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VaYigash 5731 

Alef. 

 בראשית מז

ם וְצֹאנָּם וְַאַחי ָאִבי וַיֹאֶמר ְלַפְרעֹה וַיֵַגד יֹוֵסף וַיָּבֹא( א) רָּ ֶהם ֲאֶשר וְכָּל ּוְבקָּ אּו לָּ  :גֶשן ְבֶאֶרץ וְִהנָּם ְכנַָּען ֵמֶאֶרץ בָּ

יו ּוִמְקֵצה( ב) ַקח ֶאחָּ ה לָּ  :ַפְרעֹה ִלְפנֵי וַיִַצֵגם ֲאנִָּשים ֲחִמשָּ

יו ֶאל ַפְרעֹה וַיֹאֶמר( ג) ֶדיָך צֹאן רֵֹעה ַפְרעֹה ֶאל וַיֹאְמרּו ַמֲעֵשיֶכם ַמה ֶאחָּ  :ֲאבֹוֵתינּו ַגם ֲאנְַחנּו ַגם ֲעבָּ

גּור ַפְרעֹה ֶאל וַיֹאְמרּו( ד) אנּו בָָּאֶרץ לָּ ֶדיָך ֲאֶשר ַלצֹאן ִמְרֶעה ֵאין ִכי בָּ ֵבד ִכי ַלֲעבָּ ב כָּ עָּ רָּ ה ְכנַָּען ץְבֶארֶ  הָּ  וְַעתָּ

ֶדיָך נָּא יְֵשבּו  :גֶשן ְבֶאֶרץ ֲעבָּ

אּו וְַאֶחיָך ָאִביָך ֵלאמֹר יֹוֵסף ֶאל ַפְרעֹה וַיֹאֶמר( ה)  :ֵאֶליָך בָּ

נֶיָך ִמְצַריִם ֶאֶרץ( ו) ָאֶרץ ְבֵמיַטב ִהוא ְלפָּ  בָּם וְיֶש ְעתָּ יָּדַ  וְִאם גֶשן ְבֶאֶרץ יְֵשבּו ַאֶחיָך וְֶאת ָאִביָך ֶאת הֹוֵשב הָּ

ם ַחיִל ַאנְֵשי ֵרי וְַשְמתָּ  :ִלי ֲאֶשר ַעל ִמְקנֶה שָּ

ֶרְך ַפְרעֹה ִלְפנֵי וַיֲַעִמֵדהּו ָאִביו יֲַעקֹב ֶאת יֹוֵסף וַיֵָּבא( ז)  :ַפְרעֹה ֶאת יֲַעקֹב וַיְבָּ

ה יֲַעקֹב ֶאל ַפְרעֹה וַיֹאֶמר( ח)  :ַחיֶיָך ְשנֵי יְֵמי ַכמָּ

נָּה ּוְמַאת ְשלִשים ְמגּוַרי ְשנֵי יְֵמי ַפְרעֹה ֶאל יֲַעקֹב ֶמרוַיֹא( ט) ִעים ְמַעט שָּ יּו וְרָּ  ֶאת ִהִשיגּו וְֹלא ַחיַי ְשנֵי יְֵמי הָּ

 :ְמגּוֵריֶהם ִביֵמי ֲאבַֹתי ַחיֵי ְשנֵי יְֵמי

ֶרְך( י)  :ַפְרעֹה ִמִלְפנֵי וַיֵֵצא ַפְרעֹה ֶאת יֲַעקֹב וַיְבָּ

יו וְֶאת ָאִביו ֶאת יֹוֵסף ֹוֵשבוַי( יא) ֶהם וַיִֵתן ֶאחָּ ָאֶרץ ְבֵמיַטב ִמְצַריִם ְבֶאֶרץ ֲאֻחזָּה לָּ  ִצּוָּה ַכֲאֶשר ַרְעְמֵסס ְבֶאֶרץ הָּ

 :ַפְרעֹה

יו וְֶאת ָאִביו ֶאת יֹוֵסף וַיְַכְלֵכל( יב) ף ְלִפי ֶלֶחם ָאִביו ֵבית כָּל וְֵאת ֶאחָּ  :ַהטָּ

 

ָאֶרץ ְבכָּל ןֵאי וְֶלֶחם( יג) ב כֵָּבד ִכי הָּ עָּ רָּ ב ִמְפנֵי ְכנַַען וְֶאֶרץ ִמְצַריִם ֶאֶרץ וֵַתַלּה ְמאֹד הָּ עָּ רָּ  :הָּ

