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Chukat 5729. 

  כ פרק במדבר

ֵאל ְבנֵי וַיָּבֹאּו( א) ה כָּל יְִשרָּ ֵעדָּ ִראׁשֹון ַבחֶֹדׁש ִצן ִמְדַבר הָּ ם וַיֵֶׁשב הָּ עָּ ֵדׁש הָּ ת ְבקָּ מָּ ם וַתָּ ֵבר ִמְריָּם ׁשָּ ם וִַתקָּ  :ׁשָּ

יָּה וְֹלא( ב) ה ַמיִם הָּ ֵעדָּ ֲהלּו לָּ  :ַאֲהרֹן וְַעל מֶֹׁשה ַעל וַיִקָּ

םהָּ  וַיֶָּרב( ג) ָּק ִלְפנֵי ַאֵחינּו ִבְגוַע גָּוְַענּו וְלּו ֵלאמֹר וַיֹאְמרּו מֶֹׁשה ִעם עָּ  :יְקֹו

ה( ד) מָּ ר ֶאל יְקֹוָּק ְקַהל ֶאת ֲהֵבאֶתם וְלָּ מּות ַהֶזה ַהִמְדבָּ ם לָּ  :ּוְבִעיֵרנּו ֲאנְַחנּו ׁשָּ

ה( ה) מָּ ִביא ִמִמְצַריִם ֶהֱעִליֻתנּו וְלָּ נּו ְלהָּ קֹום ֶאל אֹתָּ רָּ  ַהמָּ  :ִלְׁשתֹות ַאיִן ּוַמיִם וְִרמֹון וְֶגֶפן ּוְתֵאנָּה ֶזַרע ְמקֹום ֹלא ַהֶזה עהָּ

ל ִמְפנֵי וְַאֲהרֹן מֶֹׁשה וַיָּבֹא( ו) הָּ א 1ְפנֵיֶהם ַעל וַיְִפלּו מֹוֵעד אֶֹהל ֶפַתח ֶאל ַהקָּ ָּק ְכבֹוד וַיֵרָּ  פ: ֲאֵליֶהם יְקֹו

ָּק וַיְַדֵבר( ז)  :ֵלאמֹר מֶֹׁשה ֶאל יְקֹו

ה ֶאת וְַהְקֵהל ַהַמֶטה ֶאת ַקח( ח) ֵעדָּ ה הָּ יו וְנַָּתן 2ְלֵעינֵיֶהם ַהֶסַלע ֶאל וְִדַבְרֶתם ָאִחיָך וְַאֲהרֹן ַאתָּ ֶהם וְהֹוֵצאתָּ  ֵמימָּ  ַמיִם לָּ

ה ֶאת וְִהְׁשִקיתָּ  ַהֶסַלע ִמן ֵעדָּ ם וְֶאת הָּ  :ְבִעירָּ

ֹ  ִמִלְפנֵי ַהַמֶטה ֶאת מֶֹׁשה וַיִַקח( ט)  :ִצּוָּהּו ַכֲאֶׁשר וָּקיְק

ל ֶאת וְַאֲהרֹן מֶֹׁשה וַיְַקִהלּו( י) הָּ ַלע ְפנֵי ֶאל ַהקָּ ֶהם וַיֹאֶמר ַהסָּ ֶכם נֹוִציא ַהֶזה ַהֶסַלע ֲהִמן 3ַהמִֹרים נָּא ִׁשְמעּו לָּ יִם לָּ  4:מָּ

יִם ְבַמֵטהּו ַהֶסַלע ֶאת וַיְַך יָּדֹו ֶאת מֶֹׁשה וַיֶָּרם( יא) ה וֵַתְׁשתְ  ַרִבים ַמיִם אּווַיֵצְ  ַפֲעמָּ ֵעדָּ ם הָּ  ס: ּוְבִעירָּ

ֵאל ְבנֵי ְלֵעינֵי ְלַהְקִדיֵׁשנִי ִבי ֶהֱאַמנְֶתם ֹלא יַַען ַאֲהרֹן וְֶאל מֶֹׁשה ֶאל יְקֹוָּק וַיֹאֶמר( יב) ֵכן יְִשרָּ ִביאּו ֹלא לָּ ל ֶאת תָּ הָּ  ַהֶזה ַהקָּ

ָאֶרץ ֶאל ֶהם נַָּתִתי ֲאֶׁשר הָּ  :לָּ

ה ֵמי הֵהמָּ ( יג) בּו ֲאֶׁשר ְמִריבָּ ֵאל ְבנֵי רָּ ָּק ֶאת יְִשרָּ ֵדׁש יְקֹו  ס: בָּם וַיִקָּ

ֵדׁש ַמְלָאִכים מֶֹׁשה וַיְִׁשַלח( יד) ֵאל ָאִחיָך ָאַמר כֹה ֱאדֹום ֶמֶלְך ֶאל ִמקָּ ה יְִשרָּ ָאה כָּל ֵאת יַָּדְעתָּ  ַאתָּ  :ְמצָָּאְתנּו ֲאֶׁשר ַהְתלָּ

Alef.  

