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  לד פרק בראשית

א( א) ֵ֤ צֵּ ה ִדינָה   וַתֵּ ָאָ֔ ר ַבת־לֵּ ֶׁ֥ ה ֲאש  ב יְָלָדָ֖ ֹות ְליֲַעק ֹ֑ ֹות ִלְראָ֖ ץ ִבְבנֶׁ֥ ר   :ָהָאָֽ

ְרא( ב) ּה וַיַַּ֨ ם א ָתָ֜ ֶ֧ ן־ֲח֛מֹור ְשכ  י ב  יא ַהִָֽחִוָ֖ ץ נְִשִׂ֣ ר  ח ָהָאֹ֑ ּה וַיִַקֶׁ֥ ב א ָת֛ ּה וַיְִשַכֶׁ֥ ָֽהָ  א ָתָ֖  :וַיְַענ 

ק( ג) ֹו וִַתְדַבִׂ֣ ה נְַפשָ֔ ב ְבִדיָנָ֖ ֱָֽאַהב   ַבָֽת־יֲַעק ֹ֑ ת־ַהָֽנֲַעָרָ֔  וַי  ר א  ָ֖ ב וַיְַדבֵּ ֶׁ֥  :ַהָֽנֲַעָרָֽ  ַעל־לֵּ

ר( ד) אמ  ם וַי ִׂ֣ ֹור ְשכ ָ֔ ל־ֲחמֶׁ֥ יו א  ר ָאִבָ֖ אמ ֹ֑ י לֵּ ח־ִל֛ ה ַקָֽ ת־ַהיְַלָדֶׁ֥ את א  ה ַהז ָ֖  :ְלִאָשָֽ

ק ב( ה) ע וְיֲַעִׂ֣ י ָשַמַ֗ א   ִכֵ֤ ת־ִדיָנִׂ֣ה ִטמֵּ ֹו א  ו וָבָנ֛יו ִבתָ֔ הו ָהיֶׁ֥ ָ֖ ת־ִמְקנֵּ ה א  ֹ֑ ש ַבָשד  ֱחִרֶׁ֥ ב וְה   :ַעד־ב ָאָֽם יֲַעק ָ֖

א( ו) ֛ ֹור וַיֵּצֵּ ם ֲחמֶׁ֥ ָ֖ ב ֲאִבָֽי־ְשכ  ָֽל־יֲַעק ֹ֑ ר א  ָ֖ ֹו ְלַדבֵּ  :ִאתָֽ

י( ז) ב וְבנֵַּּ֨ או יֲַעק ָ֜ ה   ָבֵ֤ ם ִמן־ַהָשד  ְָֽתַעְצבו   ְכָשְמָעָ֔ ים וִַי ַחר ָהֲָֽאנִָשָ֔ ם וִַיֶׁ֥ ָ֖ ד ָלה  ה ְמא ֹ֑ ה ִכָֽי־נְָבָלָ֞ ל ָעָשִׂ֣  ִלְשַכב   ְביְִשָראֵַּ֗

ב ת־ַבָֽת־יֲַעק ָ֔ ן א  ָ֖ א וְכֵּ ה לֶׁ֥ ָֽ  :יֵָּעש 

ר( ח) ֶׁ֥ ֹור וַיְַדבֵּ ם ֲחמָ֖ ר ִאָתִׂ֣ אמ ֹ֑ ם לֵּ ִׂ֣ י ְשכ  ה ְבנִַ֗ ם נְַפשֹו   ָחְָֽשָקֵ֤ ו ְבִבְתכ ָ֔ ּה ָנֶׁ֥א ְתנַּ֨ ֹו א ָת֛ ה לָ֖  :ְלִאָשָֽ

ו( ט) נו וְִהְָֽתַחְתנָ֖ יכ ם   א ָתֹ֑ נו ְבנ ָֽתֵּ ינו ִתְתנו־ָלָ֔ ָ֖ ת־ְבנ תֵּ ו וְא  ָֽם ִתְקחֶׁ֥  :ָלכ 

