
Parashat VaYetze 5728 

 

Alef  

 

   Commentator        What type of kiss?         What did the kiss connote?     Moving the rock 

Ibn Ezra The preposition “ל” 

indicates that the kiss 

was placed on the 

hand, the shoulder or 

the neck, (as opposed 

to upon the mouth.) 

The kiss was in accordance 

with local custom.  

Does not discuss this 

aspect of the story. 

RaDaK There is nothing to 

indicate that it was not 

a “regular” kiss, i.e., 

on the mouth.  

Rachel was flattered by 

Yaakov’ exertions on her 

behalf and therefore 

allowed herself to be 

kissed.  

Rachel inspired his 

feat of strength.  

Rabbeinu 

Bechaye 

An argument from 

silence, similar to 

RaDaK 

Yaakov was moved by the 

thought of his mother, who 

is alluded to whenever the 

phrase “אחי אמו” is 

mentioned.  

(See R. Hirsch cited in the 

Alon HaDeracha, 2
nd

 and 

3
rd

 paragraphs, where a 

similar idea is discussed.) 

His love for his 

mother Rivka 

inspired his feat of 

strength. 

R. Yosef Ibn 

Kaspi 

It is unclear from the 

text where the kiss 

was placed. The 

commentator would 

prefer to assume that it 

was somewhere other 

than upon Rachel’s 

mouth. However, it is 

possible that it was 

such a kiss. In light of 

the things that King 

David did, who 

eventually is Forgiven 

by HaShem,  it pales 

in comparison. 

The commentator does not 

address the significance of 

Yaakov’s action. 

Does not discuss this 

aspect of the story 

R. Aharon Ibn 

Alrabi 

The same as RaDak 

and Rabbeinu 

Bechaye above. 

Yaakov was moved by the 

emotion of love, clouding 

his better judgment, and 

leading him  to act in a 

forward manner towards 

Rachel. 

Rachel’s beauty 

inspired Yaakov’s 

feat of strength.  



 (Methodological comment: When confronted with an array of commentaries, in order to 

be able to compare and contrast them, constructing a chart with relevant information 

makes the process easier and clearer.) 

 

1. HaKetav VeHaKabbala defuses the entire controversy by asserting that an actual kiss 

never took place. The next level of apologetics (Ibn Ezra, Mincha Belula and possibly Ibn 

Kaspi) suggest that the kiss was a matter of etiquette and constituted a greeting rather 

than an act of intimacy and immodesty. A more literal approach is possibly adopted by 

RaDaK, Rabbeinu Bechaye and R. Aharon Ibn Alrabi (by not commenting or modifying 

the text, it seems that they take it literally) as well as Ibn Kaspi (the latter straddles the 

fence to some extent), who could all be understood as assuming that Yaakov openly 

kissed Rachel on the mouth.  

2. Ibn Ezra offers a grammatical rule, the significance of the preposition “ל”, to make the 

determination of what sort of kiss is being described in the text. Furthermore, he posits 

that the order of the verses are not necessarily to be understood as chronological, but 

rather as employing the past perfect to explain why Yaakov kissed Rachel without even 

identifying himself as her relative. By reversing the sequence of verses 11 and 12, 

Yaakov first tells Rachel who he is before kissing her, creating a context whereby the kiss 

was an expression of familial closeness rather than immodesty. When Ibn Ezra states that 

there are many like this instance, he is referring to other stories wherein one can 

understand that events that are listed as later, actually occurred earlier. A well-known 

instance is found with respect to the two accounts of Eliezer’s selecting Rivka as 

Yitzchak’s wife. In Beraishit 24:22 the servant gives Rivka jewelry before he determines 

in v. 23 that she is of the desired family. In v. 47, the sequence is reversed. One way to 

reconcile the two versions is to assume that the earlier one should be understood in light 

of the later one, i.e., that he had already asked her who she was, prior to giving her the 

jewelry.  

3. Ibn Kaspi suggests that while Yaakov might have acted inappropriately with respect to 

kissing Rachel, a much more egregious incident was King David’s affair with BatSheva. 

If God eventually Foregave David, forgiving  Yaakov’s impropriety should not be 

impossible. (The logic is not ironclad, since according to the rule that HaShem Judges the 

Mincha Belula The kiss was placed 

on her hands or 

clothing.  

The fact that Yaakov saw 

fit to explain himself 

afterwards, indicates that he 

initially gave in to his 

emotions, and then was 

embarrassed by what he 

had done.  

His infatuation with 

Rachel inspired 

Yaakov’s feat of 

strength.  

HaKetav 

VeHaKabbala 

A metaphorical “kiss”, 

i.e., a connection was 

established between 

Yaakov and Rachel, 

which did not at this 

point have any 

physical 

manifestation.  

 Does not discuss this 

aspect of the story 



righteous כחוט השערה, it is possible that there were different standards for David as 

opposed to Yaakov. Perhaps Ibn Kaspi is just trying to deflect the conversation to matters 

that he considers of far greater consequence.) 

