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Devarim 5725 

 

Alef. 

  א פרק ישעיהו

ְעיָהּו ֲחזֹון( א) ל־יְהּוָדה ָחָזה ֲאֶשר ֶבן־ָאמֹוץ יְשַׁ ְלֵכי יְִחזְִקיָהּו ָאָחז יֹוָתם ֻעִזיָהּו ִביֵמי וִירּוָשָלִם עַׁ  :יְהּוָדה מַׁ

יִם ִשְמעּו( ב) ֲאִזינִי ָשמַׁ ְלתִ  ָבנִים ִדֵבר יְקֹוָק ִכי ֶאֶרץ וְהַׁ ְמִתי יִגדַׁ  :ִבי ָפְשעּו וְֵהם וְרֹומַׁ

ע( ג) ע ֹלא יְִשָרֵאל ְבָעָליו ֵאבּוס וֲַׁחמֹור קֹנֵהּו שֹור יָדַׁ ִמי יָדַׁ  :ִהְתבֹונָן ֹלא עַׁ

ם חֵֹטא גֹוי הֹוי( ד) ע ָעֹון ֶכֶבד עַׁ ְשִחיִתים ָבנִים ְמֵרִעים זֶרַׁ  :ָאחֹור נָזֹרּו יְִשָרֵאל ֶאת־ְקדֹוש נֲִאצּו ֶאת־יְקֹוָק ָעזְבּו מַׁ

ל( ה) ּוָי וְָכל־ֵלָבב ָלֳחִלי ָכל־רֹאש ָסָרה תֹוִסיפּו עֹוד ֻתכּו ֶמה עַׁ  :דַׁ

ד־רֹאש ִמכַׁף־ֶרֶגל( ו) בּוָרה ֶפצַׁע ְמתֹם ֵאין־בֹו וְעַׁ ָכה וְחַׁ ָשֶמן ֻרְכָכה וְֹלא ֻחָבשּו וְֹלא ֹלא־זֹרּו ְטִריָה ּומַׁ  :בַׁ

ְתֶכם ֵאש ְשֻרפֹות ָעֵריֶכם ְשָמָמה ַאְרְצֶכם( ז) ְהֵפכַׁת ּוְשָמָמה אָֹתּה אְֹכִלים ָזִרים ְלנְֶגְדֶכם ַאְדמַׁ  :ָזִרים ְכמַׁ

ת־ִציֹון וְנֹוְתָרה( ח)  :נְצּוָרה ְכִעיר ְבִמְקָשה ִכְמלּונָה ְבָכֶרם ְכֻסָכה בַׁ

ֹ  ִכְמָעט ָשִריד ָלנּו הֹוִתיר ְצָבקֹות יְקֹוָק לּוֵלי( ט) ֲעמָֹרה ָהיִינּו םִכְסד  ס: ָדִמינּו לַׁ

ר־יְקֹוָק ִשְמעּו( י) ֲאִזינּו ְסדֹם ְקִצינֵי ְדבַׁ ת הַׁ ם ֱאֹלקינּו תֹורַׁ  :ֲעמָֹרה עַׁ

ר רֹב־ִזְבֵחיֶכם ָלָמה־ִלי( יא) ְעִתי יְקֹוָק יֹאמַׁ ם ְמִריִאים וְֵחֶלב ֵאיִלים עֹלֹות ָשבַׁ תּוִדים ּוְכָבִשים ָפִרים וְדַׁ  ֹלא וְעַׁ

 :ָפְצִתיחָ 

 :ֲחֵצָרי ְרמֹס ִמיְֶדֶכם זֹאת ִמי־ִבֵקש ָפנָי ֵלָראֹות ָתבֹאּו ִכי( יב)

ת־ָשוְא ָהִביא תֹוִסיפּו ֹלא( יג) ָבת חֶֹדש ִלי ִהיא תֹוֵעָבה ְקטֶֹרת ִמנְחַׁ  :וֲַׁעָצָרה ָאוֶן ֹלא־אּוכַׁל ִמְקָרא ְקרֹא וְשַׁ

י ָהיּו ְפִשינַׁ  ָשנְָאה ּומֹוֲעֵדיֶכם ָחְדֵשיֶכם( יד) ח ָעלַׁ  :נְשֹא נְִלֵאיִתי ָלטֹרַׁ