נו( י) בו וְִאָתָ֖ ֹ֑ שֵּ ץ   תֵּ ר  ם הִתְהי ִׂ֣  וְָהָא  והָ  ְשבו   ִלְפנֵּיכ ָ֔ ו וְסָחרָ֔ ָָֽאֲחזָ֖  :ָבָּֽה וְהֵּ

ר( יא) אמ  יהָ  ְשכ ם   וַי ֵ֤ ל־ָאִבִׂ֣ יהָ  א  ל־ַאח ָ֔ ן וְא  ָ֖ ְמָצא־חֵּ ם א  ֹ֑ ינֵּיכ  ר ְבעֵּ ֶׁ֥ י ת אְמ֛רו וֲַאש  ַלָ֖ ן אֵּ ָֽ תֵּ  :א 

ו( יב) י ַהְרבַּ֨ ַהר ְמא ד   ָעַלֵ֤ ן מ ִׂ֣ ה וַמָתָ֔ ְתנָָ֔ ר וְא ַּ֨ ֶׁ֥ ו ַכֲאש  י ת אְמרָ֖ ָלֹ֑ י אֵּ ת־ַהָֽנֲַעָרָ֖  וְתנו־ִלֶׁ֥ ה א   :ְלִאָשָֽ

ו( יג) ב וַיֲַענַּ֨ ָֽי־יֲַעק ָ֜ ם ְבנֵּ ת־ְשכ ַּ֨ ֹור א  ת־ֲחמֶׁ֥ יו וְא  ה ָאִב֛ רו ְבִמְרָמָ֖ ֹ֑ ר וַיְַדבֵּ ִׂ֣ א ֲאש  ת ִטמֵָּ֔ ָ֖  :ֲאח ָתָֽם ִדיָנֶׁ֥ה אֵּ

ו( יד) ם וַי אְמרִׂ֣ יה ַ֗ א ֲאלֵּ ר ַלֲעשֹות   נוַכל  לֵ֤ ה ַהָדָבִׂ֣ ת   ַהז ָ֔ נו ָלתֵּ ת־ֲאח תֵָּ֔ יש א  ֹו ְלִאָ֖ ר־לִׂ֣ ה ֲאש  ה ִכָֽי־ ָעְרָלֹ֑ ְרָפֶׁ֥ וא ח  נו ִהָ֖  :ָלָֽ

את( טו) ֹות ַאְך־ְבז ָ֖ ם נֵּאִׂ֣ ֹ֑ ם ָלכ  יו ִאִ֚ נו ִתְהִׂ֣ ל ָכמ ָ֔ ם ְלִהמ ֶׁ֥ ָ֖  :ָכל־ָזָכָֽר ָלכ 

נו( טז) ינו   וְנַָתֵ֤ ת־ְבנ תֵּ  ם א  ם ָלכ ָ֔ ָ֖ יכ  ת־ְבנ תֵּ נו וְא  ח־ָלֹ֑ ַָֽקָֽ ְבנו ִנ ם וְיַָשִׂ֣ ינו ִאְתכ ָ֔ ם וְָהִיָ֖ ָחָֽד ְלַעֶׁ֥  :א 

א( יז) ינו ִתְשְמ֛עו וְִאם־לֶ֧ ָ֖ לֵּ ֹול אֵּ ְחנו ְלִהמֹ֑ נו וְָלַקֶׁ֥ ָ֖ ת־ִבתֵּ ְכנו א   :וְָהָלָֽ

ו( יח) ָֽיְטבֶׁ֥ ם וִַי ָ֖ יה  ִׂ֣י ִדְברֵּ ינֵּ ֹור ְבעֵּ י ֲחמֹ֑ ָ֖ ינֵּ ם וְבעֵּ ֶׁ֥ ֹור ְשכ  ן־ֲחמָֽ  :ב 

ר( יט) ַחֵ֤ א־אֵּ ַער   וְלָֽ ֹות ַהנַ  ר ַלֲעשִׂ֣ י ַהָדָבָ֔ ץ ִכֶׁ֥ ָ֖ ב ָחפֵּ וא ְבַבָֽת־יֲַעק ֹ֑ ד וְהִׂ֣ ל נְִכָבָ֔ ית ִמכ ָ֖ ֶׁ֥  :ָאִבָֽיו בֵּ

