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Miketz 5731 “The Brothers in Egypt”  http://www.nechama.org.il/cgi-

bin/pagePrintMode.pl?Id=1429&Guidance=1  

  מב פרק בראשית

ְרא( א) ב וַַיַּ֣ י יֲַעק ֹ֔ ִּ֥ ֶבר כ  י ם יֶׁש־ֶׁשֶׁ֖ ָ֑ ְצר  אֶמר ְבמ  יו יֲַעק ב   וַי ֹּ֤ נ ֹ֔ ה ְלב  מ  ֶׁ֖ ֽאּו ל  ְתר   :ת 

אֶמר( ב) ַּ֣ה וַי ֹּ֕ נ  י ה  ְעת  ַמֹ֔ י ׁש  ִּ֥ ֶבר כ  י ם יֶׁש־ֶׁשֶׁ֖ ָ֑ ְצר  ה   ְבמ  מ  נּו ְרדּו־ׁש   ַּ֣ ְברּו־ל  ם וְׁש  ש ֹ֔ ה מ  א וְנ ְחֶיֶׁ֖  :נ ֽמּות וְלִּ֥

ּו( ג) ף וַי ְרדִּ֥ ֶׁ֖ ֽי־יֹוס  ה ֲאח  ָ֑ ר  ר ֲעש  ְׁשב ִּ֥ ר ל  ֶׁ֖ י ם ב  ֽ ְצר  מ   :מ 

ין  ( ד) נְי מ  י וְֶאת־ב  ַּ֣ ף ֲאח  ח יֹוס ֹ֔ ַלִּ֥ ב לא־ׁש  יוֶאת־ יֲַעק ֶׁ֖ ָ֑ י ֶאח  ַּ֣ ר כ  נּו ָאַמֹ֔ ֶאֶׁ֖  :ָאֽסֹון ֶפן־י ְקר 

אּו  ( ה) י וַי ב   ַּ֣ ל ְבנ  א ֹ֔ ר י ְשר  ְׁשב ֶׁ֖ ֹוְך ל  ים ְבתַּ֣ ָ֑ א  י ִּ֥ה ַהב  ֽי־ה  ב כ  ֶׁ֖ ע  ר  ֶרץ ה  ַֽען ְבֶאִּ֥  :ְכנ 

ף( ו) יט ֚הּוא וְיֹוס ֵ֗ ַּ֣ ֶרץ ַהַשל  א ֹ֔ ּוא ַעל־ה  יר הִּ֥ ֶׁ֖ ם ַהַמְׁשב  ל־ַעַּ֣ ֶרץ ְלכ  ָ֑ א  אּו   ה  י וַי ב   ַּ֣ ף ֲאח  ֹו יֹוס ֹ֔ י ם וַי ְׁשַתֲֽחוּו־לִּ֥ ְרצ ה ַאַפֶׁ֖ ֽ  :א 

ְרא( ז) ף וַַיִּ֥ ֵ֛ יוֶאת־ יֹוס  ֶׁ֖ ָ֑  ֶאח  ר םוַיַכ ר  ם וַי ְתנַכ ֵּ֨ יֶהֶ֜ ר ֲאל  ֵּ֧ ם וַיְַדב  ַּ֣ ת  ֹות א  ׁשֵ֗ אֶמר ק  ֶהם   וַי ֹּ֤ י ן ֲאל  ַאַּ֣ ם מ  אֶתֹ֔ ּו ב  אְמרֹ֔ ֶרץ וַי ַּ֣ ֶאִּ֥  מ 

ַען ֶכל ְכַנֶׁ֖ ר־א ֽ ְׁשב   :ל 

ר( ח) ִּ֥ ף וַיַכ  ֶׁ֖ יו יֹוס  ָ֑ ם ֶאת־ֶאח  ֶׁ֖ א וְה  הּו לִּ֥ ֽ כ ר   :ה 

ר( ט) ף וַי ְזכ ַּ֣ ת יֹוס ֹ֔ ֹות א ֚ ר ַהֲחלמֹ֔ ם ֲאֶׁשִּ֥ ַלֶׁ֖ ם ח  ֶהָ֑ אֶמר ל  ֶהם   וַי ֹּ֤ ים ֲאל  ַּ֣ ם ְמַרְגל  ֹות ַאֶתֹ֔ ְראֵ֛ ֶרץ ֶאת־ֶעְרַוִּ֥ת ל  ֶׁ֖ א  אֶתֽם ה   :ב 

