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Ha’azinu 5720 

Alef.  

People have a tendency to be selective in their observance and in their taking seriously the 

expectations that they are told have been set for them. The emphasis upon the word “Kol” 

suggests that compliance has to be complete as opposed to fragmentary. Obviously, accepting 

some of the rules is better than rejecting them all; yet such a partial approach has to be 

recognized as being less than ideal. 

Beit.  

Ibn Ezra is bothered by Yehoshua’s being mentioned separately from the rest of the Jewish 

people. Perhaps Ibn Ezra is of the opinion that since Yehoshua had been designated by HaShem 

as Israel’s next leader upon Moshe’s demise, one might think that he somehow is above the law 

or the outside of the adjurations that Moshe is now presenting to the rest of the people. Ibn 

Ezra notes that just as Yehoshua was not singled out for special mention when the Song at the 

Sea was sung by all of the Jewish people, thereby assuming that he was included with them, 

here too, it should be assumed that he is equal to the rest of the people when it comes to 

Moshe’s setting standards for everyone in anticipation of his death. 

Gimel.  

 

 

 

 

 

 

 

 

Give ear, ye heavens, and I will speak; and let the earth 

hear the words of my mouth. My doctrine shall drop as 

the rain, my speech shall distil as the dew; as the small 

rain upon the tender grass, and as the showers upon the 

herb. For I will proclaim the name of the LORD; ascribe ye 

greatness unto our God.  Is corruption His? No; His 

children's is the blemish; a generation crooked and 

perverse. Do ye thus requite the LORD, O foolish people 

and unwise? is not He thy father that hath gotten thee? 

hath He not made thee, and established thee?   

 

 

 

 

 

 

 

 

Remember the days of old, consider the years of many 

generations; ask thy father, and he will declare unto thee, 

thine elders, and they will tell thee. When the Most High 

  לב פרק דברים

 

 

 

 

 

 

ַמיִם ַהֲאִזינּו( א) ה ַהשָּׁ רָּׁ  וֲַאַדבֵּ

ָאֶרץ וְִתְשַמע י הָּׁ  :ִפי ִאְמרֵּ

ר יֲַערֹף( ב) טָּׁ  ַכַטל ִתַזל ִלְקִחי ַכמָּׁ

ִתי י ִכְשִעיִרם ִאְמרָּׁ  ֶדֶשא ֲעלֵּ

י וְִכְרִביִבים ֶשב ֲעלֵּ  :עֵּ

ם ִכי( ג) ָּׁק שֵּ א יְקֹו בּו ֶאְקרָּׁ  גֶֹדל הָּׁ

אֹלקינּו  :לֵּ

ִמים ַהּצּור( ד) ֳעלֹו תָּׁ יו כָּׁל ִכי פָּׁ כָּׁ  ְדרָּׁ

ט ין ֱאמּונָּׁה קל ִמְשפָּׁ וֶל וְאֵּ  ַצִדיק עָּׁ

ר  :הּוא וְיָּׁשָּׁ

ת( ה) נָּׁיו ֹלא לֹו ִשחֵּ ם בָּׁ  דֹור מּומָּׁ

ש  :ּוְפַתְלתֹל ִעקֵּ

ָּׁק הֲ ( ו) ל ַעם זֹאת ִתְגְמלּו ַליְקֹו  נָּׁבָּׁ

כָּׁם וְֹלא נֶָך ָאִביָך הּוא ֲהלֹוא חָּׁ  הּוא קָּׁ

ְשָך  :וַיְכֹנְנֶָך עָּׁ

 

ם יְמֹות ְזכֹר( ז)  דֹר ְשנֹות ִבינּו עֹולָּׁ

נֶיָך וְיַגְֵּדָך ָאִביָך ְשַאל וָּׁדֹר  וְיֹאְמרּו ְזקֵּ
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gave to the nations their inheritance, when He separated 

the children of men, He set the borders of the peoples 

according to the number of the children of Israel. For the 

portion of the LORD is His people, Jacob the lot of His 

inheritance. He found him in a desert land, and in the 

waste, a howling wilderness; He compassed him about, He 

cared for him, He kept him as the apple of His eye. As an 

eagle that stirreth up her nest, hovereth over her young, 

spreadeth abroad her wings, taketh them, beareth them 

on her pinions-- The LORD alone did lead him, and there 

was no strange god with Him. 