ְרבּו גַׁם ִמֶכם ֵעינַׁי ַאְעִלים כֵַׁפיֶכם ּוְבָפִרְשֶכם( טו)  :ָמֵלאּו ָדִמים יְֵדיֶכם שֵֹמעַׁ  ֵאינֶנִי ְתִפָלה ִכי־תַׁ

ֲחצּו( טז) ְלֵליֶכם רֹעַׁ  ָהִסירּו ִהזַׁכּו רַׁ עַׁ  :ָהֵרעַׁ  ִחְדלּו ֵעינָי ִמנֶֶגד מַׁ

ְשרּו ִמְשָפט ִדְרשּו ֵהיֵטב ִלְמדּו( זי)  ס: ַאְלָמנָה ִריבּו יָתֹום ִשְפטּו ָחמֹוץ אַׁ

ר וְנִּוְָכָחה ְלכּו־נָא( יח)  :יְִהיּו כֶַׁצֶמר כַׁתֹוָלע ִאם־יְַׁאִדימּו יְַׁלִבינּו כֶַׁשֶלג כַָׁשנִים ֲחָטֵאיֶכם ִאם־יְִהיּו יְקֹוָק יֹאמַׁ

ְעֶתםּו ִאם־תֹאבּו( יט)  :תֹאֵכלּו ָהָאֶרץ טּוב ְשמַׁ

 ס: ִדֵבר יְקֹוָק ִפי ִכי ְתֻאְכלּו ֶחֶרב ּוְמִריֶתם וְִאם־ְתָמֲאנּו( כ)

ָתה ָבּה יִָלין ֶצֶדק ִמְשָפט ְמֵלֲאִתי נֱֶאָמנָה ִקְריָה ְלזֹונָה ָהיְָתה ֵאיָכה( כא) ְצִחים וְעַׁ  :ְמרַׁ

ָמיִם ָמהּול ְבֵאְךסָ  ְלִסיִגים ָהיָה כְַׁסֵפְך( כב)  :בַׁ

יְִך( כג) ְבֵרי סֹוְרִרים ָשרַׁ ד אֵֹהב ֻכלֹו גַׁנִָבים וְחַׁ ְלמֹנִים וְרֵֹדף שֹחַׁ  יָבֹוא ֹלא־ ַאְלָמנָה וְִריב יְִשפֹטּו ֹלא יָתֹום שַׁ

 פ: ֲאֵליֶהם

יִמצָ  ֶאנֵָחם הֹוי יְִשָרֵאל ֲאִביר ְצָבקֹות יְקֹוָק ָהָאדֹון נְֻאם ָלֵכן( כד)  :ֵמאֹויְָבי וְִאנְָקָמה רַׁ

יְִך יִָדי וְָאִשיָבה( כה)  :ָכל־ְבִדיָליְִך וְָאִסיָרה ִסיָגיְִך כַׁבֹר וְֶאְצרֹף ָעלַׁ

יְִך וְָאִשיָבה( כו) יְִך ְכָבִראשֹנָה שְֹפטַׁ ְתִחָלה וְיֲֹעצַׁ ֶצֶדק ִעיר ָלְך יִָקֵרא ַאֲחֵרי־ֵכן ְכבַׁ  :נֱֶאָמנָה ִקְריָה הַׁ

 :ִבְצָדָקה וְָשֶביהָ  ִתָפֶדה ְבִמְשָפט ִציֹון( כז)

ָטִאים פְֹשִעים וְֶשֶבר( כח)  :יְִכלּו יְקֹוָק וְעְֹזֵבי יְַׁחָדו וְחַׁ

ְדֶתם ֲאֶשר ֵמֵאיִלים יֵבֹשּו ִכי( כט) ְחְפרּו ֲחמַׁ גַׁנֹות וְתַׁ ְרֶתם ֲאֶשר ֵמהַׁ  :ְבחַׁ