ּו( י) יו וַי אְמרִּ֥ ֶׁ֖ ל  א א  ָ֑י לַּ֣ יָך ֲאד נ  ֶדִּ֥ אּו וֲַעב  ֶׁ֖ ֶכל ב  ר־א ֽ ְׁשב   :ל 

נּו( יא) ִּ֥י כ ל ֹּ֕ ד ְבנ  ֶׁ֖ יׁש־ֶאח  ְָ֑חנּו א  ַּ֣ים נ  ְחנּו כ נ  ּו ֲאנַֹ֔ יִּ֥ יָךֲעב   לא־ה  ֽים ֶדֶׁ֖  :ְמַרְגל 

אֶמר( יב) ם וַי ֶׁ֖ ֶהָ֑ א ֲאל  ֽי־ֶעְרַוִּ֥ת לֹּ֕ ֶרץ כ  ֶׁ֖ א  ם ה  אֶתִּ֥ ְרֽאֹות ב   :ל 

ּו( יג) ם וַי אְמרֵ֗ ר   ְׁשנ יַּ֣ ש  יָך ע  ֶדֵּ֨ ים׀ ֲעב  ֵּ֧ ִּ֥י ֲאַנְֵ֛חנּו ַאח  ד ְבנ  ֶׁ֖ יׁש־ֶאח  ֶרץ א  ַען ְבֶאַּ֣ ָ֑ ה ְכנ  נ ֵּ֨ ן וְה  ט ֹּ֤ ינּו   ַהק  ֹום ֶאת־ָאב   ד ַהיֹ֔ ֶׁ֖ ֶאח   וְה 

יֶנֽנּו  :א 

אֶמר( יד) ם וַי ִּ֥ ֶהֶׁ֖ ף ֲאל  ָ֑ ּוא יֹוס  ר הֵ֗ י ֲאֶׁשֵּ֨ ְרת  ַבֵּ֧ ם ד  ֶכֵ֛ ר ֲאל  אמ ֶׁ֖ ים ל  ִּ֥  :ַאֶתֽם ְמַרְגל 

את( טו) נּו ְבז ֶׁ֖ ָ֑ ח  ב  י ת  ֹּ֤ ּו ַפְרע ה   ח  ְצאַּ֣ ם־ת  ה א  ֶזֹ֔ י מ  ֵּ֧ ֹוא כ  ם־ְבבֵ֛ ם א  יֶכִּ֥ ן ֲאח  ט ֶׁ֖ ֽנ ה ַהק   :ה 

ּו( טז) ְלחֵּ֨ ם ׁש  ֶכַּ֣ ד   מ  חוְ  ֶאח  יֶכם   י ַקַּ֣ ּו וְַאֶתם   ֶאת־ֲאח  ְסרֹ֔ ַּ֣ א  ֲֽחנּו   ה  ם וְי ב  יֶכֹ֔ ְבר  ת ד  ם ַהֱֽאֶמֶׁ֖ ְתֶכָ֑ א א  ם־לֹּ֕ י וְא  ַּ֣ ה ח  י ַפְרע ֹ֔ ִּ֥  כ 

ים ֶׁ֖  :ַאֶתֽם ְמַרְגל 

ף( יז) ם וַיֱֶאס ִּ֥ ֵ֛ ר א ת  ֶׁ֖ ְׁשמ  ֶׁשת ֶאל־מ  ים ְׁשלִּ֥ ֽ  :י מ 

אֶמר( יח) ם וַי ֵּ֨ ֶהֹּ֤ ף   ֲאל  ֹום יֹוס  י ַביַּ֣ יׁש ֹ֔ את ַהְשל  ּו ז ִּ֥ ּו ֲעשֶׁ֖ ְֽחיָ֑ ֱאל ו  ִּ֥י יםקֶאת־ה  א ֲאנ  ֽ  :י ר 