 

 

 

 

 

 

He made him ride on the high places of the earth, and he 

did eat the fruitage of the field; and He made him to suck 

honey out of the crag, and oil out of the flinty rock; Curd 

of kine, and milk of sheep, with fat of lambs, and rams of 

the breed of Bashan, and he-goats, with the kidney-fat of 

wheat; and of the blood of the grape thou drankest 

foaming wine. But Jeshurun waxed fat, and kicked--thou 

didst wax fat, thou didst grow thick, thou didst become 

gross--and he forsook God who made him, and 

contemned the Rock of his salvation. They roused Him to 

jealousy with strange gods, with abominations did they 

provoke Him. They sacrificed unto demons, no-gods, gods 

that they knew not, new gods that came up of late, which 

your fathers dreaded not. Of the Rock that begot thee 

thou wast unmindful, and didst forget God that bore thee. 

And the LORD saw, and spurned, because of the provoking 

of His sons and His daughters. And He said: 'I will hide My 

face from them, I will see what their end shall be; for they 

are a very froward generation, children in whom is no 

faithfulness. They have roused Me to jealousy with a no-

god; they have provoked Me with their vanities; and I will 

rouse them to jealousy with a no-people; I will provoke 

them with a vile nation. For a fire is kindled in My nostril, 

and burneth unto the depths of the nether-world, and 

devoureth the earth with her produce, and setteth ablaze 

the foundations of the mountains. I will heap evils upon 

them; I will spend Mine arrows upon them; The wasting of 

hunger, and the devouring of the fiery bolt, and bitter 

destruction; and the teeth of beasts will I send upon them, 

with the venom of crawling things of the dust. Without 

shall the sword bereave, and in the chambers terror; 

slaying both young man and virgin, the suckling with the 

man of gray hairs. I thought I would make an end of them, 

I would make their memory cease from among men;     

ְך  :לָּׁ

ל( ח)  ְבנֵּי ְבַהְפִרידֹו גֹויִם ֶעְליֹון ְבַהנְחֵּ

ם  ְבנֵּי ְלִמְסַפר ַעִמים ְגֻבֹלת יַּצֵּב ָאדָּׁ

ל אֵּ  :יְִשרָּׁ

ֶלק ִכי( ט) ָּׁק חֵּ  ֶחֶבל יֲַעקֹב ַעמֹו יְקֹו

תֹו  :נֲַחלָּׁ

הּו( י) ר ְבֶאֶרץ יְִמצָּׁאֵּ ל ּוְבתֹהּו ִמְדבָּׁ  יְלֵּ

 יְִּצֶרנְהּו יְבֹונְנֵּהּו יְסְֹבֶבנְהּו יְִשמֹן

ינֹו ְכִאישֹון  :עֵּ

יו ַעל ִקּנֹו יִָּׁעיר ְכנֶֶשר( יא) ף גֹוזָּׁלָּׁ  יְַרחֵּ

יו יְִפרֹש הּו ְכנָּׁפָּׁ חֵּ הּו יִקָּׁ אֵּ  ַעל יִשָּׁ

תֹו  :ֶאְברָּׁ

ד יְקֹוָּׁק( יב) דָּׁ ין יַנְֶחּנּו בָּׁ ל ִעמֹו וְאֵּ  אֵּ

 :נֵּכָּׁר

 

