדרך שיקובל וכן ההקש בתוכחת שיהי' אבל יהי"  .א .5 –the rebuke 

that one gives the members of one’s household should be in such a manner that it can be 

accepted (as opposed to inspiring defensive posturing and anger). Similarly when one 

gives rebuke to even those who are not members of his household, the same 

consideration should apply.  

 RaLBaG interprets that the response to Sara’s denial of having laughed comes from .ב

Avraham rather than HaShem via His Malach.  

 טו-יב:בראשית יח

 :ָזֵקן ַואדִֹּני ָנהֶעדְּ  ִלי ָהיְָּתה בְּלִֹּתי ַאֲחֵרי ֵלאמֹּר בְִּקרְָּבּה ָשָרה ַוִתצְַּחק( יב)

ָרָהם ֶאל יְּדָֹּוד וַיֹּאֶמר( יג) ָנם ַהַאף ֵלאמֹּר ָשָרה ָצֲחָקה ֶזה ָלָמה ַאבְּ  :ָזַקנְִּתי ַוֲאִני ֵאֵלד ֻאמְּ

 :ֵבן ּולְָּשָרה ַחָיה ָכֵעת ֵאֶליךָ  ָאשּוב ַלמֹוֵעד ָדָבר ֵמידָֹּוד ֲהִיָפֵלא( יד)

ַכֵחש( טו)  :ָצָחקְּתְּ  ִכי לֹּא וַיֹּאֶמר ָיֵרָאה ִכי ַחקְִּתיצָ  לֹּא ֵלאמֹּר ָשָרה ַותְּ

And Sarah laughed within herself, saying: 'After I am waxed old shall I have pleasure, my 

lord being old also?' And the LORD Said unto Abraham: 'Wherefore did Sarah laugh, 

saying: Shall I of a surety bear a child, who am old? Is any thing too hard for the LORD. At 

the set time I will Return unto thee, when the season cometh round, and Sarah shall have a 

son.' Then Sarah denied, saying: 'I laughed not'; for she was afraid. And He Said: 'Nay; but 

thou didst laugh .  ' (The translation is making the assumption that  it is HaShem, rather 

than Avraham, as RaLBaG contends, who is rebuking Sara. [In the Gilayon it is stated that 

RaShI and RaShBaM state otherwise, probably that it is HaShem Who is Offering the 

rebuke. However, in our editions of RaShI and RaShBaM, no such comments appear. 

Furthermore Nechama writes that most Meforshim differ with RaLBaG, however my 
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review of the standard commentators indicates that most of them say that it was Avraham 

who was issuing the rebuke to Sara. Consider the Emek Davar: 

 .השיב ה"שהקב פירשו ברבה ל"חז אבל. כך אברהם לה השיב הפשט לפי. צחקת כי לא ויאמר 

 ה"שהקב אלא בגו דברים ויש' ה דבר בשקר תכחיש לא שמסתמא הבין שאברהם כדברינו והוא

 ויבואר. ז"כ להודיענו הכתוב האריך והנה. זקן ואדני שאמרת במה היינו צחקת כי לה השיב

. הצחוק דבר ועשה פעל ומה. שרה מגס אברהם גם משונה שהיה כליתהת עיקר' ג א"כ להלן

 כל כענין לזרעם שהגיע ענין ז"וכ. אחד רוח למורת לה והיה אבימלך עסק לה הגיע זה שבשביל

 (:לבנים סימן אבות מעשה

 If Avraham was so concerned about the welfare of the people in Sodom, why didn’t he .א .6 

enter the city and try to get them to improve their ways?  

 It seems to me that the first official indication that Avraham was going to be responsible  .ב

for the conduct of not only his own household, but that of other nations is when he is 

given the explanation of his new name by HaShem: 

 ה:זבראשית י

ךָ  ֶאת עֹוד ִיָקֵרא וְּלֹּא( ה) ךָ  וְָּהָיה ַאבְָּרם ִשמְּ  :נְַּתִתיךָ  ּגֹוִים ֲהמֹון ַאב ִכי ַאבְָּרָהם ִשמְּ

Neither shall thy name any more be called Avram, but thy name shall be Avraham; for the 

father of a multitude of nations have I Made thee . 