1.  

  לט פרק תהלים

ֹון ַעל ְבתֹוכָּחֹות( בי) ׁש וֶַתֶמס ִאיׁש יִַסְרתָּ  עָּ ם כָּל ֶהֶבל ַאְך ֲחמּודֹו כָּעָּ  :ֶסלָּה ָאדָּ

With rebukes dost Thou Chasten man for iniquity, and like a moth Thou Makest his 

beauty to consume away; surely every man is vanity. Selah  

 The sin was Moshe’s disrespectful manner of addressing the Jewish people in BaMidbar 

20:10.  

2.  The Midrash seems to emphasize the singular of “Avon” suggesting that there was a single 

flaw in Moshe’s behavior that led to his inability to enter the land of Israel. The simple 

interpretation would be that “Avon” is talking about sins in general as opposed to a single 

transgression. 

3.   

  ט פרק דברים

ר ֱאֹלקיָך יְקֹוָּק ֶאת ִהְקַצְפתָּ  ֲאֶׁשר ֵאת ִתְׁשַכח ַאל ְזכֹר( ז)  ַעד ִמְצַריִם ֵמֶאֶרץ יָּצָּאתָּ  ֲאֶׁשר ַהיֹום ְלִמן ַבִמְדבָּ

קֹום ַעד בֲֹאֶכם ָּק ִעם ֱהיִיֶתם ַמְמִרים ַהֶזה ַהמָּ  :יְקֹו

The difference between the usage of this language in BaMidbar 20 and Devarim 9 is that 

whereas in the former instance, Moshe was emotionally responding in an out-of-control 

manner and looking to belittle the people, in the case of Devarim Moshe was dispassionately 

summarizing what had happened in the past. Objectively speaking, the people were guilty of 
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rebelling. But in the heat of the moment, he was off-base for losing his temper. Whenever 

Moshe becomes angry he makes errors and/or forgets what the relevant Halachot are in 

specific cases.  

Beit.  

1.  According to Rabbeinu Chananel, it was Moshe and Aharon acting contrary to their humility, 

i.e., they spoke as if they were the ones causing the miracle as opposed to HaShem Who 

actually was behind the miraculous events. According to R. Yosef Albo, it was their very 

humility that caused the problem, since they should have had more confidence that 

whatever they would say would be fulfilled by HaShem. Akeidat Yitzchak states that it is 

difficult for him to accept that humility for which Moshe is particularly praised should be 

cause for his terrible error leading to the Decree that he could not enter the land of Israel.  

2.  RaMBaN states that R. Chananel is the last word on this subject and his view should silence 

those who are questioning what happened.  

3.  Tehillim 91:1-3, 5-6, 13. 

  צא פרק תהלים

 :יְִתלֹונָּן יקׁשַ  ְבֵצל ֶעְליֹון ְבֵסֶתר יֵֹׁשב( א)

ִתי ַמְחִסי ַליקֹוָּק אַֹמר( ב)  :בֹו ֶאְבַטח יקֱאֹל ּוְמצּודָּ

 ...:ַהּוֹות ִמֶדֶבר יָּקּוׁש ִמַפח יִַציְלָך הּוא ִכי( ג)

א ֹלא( ה) ה ִמַפַחד ִתירָּ יְלָּ ם יָּעּוף ֵמֵחץ לָּ  :יֹומָּ

אֶֹפל ִמֶדֶבר( ו) יִם יָּׁשּוד ִמֶקֶטב יֲַהֹלְך בָּ ֳהרָּ  ...:צָּ

 :וְַתנִין ְכִפיר ִתְרמֹס ִתְדרְֹך וֶָּפֶתן ַׁשַחל ַעל( יג)
O thou that dwellest in the covert of the Most High, and abidest in the shadow of the Almighty; I will 

say of the LORD, who is my refuge and my fortress, my God, in whom I trust, That He will deliver thee 

from the snare of the fowler, and from the noisome pestilence… Thou shalt not be afraid of the terror 

by night, nor of the arrow that flieth by day; Of the pestilence that walketh in darkness, nor of the 

destruction that wasteth at noonday… Thou shalt tread upon the lion and asp; the young lion and the 

serpent shalt thou trample under feet.  