הּו( יג) י במותי ַעל יְַרִכבֵּ ֳמתֵּ  ָאֶרץ בָּׁ

י ְתנּובֹת וַיֹאַכל דָּׁ הּו שָּׁ  ְדַבש וַיֵּנִקֵּ

ַחְלִמיש וְֶשֶמן ִמֶסַלע  :צּור מֵּ

ר ֶחְמַאת( יד) קָּׁ ב בָּׁ  ִעם צֹאן וֲַחלֵּ

ֶלב יִלים כִָּׁרים חֵּ ן ְבנֵּי וְאֵּ שָּׁ  וְַעתּוִדים בָּׁ

ֶלב ִעם ה ִכְליֹות חֵּ נָּׁב וְַדם ִחטָּׁ  עֵּ

ֶמר ִתְשֶתה  :חָּׁ

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 זכור מן ויתחיל. ההיא

 . ירכיבהו עד

 

 

 

 

 

 

 

 

 

 

 

 

 

 שיעשה הטובות( ג

. בעתיד' ה להם

 ירכיבהו מן ומתחיל

 . ישרון וישמן עד
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But Jeshurun waxed fat, and kicked--thou didst wax fat, 

thou didst grow thick, thou didst become gross--and he 

forsook God who made him, and contemned the Rock of 

his salvation. They roused Him to jealousy with strange 

gods, with abominations did they provoke Him. They 

sacrificed unto demons, no-gods, gods that they knew not, 

new gods that came up of late, which your fathers 

dreaded not. Of the Rock that begot thee thou wast 

unmindful, and didst forget God that bore thee. And the 

LORD saw, and spurned, because of the provoking of His 

sons and His daughters. And He said: 'I will hide My face 

from them, I will see what their end shall be; for they are a 

very froward generation, children in whom is no 

faithfulness. They have roused Me to jealousy with a no-

god; they have provoked Me with their vanities; and I will 

rouse them to jealousy with a no-people; I will provoke 

them with a vile nation. For a fire is kindled in My nostril, 

and burneth unto the depths of the nether-world, and 

devoureth the earth with her produce, and setteth ablaze 

the foundations of the mountains. I will heap evils upon 

them; I will spend Mine arrows upon them; The wasting of 

hunger, and the devouring of the fiery bolt, and bitter 

destruction; and the teeth of beasts will I send upon them, 

with the venom of crawling things of the dust. Without 

shall the sword bereave, and in the chambers terror; 

slaying both young man and virgin, the suckling with the 

man of gray hairs. I thought I would make an end of them, 

I would make their memory cease from among men;   

 

 

 

 

 

 

 

 

 

Were it not that I dreaded the enemy's provocation, lest 

their adversaries should misdeem, lest they should say: 

Our hand is exalted, and not the LORD hath wrought all 

this.' For they are a nation void of counsel, and there is no 

understanding in them. If they were wise, they would 

understand this, they would discern their latter end. How 

should one chase a thousand, and two put ten thousand 

to flight, except their Rock had given them over and the 

LORD had delivered them up? For their rock is not as our 

Rock, even our enemies themselves being judges. For their 

vine is of the vine of Sodom, and of the fields of 

Gomorrah; their grapes are grapes of gall, their clusters 

are bitter; Their wine is the venom of serpents, and the 

 