 ֶאת יֹוֵסף וַיֵָּבא שְֹבִרים ֵהם ֲאֶשר ַבֶשֶבר ְכנַַען ּוְבֶאֶרץ ִמְצַריִם ְבֶאֶרץ ַהנְִמצָּא ַהֶכֶסף כָּל ֶאת יֹוֵסף וַיְַלֵקט( יד)

הבֵ  ַהֶכֶסף     :ַפְרעֹה יתָּ

ה ֵלאמֹר יֹוֵסף ֶאל ִמְצַריִם כָּל וַיָּבֹאּו ְכנַַען ּוֵמֶאֶרץ ִמְצַריִם ֵמֶאֶרץ ַהֶכֶסף וַיִתֹם( טו) בָּ נּו הָּ ה ֶלֶחם לָּ מָּ  נְֶגֶדָך נָּמּות וְלָּ

 :כֶָּסף ָאֵפס ִכי

בּו יֹוֵסף וַיֹאֶמר( טז) ֶכם וְֶאְתנָּה ִמְקנֵיֶכם הָּ  :כֶָּסף ָאֵפס םאִ  ְבִמְקנֵיֶכם לָּ

ֶהם וַיִֵתן יֹוֵסף ֶאל ִמְקנֵיֶהם ֶאת וַיִָּביאּו( יז) ר ּוְבִמְקנֵה ַהצֹאן ּוְבִמְקנֵה ַבּסּוִסים ֶלֶחם יֹוֵסף לָּ קָּ  ּוַבֲחמִֹרים ַהבָּ

נָּה ִמְקנֵֶהם ְבכָּל ַבֶלֶחם וַיְנֲַהֵלם    :ַהִהוא ַבשָּ

נָּה וִַתתֹם( יח) יו וַיָּבֹאּו ַהִהוא ַהשָּ נָּה ֵאלָּ  ּוִמְקנֵה ַהֶכֶסף ַתם ִאם ִכי ֵמֲאדֹנִי נְַכֵחד ֹלא לֹו וַיֹאְמרּו ַהֵשנִית ַבשָּ

ה ֵתנּו ְגוִיֵָּתנּו ִאם ִבְלִתי ֲאדֹנִי ִלְפנֵי נְִשַאר ֹלא ֲאדֹנִי ֶאל ַהְבֵהמָּ  :וְַאְדמָּ

ה( יט) מָּ ֵתנ ַגם ֲאנְַחנּו ַגם ְלֵעינֶיָך נָּמּות לָּ נּו ְקנֵה ּוַאְדמָּ ֵתנּו וְֶאת אֹתָּ ֶחם ַאְדמָּ ֵתנּו ֲאנְַחנּו וְנְִהיֶה ַבלָּ ִדים וְַאְדמָּ  ֲעבָּ

ה נָּמּות וְֹלא וְנְִחיֶה ֶזַרע וְֶתן ְלַפְרעֹה מָּ ֲאדָּ ם ֹלא וְהָּ  :ֵתשָּ

ְכרּו ִכי ְלַפְרעֹה ִמְצַריִם ַאְדַמת כָּל ֶאת יֹוֵסף וַיִֶקן( כ) ֵדהּו ִאיש ִמְצַריִם מָּ זַק ִכי שָּ ב ֲעֵלֶהם חָּ עָּ רָּ ָאֶרץ וְַתִהי הָּ  הָּ

   :ְלַפְרעֹה

   :ָקֵצהּו וְַעד ִמְצַריִם ְגבּול ִמְקֵצה ֶלָעִרים אֹתֹו ֶהֱעִביר ָהָעם וְֶאת( כא)

 ַעל עֹהַפרְ  ָלֶהם ָנַתן ֲאֶשר ֻחָקם ֶאת וְָאְכלּו ַפְרעֹה ֵמֵאת ַלכֲֹהִנים חֹק ִכי ָקָנה ֹלא ַהכֲֹהִנים ַאְדַמת ַרק( כב)

   :ַאְדָמָתם ֶאת ָמְכרּו ֹלא ֵכן

ם ֶאל יֹוֵסף וַיֹאֶמר( כג) עָּ נִיִתי ֵהן הָּ ֶכם ֵהא ְלַפְרעֹה ַאְדַמְתֶכם וְֶאת ַהיֹום ֶאְתֶכם קָּ ה ֶאת ּוְזַרְעֶתם ֶזַרע לָּ מָּ ֲאדָּ  :הָּ

