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Mishpatim 5730 “Shemita” http://www.nechama.org.il/cgi-bin/pagePrintMode.pl?Id=114  

  כג פרק שמות

א( ו)  ה ל ֹ֥ ֶּ֛ ט ַתט  ַפֹ֥ ך   ִמשְׁ נְׁ י  בְׁ ִריֽבֹו א   :בְׁ
ר( ז) ק  ַבר־ש   ק ִמדְׁ ָ֑ ח  י ִתרְׁ ִקִ֤ נ  ַצִדיק   וְׁ ג וְׁ ל־ַתֲהר ֹ֔ י ַאֽ יק ִכֹ֥ ִד  ע ל א־ַאצְׁ ֽ ש   :ר 
ַחד( ח) ש   א וְׁ ח ל ֹ֣ ָ֑ י ִתק  ַחד   ִכִ֤ ֹ֣ר ַהש ֹּׁ֙ ַעו  ים יְׁ ִחֹ֔ ף ִפקְׁ יַסל   י ִוֽ ֹ֥ ר  ים ִדבְׁ  :ַצִדיִקֽ
ג  ר( ט) א וְׁ ץ ל ֹ֣ ָ֑ ח  ם ִתלְׁ ַאת ֶּ֗ ם   וְׁ ת  ַדעְׁ ש יְׁ ֹ֣פ  ת־נ  רהַ  א  י־ג   ג ֹ֔ יםִכֽ ם ִרֹ֥ ץ ֱהִיית   ר  ֹ֥ א  ִים בְׁ ֽ ר   :ִמצְׁ

 

ש( י) ֹ֥ ש  ים וְׁ ִנ  ע ש  ַרֹ֣ ך ִתזְׁ ָ֑ צ  ת־ַארְׁ ת    א  ַספְׁ א  ּה וְׁ ֽ ת  בוא  ת־תְׁ  :א 
ת( יא) ִביִעִ֞ ַהשְׁ נ ה וְׁ ֹ֣ ט  מְׁ ּה ִתשְׁ ת ֶּ֗ ַטשְׁ לו   ונְׁ כְׁ ֽ א  י וְׁ ֵ֣ ך ֶאְבֹינ  ם ַעמ ֹ֔ ָ֕ ר  ִיתְׁ ה ַחַיֹ֣ת ת אַכ ל וְׁ ָ֑ ד  ה ַהש  ֹ֥ ן־ַתֲעש  ֽ ך   כ  מְׁ ַכרְׁ ך לְׁ ֽ ית  ז   :לְׁ
ת( יב) ש  ִ֤ ה י ִמים   ש  ֹ֣ יך ַתֲעש  ֹום ַמֲעש ֹ֔ י וַביֹ֥ ִביִע  ת ַהשְׁ ב ָ֑ ַען ִתשְׁ ַמֹ֣ וחַ  לְׁ ך   י נֶּ֗ ך ֽשֹורְׁ ֹ֔ ר  ש ַוֲחמ  ֹ֥ ִינ פ  ך   וְׁ תְׁ ן־ֲאמ   :רְוַהג    ב 
ל( יג) כ ֶּ֛ ִתי ובְׁ רְׁ ַמֹ֥ ר־א  יכ  ם ֲאש  רו ֲאל  ָ֑ מ  ם ִתש  ש ֹּׁ֙ ים וְׁ ִרים   ֱאֹלִהִ֤ א ֲאח  ירו ל ֹ֣ ִכֹ֔ א ַתזְׁ ע ל ֹ֥ ַמ  יך ִיש   :ַעל־ִפֽ
ש( יד) ֹלֹ֣ ים ש  ִלֹ֔ ג  ג רְׁ ח ֹ֥ י ת  ה ִל  ֽ נ   :ַבש 
ג( טו) ת־ַחֹ֣ ר   ַהַמּצֹות   א  מ  ת ִתשְׁ ַעֹ֣ ל י ִמים   ִשבְׁ ֹות ת אַכֹּׁ֙ ר ַמּצּ֜ ֹ֣ ֲאש  ך ַכֽ ד   ִצִויִתֶּ֗ מֹוע  ש לְׁ ד  יב ח ֹ֣ ִבֹ֔ א  ֽ ֹו ה  את   ִכי־ב  ֹ֣ ִים י צ  ָ֑ ר  ל א־ ִמִמצְׁ וְׁ