ט יְֻשרּון וַיְִשַמן( טו) ַמנְתָּׁ  וַיְִבעָּׁ  שָּׁ

ִביתָּׁ  הּו ֱאלֹוק וַיִטֹש כִָּׁשיתָּׁ  עָּׁ שָּׁ  עָּׁ

ל תֹו צּור וַיְנַבֵּ  :יְֻשעָּׁ

בֹתבְ  ְבזִָּׁרים יְַקנִֻאהּו( טז)  תֹועֵּ

 :יְַכִעיֻסהּו

ִדים יְִזְבחּו( יז)  ֱאֹלִהים ֱאֹלהַ  ֹלא ַלשֵּ

עּום ֹלא ִשים יְדָּׁ רֹב ֲחדָּׁ אּו ִמקָּׁ  ֹלא בָּׁ

רּום יֶכם ְשעָּׁ  :ֲאבֹתֵּ

ְדָך צּור( יח) ל וִַתְשַכח ֶתִשי יְלָּׁ  אֵּ

 :ְמחְֹלֶלָך

נָּׁיו ִמַכַעס וַיִנְָאץ יְקֹוָּׁק וַיְַרא( יט)  בָּׁ

יו  :ּוְבנֹתָּׁ

ה וַיֹאֶמר( כ) נַי ַאְסִתירָּׁ ֶהם פָּׁ  מֵּ

ה ֶאְרֶאה ם מָּׁ  ַתְהֻפכֹת דֹור ִכי ַאֲחִריתָּׁ

ה מָּׁ נִים הֵּ ֻמן ֹלא בָּׁ  :בָּׁם אֵּ

ם( כא) ל ְבֹלא ִקנְאּונִי הֵּ  ִכֲעסּונִי אֵּ

יֶהם ם וֲַאנִי ְבַהְבלֵּ ם ְבֹלא ַאְקנִיאֵּ  עָּׁ

ל ְבגֹוי ם נָּׁבָּׁ  :ַאְכִעיסֵּ

ש ִכי( כב) ה אֵּ ְדחָּׁ  ַעד וִַתיַקד יְבַאפִ  קָּׁ

ה ֶאֶרץ וַתֹאַכל ַתְחִתית ְשאֹול  וִיֻבלָּׁ

ט י וְַתַלהֵּ ִרים מֹוְסדֵּ  :הָּׁ

ימֹו ַאְסֶפה( כג) לֵּ עֹות עָּׁ  ֲאַכֶלה ִחַּצי רָּׁ

ם  :בָּׁ

ב ְמזֵּי( כד) עָּׁ י רָּׁ  וְֶקֶטב ֶרֶשף ּוְלֻחמֵּ

מֹת וְֶשן ְמִריִרי  ִעם בָּׁם ֲאַשַלח ְבהֵּ

י ֲחַמת ר זֲֹחלֵּ פָּׁ  :עָּׁ

ִרים ֶחֶרב ְתַשֶכל ּוץִמח( כה) ֲחדָּׁ  ּומֵּ

ה ימָּׁ ה ַגם בָּׁחּור ַגם אֵּ  ִעם יֹונֵּק ְבתּולָּׁ

ה ִאיש יבָּׁ  :שֵּ

יֶהם ָאַמְרִתי( כו) ה ַאְפאֵּ  ַאְשִביתָּׁ

ֱאנֹוש ם מֵּ  :ִזְכרָּׁ

 

י( כז)  יְנְַכרּו ֶפן ָאגּור אֹויֵּב ַכַעס לּולֵּ

ימֹו רֵּ נּו יֹאְמרּו ֶפן צָּׁ ה יָּׁדֵּ מָּׁ ָּׁק וְֹלא רָּׁ  יְקֹו

ַעל  :זֹאת כָּׁל פָּׁ

צֹות אַֹבד גֹוי ִכי( כח) ה עֵּ מָּׁ ין הֵּ  וְאֵּ

ֶהם  :ְתבּונָּׁה בָּׁ

ְכמּו לּו( כט)  יִָּׁבינּו זֹאת יְַשִכילּו חָּׁ

ם  :ְלַאֲחִריתָּׁ

יכָּׁה( ל) ד יְִרדֹף אֵּ  ּוְשנַיִם ֶאֶלף ֶאחָּׁ

ה יָּׁנִיסּו בָּׁ ם ִכי ֹלא ִאם ְרבָּׁ ם צּורָּׁ  ְמכָּׁרָּׁ

ם וַיקֹוָּׁק  :ִהְסִגירָּׁ

נּו ֹלא ִכי( לא) ם ְכצּורֵּ ינּו צּורָּׁ  וְאֹיְבֵּ

 

 יסורו טובה שמרוב( ד
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 . חכמו לו
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1. At the end of Parashat VaYelech, before we learn about the contents of the Shira, we read:  

  לא פרק דברים

ר( ל) ל ְקַהל כָּׁל ְבָאְזנֵּי מֶֹשה וַיְַדבֵּ אֵּ י ֶאת יְִשרָּׁ ה ִדְברֵּ ם ַעד ַהזֹאת ַהִשירָּׁ  פ: ֻתמָּׁ

If we have already been told that Moshe recited the entire Shira in such a manner that the 

Jewish people could hear it in its entirety, what is being added in 32:44? 