א( כ) ם ֲח֛מֹור וַיָב ֶׁ֥ ֶׁ֥ ֹו וְשכ  ַער ְבנָ֖ ל־ַשִׂ֣ ם א  ָֽיְַדְב֛רו ִעיָרֹ֑ י ַו ֶׁ֥ ל־ַאנְשֵּ ם א  ר ִעיָרָ֖ אמ ָֽ  :לֵּ

ים( כא) ה ָהֲאנִָשַּ֨ ל  ים ָהאֵָּ֜ ִמֶ֧ לֵּ ם ְשָֽ ִׂ֣ נו הֵּ ו ִאָתַ֗ ץ   וְיְֵּשבֵ֤ ר  ו ָבָא  ּה וְיְִסֲחרִׂ֣ ץ א ָתָ֔ ר  ֶׁ֥ה וְָהָא֛ יִם ִהנֵּ ֲחַבת־יַָדָ֖ ם ַרָֽ ֹ֑  ִלְפנֵּיה 

ת־ְבנ ָתם   נו א  ח־ָלִׂ֣ ים נִַקָֽ ינו ְלנִָשָ֔ ָ֖ ת־ְבנ תֵּ ן וְא  ֶׁ֥ ָֽם נִתֵּ  :ָלה 

ז את( כב) תו ַאְך־ְבְּ֠ נו יֵּא ַּ֨ ת ָהֲאנִָשים   ָלֵ֤ ב  ִׂ֣ נו ָלש  ֹות ִאָתָ֔ ם ִלְהיָ֖ ָחֹ֑  ְלַעִׂ֣ ֹול דא  ר ָל נו   ְבִהמֶׁ֥ ר ָכל־ָזָכָ֔ ָ֖ ם ַכֲאש  ֶׁ֥  :נִמ ִלָֽים הֵּ

ם( כג) ֵ֤ ם וְִקנְיָנָם   ִמְקנֵּה  ְמָתָ֔ ֹוא וְָכל־ְבה  נו ֲהלֶׁ֥ ם ָלָ֖ ֹ֑ ְך הֵּ ֹוָתה ַאִ֚ ם נֵּאִׂ֣ ו ָלה ָ֔ ְֵּשבָ֖ נו וְי  :ִאָתָֽ

ו( כד) ל־ֲחמֹור   וַיְִשְמעֵ֤ ם א  ִׂ֣ ל־ְשכ  ֹו וְא  י ְבנָ֔ ָ֖ ַער ָכל־י ְצאֵּ ֹו ַשִׂ֣ לו   ִעירֹ֑ ר וַיִמ   י ָכל־ָזָכָ֔ ָ֖ ַער ָכל־י ְצאֵּ ֹו ַשֶׁ֥  :ִעירָֽ

ֹום וַיְִהי  ( כה) י ַביַּ֨ ם ַהְשִליִשָ֜ ים ִבְָֽהיֹוָתִׂ֣ ו כ ֲָֽאִבַ֗ ֲעק ב וַיְִקחִׂ֣ ְַּ֠ ָֽי־ְבנֵּי־י ֹון ְשנֵּ י ִשְמעַּ֨ ִָ֜ ו י וְלֵּ ֵ֤ יש ִדינָה   ֲאחֵּ ֹו ִאִׂ֣ או ַחְרבָ֔  וַיָב ֶׁ֥

יר ַטח ַעל־ָהִעָ֖ ֹ֑ ָֽהַ  ב  ווַַי  :ָכל־ָזָכָֽר ְרגָ֖

ת־ֲחמֹור  ( כו) ם וְא  ִׂ֣ ת־ְשכ  ֹו וְא  ו ְבנָ֔ ב ָהְרגָ֖ ר  ו ְלִפי־ָחֹ֑ ת־ִדיָנ֛ה וַיְִקחֶ֧ ית א  ֶׁ֥ ם ִמבֵּ ָ֖ ָֽאו ְשכ   :וַיֵּצֵּ