ַּ֣ים( יט) ם־כ נ  ם א  ם ַאֶתֹ֔ יֶכַּ֣ ד ֲאח  ר ֶאח ֹ֔ ֶׁ֖ ית י ָאס  ַּ֣ ם ְבב  ְׁשַמְרֶכָ֑ ּו וְַאֶתם   מ  יאּו ְלכַּ֣ ב ֹ֔ ֶבר ה  ֹון ֶׁשֶׁ֖ יֶכֽם ַרֲעבִּ֥ ת   :ב 

ם( כ) יֶכֹּ֤ ט ן   וְֶאת־ֲאח  יאּו ַהק  ַּ֣ ב  י ת  ַלֹ֔ ּווְי ָא א  ם ְמנִּ֥ יֶכֶׁ֖ ְבר  א ד  ּותּו וְלַּ֣ מָ֑ ֽן ת   :וַיֲַעשּו־כ 

יׁש וַי אְמ֞רּו( כא) ַּ֣ יו א  ל   ֶאל־ָאח ֵ֗ ים׀ ֲאב  ַּ֣ מ  ינּו   ֲאנְַחנּו   ֲאׁש  ר ַעל־ָאח  ינּו ֲאֶׁשֵּ֨ א ֶ֜ ת ר  ַרִּ֥ ֹו צ  ֹו נְַפׁשֵ֛ ְתַחֽנְנִּ֥ ינּו ְבה  ֶׁ֖ ל  א א  ְענּו וְלַּ֣ ָ֑ מ   ׁש 

ָאה ַעל־כ ן   ַּ֣ ינּו ב  ל ֹ֔ ה א  ֶׁ֖ ר   :ַהז ֽאת ַהצ 

ן וַיַַען  ( כב) ם ְראּוב ֵּ֨ ר א ת ֶ֜ אמ ֵ֗ י ֲהלֹוא   ל  ְרת  ם׀ ָאַמֵּ֨ יֶכֵּ֧ ר ֲאל  אמ ֵ֛ ּו ל  ֶלד ַאל־ֶתֶחְטאִּ֥ א ַבֶיֶׁ֖ ם וְלַּ֣ ֹו וְַגם־ ְׁשַמְעֶתָ֑ מֶׁ֖ ִּ֥ה ד  נ   ה 

ׁש ֽ  :נ ְדר 

ם  ( כג) א וְה  ּו לַּ֣ ְֽדעֹ֔ י י  ִּ֥ עַ  כ  ֶׁ֖ ף ׁש מ  ָ֑ י יֹוס  ִּ֥ יץ כ  ֶׁ֖ ל  ֽם ַהמ  ינ ת   :ב 

בוַי  ( כד) ם ס ִּ֥ יֶהֶׁ֖ ֲעל  ֽ ְבךְ  מ  ָ֑ ב וַי  ׁש  ֶהם   וַי ֹּ֤ ר ֲאל  ַּ֣ ם וַיְַדב  ֶהֹ֔ ח ֲאל  ם   וַי ַקֹּ֤ ת  ֽא  ֹון מ  ְמעֹ֔ ר ֶאת־ׁש  ֹו וַיֱֶאס ִּ֥ ינ יֶהֽם א תֶׁ֖  :ְלע 

ו( כה) ף וַיְַצַּ֣ ּו יֹוס ֵ֗ יֶהם   וַיְַמְלאַּ֣ ר   ֶאת־ְכל  יב ב  ֹּ֤ ׁש  יֶהם   ּוְלה  יׁש ַכְספ  ַּ֣ ֹו א  ת ֶאל־ַשקֹ֔ ִּ֥ ת  ם וְל  ֶהֵ֛ ה ל  ֶׁ֖ ד  ֶרְך צ  ָ֑ ַעש ַלד  ם וַַיִּ֥ ֶהֶׁ֖ ֽן ל   :כ 

ּו( כו) ם וַי ְשאִּ֥ ֶׁ֖ ְבר  ם ֶאת־ׁש  יֶהָ֑ ּו ַעל־ֲחמ ר  ם וַי ְלכֶׁ֖ ֽ ש   :מ 