 וְַלֲאֶשר ּוְלָאְכְלֶכם ַהָשֶדה ְלֶזַרע ָלֶכם יֶהיִהְ  ַהָידֹת וְַאְרַבע ְלַפְרעֹה ֲחִמיִשית ּוְנַתֶתם ַבְתבּואֹת וְָהיָה( כד)

   :ְלַטְפֶכם וְֶלֱאכֹל ְבָבֵתיֶכם

נּו וַיֹאְמרּו( כה)  :ְלַפְרעֹה ֲעָבִדים וְָהיִינּו ֲאדֹנִי ְבֵעינֵי ֵחן נְִמצָּא ֶהֱחיִתָּ

ּה וַיֶָּשם( כו) ם ַהכֲֹהנִים ַאְדַמת ַרק ַלחֶֹמש ְלַפְרעֹה ִמְצַריִם ַאְדַמת ַעל ַהֶזה ַהיֹום ַעד ְלחֹק יֹוֵסף אֹתָּ  ֹלא ְלַבדָּ

ה יְתָּ  :ְלַפְרעֹה הָּ
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ֵאל וַיֵֶשב( כז) ּה וַיֵָאֲחזּו גֶשן ְבֶאֶרץ ִמְצַריִם ְבֶאֶרץ יְִשרָּ  :ְמאֹד וַיְִרבּו וַיְִפרּו בָּ

נָּה ֶעְשֵרה ְשַבע ִמְצַריִם ְבֶאֶרץ יֲַעקֹב וַיְִחי( כח) נִים ֶשַבע ַחיָּיו ְשנֵי יֲַעקֹב יְֵמי וַיְִהי שָּ ִעים שָּ נָּה ּוְמַאת וְַאְרבָּ  :שָּ

ֵאל יְֵמי וַיְִקְרבּו( כט) מּות יְִשרָּ א לָּ צָּאִתי נָּא ִאם לֹו וַיֹאֶמר ְליֹוֵסף ִלְבנֹו וַיְִקרָּ  יְֵרִכי ַתַחת יְָּדָך נָּא ִשים ְבֵעינֶיָך ֵחן מָּ

ִשיתָּ  ִדי וְעָּ יִם ִתְקְבֵרנִי נָּא ַאל וֱֶאֶמת ֶחֶסד ִעמָּ  :ְבִמְצרָּ

ַכְבִתי( ל) אַתנִי ֲאבַֹתי ִעם וְשָּ ם ּוְקַבְרַתנִי ִמִמְצַריִם ּונְשָּ תָּ ֶרָך ֶאְעֶשה ָאנִֹכי וַיֹאַמר ִבְקֻברָּ  :ִכְדבָּ

ה וַיֹאֶמר( לא) ְבעָּ ַבע ִלי ִהשָּ ֵאל וַיְִשַתחּו לֹו וַיִשָּ ה רֹאש ַעל יְִשרָּ  :ַהִמטָּ

1.  a. 47:1 Yosef mentions that his family have herds, something that was anathema to 

the Egyptians who worshipped domesticated animals. 

b. Ibid. 2 Yosef takes only some of his brothers to meet Pharoah, with the intention 

to make a certain impression. 

c.  Ibid. 3 The brothers identify themselves to Pharoah as shepherds (see a. ). 

d.  Ibid. 4 The brothers state that they have only come to Egypt temporarily for as 

long as the famine affects Canaan, and that they are already settled in Goshen, an 

area relatively isolated from the rest of Egyptian society. 

e.  Ibid. 7, 10 Yosef arranges that Yaakov comes to bless Pharoah. 

f.  Ibid. 11 Yosef settled his family in the land that Pharoah said they could live. 

2.  a.  Ibid. 19, 25 Yosef acquires all of the Egyptians as possessions/slaves to Pharoah, in 

contrast to the status of his family. 

b.  Ibid. 20, 21 Yosef bought all of the Egyptian land, and resettled the people in 

central locations, which in turn separated them even more from the rest of the 

people. 

c.  Ibid. 23 Yosef ordered the people to engage in agriculture, in contrast to herding 

that was his own family’s occupation. 