ִׂ֣י( כז) ב ְבנֵּ או יֲַעק ַ֗ ים ָבִ֚ ֲחָלִלָ֔ זו ַעל־ַהִׂ֣ יר וַיָב ָ֖ ר ָהִעֹ֑ ֶׁ֥ ו ֲאש   :ֲאחֹוָתָֽם ִטְמאָ֖

ת־צ אָנֶׁ֥ם( כח) ם א  ת־ְבָקָרָ֖ ם וְא  ֹ֑ יה  ת־ֲחמ רֵּ ת וְא  ֶ֧ יר וְאֵּ ר־ָבִע֛ ר ֲאש  ֶׁ֥ ת־ֲאש  ה וְא  ָ֖ חו ַבָשד   :ָלָקָֽ

ם( כט) יָלֵ֤ ת־ָכל־חֵּ ת־ָכל־ַטָפם   וְא  ם וְא  יה ָ֔ ת־נְשֵּ ו וְא  זו ָשבָ֖ ת וַיָב ֹ֑ ָ֖ ר וְאֵּ ֶׁ֥  :ַבָבָֽיִת ָכל־ֲאש 

ר( ל) אמ  ב וַי ַּ֨ ֹון יֲַעק ָ֜ ל־ִשְמעִׂ֣ וִי   א  ל־לֵּ ם וְא  ִׂ֣ נִי   א ִתי   ֲעַכְרת  ב ְלַהְבִאישֵּ  ִׂ֣ ץ ְבי שֵּ ר  י ָהָאָ֔ י ַבְָֽכנֲַעִנָ֖ י וֲַאנִי   וַבְפִרִזֹ֑ ִׂ֣ ר ְמתֵּ  ִמְסָפָ֔

ו ְספֵ֤ ונִי ָעַלי   וְנ א  י וְִהכָ֔ י ֲאִנֶׁ֥י וְנְִשַמְדִתָ֖ יִתָֽ  :ובֵּ

ו( לא) ה וַי אְמרֹ֑ ה ַהְכזֹונָָ֕ ָ֖ נו יֲַעש  ָֽ ת־ֲאחֹותֵּ  פ: א 

Alef.  

1.  First question: Yaakov was fully aware of what his sons said to the population of 

Shechem. In v. 5 we are told that Yaakov says nothing until his sons return from the 

field. In v. 6 Chamor comes to discuss the potential for his son to marry Yaakov’s 

daughter. We are never told that Yaakov leaves, and therefore can presume that he 
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remains present throughout this initial discussion, even when his sons are informed 

and join in. In v. 7 the sons learn of what happened to Dina, probably when their 

father tells them. In v. 8 we read about Chamor’s proposal to the family, probably 

including Yaakov. V. 13 describes what the sons said to Chamor, and the implication 

is again that Yaakov was present. Consequently, if Yaakov was aware of the plan that 

his sons proposed, why does he become furious at specifically Shimon and Levi when 

they act on the plan of which he was aware all along? 

 Second question: It seems highly inconsistent with thinking about Yaakov’s sons as 

Tzaddikim to see what they did, led by Shimon and Levi to the inhabitants of 

Shechem. Not only were all the men killed, but women and children were taken into 

captivity and property was takes as spoils. While Shechem himself was the 

perpetrator of the rape, why should the rest of the city been punished so severely? 

2.  Since it is assumed that Dina was a minor, Yaakov could have spoken up and told 

Chamor that he was agreeable, if in fact he was. By Yaakov not saying anything and 

then apparently going along with his sons’ proposal that first all of the men in 

Shechem have to undergo circumcision, it would appear that he did not approve of 

the match.  

3.  RaMBaN suggests that Yaakov agreed to the plan only as far as it would either result 

in the males of Shechem declining to undergo circumcision which would be a “deal 

breaker” or if they in fact did subject themselves to the operation, it would be easy 

to extract Dina from their company while they were to weak to resist, and Yaakov’s 

family would merely be on their way without any further harm done to anyone and 

anything.  

