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BeShalach 5731 “The Complaint of Israel” http://www.nechama.org.il/cgi-

bin/pagePrintMode.pl?Id=1435  

  טז פרק שמות

אֶמר( ד) ה יְק וָק   וַי ֹּ֤ י ֶאל־מ ֶשֶׁ֔ יר ִהנְנִִ֨ ם ַמְמִטִ֥ חֶ  ָלֶכֶ֛ יִם םֶלֶ֖ א ִמן־ַהָשָמָ֑ ם וְיָָצִ֨ ְקטו   ָהָעֹּ֤ ֹו ְדַבר־֣יֹום וְָלָֽ ַען ְביֹומֶׁ֔ ּנו ְלַמַ֧  ֲאנֶַסֶ֛

ְך י ֲהיֵֵלִ֥ א ְבתֹוָרִתֶ֖  :ִאם־לָֽ

י ַב֣יֹום וְָהיָה  ( ה) ינו ַהִשִשֶׁ֔ ת וְֵהִכֶ֖ יאו ֵא֣ ה ֲאֶשר־יִָבָ֑ ה וְָהָי֣ ל ִמְשנֶֶׁ֔ ו ַעִ֥ ר־יְִלְקטֶ֖ ֹום׀ ֲאֶשָֽ  ס: יָֹֽום יִ֥

אֶמר( ו) ן מ ֶשה   וַי ֹּ֤ י וְַאֲהר ֶׁ֔ ל ֶאָֽל־ָכל־ְבֵנֶ֖ ֶרב יְִשָרֵאָ֑ ם ֶעֶ֕ ָֽיַדְעֶתֶ֕ י ִו ק ִכַ֧ יא יְק ָוֶ֛ ם הֹוִצִ֥ ֶרץ ֶאְתֶכֶ֖ יִם ֵמֶאִ֥  :ִמְצָרָֽ

ֶקר( ז) ק ֶאת־ְכ֣בֹוד וְרִאיֶתם   וב ֹ֗ ֹו יְק וֶָׁ֔ ם ְבָשְמעִ֥ ק ֶאת־ְתֻלּנ ֵתיֶכֶ֖ ה וְַנְ֣חנו ַעל־יְק ָוָ֑ י ָמֶׁ֔ ינו ִכִ֥ ינו ַתִלֶ֖  :ָעֵלָֽ

אֶמר( ח) ה וַי ֣ ת מ ֶשֹ֗ ם יְק וָק   ְבֵת֣ ֶרב ָלֶכִ֨ ר ָבֶעֶ֜ ל ָבָש֣ ֶחם ֶלֱאכ ֹ֗ ֶקר   וְֶלֹּ֤ עַ  ַבב   עַ  ִלְשב ֶׁ֔ ם ֶאת־ יְק וָק   ִבְשמ ֹּ֤ ֵתיֶכֶׁ֔  ְתֻלּנ ֣

ם ם ֲאֶשר־ַאֶתִ֥ יו ַמִליִנֶ֖ ה וְַנְ֣חנו ָעָלָ֑ ינו ָמֶׁ֔ ם לא־ָעֵלִ֥ ָֽק יִכִ֥  ְתֻלּנ ֵתיֶכֶ֖  :ַעל־יְק ָו

אֶמר( ט) ן מ ֶשה   וַי ֹּ֤ ר ֶאָֽל־ַאֲהר ֶׁ֔ י ֶאָֽל־ָכל־ֲעַדת   ֱאמ ֹ֗ ל ְבֵנ֣ ו יְִשָרֵאֶׁ֔ ק ִלְפֵנ֣י ִקְרבֶ֖ י יְק ָוָ֑ ע ִכ֣ ת ָשַמֶׁ֔  :ְתֻלּנ ֵתיֶכָֽם ֵאֶ֖