4. Ibn Ezra—the “ל” following the verb נשק. 

      Rabbeinu Bechaye—the implications of the repeated use of the phrase “אחי אמו”. 

 R. Aharon Ibn Alrabi and Mincha Belula—the difference between “ויגל” and “ויגלל”. 

 HaKetav VeHaKabbala—the non-literal usage of נשק. 

 

Beit 1.  According to RaShBaM, Yaakov’s words to Lavan dealt exclusively with the fact that 

both of his parents, Yitzchak and Rivka, had sent him to his uncle, without mentioning 

his problems with Eisav (RaShI, Chizkuni, Sephorno) or the Blessing he received from 

his father (Ibn Ezra, Chizkuni). RaShBaM, the Pashtan par excellence, understands the 

verse following 29:13, i.e., v. 14 as the determinant of what Yaakov’s words contained.  

 בראשית פרק כט 
ויספר ללבן )יג( ויהי כשמע לבן את שמע יעקב בן אחתו וירץ לקראתו ויחבק לו וינשק לו ויביאהו אל ביתו 

 :את כל הדברים האלה

 וישב עמו חדש ימים: אך עצמי ובשרי אתה)יד( ויאמר לו לבן 

For Lavan to respond that Yaakov was his flesh and blood would appear to define what 

Yaakov initially said to him, i.e., that he was a close relative and this is the reason that 

Yaakov has come to Lavan in the first place.  

2. According to RaShI, the definition of what Yaakov had said to Lavan was a function of 

what Yaakov thought that Lavan wished to hear (as opposed to RaShBaM’s approach 

which is based upon the following verse.) Since Yaakov knew that he had to convince 

Lavan to accept him, and he probably was aware of the Eliezer incident whereby the 

servant had brought great riches when searching for a proper match for Yitzchak, 

Yaakov’s immediate problem was defusing Lavan’s heightened expectations of receiving 

more wealth from his sister’s family.  

 

Gimel 1. RaShI: "אך" = “All that I am going to do for you begrudgingly in light of the fact” 

 RaDaK:     “    = “What I must absolutely do for you in light of the fact” 

2.   Tehillim 73:1 “I must begrudgingly admit that God is Good for Israel.” 

            Yeshayahu 63:8 “I must begrudgingly Admit that they are My People.” 

3. As RaShI further down the Gilayon on VaYikra 23:27 states, “אך” is a limiting word, i.e., 

it contracts and narrows the meaning of the sentence or phrase to which it is attached. 

Consequently in the case of Lavan, he wishes to limit what he is prepared to do for 

Yaakov, and only that much since Yaakov is flesh and blood. Were he not, then Lavan 

would have offered him nothing.  

 In the case of the negotiation between Avraham and Ephron, Avraham is essentially 

 saying that if only Ephron would listen to him and narrow the price of the Ma’ara to what 

 Avraham defines it to be.  

4. It seems to me that in all of these cases there is consistency in terms of limiting the 

otherwise broader implications of what was stated, whether it is which blood is permitted 

to be spilled (animal but not human) or which people will be granted atonement on Yom 

HaKippurim (penitents, as opposed to non-penitents.) 

5. The NeTzIV keys on the word “עמו” as opposed to Lavan’s saying בביתו or אצלו. The 

implication then becomes if Yaakov wants Lavan to protect him from Lavan, he must do 



something on behalf of Lavan, i.e., shepherd his flocks. This will put Lavan in debt to 

him and better guarantee his protection should Lavan come after him.  

 

Daled. 1. Previously, in v. 16 the Narrator had used the terms הגדולה; הקטנה and in v. 18 Yaakov 

had used the term קטנהה . Yet in v. 26, when Lavan is defending himself from Yaakov’s 

accusations, he uses the language הצעירה;הבכירה. The commentator therefore wishes to 

account for the apparent inconsistency.  

 The usage of the passive voice “יעשה” suggests that there is a precedent where this has 

been done previously, or is being done in other locations. Lavan is therefore making a 

direct reference to Yaakov’s taking Eisav’s Blessing despite the fact that the latter was 

the actual Bechor.  

 The two additional examples do not suggest that in some places these things are done and 

in others they are not. Adultery and rape are things that never should be done anywhere, 

being covered by the Seven Noachide Commandments.   
 בראשית פרק כ 

)ט( ויקרא אבימלך לאברהם ויאמר לו מה עשית לנו ומה חטאתי לך כי הבאת עלי ועל ממלכתי חטאה גדלה 

 עשית עמדי: מעשים אשר לא יעשו

 בראשית פרק לד פסוק ז 
ובני יעקב באו מן השדה כשמעם ויתעצבו האנשים ויחר להם מאד כי נבלה עשה בישראל לשכב את בת יעקב 

 : שהוכן לא יע
      2. “It’s all well and good that your parents sent you to me. However, while you are here in 

Charan, you will have to abide by the local customs and practices regardless of what is 

done where your family currently resides. If there the younger can precede the first born, 

that does not mean that you can assume that the same applies here as well.” 

 

 

 

  

   
 

 

 

 

 

 

 