4.  RaMBaM claims that since a Noachide incurs the death penalty for the violation of 

any of the Seven Noachide Commandments,1 the fact that a rapist, i.e., Shechem, 

was not brought to justice makes the entire population guilty of the infraction of not 

providing courts to address civil and criminal matters, and therefore subject to the 

death penalty that was carried out by Shimon and Levi.  

5.  RaMBaN disagrees with RaMBaM for the following reasons: 

a.  If in fact what Shimon and Levi did was enforcing a clear-cut law, why didn’t 

Yaakov participate or at least not get angry at them for what they did? 

                                                           
1
 The seven laws listed by the Tosefta Avoda Zora 9:4 (dated to 220 CE) and the Babylonian Talmud 

Sanhedrin 56a (dated to 300 CE) are:  
1. The prohibition of idolatry. 
2. The prohibition of murder. 
3. The prohibition of theft. 
4. The prohibition of sexual immorality. 
5. The prohibition of blasphemy. 
6. The prohibition of eating flesh taken from an animal while it is still alive. 
7. The requirement of maintaining courts to provide legal recourse… 

http://en.wikipedia.org/wiki/Seven_Laws_of_Noah  
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b.  Six out of seven of the Noachide laws are prohibitions against doing something 

(see fn. 1), while the requirement to establish courts is a positive Commandment. 

One is given the death penalty for actively violating a negative Commandment, 

but not for passively failing to enact a positive Commandment.  

c.  Finally, it is spurious for RaMBaM to claim that the only reason that the 

inhabitants of Shechem merited the death penalty was because of this incident. 

All of the seven nations that lived in Canaan were guilty of idolatry, sexual 

immorality and other abominations, the Tora relates, and therefore they should 

have been executed for other causes. However, it is not up to Shimon and Levi to 

make themselves judge and jury over them and take the law into their own hands.  

 Why does RaMBaM have to base their culpability upon "ומה יבקש בהם הרב חיוב"  .6

their failure to bring Shechem to justice when they were worthy of the death penalty 

from before this incident ever took place due to their involvement in idolatry, sexual 

immorality, etc.  

 While the Shemites might have been "שאין הדבר מסור ליעקב... לעשות בהם הדין" 

worthy of death due to previous bad acts, it’s not up to Yaakov and his family to 

apply such judgments to them without Divine Authorization (as in the case of the war 

against Midian—see BaMidbar 25:16 ff.).  

7.  In Parashat VaYechi, RaMBaN states that another reason for Yaakov’s upset with his 

sons is because the circumcision of the Shechemites could have indicated that they 

seriously wished to join the Jewish people. To execute them when there was such a 

potential brings discredit to Judaism and Yaakov’s family. It would thereby qualify as 

a Chillul HaShem (profanation of God’s Name) rather than HaTzalat Nefashot (saving 

lives—Dina).  

8.  There would seem to be a contradiction between what RaMBaM writes in Parashiot 

VaYishlach and VaYechi. In the former, he does not contemplate at all that perhaps at 

least some of the people of Shechem would take their circumcision seriously and the 

commentator asserts that the only reason why they underwent the operation was to 

flatter and cull favor with their rulers. In VaYechi, RaMBaN suggests the possibility 

that those people might have truly undertaken to become Jewish, and this sacrificial 

attitude was cynically used to set them up for execution. 

Beit.  

1.  Ibn Kaspi offers the following justifications for why what Shimon and Levi did was 

proper:  

a.  v. 7  “and this must not be done”. The biblical text renders a judgment and even 

though it is placed in the mouth of Yaakov’s sons, Dina’s  brothers, there is no 

contradiction of this assessment. 

b.  The action was a means of rebuking and chastising the Noachides for not 

complying with the laws in which they were obligated. 

c.  Although Chamor and Shechem were rulers, in v. 8-12, they are very obsequious in 

trying to get Yaakov and his sons to agree to allow for the intermarriage of their 

children. This is in stark contrast to the examples of Pharoah and Avimelech who 
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simply took the women in whom they were interested without so much as 

negotiating a single thing.  

d.  In v. 17, the brothers said that if their conditions were not met, that they would 

simply take Dina and go. If they weren’t perceived as being in the right, there was 

no way that they could have been that audacious when talking to rulers.  