ו אֹ֥ ַנ י י ר  ם פ  ֽ יק   :ר 
ג( טז) ַחִ֤ ִציר   וְׁ י ַהק  ֹ֣ יך ִבכור  ר ַמֲעש ֹ֔ ֹ֥ ע ֲאש  ַר  ה ִתזְׁ ָ֑ ד  ג ַבש  ַחִ֤ ִסף   וְׁ א  ֽ את ה  ֹ֣ צ  ה בְׁ נ ֹ֔ ךֹ֥  ַהש  פְׁ סְׁ א  יך בְׁ ת־ַמֲעש   ֽ ה א  ֽ ד   :ִמן־ַהש 
ש( יז) ֹלֹ֥ ים ש  ִמ  ע  ָ֑ה פְׁ נ  ה   ַבש  א  ךֹ֔  י ר  ורְׁ כֹ֣ ל־זְׁ נ  י כ  ל־פְׁ ן׀ א  ד ֹ֥ א  ֽק ה  ו  ק   :יְׁ
ח( יח) ַבֹ֥ א־ִתזְׁ ץ ל ֽ מ   י ַעל־ח  ִחָ֑ ין ַדם־ִזבְׁ א־י ִלֹ֥ ל ֽ י וְׁ ב־ַחִג  ל  ֽ ר ח  ק   :ַעד־ב ֽ
ית( יט) אִשֶּ֗ י   ר  ךֹ֔  ִבכור  תְׁ ֹ֣ מ  יא ַאדְׁ ִבָ֕ ית ת  ֹ֣ק ב   ו  ק  ל ֱאֹלקיך יְׁ ֹ֥ ַבש  א־תְׁ י ל ֽ ִד  ב גְׁ ֹ֥  ס: ִאֽמֹו ַבֲחל 

Alef.  

If we accept the approach of Cassuto, i.e., associations should be sought out in order to 

explain the juxtapositions of verses, then one could connect the discussion of Shemita in v. 

10-12 with the earlier mention of the poor and the sojourner in v. 6 and 9. By letting the land 

lie fallow and opening up the fields to all who wish to gather any produce that will develop 

on its own, the poor will specifically benefit. In this way, the Tora is again encouraging people 

to respect and protect the poor, paralleling how the poor should be treated within the 

context of legal proceedings as well as in financial dealings.  

Beit.   

1. According to RaShI the repetition of the verb in v. 11:  תשמטנה ונטשתה caused the 

commentator to suggest a separate meaning for each. It is not an ordinary instance of Keifel 

Lashon, since the “ו” preceding the second instance of the verb separates it from the first.  

2. The second verb ונטשתה: 

a. RaShI—indirect agricultural activities, e.g., fertilizing, weeding 

b. Ibn Ezra—at best these are Esmachtot. In essence, actions like fertilizing and 

weeding are only Rabbinically prohibited during Shemita. 

c. RaMBaN—the verb rather than relating to dealing with things like weeds that 

should be left in place, is instead discussing the food itself that should be left by the 

owners in the fields so that the poor could come and take them.  

3.   

  י פרק נחמיה
י( לב) ֹ֣ ַעמ  ץ וְׁ ר  א ָ֡ ִביִאים   ה  מְׁ ֹות ַהֽ חֹּׁ֙ ת־ַהַמק  ר א  ב  ל־ש ּ֜ כ  ֹום וְׁ יִ֤ ת   בְׁ כֹ֔  ַהַשב  ח ֹורִלמְׁ ם ל א־ִנַקֹ֥ ֶּ֛ ה  ת מ  ֹום ַבַשב   יֹ֣  ובְׁ

ש ד  ש ק ָ֑ ִנט ֶּ֛ ֹ֥ה וְׁ נ  ת־ַהש  ית א  ִביִע  א ַהשְׁ ֹ֥ ֽד וַמש  ל־י   :כ 
Ibn Ezra—Just as the reference in the verse to Shabbat is dealing with Tora prohibitions on 

Shabbat, so too the reference to Shemita is dealing with Tora prohibitions. 

