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VaYigash 5722 “The Famine in Egypt” http://www.nechama.org.il/cgi-

bin/pagePrintMode.pl?Id=295&Guidance=1  

  מז פרק בראשית

ֶחם( יג) ֶרץ ֵאין   וְֶלֶ֤ ָכל־ָהָאָ֔ ד בְּ ֵ֥ ִּֽי־ָכב  בהָ  כ  ד ָרָעָ֖ א ֹ֑ ַלּה מְּ ֶרץ וַת ֵּ֜ י םַ֙  ֶאֶ֤ ַרַ֙ צְּ ֶרץ מ  ַען וְֶּאֶ֣ י כְּנַָ֔ ָ֖ נ  פְּ  :ָהָרָעִּֽב מ 

ט( יד) ף וַיְַלֵקֵּ֣ ֶסף   יֹוֵסֵ֗ א ֶאת־כָּל־ַהֶכ  ָצֶ֤ י םַ֙  ַהנ מְּ ַרַ֙ צְּ ֶאִֶּֽרץ־מ  ֶרץ בְּ ֶאֶ֣ ַען ּובְּ ֶבר כְּנַָ֔ ם ַבֶשָ֖ ֶ֣ ים ֲאֶשר־ה  ֹ֑ ר  א ש בְּ ֵ֥ ף וַיָב  ֵ֛  יֹוס 

ֶסף יתָ  ֶאת־ַהֶכָ֖ ֵ֥ ה הב  ע ִּֽ  :ַפרְּ

ם( טו) ֶסף וַיִּת ֵּ֣ ֶרץ ַהֶכֵ֗ ֶאֶ֣ ַרי ם   מ  צְּ ֶרץ מ  ֶאֶ֣ י ם וַיָב אּו   כְּנַַען   ּומ  ַרַ֨ צְּ ף ָכל־מ  ֶ֤ אמ רַ֙  ֶאל־יֹוס  נּו ל  ֶחם ָהִָּֽבה־ָלֶ֣ ָמה ֶלָ֔ ְָּלֵ֥ ּות ו  נָמָ֖

ָך ֶדֹ֑ י נֶגְּ ֵ֥ ס כ  ָ֖  :ָכִֶּֽסף ָאפ 

אֶמר( טז) ףַ֙  וַי ֶ֤ ּו יֹוס  ם ָהבֶ֣ ְקֵניֶכֶ֔ ָנֵ֥ה מִּ םלָ  וְֶּאתְּ ם ֶכָ֖ נ יֶכֹ֑ קְּ מ  ס בְּ ָ֖ ם־ָאפ   :ָכִֶּֽסף א 

יאּו( יז) ֶ֣ נ יֶהם   וַיָב  קְּ ף   ֶאת־מ  ן ֶאל־יֹוס  ֶ֣ ף ָלֶהם   וַי ת  ֶחם יֹוס ַ֨ ים ֶלֵּ֜ ֵ֥ה ַבּסּוס ִ֗ נ  קְּ מ  אן ּובְּ ֵ֥ה ַהצ ֵ֛ נ  קְּ מ  ר ּובְּ ים ַהָבָקָ֖ ֹ֑  ּוַבֲחמ ר 

ם ֶ֤ ְּנֲַהל  ם ַבֶלֶַ֙חםַ֙  וַי נ ֶהָ֔ קְּ ָכל־מ  ה בְּ ִּֽוא ַבָשָנָ֖  :ַהה 

ת ם  ( יח) ֵּ֣ה וַתִּ נָּ וא   ַהשָּ אּו ַההִּ יו וַיָב ַ֨ ָלֵּ֜ ֵּ֣ה א  נָּ ית ַבשָּ רּו ַהֵשנִֵּ֗ אמְּ ד לֹוַ֙  וַי ֶ֤ ֶ֣ א־נְַּכח  י לִּֽ ֲאד נ ָ֔ ִּֽ י מ  ם כ ִּ֚ ם־ַתֶ֣ ֶסף א   ַהֶכָ֔