א( יז) 34:17 .2 ינו ִתְשְמ֛עו וְִאם־לֶ֧ ָ֖ לֵּ ֹול אֵּ ְחנו ְלִהמֹ֑ נו וְָלַקֶׁ֥ ָ֖ ת־ִבתֵּ ְכנו א  וְָהָלָֽ  The fact that Shechem 

and Chamor did not protest this proposition demonstrates that they realized how 

what had happened, i.e., the rape, was wrong and requires redress of some sort. 

ו 34:12  י ַהְרבַּ֨ ַהר ְמא ד   ָעַלֵ֤ ן מ ִׂ֣ ה וַמָתָ֔ ְתנָָ֔ ר וְא ַּ֨ ֶׁ֥ ו ַכֲאש  י ת אְמרָ֖ ָלֹ֑ י אֵּ ת־ַהָֽנֲַעָרָ֖  וְתנו־ִלֶׁ֥ ה א  :ְלִאָשָֽ  By 

offering to pay any dowry price for Dina’s hand in marriage, Chamor reflects his 

awareness that his son was in the wrong and that a serious payment will be required 

in order to make this right.  

עו  35:5  י׀ וַיִָסֹ֑ ת וַיְִהִׂ֣ ים ִחַתִׂ֣ ָָֽעִרים   ֱאלִהַ֗ ר   ַעל־ה  ם ֲאש  יה ָ֔ ֹותֵּ א ְסִביבִׂ֣ ו וְלִׂ֣ ְדפָ֔ י ָרָֽ ָ֖ ֶׁ֥י ַאֲחרֵּ ב ְבנֵּ יֲַעק ָֽ  The fact 

that there was no counterattack demonstrates that all of the other inhabitants of the 

Middle East recognized that the rape was wrong and that Shimon and Levi were 

within their rights to seek revenge.  

3.  The weakness in all of Ibn Kaspi’s protests would appear to be Yaakov’s direct rebuke 

to Shimon and Levi on his deathbed: 

  מט פרק בראשית

ֹון( ה) י ִשְמעֶׁ֥ ִוָ֖ י יםַאִחֹ֑  וְלֵּ ֶׁ֥ ס ְכלֵּ ָֽם ָחָמָ֖ יה  ר תֵּ  :ְמכֵּ

א ְבס ָדם  ( ו) י ַאל־ָתב ִׂ֣ ם נְַפִשָ֔ ד ִבְקָהָלָ֖ ַחִׂ֣ י ַאל־תֵּ י ְכב ִדֹ֑ ְרגו ְבַאָפם   ִכֵ֤ יש ָהִׂ֣ ם ִאָ֔ ֹור וִבְרצ ָנָ֖  :ִעְקרו־שָֽ

ור( ז) י ַאָפם   ָארֵ֤ ז ִכִׂ֣ ם ָעָ֔ ְבָרָתָ֖ י וְע  ָתה ִכִׂ֣ ם ָקָשֹ֑ ִׂ֣ ב ֲאַחְלקֵּ ם ְביֲַעק ָ֔ ָ֖ ָֽל וֲַאִפיצֵּ   :ְביְִשָראֵּ

If what they had done was so unquestionably admirable, it is strange that Yaakov, in 

his final words to them, should mention this incident in a negative light.  