  לב פרק דברים

ר מֶֹשה וַיָּׁבֹא( מד) י כָּׁל ֶאת וַיְַדבֵּ ה ִדְברֵּ ם ְבָאְזנֵּי ַהזֹאת ַהִשירָּׁ עָּׁ עַ  הּוא הָּׁ  :נּון ִבן וְהֹושֵּ

MaLBIM and HaEmek Davar obviously did not choose to understand this verse as constituting 

a flashback to the earlier citation, but rather look for something new to derive from the 

Tora’s wording.  

cruel poison of asps. 'Is not this laid up in store with Me, 

sealed up in My treasuries? Vengeance is Mine, and 

recompense, against the time when their foot shall slip; 

for the day of their calamity is at hand, and the things that 

are to come upon them shall make haste.   

 

 

 

 

 

 

 

 

 

For the LORD will judge His people, and repent Himself for 

His servants; when He seeth that their stay is gone, and 

there is none remaining, shut up or left at large. And it is 

said: Where are their gods, the rock in whom they trusted; 

Who did eat the fat of their sacrifices, and drank the wine 

of their drink-offering? let him rise up and help you, let 

him be your protection. See now that I, even I, am He, and 

there is no god with Me; I kill, and I make alive; I have 

wounded, and I heal; and there is none that can deliver 

out of My hand. For I lift up My hand to heaven, and say: 

As I live for ever, If I whet My glittering sword, and My 

hand take hold on judgment; I will render vengeance to 

Mine adversaries, and will recompense them that hate 

Me. I will make Mine arrows drunk with blood, and My 

sword shall devour flesh; with the blood of the slain and 

the captives, from the long-haired heads of the enemy.' 

Sing aloud, O ye nations, of His people; for He doth avenge 

the blood of His servants, and doth render vengeance to 

His adversaries, and doth make expiation for the land of 

His people.   

 :ְפִליִלים

 ּוִמַשְדמֹת ַגְפנָּׁם ְסדֹם ִמֶגֶפן ִכי( לב)

ה מֹו ֲעמֹרָּׁ י ֲענָּׁבֵּ  ַאְשְכֹלת רֹוש ִעּנְבֵּ

מֹו ְמרֹרֹת  :לָּׁ

נִים וְרֹאש יֵּינָּׁם ַתּנִינִם ֲחַמת( לג)  ְפתָּׁ

 :ַאְכזָּׁר

ִדי כָֻּׁמס הּוא ֲהֹלא( לד) תּום ִעמָּׁ  חָּׁ

יְבאֹו  :ְצרֹתָּׁ

ם ִלי( לה) ם נָּׁקָּׁ ת וְִשלֵּ מּוט ְלעֵּ  תָּׁ

ם רֹוב ִכי ַרְגלָּׁ ם יֹום קָּׁ ידָּׁ ש אֵּ  וְחָּׁ

מֹו ֲעִתדֹת  :לָּׁ

 