ח( כז) ד וַי ְפַתֵּ֨ ֶאח ֶ֜ ֹו ה  ת ֶאת־ַשקֵ֗ ִּ֥ ת  ֹוא ל  ְספֵ֛ ֹו מ  ֹון ַלֲחמ רֶׁ֖ לָ֑ ֹו וַיְַרא   ַבמ  ּוא ֶאת־ַכְספֹ֔ נ ה־הֶׁ֖ י וְה  ִּ֥  :ְחֽתֹוַאְמתַ  ְבפ 

אֶמר( כח) יו   וַי ֹּ֤ ב ֶאל־ֶאח  י הּוַׁשַּ֣ ם ַכְספ ֹ֔ ַּ֣ה וְַגֶׁ֖ נ  י ה  ָ֑ א ְבַאְמַתְחת  ַּ֣ ם וַי צ  ב ֵ֗ יׁש וֶַיֶֽחְר֞דּו ל  ֹּ֤ יו   א  ר ֶאל־ָאח  אמ ֹ֔ את ל  ה ַמה־ז ֵ֛ ִּ֥ ש   ע 

ֽנּו יםקֱאל  :ל 

אּו( כט) ב וַי ב ֵ֛ ם ֶאל־יֲַעק ִּ֥ יֶהֶׁ֖ ְרצ ה ֲאב  ַען ַאַּ֣ ָ֑ ידּו ְכנ  ַּ֣ ֹו וַיַג  ת לֹ֔ ֵ֛ ת א  ם כ ל־ַהק ר ִּ֥ ֶׁ֖ ר א ת  אמ ֽ  :ל 

ֶבר( ל) יׁש ד ִּ֠ א ֵּ֨ ִּ֥י ה  ֶרץ ֲאד נ  ֵ֛ א  נּו ה  ֶׁ֖ ת  ֹות א  ׁשָ֑ ן ק  ַּ֣ נּו וַי ת  ים א ת ֹ֔ ֶׁ֖ ְֽמַרְגל  ֶרץ כ  ֽ א   :ֶאת־ה 

אֶמר( לא) יו וַנ ִּ֥ ֶׁ֖ ל  ַּ֣ים א  ְָ֑חנּו כ נ  א ֲאנ  ינּו לִּ֥ י ֶׁ֖ ים ה  ֽ  :ְמַרְגל 

ִּ֥ ( לב) ש  ים ֲאַנְֵ֛חנּו רְׁשנ ים־ע  ֶׁ֖ י ַאח  ַּ֣ ינּו ְבנ  ָ֑ ד ָאב  ַּ֣ ֶאח  נּו ה  ינֶֹ֔ ן א  ט ִּ֥ ֹום וְַהק  ינּו ַהיֵ֛ ֶׁ֖ ֶרץ ֶאת־ָאב  ַֽען ְבֶאִּ֥  :ְכנ 
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אֶמר( לג) ינּו וַי ַּ֣ ל ֵ֗ יׁש   א  א  ַּ֣י ה  ֶרץ ֲאד נ  א ֹ֔ את ה  ע ְבז ַּ֣ ַדֹ֔ י א  ִּ֥ ים כ  ֶׁ֖ נ  ם כ  ם ַאֶתָ֑ יֶכֹּ֤ ד   ֲאח  ֶֽאח  ַּ֣יחּו ה  י ַהנ  ת ֹ֔ ֹון וְֶאת־ א  ם ַרֲעבִּ֥ יֶכֶׁ֖ ת   ב 

ּו ֽכּו ְקחִּ֥  :ו ל 

יאּו( לד) ב  ה  ם וְִּ֠ יֶכַּ֣ ט ן   ֶאת־ֲאח  ַלי   ַהק  ה א  ְדע ֵ֗ ֽ י וְא  ַּ֣ א כ  ים   לֹּ֤ ם ְמַרְגל  י ַאֶתֹ֔ ִּ֥ ים כ  ֶׁ֖ נ  ם כ  יֶכם   ַאֶתָ֑ ן ֶאת־ֲאח  ַּ֣ ם ֶאת  ֶכֹ֔  ל 