ֵ֥ה נ  קְּ ה ּומ  ָמָ֖ ה  ֹ֑י ַהבְּ א ֶאל־ֲאד נ  ַארַ֙  לֶ֤ ֶ֣י נ שְּ נ  פְּ י ל  י ֲאד נ ָ֔ ֵ֥ ת  לְּ נּו ב  ָ֖ ו יָת  ם־גְּ מָ  א  נּווְַּאדְּ ִּֽ  :ת 

ָמה( יט) ּות ָלָ֧ יָך נָמֶ֣ ינִֶ֗ ע  נּוַ֙  לְּ חְּ ם ַגם־ֲאנַַ֙ נּו ַגֶ֣ ָמת ָ֔ נּו ַאדְּ ִּֽה־א ָתֵ֥ נ  נּו קְּ ָ֖ ָמת  ֶחם וְֶּאת־ַאדְּ ה ַבָלֹ֑ יֶֶ֞ ִּֽהְּ נּו וְּנ  חְּ נּוַ֙  ֲאַנֶ֤ ַ֙ ָמת  ים וְַּאדְּ ֶ֣  ֲעָבד 

ה ע ָ֔ ַפרְּ ַרע לְּ יֶהַ֙  וְֶּתן־זִֶ֗ ִּֽחְּ א וְּנ  ּות וְּלֶ֣ ה נָמָ֔ א וְָּהֲאָדָמָ֖ ם לֵ֥ ָשִּֽ  :ת 

ֶקןוַ ( כ) ף י ַ֨ ת יֹוס ֵּ֜ ַמֶ֤ י םַ֙  ֶאת־ָכל־ַאדְּ ַרַ֙ צְּ ה מ  ע ָ֔ ַפרְּ רּו לְּ ֶ֤ ִּֽי־ָמכְּ י םַ֙  כ  ַרַ֙ צְּ יש מ  ֶ֣ הּו א  ִּֽי־ָחַזֵ֥ק ָשד ָ֔ ם כ  ֶהָ֖ ב ֲעל  י ָהָרָעֹ֑ ֵ֥ ה  ֶרץ וַתְּ  ָהָאָ֖

ה ע ִּֽ ַפרְּ  :לְּ

ם( כא) ת־ָהָעָ֔ יר וְֶּאַ֨ ֵ֥ ֹו ֶהֱעב  ים א תָ֖ ֹ֑ ה ֶלָער  ֵ֥ צ  קְּ י ם מ  ַרָ֖ צְּ ִּֽהּו גְּבּול־מ   :וְַּעד־ָקצ 

ק (כב) ת ַרֵ֛ ַמֵ֥ ים ַאדְּ ָ֖ א ַהכ ֲהנ  י   ָקָנֹ֑ה לֶ֣ ק כ  ים ח ַ֨ ת ַלכ ֲהנ ֵּ֜ ֶ֣ א  ה מ  ע ִ֗ ּו ַפרְּ לֶ֤ ר ֶאת־ֻחָקםַ֙  וְָּאִּֽכְּ ן ֲאֶשַ֨ ה ָלֶהםַ֙  נַָתֶ֤ ע ָ֔ ן ַפרְּ  ַעל־כ ֵּ֕

א ּו לֵ֥ רָ֖ ָמָתִּֽם ָמכְּ  :ֶאת־ַאדְּ

אֶמר( כג) ףַ֙  וַי ֶ֤ ם יֹוס  ן   ֶאל־ָהָעָ֔ י ה  ית  ם ָקנ ַ֨ ֶכֵ֥ ֹום ֶאתְּ מַ  ַהיֵ֛ םוְֶּאת־ַאדְּ ֶכָ֖ ה תְּ ע ֹ֑ ַפרְּ ם לְּ ִּֽא־ָלֶכֶ֣ ַרע ה  ם ֶזָ֔ ֶתָ֖  :ֶאת־ָהֲאָדָמִּֽה ּוזְַּרעְּ