יִם ּוְכגַׁנָה ֶלהָ עָ  נֶֹבֶלת ְכֵאָלה ִתְהיּו ִכי( ל)  :ָלּה ֵאין ֲאֶשר־מַׁ

ֶבה וְֵאין יְַׁחָדו ְשנֵיֶהם ּוָבֲערּו ְלנִיצֹוץ ּופֲֹעלֹו ִלנְעֶֹרת ֶהָחסֹן וְָהיָה( לא)  ס: ְמכַׁ

The vision of Isaiah the son of Amoz, which he saw concerning Judah and Jerusalem, in the days 

of Uzziah, Jotham, Ahaz, and Hezekiah, kings of Judah. Hear, O heavens, and give ear, O earth, 

for the LORD hath spoken: Children I have reared, and brought up, and they have rebelled 

against Me. The ox knoweth his owner, and the ass his master's crib; but Israel doth not know, 

My people doth not consider. Ah sinful nation, a people laden with iniquity, a seed of evil-doers, 

children that deal corruptly; they have forsaken the LORD, they have contemned the Holy One 

of Israel, they are turned away backward. On what part will ye yet be stricken, seeing ye stray 
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away more and more? The whole head is sick, and the whole heart faint; From the sole of the 

foot even unto the head there is no soundness in it; but wounds, and bruises, and festering 

sores: they have not been pressed, neither bound up, neither mollified with oil. Your country is 

desolate; your cities are burned with fire; your land, strangers devour it in your presence, and it 

is desolate, as overthrown by floods. And the daughter of Zion is left as a booth in a vineyard, as 

a lodge in a garden of cucumbers, as a besieged city. Except the LORD of hosts had left unto us a 

very small remnant, we should have been as Sodom, we should have been like unto Gomorrah. 

Hear the word of the LORD, ye rulers of Sodom; give ear unto the law of our God, ye people of 

Gomorrah. To what purpose is the multitude of your sacrifices unto Me? saith the LORD; I am 

full of the burnt-offerings of rams, and the fat of fed beasts; and I delight not in the blood of 

bullocks, or of lambs, or of he-goats. When ye come to appear before Me, who hath required 

this at your hand, to trample My courts? Bring no more vain oblations; it is an offering of 

abomination unto Me; new moon and sabbath, the holding of convocations--I cannot endure 

iniquity along with the solemn assembly. Your new moons and your appointed seasons My soul 

hateth; they are a burden unto Me; I am weary to bear them. And when ye spread forth your 

hands, I will hide Mine eyes from you; yea, when ye make many prayers, I will not hear; your 

hands are full of blood. Wash you, make you clean, put away the evil of your doings from before 

Mine eyes, cease to do evil; Learn to do well; seek justice, relieve the oppressed, judge the 

fatherless, plead for the widow. Come now, and let us reason together, saith the LORD; though 

your sins be as scarlet, they shall be as white as snow; though they be red like crimson, they 

shall be as wool. If ye be willing and obedient, ye shall eat the good of the land; But if ye refuse 

and rebel, ye shall be devoured with the sword; for the mouth of the LORD hath spoken. How is 

the faithful city become a harlot! She that was full of justice, righteousness lodged in her, but 

now murderers. Thy silver is become dross, thy wine mixed with water. Thy princes are 

rebellious, and companions of thieves; every one loveth bribes, and followeth after rewards; 

they judge not the fatherless, neither doth the cause of the widow come unto them. Therefore 

saith the Lord, the LORD of hosts, the Mighty One of Israel: Ah, I will ease Me of Mine 

adversaries, and avenge Me of Mine enemies; And I will turn My hand upon thee, and purge 

away thy dross as with lye, and will take away all thine alloy; And I will restore thy judges as at 

the first, and thy counsellors as at the beginning; afterward thou shalt be called the city of 

righteousness, the faithful city. Zion shall be redeemed with justice, and they that return of her 

with righteousness. But the destruction of the transgressors and the sinners shall be together, 

and they that forsake the LORD shall be consumed. For they shall be ashamed of the terebinths 

which ye have desired, and ye shall be confounded for the gardens that ye have chosen. For ye 

shall be as a terebinth whose leaf fadeth, and as a garden that hath no water. And the strong 

shall be as tow, and his work as a spark; and they shall both burn together, and none shall 

quench them.   