RaMBaN—Just as with respect to Shabbat, what is being discussed is the articles that have 

been made, so too re Shemita, the reference is to the food that has been grown. 
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4. RaMBaN could be refuted by pointing out that the produce of the field is not prohibited to 

the owner of the field, but rather he is not permitted to take more than his immediate needs. 

Therefore, the owner does not have to completely abandon what his field produced; he is 

not allowed to store and/or sell that which his field produces.  

Gimel.  

It is possible that whereas Shabbat and Shemita are function of the individual’s observance in 

the sense that it is up to him not to transgress the prohibitions of performing Melacha and 

avoiding Shevutim on Shabbat, as well as not engaging in prohibited agricultural activities 

during Shemita, the cornerstone of Yovel is the return of the land to the tribes in accordance 

with the original distribution that took place when the Jewish people entered the land of 

Israel. Making sure that this occurs is not up to a particular individual, but rather the Beit Din. 

Even if an individual would try to resist, under the principle of Hefker Beit Din Hefker, his land 

could be appropriated by the court and returned to the tribe who originally had received it.  

Daled.  

1.  The difficulty in the verse is the implication that there is a Commandment to keep seeding  

one’s fields  for the six continuous years prior to Shemita.  

2.  Mechilta—the need to work will not always occur, but rather only during those periods when 

the Jews are being Punished by God for not complying with the Mitzvot. Under those 

circumstances, their expected crops will not grow and they will constantly be in 

planting mode.  

Midrash—the verse is requiring all people, no matter how much land or the quality of the 

land that they possess, to make the most out of it and try to grow things from it.  

R. Avraham ben HaRaMBaM—despite the imperative form of the verb in the text, seeding 

one’s land is optional. Perhaps the verse is defining such actions as permissible, to 

negate the view of some fatalists that seeding the land would entail undue Hishtadlut 

on the part of the land owner. Finally the commentator suggests that perhaps the 

“imperative” stems not from the individual exercising his will, but rather arises from a 

quality that was placed within him by his Creator, i.e., to strive and progress.  

3.  Whereas there are no biblical textual precedents to my knowledge for the positions of 

Mechilta and the Midrash, R. Avraham ben HaRaMBaM could point to other examples in 

addition to the obvious one in Shemot 20:9; 34:21; Devarim 5:13.  

 One well-known example has to do with a doctor ministering to someone who is ill or 

injured: 

Shemot 21:19 “If he rise again, and walk abroad upon his staff, then shall he that smote 

him be quit; only he shall pay for the loss of his time, and shall cause him to be 

thoroughly healed. 

Bava Kamma 85a 

Why do I require the double mention of Healing (ורפא ירפא)? — This was necessary for 

the lesson enunciated by the School of R. Yishmael, as taught: “The School of R. 

Yishmael taught: (The words) ‘And to heal he shall heal’ (are the source) whence it can 

be derived that authorization (Reshut)  was Granted (by God) to the medical man to 

heal.” 

While there may be moral considerations that would require a doctor to offer treatment to 

anyone who is in need of it. The Talmud is not insisting that a particular doctor must offer 
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treatment, but rather he is permitted to do so. Tosafot explains that one might think that if an 

individual has become ill, by treating him, the doctor is interfering with God’s Plan for the 

world. The verse comes to teach otherwise.  

                  A second example is found in Devarim 22:6-7 

6 If a bird's nest chance to be before thee in the way, in any tree or on the ground, 

with young ones or eggs, and the dam sitting upon the young, or upon the eggs, thou 

shalt not take the dam with the young; 

7 thou shalt in any wise let the dam go, but the young thou shall take unto thyself; 

that it may be well with thee, and that thou mayest prolong thy days. 