ת וְָּהיָהַ֙ ( כד) בּוא ָ֔ ם ַבתְּ ית ּונְַּתֶתֵ֥ ָ֖ יש  ה ֲחמ  ע ֹ֑ ַפרְּ ע לְּ ַבֶ֣ ת וְַּארְּ ה ַהיָד ֹ֡ ֶיֶ֣ ַרע ָלֶכם   י הְּ ֶזַ֨ ה לְּ ם ַהָשֶדָ֧ ֶכֵ֛ לְּ ָאכְּ ר ּוִּֽלְּ  וְַּלֲאֶשֵ֥

ם יֶכָ֖ ָבת  ל בְּ ֶכִּֽם וְֶּלֱאכ ֵ֥ ַטפְּ  :לְּ

ּו( כה) רָ֖ נּו וַי אמְּ ןַ֙  ֶהֱחי ָתֹ֑ ָצא־ח  י נ מְּ ֶ֣ ינ  ע  י בְּ ינּו ֲאד נ ָ֔ ֵ֥ ים וְָּהי  ָ֖ ה ֲעָבד  ע ִּֽ ַפרְּ  :לְּ

ֶשם( כו) ּה וַָיֶ֣ ף א ָתֶ֣ ח ק   יֹוס ֹ֡ ֹום לְּ ה ַעד־ַהיַ֨ ת ַהֶזֵּ֜ ַמֵ֥ י ם ַעל־ַאדְּ ַרֵ֛ צְּ ה מ  ע ָ֖ ַפרְּ ֶמש לְּ ק ַלח ֹ֑ ת ַרֶ֞ ַמֶ֤ ם ַהכ ֲִּֽהנ יםַ֙  ַאדְּ ַבָדָ֔ א לְּ  לֵ֥

ה הלְּ  ָהיְָּתָ֖ ע ִּֽ  :ַפרְּ

ֶשב( כז) ָ֧ ל וַי  ֵ֛ ָרא  ֶרץ י שְּ ֶאֵ֥ י ם בְּ ַרָ֖ צְּ ֶרץ מ  ֶאֶ֣ ֶשן בְּ ּו ג ֹ֑ ּה וַי ָאֲחזֶ֣ ּו ָבָ֔ רֵ֥ ּו וַי פְּ בָ֖ ד וַי רְּ א ִּֽ  :מְּ

Alef.  

1.   

  :אברבנאלוזו אחת מתשובות 

שממה שראו ישראל את המצרים מקבלים על עצמם עול החמשית ממה שיוציאו מאדמתם, 

ים שמור והם חפשים מעול מלכות ואוכלים מנת המלך דבר יום ביומו, לא ירע ושהיה חוק הכוהנ

בעיניהם כשיצוה ה' לתת המעשר ללויים ומעשר שני לעניים והיות כוהני ה' אוכלים את מתנות 

 .הכהונה תמיד

 :שד"לוכן 

ד"ה רק אדמת הכוהנים לבדם לא היתה לפרעה: חזר ואמר זה אולי כדי שיתרשם הענין יותר 

 .ישראל ולא ירע בעיניהם רוב מתנות כהונה בלב
Abrabanel responds to the question posed by Akeidat Yitzchak regarding what the 

need is for the details of how Yosef administered Egypt during the famine by stating: 

the willingness of the Egyptians to accept upon themselves the taxation of what they 

grew on their lands, and the exemption given to the Egyptian priests, set a precedent 

http://www.nechama.org.il/cgi-bin/pagePrintMode.pl?Id=295&Guidance=1
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for the Jews to be ready to accept the tithes that the Tora will impose upon them as 

well as the special treatment of the Kohanim as recipients of some of these tithes.  

ShaDaL’s approach to this matter maintained: similar to Abrabanel that the special 

treatment received by the Egyptian priests would set the stage for the Jews giving 

special benefits to their priests.  

Mikra KePeshuto1 contends that the things that are described regarding the 

Egyptians were meant to contrast with the superior conditions that the Jews 

experienced in comparison. Their situation in Goshen was much more stable and 

required less sacrifice on their parts, all attesting to how HaShem had Kept His 

Promise to Accompany Yaakov and his family to Egypt in order to Take care of them.  