Despite all of Yosef’s efforts, the beginning of the book of Shemot describes how in 

the generations following his and his siblings’ deaths, the Jews were turned into slaves 

of the Egyptians. Furthermore, according to some views, when the opportunity came to 

leave Egypt, the overwhelming majority—4/5, 49/50, or 499/500—opted to remain in 

Egypt, suggesting a high level of assimilation and acculturation into Egyptian society, 

despite Yosef’s original efforts. According to Meshech Chachma, the restrictions 

regarding not changing names, language, clothing styles and either against 

intermarriage or not reporting upon one another to the government were rulings 

imposed already by Yaakov prior to the descent into Egypt in order to preserve Jewish 

identity. These practices are identified by the Midrash as the reason why the Jews were 

ultimately redeemed from Egypt.  

Beit.  

1.  Why should Pharoah have cared exactly how old Yaakov was? What difference does 

it make to him?  And if that is the meaning of the word, then why doesn’t Yaakov 

answer him? 

2.  Ibn Kaspi thought that the word “כמה” couldn’t be used as an exclamation; only as a 

quantitative query. 

3.   

ה ַהֶמֶלְך ֶאל ַבְרזִַלי וַיֹאֶמר( )שמואל ב' יט:לה ם ַהֶמֶלְך ֶאת ֶאֱעֶלה ִכי ַחיַי ְשנֵי יְֵמי ַכמָּ לָּ  :יְרּושָּ
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And Barzillai said unto the king: 'How many are the days of the years of my life, that I 

should go up with the king unto Jerusalem?  I am this day fourscore years old; can I 

discern between good and bad? can thy servant taste what I eat or what I drink? can 

I hear any more the voice of singing men and singing women? wherefore then should 

thy servant be yet a burden unto my lord the king?   

ה( תהילים עח:מ( ר יְַמרּוהּו ַכמָּ  :ִביִשימֹון יֲַעִציבּוהּו ַבִמְדבָּ

How oft did they rebel against Him in the wilderness, and grieve Him in the desert! 

And still again they tried God, and set bounds to the Holy One of Israel.   

ה( )איוב יג:כג אֹות ֲעֹונֹות ִלי ַכמָּ אִתי ִפְשִעי וְַחטָּ  :הִֹדיֵענִי וְַחטָּ

How long, O LORD, wilt Thou forget me for ever? How long wilt Thou hide Thy face 

from me? Wherefore hidest Thou Thy face, and holdest me for Thine enemy?   

ה( שם כא:יז) ִעים נֵר ַכמָּ ְך ְרשָּ ֵלימֹו יָּבֹאוְ  יְִדעָּ ם עָּ ִלים ֵאידָּ  :ְבַאפֹו יְַחֵלק ֲחבָּ

How oft is it that the lamp of the wicked is put out? that their calamity cometh upon 

them? that He distributeth pains in His anger? That they are as stubble before the 

wind, and as chaff that the storm stealeth away?   

 

Only the first of these verses utilizes “כמה” as a quantitative question. The others 

support the interpretation mentioned by Ibn Kaspi. 

Gimel. 

Beno Jakob answers the Akeidat Yitzchak’s question in the following manner:  

a) By virtue of HaShem Taking the Jews out of Egypt, He “Acquired” them—Shemot 

15:16 “Terror and dread falleth upon them; by the greatness of Thine Arm they are 

as still as a stone; till Thy People pass over, O LORD, till the people pass over that 

Thou hast Gotten,” paralleling Pharoah acquiring the Egyptians via Yosef and due to 

the famine. 

b)  Since the people “belong” to HaShem, the land to which He Brings them also belongs 

to HaShem and there are restrictions vis-à-vis owning such land. So too Yosef 

acquires the Egyptians’ land due to the famine and now Pharoah owns all property. 

c)  The people belong to HaShem to the extent that they cannot be sold by and to one 

another. So too the Egyptian people were made slaves to Pharoah due to the famine 

and they now had to do his bidding. 

d)  If Pharoah is the owner of the people, he can control what they do and to whom they 

owe obeisance. So too the Jewish people, at best they can be sold into temporary 

slavery, but subject to HaShem’s Rules.  

e)  Just as the people had to give to Pharoah a percentage of their produce, since he 

owns them and their land, so too HaShem can Demand a percentage of the produce 

that Jews grow in the land of Israel and that it be dedicated to whatever uses He See 

fit, including the support of those who do the service in the Tabernacle/Temple.  

f)  Just as Pharoah does not change the ownership of the land that belongs to the 

Priests, the Kohanim and Leviim also don’t get their own portion of the land per se, 

but rather a portion of land that belongs to others since in fact their first 

responsibility and loyalty is to HaShem rather than their land or possessions. 
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In effect, what takes place with respect to the famine is a type of Ma’asei Avot Siman 

LaBanim, presaging the eventual relationship between the Jews and God once they 

reach the land of Israel. 