 R. Yosef Albo cites the verses from Tehillim 91 as a proof that God will Subjugate the laws of 

Nature to the will of those who believe in HaShem. However, it could be countered that all 

that the verses say is that God will Protect those who trust in Him; not that they should bald-

facedly tempt fate, as for e.g., R. Chanina ben Dosa did by placing his foot squarely atop the 

lair of a poisonous snake, practically “daring” HaShem to Perform a miracle on his behalf.5  

4.  R. Yosef Albo accuses Moshe of two sins:  

                                                           
5
 Berachot 33a 

Our Rabbis taught: In a certain place there was once a lizard
7
 which used to injure people. They came and told R. 

Hanina b. Dosa. He said to them: Show me its hole. They showed him its hole, and he put his heel over the hole, 
and the lizard came out and bit him, and it died. He put it on his shoulder and brought it to the Beth ha-Midrash 
and said to them: See, my sons, it is not the lizard that kills, it is sin that kills! On that occasion they said: Woe to 
the man whom a lizard meets, but woe to the lizard which R. Hanina b. Dosa meets!

8
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 a) When the people challenges him, he fled rather than standing up to them and demanding 

a miracle to be performed (20:6). (This is in contrast to Moshe’s demand that Korach and his 

followers die unnatural deaths in order to demonstrate that God is Supporting Moshe.) 

 b) When needing to produce water from the rock, Moshe did not simply demand that the 

water be produced, since if he had true faith he would have been able to do so.  

 A verse in Devarim that illustrates these two sins is 32:51— 

  לב פרק דברים

ֵאל ְבנֵי ְבתֹוְך ִבי ְמַעְלֶתם ֲאֶׁשר ַעל( נא) ֵדׁש ְמִריַבת ְבֵמי יְִשרָּ  ְבתֹוְך אֹוִתי ִקַדְׁשֶתם ֹלא ֲאֶׁשר ַעל ִצן ִמְדַבר קָּ

ֵאל ְבנֵי  :יְִשרָּ

Because 1) ye trespassed against Me in the midst of the children of Israel at the waters 

of Meribath-kadesh, in the wilderness of Zin; --I Told you to speak to the rock but you hit 

the rock. 

2) because ye sanctified Me not in the midst of the children of Israel.—It would have 

been a greater demonstration that nature is made subservient to the Tzaddik had you 

merely spoken to the rock rather than hitting it.  

5.  a)  אמנם הדבר הגדול העומד כנגדו בדעתו—the great obstacle  that opposed him in his mind 

(from carrying out HaShem’s Order (was his being accustomed to awaiting God’s Direction 

rather than demanding on his own initiative that God Respond to his request.) 

 b) יהם אלא על זה הענין, רצוני בדבר ה'צרכ —their needs by no other means than this way, that 

is to say in accordance with the Word of HaShem (since Moshe would await HaShem’s 

Orders, he could not bring himself to verbally order the rock, a part of overall nature, to 

comply with his wishes via God’s Performing a miracle on Moshe’s behalf.) 

 c) יבטא בשפתיו ובשמן ערב של מליצה אל יניא את ראשנו— 

  קמא פרק תהלים(

ִתי עֹוד ִכי רֹאִׁשי יָּנִי ַאל רֹאׁש ֶׁשֶמן וְיֹוִכיֵחנִי ֶחֶסד ַצִדיק יֶֶהְלֵמנִי( ה) עֹוֵתיהֶ  ּוְתִפלָּ  :םְברָּ

Let the righteous smite me in kindness, and correct me; oil so choice let not my head refuse; 

for still is my prayer because of their wickedness. ) 

Let him articulate it with his lips and the pleasant oil of metaphor we should not refuse (the 

truly humble would realize when it was necessary to articulate one’s desire for a miracle. To 

refuse to do so is an indication of a flaw in the state of humility.) 

d) בריבדבר קטן נאמר "צוך אלקים ויכולת עמוד", עם היות כי לפי דעתנו דבר גדול ד —even for a 

small matter it is stated (Shemot 18:23) “If thou shalt do this thing, and God command thee 

so, then thou shalt be able to endure, and all this people also shall go to their place in peace,”  

even if in our minds a great thing he said (although it is not stated as such, perhaps these 

Tzaddikim did not take the initiative in any of these instances, and in every case they were 

first Ordered  by God as to what to do.) 

6.  Akeidat Yitzchak cannot imagine that, according to R. Yosef Albo,  Moshe’s humility could be 

the source of the problem in terms of his not demanding of God to do a miracle that would 

clearly demonstrate the suspension of nature. Humility by definition should not precipitate 

transgression. 

