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Pinchos 5730 

  כו פרק במדבר

הֵ֙ ( סד) לֶּ יָה ּוְבא ֵ֙ יׁש ֹלא־ָהָ֣ י א ִ֔ ָ֣ ְפקּוד  ה מ  ן מֹׁשִֶּ֔ ֹֹ֖ ן וְַאֲהר ֵ֑ ר ַהכֹה  ֶׁ֥ ֶׁ֥י ָפְק֛דּו ֲאׁשֶּ ת־ְבנ  ל אֶּ ֹ֖ ר י ְשָרא  ְדַבֶׁ֥ ָֽי ְבמ  יָנ  :ס 

ר( סה) ָֽי־ָאַמַ֤ ם יְקֹוָקֵ֙  כ  ֹות ָלהִֶּ֔ תּו מֶׁ֥ ר יָמ ֹ֖ ְדָבֵ֑ ר ַבמ  םֵ֙  וְֹלא־נֹוַתַ֤ הֶּ יׁש מ  י א ִ֔ ב כ ִּ֚ ָ֣ ם־ָכל  ה א  נִֶּ֔ ן־יְפ  עַ  בֶּ ֹ֖ ן־ ו יהֹוׁש   ס: נָּֽון ב 

  כז פרק במדבר

ְבנָה( א) ְקַרַ֜ ֹות וַת  ד ְבנָ֣ ר ְצָלְפָחָ֗ פֶּ ַ֤ ן־ח  ן־ג ְלָעדֵ֙  בֶּ יר בֶּ ָ֣ ן־ָמכ  ה בֶּ ן־ְמנַשִֶּ֔ ת בֶּ ֹֹ֖ ְׁשְפח ה ְלמ  ָ֣ ף ְמנַשֶּ ֵ֑ ן־יֹוס  הֵ֙  בֶּ לֶּ ֹות וְא ֵ֙  ְׁשמָ֣

יו ה ְבנָֹתִ֔ ה ַמְחָלָ֣ ה נָֹעִ֔ ה וְָחְגָלֶׁ֥ ְלָכֹ֖ ְרָצָֽה ּומ   :וְת 

ְדנָה( ב) ַֹ֜ ַָֽתֲעמ י ַו ָ֣ ְפנ  ה ל  ְפנ יֵ֙  מֹׁשֶָּ֗ ר וְל  ְלָעָזָ֣ ן אֶּ ֶׁ֥י ַהכֹה ִ֔ ְפנ  ם וְל  ֹ֖ יא  ה ַהנְש  ָדֵ֑ ַתח וְָכל־ָהע  ֶׁ֥ ד פֶּ ֹ֖ ל־מֹוע  הֶּ ָֹֽ ר א ָֹֽ אמ  :ל 

ינּו  ( ג) ת ָאב  ָ֣ ְדָבר   מ  ה וְ֨הּוא ַבמ  ֹוְך ֹלא־ָהיַָ֜ ָדה ְבתָ֣ ים ָהע ָ֗ ֛ ק ַהנֹוָעד  ַרח ַעל־יְקָֹוֹ֖ ֵֹ֑ ֹו ַבֲעַדת־ק ְטאָ֣ ָֽי־ְבחֶּ ת כ  ים מ ִ֔ ֹ֖  ּוָבנ 

ּו ֹו ֹלא־ָהיֶׁ֥  :לָֽ

ָמה( ד) ע ָלָ֣ ינּוֵ֙  י ָגַרַ֤ ם־ָאב ֵ֙ ֹוְך ׁש  תָ֣ ֹו מ  ְׁשַפְחתִ֔ י מ  ֛ ין כ  ֶׁ֥ ֹו א  ן לֹ֖ ֵ֑ נּו ב  ה ְתנָה־ָלָ֣ ָזִ֔ ֹוְך ֲאח  י ְבתֹ֖ ֶׁ֥ ָֽינּו ֲאח   :ָאב 