יו וְַעל ַעמֹו יְקֹוָּׁק יִָּׁדין ִכי( לו) דָּׁ  ֲעבָּׁ

ם  וְֶאֶפס יָּׁד ָאזְַלת ִכי יְִרֶאה ִכי יְִתנֶחָּׁ

צּור זּוב עָּׁ  :וְעָּׁ

י וְָאַמר( לז) ימֹו אֵּ יּו צּור ֱאֹלהֵּ סָּׁ  :בֹו חָּׁ

ֶלב ֲאֶשר( לח) ימֹו חֵּ חֵּ לּו זְבָּׁ  יֹאכֵּ

 יְִהי וְיְַעְזֻרֶכם יָּׁקּומּו נְִסיכָּׁם יֵּין יְִשתּו

יֶכם ה ֲעלֵּ  :ִסְתרָּׁ

ה ְראּו( לט) ין הּוא ֲאנִי ֲאנִי ִכי ַעתָּׁ  וְאֵּ

ִדי ֱאֹלקים  וֲַאַחיֶה ָאִמית ֲאנִי ִעמָּׁ

ַחְצִתי א וֲַאנִי מָּׁ ין ֶאְרפָּׁ  :ַמִּציל ִמיִָּׁדי וְאֵּ

א ִכי( מ) ַמיִם ֶאל ֶאשָּׁ  וְָאַמְרִתי יִָּׁדי שָּׁ

ם ָאנִֹכי ַחי  :ְלעֹלָּׁ

ז ַחְרִבי ְבַרק ַשּנֹוִתי ִאם( מא)  וְתֹאחֵּ

ט ִשיב יִָּׁדי ְבִמְשפָּׁ ם אָּׁ י נָּׁקָּׁ  ְלצָּׁרָּׁ

ם וְִלְמַשנְַאי  :ֲאַשלֵּ

ם ִחַּצי ַאְשִכיר( מב)  וְַחְרִבי ִמדָּׁ

ר תֹאַכל שָּׁ ל ִמַדם בָּׁ לָּׁ  ְביָּׁהוְשִ  חָּׁ

רֹאש  :אֹויֵּב ַפְרעֹות מֵּ

יו ַדם ִכי ַעמֹו גֹויִם ַהְרנִינּו( מג) דָּׁ  ֲעבָּׁ

ם יִקֹום יו יִָּׁשיב וְנָּׁקָּׁ תֹו וְִכֶפר ְלצָּׁרָּׁ  ַאְדמָּׁ

 פ: ַעמֹו
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2. The difference in the wording of the verses that distinguish between writing down the Shira 

(“Et HaShira HaZot”) and where the Shira will be spoken/discussed (“Kol Divrei HaShira 

HaZot”) is probably because with respect to creating a document, there is no expectation 

that only certain parts of a defined series of words would be recorded. Once I define what 

the Shira is and there is a commandment to write it down, then it should be obvious that the 

entire Shira is intended. However, if it is something verbal, and particularly a 

discussion/explanation of something verbal, there might be a tendency to be selective and 

not to go over every last aspect. Consequently when the Tora describes how Moshe went 

over all of the elements of the Shira with the people, there is an emphasis upon “Kol”, i.e., 

every element. 

Daled. 

Although Moshe has been teaching Tora to the people over the course of forty years, beginning 

with the Revelation on Sinai, this is the only instance where he tells the people in effect “to pay 

attention”. RaShI sees this as a general rule for Divrei Tora that perhaps was implicit until this 

point, but which Moshe now is making explicit. To understand something, particular when at 

least in part it might be aesoteric and metaphysical (as are most Chukim), you must truly pay 

attention with every aspect of your being, i.e., eyes, ears and heart.  

Heh.  

1.  The prepositional pronoun “Mikem” appears to be superfluous. The verse would have made 

equal sense if it had stated simply “Lo Davar Reik Hu”. Consequently, the Yerushalmi sees fit 

to separate “Mikem” from the phrase leading up to it, i.e., it is not empty, and if you perceive 

that it is, that is “Mikem” your fault rather than the fault of the material. (I always  

understood the following quote from Shakespeare’s Julius Ceasar in a parallel vein:  

Cassius: 
"The fault, dear Brutus, is not in our stars, 
But in ourselves, that we are underlings." 
Julius Caesar (I, ii, 140-141)). 

2.  The observer is not necessarily the measure of all things. If a person finds fault with 

something, it might be due to some personal lacking rather than a fault with that which he is 

criticizing. (A person once went to the Louvre, and being asked about what he thought of 

Leonardo DaVinci’s Mona Lisa, he said that he wasn’t impressed. The other said, “That says 

more about you than about the Mona Lisa.”) 

Vav.  

1.  The difficulty as RaShI frames it is parallel but not identical to that of R. Mana. The disconnect 

is associating the word “Reik” with the Tora. R. Mana’s solution is to castigate the person 

who even thought such a thing, arguing that it is the person’s problem rather than the Tora’s. 

RaShI focussed more on disavowing the person from such thinking by explaining why the 

Tora’s contents are truly valuable.  