Consequently,  whenever it says that “Avraham called on the Name of HaShem”, 

(Beraishit  12:8; 13:4; 21:33) it could be interpreted that he was attempting to improve 

the moral conduct of the peoples with whom he came into contact by promulgating 

monotheism.  

Beit.  

 The two questions that RaShI appears to be addressing are: a) It would appear .א .1

disingenuous that I promised to give him the land in which Sodom and Amora are 

included, and now I Proceed to destroy that part of the land without giving Avraham a 

heads-up; b) If I Declared Avraham the “father of multitudes of nations” implying that he 

is responsible for all of these peoples, then how can I Destroy a portion of them without 

receiving his input? 

“ The  .ב 'תמי ” implied in RaShI’s comment on “המכסה” could be interpreted either as “Can 

I?” or “Should I?” There is no question that HaShem Can do whatever He Pleases with or 

without informing man of His Intentions. However, would it be proper? That is why RaShI 

adds “ יפה לי לעשות דבר זהלא  ”.  

 It seems to me that the two aspects of RaShI’s comment are to be found in Beraishit  .ג

18:18— 

ָרָהם( יח) ֶיה ָהיֹו וְַּאבְּ  :ָהָאֶרץ ּגֹויֵי כֹּל בֹו וְִּנבְּרְּכּו וְָּעצּום ָּגדֹול לְּגֹוי ִיהְּ

Seeing that Abraham shall surely become a great and mighty nation, and all the nations of 

the earth shall be blessed in him?  

In order for Avraham to be a great and mighty nation, he needs all of the land initially 

Promised to him. If the nations of the world will bless  using him an example, he has to be 

perceived as their protector and advocate. 

 Verse 18 seems entirely superfluous. V. 17 would have smoothly transitioned into v. 19   .א .2

without v. 18— 
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ָרָהם ֲאִני ַהֲמַכֶסה ָאָמר וַידָֹּוד( יז)  :עֶֹּשה ֲאִני ֲאֶשר ֵמַאבְּ

ָרָהם( יח) ֶיהיִ  ָהיֹו וְַּאבְּ  :ָהָאֶרץ ּגֹויֵי כֹּל בֹו וְִּנבְּרְּכּו וְָּעצּום ָּגדֹול לְּגֹוי הְּ

ִתיו ִכי( יט) רּו ַאֲחָריו ֵביתֹו וְֶּאת ָבָניו ֶאת יְַּצֶּוה ֲאֶשר לְַּמַען יְַּדעְּ ָפט צְָּדָקה ַלֲעשֹות יְּדָֹּוד ֶדֶרךְּ  וְָּשמְּ  ּוִמשְּ

ָרָהם ַעל יְּדָֹּוד ָהִביא לְַּמַען  :ָעָליו ֶברדִ  ֲאֶשר ֵאת ַאבְּ

And the LORD said: 'Shall I Hide from Abraham that which I am Doing;  

Seeing that Abraham shall surely become a great and mighty nation, and all the 

nations of the earth shall be blessed in him?  

For I have Known him, to the end that he may command his children and his household 

after him, that they may keep the way of the LORD, to do righteousness and justice; to the 

end that the LORD may Bring upon Abraham that which He hath Spoken of him.'   

 The first interpretation presumes that v. 18 is superfluous to the story line, and was .ב

inserted simply as a means of extolling Avraham once his name is mentioned. 

 The second interpretation approaches v. 18 as part of the story in the sense that the 

rationale for God Telling Avraham His Plans for Sodom and Amora is based upon His Great 

Love for the man as reflected in the prediction that he will become a great nation and the 

means by which others nations will extend blessings. 