 Mikra KePeshuto’s view would appear to be closer to the simple meaning of the text 

in light of v. 27 that immediately follows the description of the hardships experienced 

by the Egyptians. To assume that the Jews would be prepared to tithe due to seeing 

what the Egyptians went through given that the time when those rules would go into 

effect, i.e., when they actually entered the land of Israel, was quite far off, and it 

would not be certain that they would recall what the Egyptians were required to do, 

particularly after 210 years of enslavement by the new Egyptian ruler.  

2.  The verse that Benno Jakob is referencing would appear to be v. 22 in which the Tora 

states not only that Pharoah ordered that the land of the priests was not to be 

acquired by Yosef on behalf of Pharoah, but that Pharoah also gave the priests food. 

It is one thing if they were being supported by Pharoah; nevertheless the land could 

have been nationalized for the purposes of producing as much food as possible so 

that during the years of famine the situation for the population in general would be 

eased. However, the priests enjoyed a double benefit apparently—they retained 

their land, and, in addition, they were supplied with food from Pharoah’s personal 

stores. It would not be surprising that this would engender some cynicism on the 

parts of the starving Egyptian populace.  

Beit.  

1.  RaShI: v. 13 Although v. 1-12 describe Yaakov’s family coming to Mitzrayim, and this 

occurred in the second year of the famine.  When the famine began, the 

brothers came to Egypt for the first time. After returning, and finding not 

                                                           
1
 (1848-1919יורק )-ניו -גרמניה -ארנולד בוגומיל אהרליך )מקרא כפשוטו(, רוסיה 

  ."טוב אבן בודד-מחבר הספר "מקרא כפשוטו" עליו חתם בשם העט: "שבתאי בן יום
היגר לארה"ב והתיישב  30נולד ברוסיה, את לימודיו האקדמיים עשה באוניברסיטאות בלייפציג ובברלין. בהיותו בן 

 .יורק-בניו
אף שהוא עצמו כלל לא החזיק בעמדות מסורתיות כלפי המקרא והיה מהקיצוניים שבמבקרי המקרא, יצא חוצץ -על

חכמת חכמי הגויים במקצוע זה לא רבה היא. כי ערלה אוזנם משמוע לשון "כנגד חוקרי המקרא הנוצרים. לטענתו 
 ."המקרא לאמיתה, ורוחה זרה להם

להשוואת לשון המקרא ללשונות שמיות אך מומחיותו הגדולה בערבית הולידה הסברים מעניינים למספר  התנגד
 .ניבים מקראיים

  .בו התגורר בבית הזקנים יש הטוענים שבערוב ימיו המיר דתו. הוא נפטר גלמוד וערירי
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only the food they purchased but also the money that they had brought 

to pay for the food, they did not return until the famine forced the issue. 

Then they brought Binyamin, Yosef revealed himself, and sent for the 

rest of the family including Yaakov. This was the second year of the 

famine: Beraishit 45:6. However from v. 13, the story reverts back to the 

first year of the famine during which the Egyptians used up all of their 

cash and animals purchasing food. 

 v. 18  Describes the beginning of the second year of the famine when Yosef 

bought the Egyptians’ land and turned the people into sharecroppers 

whereby they had to give to Pharoah 1/5 of whatever they managed to 

grow with the seeds that the Egyptian government provided.  

v. 19  Because Yaakov had come to Egypt at some point during the second year 

of the famine, the years of famine were discontinued and when seeds 

were planted in the land during the second year, they grew and the 

country got back on its feet (although the Egyptians money, animals and 

lands remained in the possession of Pharoah.) (Despite the original dream 

interpretation that there would be seven years of famine, once Yaakov 

arrived in Egypt, which had been the objective of the famine in the first 

place, there was no longer need to continue the famine.) 