י( י) ר וַיְִהֹ֗ ת ַאֲהר ן   ְכַדֵבֹּ֤ ל ֶאל־ָכל־ֲעַד֣ ָֽי־יְִשָרֵאֶׁ֔ ו ְבֵנ ק ְכ֣בֹוד וְִהּנֵה   רֶאל־ַהִמְדָבָ֑  וַיְִפנֶ֖ ה יְק וֶָׁ֔ ָֽן נְִרָאֶ֖  פ: ֶבָעָנ

ר( יא) ק וַיְַדֵבִ֥ ה יְק ָוֶ֖ ר ֶאל־מ ֶשִ֥  :ֵלאמ ָֽ

ְעִתי( יב) ר יְִשָרֵאל   ְבֵנ֣י ֶאת־ְתלוּנ ת   ָשַמֹ֗ ם ַדֵבִ֨ ר ֲאֵלֶהֶ֜ ין ֵלאמ ֹ֗ יִם   ֵבֹּ֤ ר ת אְכ֣לו ָהַָֽעְרַב  ֶקר ָבָשֶׁ֔ ֶחם וַבב ֶ֖  ִתְשְבעו־ָלָ֑

ם ָֽיַדְעֶתֶ֕ י ִו ק ֲאִנִ֥י ִכֶ֛   :ֱאלקיֶכָֽם יְק ָוֶ֖

Alef.  

At Kivrot HaTa’ava, in BaMidbar 11, the people had food in the form of Manna. They 

just wanted something else, something different because of boredom or for the sake 

of complaining. This was considered inappropriate and therefore punishments were 

forthcoming. In contrast, when they immediately came out of Egypt, they had no 

reason to think that food would be available since they were in such an uncivilized 

and cultivated area, and starvation was a real concern. Furthermore, although they 

had experienced the plagues in Egypt attesting to HaShem’s Power, they were in 

uncharted territory in the desert, and did not know how things were going to play 

out. Even Moshe articulates the concern, at least from the perspective of the 

Egyptians and other nations—but there were probably some among the Jews who 

thought similarly-- that perhaps there will be a difference between HaShem’s 

miraculous Abilities in Egypt, compared to outside that country—BaMidbar 14:15-6 

“Now if You shall Kill this people as one man, then the nations which have heard the 

fame of You will speak, saying: ‘Because the Lord was not able to bring this people 

into the land which He Swore unto them, therefore He has Slain them in the 

wilderness.’”--     

Although HaShem Punished the people after their complaints in BaMidbar, at 

this point in Shemot He Does not, and furthermore Continues to Provide them with 

food throughout their desert wanderings because He Wishes that they should be 

provided with their necessities for survival, even if He has Decided to eliminate the 

generation of the Exodus via attrition during forty years of wandering in the desert.  

Beit. 

1.  The problem in the text is that whereas in v. 4, HaShem Promised only “bread”, in v. 

8, Moshe and Aharon tell the people that they will find meat in the evening and 

bread in the morning. What gave Moshe and Aharon the right to apparently add to 

HaShem’s Promise? 
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2.   

  טז פרק שמות 

אֶמר( לב) ה וַי ֣ ה מ ֶשֹ֗ ר ַהָדָבר   ֶזֹּ֤ ה ֲאֶש֣ ק ִצָו֣ א יְק וֶָׁ֔ ֶמר   ְמלֹּ֤ ּנו ָהע   ֶרת ִמֶמֶׁ֔ ם ְלִמְשֶמֶ֖ ַען׀ ְלד ר ֵתיֶכָ֑  יְִר֣או ְלַמ֣

ֶחם ר ֶאת־ַהֶלֹ֗ ְלִתי ֲאֶשִ֨ ר ֶאְתֶכם   ֶהֱאַכֹּ֤ י ַבִמְדָבֶׁ֔ ם ְבהֹוִציִאִ֥ ֶרץ ֶאְתֶכֶ֖ יִם ֵמֶאִ֥  :ִמְצָרָֽ

The parallel between the two cases according to RaMBaN is just as there is no 

mention of HaShem Telling Moshe about meat in the verses leading up to v. 4, so too 

there is no prior mention that God Told Moshe that he should set aside some of the 

Mann as a remembrance of the times the Jews wandered in the desert and their soul 

sustenance was this substance. (The Aron was a form of a time capsule and 

contained the Luchot, the broken Luchot, Aharon’s staff, etc.) 