  .א1

ה ָדִמִֽינּו ׃ סקְצבָ  ה'לּוֵל֙י  ט ֲעמָֹרִ֖ ינּו לַׁ ִִ֔ ם ָהי ֹֹ֣ ט ִכְסד יד ִכְמָעָ֑ נּו ָשִרִ֖ יר ָלָ֛  ֹות הֹוִתִ֥
In Ibn Ezra’s first comment, he is perplexed that the collective would include the 

prophet, who should not be guilty of the iniquities that are being attributed to the 
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jewish people. Consequently, the commentator states that the Navi is speaking on 

behalf of the Jewish people, but not with the intention to necessarily include himself 

in the description of their transgressions.  

 The difference between the commentaries of RaShI and Ibn Ezra is, that whereas .ב

RaShI suggests that even the Navi would have been swept up in the destruction of 

the Jewish people despite his innocence (this harks back to the negotiation between 

Avraham and HaShem prior to the destruction of Sodom and Amora, as to whether 

innocents should suffer the same fate as those who were sinners), by stating that 

the Navi is merely speaking on behalf of the Jewish people, that leaves open the 

possibility that he will not necessarily suffer the same consequence as those who 

deserve punishment.  

  .ג

  צד פרק תהלים

ט ִלי ֶעְזָרָתה יְקֹוָק לּוֵלי( יז)  :נְַׁפִשי דּוָמה ָשְכנָה ִכְמעַׁ

י  יז י ׃ ה'לּוֵלֹ֣ ה נְַׁפִשִֽ ְכָנִ֖ה דּוָמֹ֣ ט׀ ָשִֽ י ִכְמעַַׁ֓ ָתה ִלָ֑  ֶעזְָרֹ֣

Unless the LORD had Been my help, my soul had soon dwelt in silence.  

  קה פרק תהלים

ט ִמְסָפר ְמֵתי ִבְהיֹוָתם( יב)  :ָבּה וְָגִרים ִכְמעַׁ

ים ָבִּֽה ׃ יב ט וְָגִרִ֥ ר ִכְמעַַׁ֗ י ִמְסָפָ֑  ִבְִֽהיֹוָתם ְמֵתֹ֣

When they were but a few men in number. Yea, very few, and sojourners in it,  

According to Tehillim 94:17, “Kimat” modifies the next word, “Shachna”, which 

parallels the approach of RaShI who in Yeshayahu 1:9, has “Kimat” modifying the 

word immediately following, “KiSodom”. 

According to Tehillim 105:12, “Kimat” stands alone, without modifying what follows, 

paralleling the approach of Ibn Ezra who understands “Kimat” modifying that which 

precedes it, “Sarid”. 

2. Targum Yonatan does not understand “HaYinu” and “Daminu” as describing the moral 

inadequacies of the inhabitants of Sodom and Amora, but rather their end states, 

i.e., that they would be consumed, after destruction comes to where they were 

residing. 

Beit.  

1.  Ibn Kaspi seems to side with Ibn Ezra who understands “Kimat” as modifying 

“Sarid”that comes before, saying that those who survived were very few in number. 

2.  When verses 9 and 10 are compared, in verse 9 the Navi says that we were almost 

like the inhabitants of Sodom and Amora, whereas in verse 10, the Navi says that we 

were completely like the inhabitants of Sodom and Amora.  

 Ibn Kaspi states that in v. 9, since we are speaking about who survived, since no one 

survived from Sodom and Amora (except for Lot and his daughters, and that seemed 

more to do with Avraham than the merits that these individuals had in terms of 

themselves), then when we compare the Jewish people, from whom there most 

certainly is a “She’eirit HaPleita” (a remnant) then a total equation cannot be made 
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between the two groups. On the other hand, in v. 10, where the moral state of the 

inhabitants of Sodom and Amora is being compared to that of the Jews in 

Yeshayahu’s time, a complete comparison is possible. It was only through God’s 

Compassion that the exact same fate did not occur to the Jews. 

3.  Apparently there were some who would not read the two verses in this precise way, 

and therefore felt that they were inconsistent and irreconcileable.  

 ,when a comparison is made in v. 9, it is referring to the nature -זה מענין שם הדמיון  .4

morality and behavior of the people, rather than how they ended up.  

 that which was their nature (as opposed to whether or not they -מה שאחר הטבע 

survived).  