RaDaK: v. 14  (As opposed to RaShI, v. 13 is not a flashback, but a chronological 

continuation of the story, i.e., even once Yaakov arrived in Egypt, the 

years of famine continued for the rest of the Egyptians, with the exclusion 

of the land of Goshen. When the plagues begin, a number of them also 

only effected Egypt proper and not the land of Canaan—e.g., Shemot 

8:18; 9:26.) Over the course of the first two years of famine the Egyptians 

consumed food that they each personally had saved from the years of 

plenty. During the next three years, they utilized money in order to 

purchase food from what Yosef has stored in the storage cities. Yosef’s 

coming during the second year did not alter the effect of the famine on 

the rest of Egypt.  (Therefore the seven years of famine that had been 

prophesied actually came true.) 

              v. 15 Once the first five years of famine passed, during the sixth year is when 

Yosef purchased the animals. During the seventh year, which was the 

second year of this final stage of the famine, Yosef purchased the lands of 

the Egyptians and turned the people into share-croppers, giving them 

seeds to plant and requiring them to turn over 1/5 of what they produced 

to Pharoah. RaDaK takes issue with the statement of ChaZaL, i.e., that the 

famine ended as soon as Yaakov came to Egypt, because he doesn’t 

understand how the money could have run out so quickly. (Perhaps at 

issue here is how much did the people have stored up at their own 

initiative before they had to resort to purchasing food and thereby using 
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up their money. Even if they attempted to save food, the weather 

conditions in Egypt might have contributed to the food rotting.) 

HaKetav VeHaKabbala: v. 13 The commentator agrees with RaShI that when Yaakov 

came to Egypt, the famine ceased, and therefore v. 13 ff. constitutes a 

flashback to the beginning of the famine, prior to Yaakov coming.  

2.  RaShI bases himself on the ChaZaL regarding Yaakov disclosing to Pharoah the secret 

of the Nile overflowing its banks rendering the surrounding land very fertile and 

worthy of producing massive amounts of food (RaShI on 47:10), with the 

consequence that the years of famine ceased once Yaakov arrived. He also takes 

literally 47:18 where the Tora states by the second year of the famine, the people 

had used up their money and proceeded to divest themselves of the rest of their 

possessions. 

 RaDaK takes issue with the Midrash when he says that he can’t understand how all of 

the money could have been used up by the second year. Therefore he reinterprets 

the phrase “the second year” in v. 18 to refer to the second year of the last stage of 

the famine, i.e., the beginning of the seventh year.  

3.  HaKetav VeHaKabbala believes that when in v. 13 the Tora says “there was no bread 

in Egypt”, this is a reference back to the beginning of the famine, in effect a flashback 

to a prior chapter, i.e., 41:54 ff.  

 The three proofs that the commentator provides: 

  לט פרק בראשית

ף( א) ָ֖ ד וְּיֹוס  יְָּמה הּוַרֶ֣ ָרֹ֑ צְּ הּו מ  נ ֹ֡ יַפר   וַי קְּ יס פֹוט  ַ֨ ר  ה סְּ ע ֵּ֜ ר ַפרְּ יםַ֙  ַשֶ֤ יש ַהַטָבח  ֶ֣ י א  ָ֔ ר  צְּ יַדַ֙  מ  א מ  ע  מְּ יםַהי שְּ  ל ָ֔

ר הּו ֲאֶשֵ֥ ֻדָ֖ ָמה הֹור   :ָשִּֽ

    י"רש

 יהודה של ירידתו לסמוך כדי בו שהפסיק אלא, ראשון לענין חוזר - הורד ויוסף( א)

 מעשה לסמוך כדי, ועוד. מגדולתו הורידוהו שבשבילו לך לומר יוסף של למכירתו

, שמים לשם זו אף שמים לשם זו מה לך לומר, תמר למעשה פוטיפר של אשתו

 אם ממנה אם יודעת ואינה ממנו בנים להעמיד שעתידה שלה באצטרולוגין ראתהש

 :מבתה

A continuation of the story in Beraishit 37:36 that was interrupted by the story of 

Yehuda and Tamar. 