The difference between the two cases is if we accept the idea that the term 

“Lechem” could mean food in general, and therefore include meat, as Ibn Ezra 

suggests, then in v. 4 there is no need to assume that something specific was said to 

Moshe by God, but not specified prior to this verse. In that case, the requirement to 

set aside some Mann is the first time within this immediate context that we  have to 

assume something was said that is not explicitly recorded in the text.  

3.  A place where RaMBaN states that where there are repetitions, the text sometimes 

shortens the account is his commentary on Shemot 10:2 

  ב פסוק י פרק שמות ן"רמב

 יושב כטעם, בו הנקמות ועושה לבו את מכביד שאני, בו מצחק אני כי - התעללתי וטעם( ב)

 מכת הלמש עתה הוא ברוך הקדוש הודיע והנה(. ד ב תהלים) למו ילעג' ה ישחק בשמים

 רק נזכר ולא, כלום לו יאמר לא כי, פרעה אל בא טעם מה כי, לפרעה אותה ושיגיד הארבה

 דברי שסיפר הברד במכת למעלה קצר וכן. בזה קצר הכתוב כי, פרעה אל משה בדברי

 משה דברי הזכיר ולא(, יג ט לעיל) אליו ואמרת פרעה לפני התיצב משה אל הוא ברוך הקדוש

 יקצר ופעם, בשניהם להאריך ירצה שלא זה וסבת(, יט שם) שפירשתי כמו, כלל פרעה אל

  …בזה ופעם בזה

A place where the text omits something entirely, and references it at a later point is  

the incident of the spies. In BaMidbar 13:1-2 it sounds as though HaShem 

Commanded Moshe to send the men to spy out the land: 

And the Lord Spoke unto Moshe, Saying: “Send men, that they may spy out the 

land of Canaan, which I Give unto the children of Israel; of every tribe of their 

fathers shall you send a man, everyone a prince among them.” 

However, when Moshe reprises the story in Devarim 1:22-3, details are filled in that 

give a very different account of the sequence of events: 

And you came near unto me every one of you, and said: “Let us send men 

before us, that they may search the land for us, and bring us back word of the 

way by which we must go up, and the cities unto which we shall come.” And 

the thing pleased me well; and I took twelve men of you, one man for every 

tribe. 

4.  In the Chavel critical edition of RaMBaN, he identifies Ibn Ezra and RaDaK among 

those who will assume this position. 
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5.  Moshe does not only explicate that meat will be part of the Divine Largesse, but he 

also attaches time frames to the meat—the evening—and the bread—the morning. 

Ibn Ezra only discusses the fact that the term “Lechem” could include meat; he does 

not mention anything about these substances being given at different times of the 

day.  

6.  According to Cassuto, Moshe suspected that there would be bread and meat, in 

response to the people’s complaint/request:  

Shemot 16:3 

And the children of Israel said unto them: “Would that we had died by the Hand 

of the Lord in the land of Egypt, when we sat by the flesh-pots, when we did eat 

bread to the full; for you have brought us forth into this wilderness, to kill this 

whole assembly with hunger.” 

but he wasn’t sure until HaShem Confirmed His Intentions: 

Ibid. 11-2 

And the Lord Spoke unto Moshe, Saying: “I have heard the murmurings of the 

children of Israel. Speak unto them, saying: ‘At dusk ye shall eat flesh, and in the 

morning ye shall be filled with bread; and you shall know that I Am the Lord 

your God.'”   

This is different from RaMBaN, who claimed that HaShem had Told all this to Moshe, 

but the text left it out in the interests of shortening the Narrative. Ibn Ezra implies 

that from the word “Lechem” alone, Moshe interpolated that it stood for both bread 

and meat. Cassuto states that this was due to Moshe’s personal deduction, but he 

couldn’t be certain until HaShem eventually Explained to his prophet what He 

Planned to do. 