ב( ה) ֶׁ֥ ה וַיְַקר  ֛ ן מֹׁשֶּ ְׁשָפָטֹ֖ ת־מ  ֶׁ֥י אֶּ ְפנ  ָֽקיְ  ל   ס: קָֹו

ר( ו) אמֶּ ֶֹׁ֥ ק וַי ה יְקָֹוֹ֖ ֶׁ֥ ל־מֹׁשֶּ ר אֶּ ָֹֽ אמ  :ל 

ן( ז) ֹות כ ָ֗ ן דְֹברֹת   ְצָלְפָחד   ְבנָ֣ ֹ֨ ן נָת ַ֤ ת  םֵ֙  ת  ַזָ֣ת ָלהֶּ ה ֲאח  ֹוְך נֲַחָלִ֔ י ְבתֹ֖ ָ֣ ם ֲאח  ֵ֑ יהֶּ ת וְַהֲָֽעַבְרתָ֛  ֲאב  ת־נֲַחַלֶׁ֥ ן אֶּ ֹ֖ יהֶּ ָֽן ֲאב   :ָלהֶּ

ֶׁ֥י( ח) ל־ְבנ  ל וְאֶּ ֹ֖ ר י ְשָרא  ָ֣ ר ְתַדב  ֵֹ֑ אמ יׁש ל  ָ֣ ּות א  ָֽי־יָמָ֗ ןֵ֙  כ  ין ּוב  ָ֣ ֹו א  ם לִ֔ ֶׁ֥ ֹו וְַהֲָֽעַבְרתֶּ ת־נֲַחָלתֹ֖ ֹו אֶּ תָֽ  :ְלב 

ין( ט) ֶׁ֥ ם־א  ֹו וְא  ת לֹ֖ ם ַבֵ֑ ֶׁ֥ ֹו ּונְַתתֶּ ת־נֲַחָלתֹ֖ ָחָֽיו אֶּ  :ְלאֶּ

ין( י) ֶׁ֥ ם־א  ֹו וְא  ים לֹ֖ ֵ֑ ם ַאח  ֶׁ֥ ֹו ּונְַתתֶּ ת־נֲַחָלתֹ֖ י אֶּ ֶׁ֥ ָֽיו ַלֲאח   :ָאב 

ין( יא) ָ֣ ם־א  ים   וְא  יו  לְ  ַאח  ם ָאב  ָ֣ ֹו ּונְַתתֶּ ת־נֲַחָלתָ֗ ֞רֹו אֶּ ְׁשא  ב ל  ֶֹׁ֥ יו ַהָקר ָל֛ ֹו א  ְׁשַפְחתֹ֖ מ  ׁש מ  ּה וְיַָרָ֣ ה אָֹתֵ֑ יְָתַ֜ ָָֽה֨ י ְו ַ֤ ְבנ  לֵ֙ ל   י ְשָרא 

ת ַקָ֣ ט ְלח  ְׁשָפִ֔ ר מ  ֛ ָּוֶׁ֥ה ַכֲאׁשֶּ ק צ  ה יְקָֹוֹ֖ ָֽ ת־מֹׁשֶּ  ס: אֶּ

Alef.  

1.  The emphasis upon the word איש, suggesting that while no man remained alive of 

those who were around at the time of the Divine Decree resulting from the sin of the 

spies, women were around, and were permitted to enter the land.  

—If the interest of the text was to go beyond the typical mentioning of relationship .א.2

usually only the father’s name is mentioned—why after stating בן מנשה does the text 

state ת ֹֹ֖ ְׁשְפח ה ְלמ  ָ֣ ף ְמנַשֶּ ֵ֑ ן־יֹוס  בֶּ ? We have already established Menashe as being part of 

this line. If there was an interest in including Yosef as well, why didn’t the text simply 

say בן יוסף? 

 HaEmek Davar posits that if the women were simply looking for an inheritance, the .ב    

lands of Sichon, Og and the Emori had already been conquered, and just like Reuven 

and Gad requested those lands, Benot Tzelophchad could have done the same. The 

fact that they specifically wished to be in the land of Israel demonstrates their 

particular love for Israel. 

3.  Sefer Zicharon suggests that whereas Halachot having to do with a) the type of 

execution merited by the wood gatherer on Shabbat, and b) the people who were 

Tameh on the first Pesach since they had been involved in gathering the remains of 

the Shevatim and wanted another opportunity to offer the Korban Pesach were 

relatively esoteric and it was understandable why Moshe would not have 

immediately known the answer to such questions, laws of inheritance was a much 

more common and standard set of rules, and it was expected for Moshe to know 

what to do in the even that there were no male heirs.  