ֶרץ ֶׁ֖ א  ֽרּו וְֶאת־ה  ְסח   :ת 

י( לה) ם וַיְה ֵ֗ ים ה ֚ ַּ֣ יק  ם ְמר  יֶהֹ֔ יׁש ַשק  ִּ֥ נ ה־א  ֹו וְה  ֹו ְצרֹור־ַכְספֶׁ֖ ֹות וַי ְר֞אּו ְבַשקָ֑ ם ֶאת־ְצר רֵּ֧ יֶהֵ֛ ה ַכְספ  מ  ִּ֥ ם ה  יֶהֶׁ֖ אּו וֲַאב  ֽ  :וַי יר 

אֶמר( לו) ֶהם   וַי ֹּ֤ ב ֲאל  ם יֲַעק ַּ֣ יֶהֹ֔ י ֲאב  ֶׁ֖ ם א ת  ַכְלֶתָ֑ ף ׁש  ֹּ֤ נּו   יֹוס  ינֶ  ֹון א  ְמעַּ֣ נּו וְׁש  ינֶֹ֔ ן א  ַּ֣ נְי מ  חּו וְֶאת־ב  ק ֹ֔ י ת  ַלֶׁ֖ ּו ע  יִּ֥ נ ה ה  ֽ ל   :כ 

אֶמר( לז) ן   וַי ֹּ֤ יו ְראּוב  ַּ֣ ר ֶאל־ָאב  י ל אמ ֹ֔ ֹּ֤ נַי   ֶאת־ְׁשנ  ית ב  מ ֹ֔ א ת  ם־לִּ֥ נּו א  יֶאֶׁ֖ יָך ֲאב  ֶלָ֑ ֹּ֤ה א  י א תֹו   ְתנ  י ַעל־י ד ֹ֔ ֶׁ֖ נּו וֲַאנ  יֶבִּ֥  ֲאׁש 

ֶלֽיָך  :א 

אֶמר( לח) ד וַי ֹּ֕ ִּ֥ י ֽלא־י ר  ֶׁ֖ ם ְבנ  ֶכָ֑ מ  יו ע  ֽי־ָאח ֵּ֨ ת כ  ּוא מ ֶ֜ ֹו וְהֵּ֧ ר ְלַבדַּ֣ הּו נ ְׁשא ֵ֗ ֹּ֤ א  ֶרְך   ָאסֹון   ּוְקר  ר ַבֶד  ְֽלכּו־ ֲאֶׁשַּ֣ ּה ת  ם ב ֹ֔  וְהֹוַרְדֶתֵּ֧

י ֵ֛ ת  יב  ֹון ֶאת־ש  ה ְבי גֶׁ֖  :ְׁשֽאֹול 

Alef.  

v. 1 This had nothing to do with Yosef. Furthermore, Yaakov did not know where 

Yosef was or even if he was alive. Therefore this was an instance of a father who 

is speaking to his sons, and sending them to Egypt in order to obtain food for the 

family.  

v. 3 While Yaakov may have been unaware, Yosef’s brothers knew the truth and the 

likelihood that Yosef was in Egypt. Consequently, this was something that was 

present at least in the back of their minds when they went to Egypt, although 

they realized that it was unlikely that they would actually encounter their 

brother, assuming that he was still alive.  

v. 4 Whereas Yaakov did not know the whereabouts of Yosef, he still was not 

oblivious to the fact that Yosef went missing when he joined the rest of his 

brothers far from home. Consequently, he did not send Binyamin with his 

brothers, lest a similar thing happen to him as happened to Yosef.  

v. 5 This verse is talking about the objective reason why the brothers had come to 

Egypt, i.e., to obtain food for the starving family back in Canaan.  

v. 7 Yosef sees them not as Yaakov’s sons, but rather as his brothers who had sold 

him into slavery 22 years previously.  

Beit. 

Ibn Kaspi’s contention that Yosef did not intend to take revenge from his brothers 

when he put them through his various machinations can be supported by:  

a) 42:9 The Tora does not say that Yosef remembered how his brothers tried to 

kill him or that they intended to sell him into slavery, but rather he recalled 

the dreams that he had shared with them. The Tora had stated after Yosef’s 

recounting his second dream that despite his father’s rebuke, Yaakov had  

committed the incident to memory (Beraishit 37:11), apparently to see 

whether and how this would play out in reality. Yosef too was curious and 

did not know how in reality all of this would take place. But now, after all 

these years and all that had happened to him,  he recognized his brothers, 

and realized that the dreams whereby they bowed down to him in the first 

dream were coming true, it was likely that the second dream in which even 
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his father would bow down to him would also be fulfilled. So he determined 