  כא פרק בראשית

ִּֽיק ָוֵ֛ק( א) ד ַו ה ָפַקֵ֥ ר ֶאת־ָשָרָ֖ ר ַכֲאֶשֶ֣ ַעש ָאָמֹ֑ קיְּ  וַַיָ֧ ה ק ָוֵ֛ ָשָרָ֖ ר לְּ ִּֽר ַכֲאֶשֵ֥ ב   :ד 

    י"רש

 על רחמים המבקש שכל ללמדך לכאן זו פרשה סמך -' וגו שרה את פקד' וה( א)

 וסמיך' וגו ויתפלל( יז כ לעיל) שנאמר, תחילה נענה הוא דבר לאותו צריך והוא חבירו

 :אבימלך את שרפא קודם כבר שפקד שרה את פקד' וה ליה

Although in the sequence of events, the Tora states that Avimelech was healed before 

Sara conceived, as in Ibid. 20:17-8, the Semichat HaParashiot suggests the opposite 

sequence, i.e., first Sara conceived and only then was Avimelech and his retinue 

healed.  

  ד פרק בראשית
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ם( א) ָאָדָ֔ ע וְָּהֶ֣ ה יַָדָ֖ ֹו ֶאת־ַחָּוֶ֣ תֹ֑ שְּ ַהרַ֙  א  ֶלד וַַתַ֙ ֶ֣ י ן וַת  אֶמר ֶאת־ַקָ֔ י וַת ֵּ֕ ֵ֥ית  יש ָקנ  ָ֖ ִּֽק א   :ֶאת־יְּק ָו

    י"רש

 ההריון וכן, עדן מגן ונטרד שחטא קודם, מעלה של הענין קודם כבר - ידע והאדם( א)

 :בנים לו היו שנטרד שלאחר נשמע אדם וידע כתב שאם, והלידה

The conception of Kayin took place before Adam and Chava were banished from Gan 

Eden, despite the fact that this incident is recorded previously in Ibid. 3:23-4.  

HaKetav VeHaKabbala uses these three instances to demonstrate that the verses of 

the Tora do not necessarily appear in chronological order. They are thematically 

organized rather than following a tight historical sequence.  

4.  Although assuming that there were only two years of famine instead of the seven 

predicted by Yosef when he interpreted Pharoah’s dream, this does not impugn 

Yosef’s powers of prophecy because just as in the case of Yona and Ninveh, 

mitigating circumstances can effect God’s Predictions of dire things taking place, so 

too in this instance. Potentially, seven years of famine could have occurred. But once 

Yaakov had relocated to Egypt, thereby contributing to the fulfillment of the 

prediction to Avraham in the Brit Bein HaBetarim (Ibid. 15:13), there was no longer 

any need to force the Egyptians to suffer continued hardship.  

Gimel.  

1.  The actions of the people of Canaan interested us only to the extent that it would 

cause Yaakov and his family to travel to Egypt. Once this objective was achieved, 

what happened to the rest of Canaan was no longer of relevance to the Tora’s 

account.  

2.  Although different individuals may have articulated their demands/requests from 

Yosef to be given food in different forms, for all intents and purposes, however they 

came and whatever they said was all in the interests of expressing how now that 

their money had been exhausted, they needed other means for obtaining food, like 

bartering their animals in exchange for ways to feed themselves and their families.  

3.  Perhaps Yosef was pointing out to them that he was assuming that it was true that 

they no longer possessed any currency. In his view it would be a mistake to give up 

on animals and property, “real” value, in order to secrete money, which was only of 

“symbolic” value. Even precious metal has value due to its relative rarity, not its 

actual usefulness.  

4.   