ָֽהָ  4 ,35:2  .4 ּה וַיְַענ  ב א ָתָ֖ ּה וַיְִשַכֶׁ֥ ח א ָת֛ ץ וַיִַקֶׁ֥ ר  יא ָהָאֹ֑ י נְִשִׂ֣ ן־ֲח֛מֹור ַהִָֽחִוָ֖ ם ב  ֶ֧ ּה ְשכ  ְרא א ָתָ֜  וַיַַּ֨

ר       אמ  ם וַי ִׂ֣ ֹור ְשכ ָ֔ ל־ֲחמֶׁ֥ יו א  ר ָאִבָ֖ אמ ֹ֑ י לֵּ ח־ִל֛ ה ַקָֽ ת־ַהיְַלָדֶׁ֥ את א  ה ַהז ָ֖  :ְלִאָשָֽ

Perhaps it could have been construed that what happened as described in these 

verses, i.e., a woman is raped by a ruler and then he desires to find a way to 

legitimately marry her was what was commonly done by rulers and taken as their 

privilege and right. Consequently, Ibn Kaspi wishes to point out that from other hints 

in the story, this was not standard practice even among the corrupt practices of 

Canaanite society. 

Gimel.  

1.  

 והקבלהב הכת

ו ב וַיֲַענַּ֨ ָֽי־יֲַעק ָ֜ ם ְבנֵּ ת־ְשכ ַּ֨ ֹור א  ת־ֲחמֶׁ֥ יו וְא  ה" ,ָאִב֛ רו    "!ְבִמְרָמָ֖ ֹ֑ ר וַיְַדבֵּ ִׂ֣ א ֲאש  ת ִטמֵָּ֔ ָ֖  :ֲאח ָתָֽם ִדיָנֶׁ֥ה אֵּ

 

 ל"דש

ו ב וַיֲַענַּ֨ ָֽי־יֲַעק ָ֜ ם ְבנֵּ ת־ְשכ ַּ֨ ֹור א  ת־ֲחמֶׁ֥ יו וְא  ה ָאִב֛ רו  .ְבִמְרָמָ֖ ֹ֑ ר וַיְַדבֵּ ִׂ֣ א ֲאש  ת ִטמֵָּ֔ ָ֖  :ֲאח ָתָֽם ִדיָנֶׁ֥ה אֵּ

2.  At the end of verse three, when Shechem  wanted to marry Dina,  

ק( ג) ֹו וִַתְדַבִׂ֣ ה נְַפשָ֔ ב ְבִדיָנָ֖ ֱָֽאַהב   ַבָֽת־יֲַעק ֹ֑ ת־ַהָֽנֲַעָרָ֔  וַי  ר א  ָ֖ ב וַיְַדבֵּ ֶׁ֥  :ַהָֽנֲַעָרָֽ  ַעל־לֵּ
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he does not say to her to accompany him to her home so that he could ask her father 

for her hand in marriage, but rather,  

ר( ד) אמ  ם וַי ִׂ֣ ֹור ְשכ ָ֔ ל־ֲחמֶׁ֥ יו א  ר ָאִבָ֖ אמ ֹ֑ י לֵּ ח־ִל֛ ה ַקָֽ ת־ַהיְַלָדֶׁ֥ את א  ה ַהז ָ֖  :ְלִאָשָֽ

he only asks his father to intercede for him with Dina’s family. 

3.  HaKetav VeHaKabbala is pointing out that ordinarily the reasons why the brothers 

thought that Chamor and Shechem were dealing with them deceitfully would have 

been articulated. But since in this instance they were so agitated, they opted to be 

extremely laconic and their response consisted only of a one-word statement.  

4.  In the verse from II Melachim,  

II Melachim 9:23 

And Yoram turned his hands, and fled, and said to Achazia: 'There is treachery, 

O Achazia.'  

the word מרמה reflects a devious ambush that had been set for the king. So too 

HaKtav Ve HaKabbala posits that Chamor was being less than forthright and even 

setting a trap for Yaakov and his family by his proposal.  

5.  Firstly, it is likely that no one expected the citizens of Shechem to comply with the 

demand that they undergo circumcision. Then it would have been a straightforward 

matter for them to take Dina and move on. Once circumcision took place, a “plan B” 

was devised on the fly, with Shimon and Levi taking the lead. 