 Maskil LeDavid explains that it was not necessary to mention Avraham’s name yet again in  .ג

v. 18, i.e., it could have said “והוא”.  Consequently the Midrash does a better job for 

accounting for the mention of the name than does the Peshat, since it is specifically the 

mentioning of the name of Avraham that elicits the glowing description of what will be in 

store for him and his offspring.  

 :Additional possible examples  .א .3

  כה פרק בראשית

 :אָֹּהִלים יֵֹּשב ָתם ִאיש וְַּיֲעקֹּב ָשֶדה ִאיש ַצִיד יֵֹּדעַ  ִאיש ֵעָשו וַיְִּהי ַהנְָּעִרים וִַיגְּדְּלּו( כז)

   Eisav loved the hunting life? 

  ב פרק שמות

ֵני ֶאת יםקֱאלֹּ וַַירְּא( כה) ָרֵאל בְּ  ס :ֱאלֹּקים וֵַיַדע ִישְּ

   HaShem Cared about them? 

  ו פרק שמות

ָרָהם ֶאל ָוֵאָרא( ג) ִמי יקשַ  לקבְּ  ַיֲעקֹּב וְֶּאל ִיצְָּחק ֶאל ַאבְּ  :ָלֶהם נֹוַדעְִּתי לֹּא יְּקָֹּוק ּושְּ

I did not Make this Name accessible to them so that they would come to know 

Me intimately. 

  has the ידע RaShI does  not wish to leave the impression that the typical usage of the verb  .ב

connotation of endearment, but rather it usually represents   cognitive knowing. 

  Since Avraham already has members of his household, if he were not already teaching   .ג

righteousness and justice, one would have to wonder why he had been chosen. RaShI 

understands that HaShem’s Description of Avraham’s admirable qualities is the result of 

what he is already doing, rather than something that he will be doing in the future.  

 RaShI is treating v. 19 as describing a cause-and-effect relationship, i.e., as a result of My  .ד

Becoming Close with Avraham, this was in order that he educate his household in My 

Ways. But if Onkelos’ approach was adopted, i.e., I Know that Avraham will do these things, 
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it does not necessarily come about as a result of HaShem Helping Avraham to become 

more familiar with Him, but rather something innate in Avraham that would have 

happened even if there would have been more distance between him and HaShem.  

 RaShi appears to be interpreting v. 19 in such a way that it reflects the fact that these good .א .4

things are absolutely going to happen to Avraham because rather than just presenting the 

Derech HaShem as optional to his household, he is commanding them to follow this path. 

To the extent that they will absolutely follow this path, so too will the things promised for 

Avraham inevitably come true.  

 indicates a cause-and effect relationship between the preceding clause ”למען“ The first .ב

and the one that follows, i.e., I Made Myself Knowable to Avraham in order that it be 

possible for him in turn to command his household to follow My Ways.  

 The second “למען” is understood by RaShI as connoting the introduction of an inevitable 

consequence, i.e., once Avraham commands his household to follow in the Ways of 

HaShem, per force all of the good things that were promised will automatically accrue to 

him.  

5.  

 :ֵאָדָעה לֹּא וְִּאם ָכָלה ָעשּו ֵאַלי ַהָבָאה כְַּצֲעָקָתּההַ  וְֶּארְֶּאה ָנא ֵאֲרָדה( כא)

 Is it connected to what the people in Sodom .”כלה“ The problem is the syntax of the word  .א    

might have done—“עשו כלה”, or does it stand alone as the punishment that will be coming 

to them as a result of their doing—“הכצעקתה בהאה אלי עשו”? Then “כלה”.  

 would be attached to what the Sodomites did, then the verse would ”כלה“  If the word .ב

read: “Did they do the things that were punishable by total destruction?” 

 ;If all we were told was that HaShem would Send afflictions, people could die of afflictions .ג

it might just take longer. So the difference would then be a quick death or a slow death. 

RashI therefore points out that if afflictions are the means of punishment, this is to the 

exclusion of death and destruction to which they would not be subjected.   

  

   