  יט פסוק מז פרק בראשית ספר ת"עה ספורנו

 ראוי ואין לידך בא והכל הבהמה ומקנה הכסף תם שכבר אמת זה כי. לעיניך נמות למה( יט)

 :ברעב למות שתניחנו

As long as they still had possessions, i.e., their animals, , Yosef at best would be 

indirectly interested in what happened to the people. The agreement that they were 

looking for at this point was for him to accept Shaveh Kesef (the equlivalence of 

money) instead of actual currency. But now once he owns all of their possessions, 

i.e., their money and their herds, he has a personal investment in the people with the 
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next step acquiring their land, which constitutes a much more direct and personal 

stake in the peoples’ lives, and this is represented by the expression “before your 

eyes”, i.e., Yosef should now take a more personal interest in their situation and if 

they end up starving he will be directly connected to their fates.  

The second expression (v. 19) would appear to be more desperate and personally 

appealing. It is more difficult to watch someone die than to be indirectly responsible 

for such a death.  

  כה פרק ויקרא

יר( נג) ֵ֥ כ  ה ָשָנֵ֛ה כ שְּ ָשָנָ֖ ֶיֶ֣ה בְּ ֹו י הְּ מֹ֑ נִּּֽו ע  ֶדֵ֥ א־י רְּ ֶרְך לִּֽ ֶפָ֖ ִּֽיָך בְּ יֶנ ע   :לְּ

If somehow an individual could give orders whereby the slave would be treated 

harshly, he will not feel as guilty about this as when he directly instructs the slave to 

do extreme work and he watches it being carried out.  

Daled.  

            ישעיה מ"ט י
ַרֲחָמם ... י ַמי ם  יְּנֲַהג םכ י מְּ םוְַּעל ַמבּוע   יְּנֲַהל 

In order that the people not be thirsty, Hashem will Guide them to places where 
water will be available to drink. (Although”Yenahalam” also appears in the verse, 
HaKetav VeHaKabbala’s point applies only when one of the words other than 
“Yenaheg” appears alone in the verse. In this case, since “Yenahagam” appears 
before “Yenahalam”, the second word could be there for parallelism purposes and 
therefore is to be understood exactly like “Yenahagam”.)  
 

    י"ח-בראשית ל"א י"ז
ים וַי ָשא ֶאת ָבנָיו ֻכשֹו וַי נְַּהג  וְֶּאת נָָשיו ַעל ַהגְַּמל  נ הּו וְֶּאת ָכל רְּ קְּ  ֶאת ָכל מ 

Anticipating his meeting with Eisav, Yaakov made sure that his entire entourage 
would physically cross the river separating him from his brother and insisted that 
they arrange themselves in accordance with a certain order.  

 
 בראשית ל"א כ"ו

י  ָבב  גְּנ ב ֶאת לְּ יָת וַת  יֲַעק ב ֶמה ָעש  ג וַי אֶמר ָלָבן לְּ נַה  ֻביֹות ָחֶרב וַתְּ נ ַתי כ שְּ  ֶאת בְּ
Lavan is assuming that Yaakov made his daughters and grandchildren leave his 
compound against their wills, treating them like war captives.  
 

                              ישעיה מ' י"א 
יקֹו י ָשא ... ח  ים ּובְּ ָלא  ץ טְּ זְּר עֹו יְַּקב  לָעלֹות ב   יְּנַה 

Rather than describing a specific journey, this is a metaphor  for  how  HaShem will 
Take care of His “Flock”, i.e., the Jewish People.  
 
With respect to Beraishit 47:17, “VaYenahalm” refers to how Yosef provided food for 
the Egyptians, rather than directing them to travel in a particular manner.  

Heh. 
 

Despite the two appeals of the Egyptians to Yosef that they be acquired as 
possessions of Pharoah, i.e., slaves (v. 19, 25), Yosef decrees that they would be 
given seeds, work Pharoah’s lands and would only have to turn over to the 
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government 20% of what they produce. Just as Yosef had been amenable to 
acquiring the people’s money, animals and land, it would have been logical to 
acquire the people themselves. However, Yosef stops short of doing this, according 
to Meshech Chachma, because he hates the idea of enslaving human beings, 
something that apparently was not shared by the new Pharoah who arises at the 
beginning of Shemot .  
 

 