to play the situation out and see if this would indeed take place. (There is, 

however, the risk, as in the case of Rivka determining to make the Divine 

Revelation that she received [Ibid. 25:23] actually come true by directing 

Yaakov to take the place of his brother Eisav with respect to receiving 

Yitzchak’s blessing, that Yosef too would go too far when wishing to make 

the dream that he had had, come true. When someone is given a Revelation, 

is this just so that the individual possesses the information, and then he is 

expected to sit back and watch what he has been told play out in reality, or is 

the disclosure meant to also precipitate some particular willful action on the 

recipient’s part? In the case of Rivka, it would seem that the deception that 

she caused Yaakov to engage in, not only did not give him the special 

Blessing that Rivka was afraid would go mistakenly to Eisav [see Ibid. 28:3-4, 

where a second Blessing is given to Yaakov before he leaves for Charan, this 

blessing being the reiteration of what Avraham and Yitzchak had previously 

received and apparently had always been intended for Yaakov], but 

engendered Yaakov himself being deceived repeatedly over the course of the 

rest of his life. Could it be said that Yosef too should not have engaged in 

measures to guarantee that his father and younger brother Binyamin not 

literally bow down to him?) 

b) v. 19 By Yosef saying that he fears God, he could have meant this as a double-

entendre, i.e., I am not going to punish you arbitrarily and therefore will deal 

with you fairly in terms of giving you the opportunity to demonstrate that in 

fact you are not spies, but also, in his own mind, he is God-fearing and 

therefore wishes that the prophetic dreams that he had be actualized.  

c)  v. 24 When Yosef overhears their statements of contrition over what they 

had done to him so many years before, he cries. This could be interpreted as 

his genuine feelings for his brothers. Someone out to seek revenge would 

probably not be this emotional when he hears how they regret what they 

had done. (Of course this could be interpreted in the reverse—he cried 

because all of those long-ago memories of being abused are welling up to the 

surface and being relived. The tears are an indication of his own suppressed 

personal hurt rather than concern for his brothers’ feelings.) 

d) v. 25 In addition to placing in their sacks the food that they purchased as well 

as the money that they had brought to pay for their purchases, Yosef 

ordered that they be given food for the journey. This does not appear to be 

part of any Machiavellian plot to further accuse them of iniquity, but simply a 

sensitive touch to take care of their immediate needs, a foreshadowing of 

how Yosef would use his position to assure that they would be given an area 

in Egypt, i.e., Goshen, in which all of the family’s needs would be provided 

for . 
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Gimel.  

HaEmek Davar’s question is based upon the ambiguity in the verse regarding who is 

to be incarcerated as a hostage until the brothers have occasion to return with 

Binyamin. While in v. 24 the Tora states that Yosef chose Shimon as his hostage, in v. 

19 he simply says that one of the brothers would be imprisoned without designating 

which one, implying that it was up to them to choose who would be left behind. If 

that was the case, then the sources that appear in the Gilayon, i.e., Tosefta Terumot, 

Yerushalmi and Bava Batra 8b are relevant. In light of R. Yehuda’s comment in the 

Tosefta to the effect that if all of the potential victims are readily available to the 

forces making the demand—the case in Egypt is not one of a siege but rather 

everyone is standing in the same room and therefore immediately susceptible to 

cruel treatment on the part of the one threatening the others, then in order to save 

the group, any particular one is handed over, as was the case with Shimon. This 

suggests that Shimon was volunteered by his brothers, rather than Yosef actually 

choosing him, as is suggested by v. 24 with RaShI’s commentary offering the 

rationale.  

Daled.  

While Akeidat Yitzchak’s arguments are very moving and in my opinion convincing, I 

think that another approach for addressing Abrabanel’s question would be that as 

long as they saw that they were all being treated equally, the parallel to Yosef’s 

situation was not directly apparent to them. But when they realized that one of them 

was going to be singled out for worse treatment than the others, and that that 

treatment would continue until Binyamin would be produced, a scenario that they 

thought unlikely giving Yaakov’s feelings about the matter, it was highly likely that 

they never would see Shimon again, just as they had not seen Yosef, at least as far as 

they were aware. The impending separation from Shimon reminded them very 

starkly of how they had separated themselves from Yosef, at this point much to their 

regret.  