Daled.  

One could read 47:13 “there was no bread throughout all of Egypt”, but there was bread 

in some places, i.e., the storage/collections cities that Yosef had set aside for this 

purpose. Consequently, there was food for not only the Egyptians but also those in 

surrounding countries. But it was available only in certain places in the land of Egypt. 

Heh. 

1.  RaShBaM: Yosef, by relocating the people,  was looking to assure that there not be 

rebellions against his rule. 

 HaEmek Davar: Yosef was careful to relocate the people en masse from a particular 

city to a new location so that the social infrastructure would not be adversely 

affected.   

2.  A possible support for ShaDaL’s interpretation is the verse that immediately precedes 

v. 21:  

47:20  

So Joseph bought all the land of Egypt for Pharaoh; for the Egyptians sold every 

man his field, because the famine was sore upon them; and the land became 

Pharaoh's.  

 In order to illustrate Pharoah’s control of the land, Yosef made the people to 

relocate, not to disperse them and their social units, or to force them to live in a 

particular place, but rather in order to demonstrate that the land no longer was 

under their control. 

Vav.  

1.  a)  Despite the proposal of the people in v. 19 that Yosef should acquire not only their 

lands, but themselves (19--…buy us and our land for bread, and we and our land 

will be bondmen unto Pharaoh…), Yosef in the next verse purchases only their 

land (20--So Yosef bought all the land of Egypt for Pharaoh; for the Egyptians sold 

every man his field, because the famine was sore upon them; and the land 

became Pharaoh's).  

      b) If the people in fact had become slaves, why do they get to keep any part of their 

produce? The fact that they are allowed to keep 4/5 as long as they contribute 1/5 

suggests a sharecropper rather than slave relationship with Pharoah. (24--And it 

shall come to pass at the ingatherings, that ye shall give a fifth unto Pharaoh, and 

four parts shall be your own, for seed of the field, and for your food, and for them 

of your households, and for food for your little ones.'”  

      c) In v. 25, they repeat their request to become Pharoah’s slaves, implying that it has 

not as yet officially taken place (And they said: 'Thou hast saved our lives. Let us 

find favor in the sight of my lord, and we will be Pharaoh's bondmen.') And again 

in response, Yosef only legislates concerning control of their land, but not of the 

people themselves (26--And Yosef made it a statute concerning the land of Egypt 
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unto this day, that Pharaoh should have the fifth; only the land of the priests 

alone became not Pharaoh's.) 

2.  Meshech Chachma comments on verse 19 that the terminology “  ֶאל יֹוֵסף וַיֹאֶמר( כג)

נִיִתי ֶאְתֶכם ַהיֹום... ם ֵהן קָּ עָּ  suggesting that the relationship of master to slave has a ,הָּ

time limit, i.e., for as long as it is necessary to deal with the famine, but not beyond.  

Zayin. 

1.  Siftei Chachamim #50 states that the letters א, ה, ו, י in fact interchange in various 

texts. 

2.  Siftei Chachamim #60 infers from the usage of the plural rather than the singular 

with respect to the word “שוברים” that the purchasing would not transpire via Yosef 

alone, but rather that the Egyptian people will sell the food to prospective buyers, 

and then turn over funds received to Yosef on behalf of Pharoah. 

 Just because the Egyptian people no longer have money or animals does not  (א .3

necessarily mean that Yosef has them. Perhaps the animals died and perhaps they 

spent the money on other things. Therefore RaShI states that in fact the money 

and the animals are now in Yosef’s hands.  

   (ב 

  ברא' לח:יב

ת ַהיִָּמים וַיְִרבּו מָּ ה ֵאֶשת שּועַ  ַבת וַתָּ ה וַיִנֶָּחם יְהּודָּ ה הּוא צֹאנֹו גֲֹזֵזי ַעל וַיַַעל יְהּודָּ  ֵרֵעהּו וְִחירָּ

ִמי ֲעֻדלָּ ה הָּ  :ִתְמנָּתָּ

 רש"י 

 :צאנו גוזזי על לעמוד תמנתה ויעל - צאנו גוזזי על ויעל( יב)

Just as in Beraishit 47:18 it is unclear where the money and animals have gone, 

necessitating RaShI to explain it, so too in 38:12, the text states that Yehuda went 

up, but does not say where. RaShI therefore provides that information, i.e., to 

Timna. 

  