2.  In RaShI’s first explanation, “Sechar” is the reward one receives for the effort expended in 

studying the Tora, suggesting that even if one does not come up with anything edifying, 

nevertheless the effort, the Yegia, already makes the enterprise worthwhile and deserving of 

http://www.enotes.com/jc-text/act-i-scene-ii?start=2#jul-1-2-146
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recognition and reward. In his second interpretation, RaShI explains “Sechar” as the lessons 

learned from even those topics that seem the height of triviality and insignificance.  

3.  It would seem to me that the second of the two explanations fits best with R. Mana. Why did 

the individual disparage the Tora? Because he so no point in its contents. In his second 

answer, RaShI explains that every part of the Tora has important ideas embedded within it.  

4.  A commentary that consistently seeks to explain why RaShI cites more than one answer in his 

commentary regarding a particular point is Siftei Chachamim. Here is what the commentary 

states:  

שימו לבבכם וגו' את כל "לא הוה ליה למימר רק  :כי לפירוש ראשון קשה ,נ( הוצרך לפירוש דבר אחר)

  ?”לא דבר ריק הוא מכם“ולמה ליה למימר כי  ".דברי התורה הזאת כי הוא חייכם וגו'

פירוש שיהא נכתב  ,אין לך דבר ריקם בתורה :והכי פירושו ,לכך פירש דבר אחר וכו' ושני ענינים הם

שלא לצורך, ועוד שאם תדרשנו וכו', והכי פירושו אין לך דבר שבתורה שאם תדרשנו וכו', ולכן כתיב 

מכם לרמוז על מתן שכר שהוא עצמותו של אדם ותכלית הצלחתו. ולפי דבר אחר קשה למה ליה 

למימר כי הוא חייכם הא כבר נתן הטעם לשימה הזאת. אי נמי היה לו להפוך דהיה לו לכתוב אחר 

 ברי התורה הזאת כי הוא חייכם ואח"כ כי לא דבר ריק וגו' לכך פירש גם טעם ראשון:ד

Paraphrasing Siftei Chachamim:  

a.  Once the Tora states, “it is your life”-- (Devarim 32:47 “For it is no vain thing for you; 

because it is your life, and through this thing ye shall prolong your days upon the 

land, whither ye go over the Jordan to possess it.'”—why did it also have to say “it is 

no vain/empty thing from you”? This is why a second interpretation had to be given, 

i.e., not a reason for studying, but rather there is nothing in the Tora of no 

significance because  the Tora is full of important lessons. The word “Mikem” refers 

to the reward which is the motivating factor for why an individual does things and 

that renders the Tora not a vain thing. 

b.  The second interpretation’s problem is, if the Tora is full of important messages,  why 

did the Tora also say that “it is your life”? Isn’t the reason for studying in order to 

understand the deep lessons of the Tora? So the first answer states that “it is your 

life” is a reference to the rewards that you stand to gain in addition to the lessons 

learned.  

5.  In Beraishit 36:21-2 Timna’s geneology indicates that she was considered royalty among her 

people: and Dishon and Ezer and Dishan. “These are the chiefs that came of the Horites, the 

children of Seir in the land of Edom. And the children of Lotan were Hori and Hemam; and 

Lotan's sister was Timna.” Consequently  when we hear in the earlier verse (v. 12) that she 

was no more than a concubine to Eisav’s son—“And Timna was concubine to Eliphaz Esau's 

son; and she bore to Eliphaz Amalek. These are the sons of Adah Esau's wife,” we see how 

her personal status fell and the only way to explain why she accepted such an inferior 

position was because she was so attracted to becoming a part of the Jewish people in any 

way that she could.  

Zayin.  

1 and 2.  The Akeidat Yitzchak is battling against those who claim that the external aspects of 

the Tora should be ignored in favor of only being concerned about the topics’ inner 

meanings. He says that anyone who says that the outer actions are “vain/empty” are deeply 



7 
 

mistaken. For most things there is no contradiction between taking literally the external 

frameworks in which the matters are couched and more aesoteric, spiritual meanings. (One 

finds such arguments in the polemics of the early Christian fathers.) 

 

 