Furthermore, the attack on the city of Shechem is presented in the following 

verses: 

ֹום וַיְִהי  ( כה) י ַביַּ֨ ם ַהְשִליִשָ֜ ים ִבְָֽהיֹוָתִׂ֣ ו כ ֲָֽאִבַ֗ ֲעק ב וַיְִקחִׂ֣ ְַּ֠ ָֽי־ְבנֵּי־י ֹון ְשנֵּ י ִשְמעַּ֨ ִָ֜ ו י וְלֵּ ֵ֤ יש ִדינָה   ֲאחֵּ ֹו ִאִׂ֣  ַחְרבָ֔

או יר וַיָב ֶׁ֥ ַטח ַעל־ָהִעָ֖ ֹ֑ ָֽהַ  ב  ווַַי  :ָכל־ָזָכָֽר ְרגָ֖

ת־ֲחמֹור  ( כו) ם וְא  ִׂ֣ ת־ְשכ  ֹו וְא  ו ְבנָ֔ ב ָהְרגָ֖ ר  ו ְלִפי־ָחֹ֑ ת־ִדיָנ֛ה וַיְִקחֶ֧ ית א  ֶׁ֥ ם ִמבֵּ ָ֖ ָֽאו ְשכ   :וַיֵּצֵּ

ִׂ֣י( כז) ב ְבנֵּ או יֲַעק ַ֗ ים ָבִ֚ ֲחָלִלָ֔ זו ַעל־ַהִׂ֣ יר וַיָב ָ֖ ר ָהִעֹ֑ ֶׁ֥ ו ֲאש   :ֲאחֹוָתָֽם ִטְמאָ֖

ת־צ אָנֶׁ֥ם( כח) ם א  ת־ְבָקָרָ֖ ם וְא  ֹ֑ יה  ת־ֲחמ רֵּ ת וְא  ֶ֧ יר וְאֵּ ר־ָבִע֛ ר ֲאש  ֶׁ֥ ת־ֲאש  ה וְא  ָ֖ חו ַבָשד   :ָלָקָֽ

ם( כט) יָלֵ֤ ת־ָכל־חֵּ ת־ָכל־ַטָפם   וְא  ם וְא  יה ָ֔ ת־נְשֵּ ו וְא  זו ָשבָ֖ ת וַיָב ֹ֑ ָ֖ ר וְאֵּ ֶׁ֥  :ַבָבָֽיִת ָכל־ֲאש 

If the original plan was for all of the brothers to attack the city and kill all the males, 

the sequencing is strange with regard to the end of v. 26, where the Tora states that 

Shimon and Levi liberated Dina. It would have made more sense for all of the killing 

and looting to have been stated before discussing Dina. By virtue of how the verses 

are sequenced, it suggests that Shimon and Levi acted impulsively on their own, and 

this was followed by the rest of the brothers taking advantage of the devastation that 

the two had rendered.  

Daled.  

1.  The complaint that could be levied against this story is the collective punishment that 

it meted out to all despite there being only a single perpetrator, i.e., Shechem ben 

Chamor. (This is perhaps the basis for RaMBaM’s attempting to say that they were all 

guilty for not bringing the miscreant to justice, although to try the ruler was probably 

not a simple proposition.)  

 Despite the fact that the text only identifies– והנה ידוע מיני הסיבות הפועלים ושינוייהם  .2

one person as the transgressor, it is very possible that many people if not all had a 
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direct hand in facilitating this crime. There are all sorts of causes and contributions 

that can make something come to fruition. 

3.  Shoftim 11:7 And Yiftach said unto the elders of Gilead: “Did not ye hate me, and 

drive me out of my father's house? And why are ye come unto me now when ye are 

in distress?” 

 Even though it was not the elders who drove Yiftach out but rather his brothers: 

  Ibid. 2-3 

 And Gilead's wife bore him sons; and when his wife's sons grew up, they drove 

out Yiftach, and said unto him: “Thou shalt not inherit in our father's house; for 

thou art the son of another woman.” Then Yiftach fled from his brethren, and 

dwelt in the land of Tov; and there were gathered vain fellows to Yiftach, and 

they went out with him.   

Yiftach attributes his exile to the elders, implying that they were somehow 

involved, if not directly, then at least indirectly. 

 

 

 

   

 