Heh.  

1.  v. 9/30 The brothers added texture—“he spoke to us harshly”—and they didn’t 

simply report the specific accusation of Yosef—“you have come to see the weakness 

of the land”-- but rather generally stated that they had been made out to be spies. 

 v. 13/32 the possessive plural first-person pronoun in v. 13 is connected to their 

brotherhood, whereas in v. 32 it is connected to their father. In v. 13, they are 

speaking for themselves without a personal relationship with Yaakov; in v. 32, when 

they are standing before their father, they stress how they are all the sons of their 

father.  

 v. 13/32 A reversal of the referencing of Yosef and Binyamin. Before the Egyptian 

ruler they first mention Binyamin and then Yosef, whereas when they are reporting 

to Yaakov, Yosef is mentioned ahead of Binyamin. As far as the Egyptian is 

concerned, the only one that they have even a hope of producing is Binyamin, To 
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mention Yosef prominently would encourage the ruler to insist that they come up 

with Yosef which they think is impossible at this point. When they are talking to 

Yaakov, they know that Yosef’s absence continues to be incredibly painful, so to try 

to engage his sympathy for their position and to let him know that they were trying 

to protect Binyamin from having to be brought to Egypt, they tell him that they 

invoked Yosef first.  

 v. 5-7 When they report to Yaakov, they omit the fact that at first Yosef had proposed 

that they all stay in Egypt, except for one person who would return to Canaan in 

order to bring Binyamin. Perhaps they decided not to mention this because by virtue 

of Yosef changing his demand, and allowing them all to return to their family home 

with the exception of a single hostage, it would suggest that the ruler had a sense of 

compassion. They wanted to emphasize to Yaakov how cold and cruel he was in 

order that Yaakov would eventually relent regarding letting Binyamin go back to 

Egypt with them.  

 v. 19/33 Yosef speaks coldly that one brother would be imprisoned. The brothers 

soften his demand when describing to their father what transpired and say that the 

ruler requested that one brother be left with him, without specifying that he would 

be placed in prison. 

 v. 19/33 Yosef’s words contain a degree of urgency and thus compassion when the 

verb “go” is placed first. He also doesn’t speak in terms of acquisition but rather tells 

them to bring food to their families. The brothers’ account before Yaakov portrays 

Yosef as colder, with him ordering them to bring food that would break the 

starvation of their families and that they should take/acquire it with the resources 

that they had brought.  

 v. 20/34 When talking to Yaakov, they leave out that Yosef had stated that their 

family would die of starvation if they didn’t comply with his demand about their 

bringing Binyamin, and they added that Yosef had said that if they did bring 

Binyamin, they would be welcome to engage in trade in Egypt which would mean 

that their family would survive.  

2    . ב+א

 

    מזרחי

 שיבא קודם אבל, העיר כל את לסבוב לכם מונע אחד שום יהיה שלא. תסובבו תסחרו( לד)

 דומיא, סחורה מלשון לא. אתם מרגלים בחזקת כי, העיר את לסבב רשאים אינכם אחיכם

. לכאן סחורה ענין דמה", סחורתא בה תעבדון" אנקלוס שתרגם כמו", בה והאחזו וסחרוה"ד

 שיוסף, זה על והראיה. סחורה מלשון כמשמעו שהוא מפני, כלום פירש לא" וסחרוה" גבי אבל

 לומר נצטרך לא זה ולפי". דבריכם ויאמנו אלי תביאו הקטון אחיכם ואת" רק להם אמר לא

 :ל"ז ן"הרמב שפירש כמו, ספרו ולא קצר והכתוב זה יוסף שאמר או השלום מפני ששנו

   התורה על ז"הט פרוש 

 לכם יש אחיכם שיבא אחר דדוקא לאו שומע אתה הן מכלל' פי. תסובבו, תסחרו הארץ ואת

 :כמרגלים חשודים אתם כי הארץ את תסבבו לא תביאוהו לא אם כ"משא הארץ כל את לסבב