7.   If HaShem does not Spell out His Plan to Moshe until v. 11, how did Moshe know in 

v. 8 that the meat would be in the evening and the bread in the morning? 

Furthermore, just because Moshe deduces this, who is to say that he was correct and 

HaShem was Committed to carry this out in the manner that Moshe described? 

Another case of ה מקיים"צדיק גוזר והקב . 

Gimel. 

 Seforno wonders: a) how giving food will prove to the people that it was HaShem .א1

and not Moshe and Aharon who were responsible for the Exodus from Egypt; and b) 

if HaShem Did not Disclose to Moshe the timing of when the types of food would be 

given, what did Moshe have in mind by asking HaShem to distribute the food in this 

manner?  

 Seforno by citing the Gemora, is suggesting that when people do not have fixed .ב   

time to eat, as was the case re the Jews during their servitude in Egypt, they are little 

better than animals, the metaphor in this case is chickens, who scratch around 

looking for things to eat whenever they can. It will be civilizing if there are fixed times 

for eating food, such as would be established when the meat would be available only 

at night, and the bread only in the morning.  
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 HaRechasim LaBika wonders: a) if the introduction “VaYomer Moshe” has already .א2

been stated in v. 6, why is it repeated in v. 8 since no other action or person besides 

Moshe is quoted in between these two verses; b) how is receiving the Mann 

equivalent to seeing God’s Glory, as stated in v. 7? (A third question, c) would seem 

to be how could Moshe know when the meat and bread would be forthcoming if 

HaShem had not as yet Told him. He addresses this as a simple case of not paying 

attention to the chronological sequence of events. This is strange since while Ein 

Mukdam and Me’uchar is cited with regard to separate stories, within the same story, 

unless it is claimed that a flashback is being described, the verses should appear in 

chronological order!) 

 It would appear that this commentator differs from Seforno. Whereas S. was .ב   

uttering a prayer to the effect that he hoped that witnessing the meat and bread 

would cause the people to appreciate God’s Power and largesse, HRLB seems to be 

sure that when the people see the miracles of meat and bread, this will make them 

realize that they are continuing to deal with the same Divine Entity that took them 

out of Egypt via the performance of miracles.  

 HRLB attributed the repetition of the introduction “VaYomer Moshe” to Moshe’s .א3

wishing to explain and clarify what he had said earlier, independent of the reaction 

that he received from the people. Yitzchak Shmuel Reggio explains that after the first 

statement, Moshe awaited the reaction of the people that they were satisfied. And 

when that was not forthcoming, Moshe tried to explain what he said in such a way 

that it would elicit an enthusiastic positive response from the people.  

  .ב  

  לז פרק בראשית

ע( כא) ן וַיְִשַמ֣ הו ְראוֵבֶׁ֔ ם וַיִַצֵלֶ֖ אֶמר ִמיָָדָ֑ א וַי ֶ֕ ּנו לִ֥ ֶָֽפש נֶַכֶ֖  :ָנ

אֶמר( כב) ם וַי ִ֨ יכו ַאל־ִתְשְפכו־ָדם   ְראוֵבן   ׀ֲאֵלֶה֣ ֹו ַהְשִל֣ ֹור א תֹ֗ ר ַהֶזה   ֶאל־ַהבֹּ֤ רַבִמדְ  ֲאֶש֣ ד ָבֶׁ֔  ַאל־ וְָיֶ֖

It seems to me that these two verses support YSR, in the sense that after Reuven 

sees that his initial attempt at dissuading his brothers from killing Yosef was not 

being accepted, he proposed an alternative that he hoped that they would listen to. 

 ,RaShI implies that one can eat meat to the point of satiation; it’s just not polite .ג  

proper. YSR says that by definition, something like meat cannot be eaten to satiation. 

That is why the term “Sova” is mentioned only in connection with bread, but not with 

meat. While quantitatively there was going to be a great deal of meat, nevertheless, 

people cannot ever feel full after eating just meat, and that is the reason for the 

distinction.  

 

 