Beit.  
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The reason why Tzeida LaDerech rejects the view that Moshe simply pretended to 

not know the Halacha in order to spare himself additional accusations of prejudice—

if Tzelophchad had sided with him against the rebels, then it would be thought that 

Moshe would be rewarding his allies by giving a portion to Tzelophchad’s 

daughters—is because HaShem Responds to Moshe:   ן ֹות כ ָ֗ דְֹברֹת   ְצָלְפָחד   ְבנָ֣ as if 

Moshe did not know the answer to their question, and HaShem had to Inform him 

that the women were correct in making their claim. If Moshe had known all along 

that Benot Tzelophchad were justified, then it wouldn’t have been necessary for 

HaShem to Clarify the matter in this manner.  

Gimel.  

1.  Be’er Yitzchak sees a division between the Targum and the idea that the Halacha was 

written before HaShem in Shamayim. Targum understands the word כן as connoting 

that Benot Tzelophchad are correct, just as I originally taught you, but you forgot as a 

result of arrogantly stating that you should be consulted about all difficult questions. 

What Moshe should have said was that he would bring such questions to HaShem. 

The view that it was written this way in Shamayim and that Benot Tzelophchad were 

able to figure out something that Moshe had never been taught is a separate 

interpretation.  

2.  In BaMidbar 27:1, the word כן is used in the context of correct, a verification of the 

veracity of what had been claimed by Benot Tzelophchad. In Beraishit 18:5 and 

Shemot 7:6 the word is being used as a directive, i.e., in the following manner do 

what you have been Commanded/told. 

3.  The first interpretation focusses upon the claim of the women, regardless of who 

they are and what their merits may be. The second interpretation is more of an issue 

of the nature of the women themselves, when a person is Mitkaven to what HaShem 

Wishes and Believes, that is a great compliment to the individual. (Once when I was 

in R. Soloveitchik’s Shiur, a student explained a certain issue, to which the Rav 

responded, “That’s the RaShBA”. Apparently the student was crestfallen because he 

thought that he had innovated the idea. TheRav recognizing the student’s 

disappointment retorted, “If you are travelling on the correct road, you are bound to 

meet others!”) 

Daled.  

1.  Tora Temima attributes the Derasha in Bava Batra to superfluous words in BaMidbar 

27:3. If all that was intended was that Tzelophchad did not participate in the Korach 

rebellion, then the text should have simply said, והוא לא הי' בעדת קרח. The additional 

words ָדה ים ָהע ָ֗ ֛ ק ַהנֹוָעד  ַעל־יְקָֹוֹ֖  generates the additional interpretations.  

2.  The textual order of the three sins are: a) the spies (Bamidbar 13 ff.), b) Korach (Ibid. 

16) and c) the complainers (BaMidbar 17:6). The reason why the Midrash changed 

the order was to rely on the hermeneutic principle of Gezeira Shava for the first two 

(Korach had to be listed last since it is explicitly mentioned: 
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ה וְ֨הּוא ֹוְך ֹלא־ָהיַָ֜ ָדה ְבתָ֣ ים  ָהע ָ֗ ֛ ק ַהנֹוָעד  ַרחבַ   ַעל־יְקָֹוֹ֖ ֵֹ֑  ֲעַדת־ק

 

י( כז) יד פרק במדבר ה ַעד־ָמַתָ֗ ָדַ֤ את ָהָָֽרָעהֵ֙  ָלע  ִֹ֔ ר ַהז ֛ ָמה ֲאׁשֶּ ֶׁ֥ ים ה  ֹ֖ ינ  י ַמל  ֞נֹות ָעָלֵ֑ ת־ְתל  ָ֣י אֶּ ל ְבנ  ר י ְשָרא ָ֗ ָמה ֲאׁשֶּ֨ ֵ֧  ה 

֛ים ינ  י ַמל  י ָעַלֹ֖ ְעת   :ָׁשָמָֽ

 

נּו( ו) יז פרק רבמדב ת וַי לַ֜ לֵ֙  ָכל־ֲעַדַ֤ ָֽי־י ְשָרא  ת ְבנ  ָמֳחָרִ֔ ָֽ ה מ  ֶׁ֥ ן ַעל־מֹׁשֶּ ֹֹ֖ ר וְַעָֽל־ַאֲהר ֵֹ֑ אמ ם ל  ֶׁ֥ ם ַאתֶּ ֹ֖ תֶּ ם ֲהמ  ת־ַעֶׁ֥ ָֽק אֶּ  :יְקָֹו

 

 