7.  In both instances in Shemot 16 and 17, Moshe appeals to God for guidance rather than 

simply demanding that food fall from the Heavens or water be given to them. Nevertheless 
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God is not Angry, reflecting the fact that Moshe did nothing wrong when he did not proclaim 

on his own initiative solutions for the problems that the people were grappling with.  

Gimel.  

1.   

ל ִמְפנֵי וְַאֲהרֹן מֶֹׁשה וַיָּבֹא( ו) הָּ  פ: ֲאֵליֶהם יְקֹוָּק ְכבֹוד אוַיֵרָּ  ְפנֵיֶהם ַעל וַיְִפלּו מֹוֵעד אֶֹהל ֶפַתח ֶאל ַהקָּ

R. Yosef Albo: Moshe should have called for a suspension of the laws of Nature in order to 

produce water for the people.  

Mincha Belula: Moshe and Aharon should have stood and rebuked the people instead of 

running from before them.  

2.  a) Moshe and Aharon are being accused of not complying with HaShem’s Instructions (not 

that they did not give rebuke to the Jewish people.) 

  כ פרק במדבר

יו ֶאל ַאֲהרֹן יֵָאֵסף( כד) ָאֶרץ ֶאל יָּבֹא ֹלא ִכי ַעמָּ ֵאל ִלְבנֵי נַָּתִתי ֲאֶׁשר הָּ  ְלֵמי ִפי ֶאת ְמִריֶתם ֲאֶׁשר ַעל יְִשרָּ

ה  :ְמִריבָּ

b) They are also accused of not believing sufficiently in HaShem. That does not 

appear to be connected to whether or not they gave rebuke to the people. 

ֵאל ְבנֵי ְלֵעינֵי ְלַהְקִדיֵׁשנִי ִבי ֶהֱאַמנְֶתם ֹלא יַַען ַאֲהרֹן וְֶאל מֶֹׁשה ֶאל יְקֹוָּק וַיֹאֶמר( יב) ֵכן יְִשרָּ ִביאּו ֹלא לָּ  ֶאת תָּ

ל הָּ ָאֶרץ לאֶ  ַהֶזה ַהקָּ ֶהם נַָּתִתי ֲאֶׁשר הָּ  :לָּ

c) Was the challenge of the people so improper that it should precipitate a 

rebuke? After all, they had no water. 

ה( ד) מָּ ר ֶאל יְקֹוָּק ְקַהל ֶאת ֲהֵבאֶתם וְלָּ מּות ַהֶזה ַהִמְדבָּ ם לָּ  :ּוְבִעיֵרנּו ֲאנְַחנּו ׁשָּ

ה( ה) מָּ ִביא ִמִמְצַריִם ֶהֱעִליֻתנּו וְלָּ נּו ְלהָּ קֹום ֶאל אֹתָּ ע ַהמָּ רָּ  ּוַמיִם וְִרמֹון וְֶגֶפן ּוְתֵאנָּה ֶזַרע ְמקֹום ֹלא ַהֶזה הָּ

 :ִלְׁשתֹות ַאיִן

3.  Perhaps it could be said that when Moshe addressed the people roughly, the very sin that 

Devarim Rabba identified as the cause for Moshe’s inability to enter the land (!),  prior to 

hitting the rock, he was giving them rebuke for their behavior: 

ל ֶאת וְַאֲהרֹן מֶֹׁשה וַיְַקִהלּו( י) הָּ ַלע ְפנֵי ֶאל ַהקָּ ֶהם וַיֹאֶמר ַהסָּ  נֹוִציא ַהֶזה ַהֶסַלע ֲהִמן ַהמִֹרים נָּא ִׁשְמעּו לָּ

ֶכם יִם לָּ  :מָּ

4.  According to Tzaida LaDerech, the instructions that HaShem Gave was for both Moshe and 

Aharon to speak to the rock. While only one at a time could hit the rock with the designated  

staff, speaking to the rock could have been carried out by both of them simultaneously. This 

should have been an indication of how HaShem Wanted the two of them to proceed, and 

when only Moshe acted by hitting the rock, this was considered a shortcoming on Aharon’s 

part as well, who could have pointed out to his younger brother the error before it was 

carried out.  

ה ֶאת וְַהְקֵהל ַהַמֶטה ֶאת ַקח( ח) ֵעדָּ ה הָּ יו וְנַָּתן ְלֵעינֵיֶהם ַהֶסַלע ֶאל וְִדַבְרֶתם ָאִחיָך וְַאֲהרֹן ַאתָּ  וְהֹוֵצאתָּ  ֵמימָּ

ֶהם ה ֶאת וְִהְׁשִקיתָּ  ַהֶסַלע ִמן ַמיִם לָּ ֵעדָּ ם ֶאתוְ  הָּ  :ְבִעירָּ