עוד במוחלטומה שאומר   - in v. 10 there appears to be a direct equation rather than an 

approximate comparison. 

Gimel. 

1.  The issues in v. 27 include: a) What does Mishpat connote—who has to carry it out? 

b) How is Pidyon to be understood? Who is being redeemed and from what? c) To 

whom does Shaveha refer? d) What is the meaning of Tzedaka within this context? 

2.  Shaveha: a) RaShI, Ibn Ezra, Delitch: people who repent (Teshuva); b) RaDaK: a return 

from exile; c) ShaDaL: inhabitants. 

3+4.  From the perspective of parallelism in the verse, “VeShaveha” parallels “Tzion”. 

Consequently, it is referring to the current residents of Tzion (as opposed to those 

returning from exile) and those who are the recipients of Tzedaka (rather than those 

who perform Tzedaka and other acts of righteousness within the context of general 

Teshuva. 

5.  The non-Jewish commentators seem to posit that the redemption will come about 

exclusively by means of God’s Actions, following the theological principle of Grace, as 

opposed to the Jewish commentators who see redemption being a function of 

human improvement and repentance.  

6.  Ibn Kaspi sees the possibility of the verse either describing human or Divine action, 

but in the end he says that in light of 1:28, the verse that immediately follows, which 

deals with the punishments that deliberate evildoers will receive, by implication 1:27 

must be describing those that do the right thing, i.e., who repent. 

7.   

  ד פרק ישעיהו

ץ ִאם( ד) ִם וְֶאת־ְדֵמי ְבנֹות־ִציֹון צַֹאת ֵאת ה' ָרחַׁ  :ָבֵער ּוְברּוחַׁ  ִמְשָפט ְברּוחַׁ  ְרָבּהִמקִ  יִָדיחַׁ  יְרּוָשלַׁ

when the Lord shall have Washed away the filth of the daughters of Zion, and shall 

have Purged the blood of Jerusalem from the midst thereof, by the spirit of 

judgment, and by the spirit of destruction.  

  ה פרק ישעיהו

ִמְשָפט ְצָבקֹות יְקֹוָק וַׁיְִגבַּׁה( טז) ָקדֹוש וְָהקל בַׁ  :ִבְצָדָקה נְִקָדש הַׁ

But the LORD of Hosts is exalted through justice, and God the Holy One is Sanctified 

through righteousness.  
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Although Delitch may rely on these two verses, a Jewish theologian who posits 

human responsibility as the key ingredient of redemption as opposed to Divine 

Intervention despite human failings, would interpret these two verses by placing 

emphasis upon a) 4:4 “BeRuach Mishpat”, i.e., the spirit of judgment—a judgment 

that will be rendered based upon human credits and debits, and b) 5:16 “Mishpat” 

and “Tzedaka”, concepts that will be rigorously applied based upon whether or not 

the humans being judged are deserving or not. 

8.  V. 26, that immediately precedes 27, describes the reinstitution of Jewish courts of 

law in order to create an atmosphere of Mishpat. This reflects the assumption of 

judging people based upon their actions, rather than simply intervening and 

redeeming them regardless of whether or not they are deserving.  

Daled.  

1.   

  א פרק ישעיהו

יְִך( כג) ְבֵרי סֹוְרִרים ָשרַׁ ד אֵֹהב ֻכלֹו גַׁנִָבים וְחַׁ ְלמֹנִים וְרֵֹדף שֹחַׁ  ֹלא־ ַאְלָמנָה וְִריב יְִשפֹטּו ֹלא יָתֹום שַׁ

 פ: ֲאֵליֶהם יָבֹוא

Thy princes are rebellious, and companions of thieves; every one loveth bribes, and 

followeth after rewards; they judge not the fatherless, neither doth the cause of the 

widow come unto them.  

The first two cases in the Pesikta whereby the thing that is stolen turns up among the 

possessions of the judge is based upon the phrase: “VeChavrei Ganavim”, i.e., not 

only do they not judge properly, but they associated and benefit from thieves. 

2.  By accepting a second bribe, and thereby cancelling the effect of the first, the judge 

in effect has stolen from the first litigant by giving him the impression that his bribe 

will be effective when in the end it will be rendered irrelevant.  