While when the mother bird is sent away, the babies or eggs can be taken, that does not 

mean that they have to be. Once again, despite the imperative form, the understanding is that 

permission is merely given.  

4.  

  ג פרק קהלת
יִתי( י) ִאֹ֣ ן ר  י ֶּ֗ ִענְׁ ֽ ת־ה  ן רֲאש ֹּׁ֙  א  ַתַ֧ ֹ֥י ֱאֹלקים נ  נ  ם ִלבְׁ ד   א  ֹות ה   :ֽבֹו ַלֲענֹ֥

ל( יא) ת־ַהכ ֹ֥ ה א  ש   ה ע  ֹ֣ ֹו י פ  ִעתָ֑ ם   ַגִ֤ם בְׁ ל  ע  ת־ה  ן א  ם נ ַתֹ֣ ִלב ֹ֔ י בְׁ ִלִ֞ ר ִמבְׁ ַ֧ א ֲאש  ֹ֣ צ  ם ל א־ִימְׁ ד ֶּ֗ א  ת־ ה  ה א  ֶּ֛ ַמֲעש  ר־ ַהֽ ֲאש 

ה ֹ֥ ש  ֱאֹלקים ע  אש ה  ר ֹ֥ ַעד־ֽסֹוף מ   :וְׁ
R. Avraham ben HaRaMBaM suggests that the drive that issues from within an individual to 

generally improve his circumstances and contribute to the development of civilization is the 

manifestation of an aspect of God’s Creation. This overwhelming desire is tantamount to a 

person being Commanded by God to carry out such activities.  

5.   

  כג פרק דברים
י( כא) ִרֹ֣ יך ַתשְך ַלנ כְׁ ִח  א  א ולְׁ יְך ל ֹ֣ ַען ַתִשָ֑ ַמֹּׁ֙ ךּ֜  לְׁ כְׁ ר  ב  ֹ֣ק יְׁ ו  ק  ל   ֱאֹלקיך יְׁ כ  ח בְׁ ַלֹ֣ ך ִמשְׁ ץ י ד ֹ֔ ר  א ָ֕ ר־ ַעל־ה  ה ֲאש  ֹ֥ א־ ַאת  ב 

ה מ  ּה ש   ֽ ת  ִרשְׁ  ס: לְׁ

 The RaMBaN might suggest based on this verse that if a person is to be successful, it is a 

function of HaShem’s Influence rather than his own efforts. Consequently, whether he 

works constantly or intermittently, his success or failure will be determined by HaShem’s 

Plans for him as well as the extent to which he attempts to comply with the 

Commandments.  

Heh.  

Almozeg defines “Pa’am” or “Regel” as alternatively referring to:  

1. A Jewish pilgrimage festival; 2. Steps that one takes; 3. A cyclical occurrence that happens 

time after time.  

ש שמות כג:יד  ֹלֹ֣ ים ש  י  ֹ֥גָּחת ְרָגל ִ֔ ה ִל  ֽ נ       Holidays  :ַבש 

 

ש ֹלֹ֥ יםפ שם יז          ש  ִ֖ ָ֑ה ְָּעמ  נ  ה   ַבש  א  ךֹ֔  י ר  ורְׁ כֹ֣ נ  י כ ל־זְׁ ל־פְׁ א א  ן׀ ה  ֽק  ד ֹ֥ ו  ק       Times  :יְׁ

 

ַלְך   א:דבמדבר כ ל א ה  ִשים ְכַפַעם ְבַפַעםוְׁ ח  ַראת נְׁ      Times   ִלקְׁ
 

ם פ ז:ישעיה מא ת הֹול        Times ַָעםַמֲחִליק ַפִטיש א 
 

ִני  ו:ישעיה כו י ע  ל  ל ַרגְׁ ג  נ ה ר  ס  מְׁ      Footstepsַדִלים ַפֲעֵמיִתרְׁ
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ת י:ישעיה נח ִשיב ִמַשב     Footstepsַרְגֶלָךג ִאם ת 
 

ְך ה י פו :ב מַ השירים ז-שיר ִליםְפָעַמי  ע     Footstepsַבנְׁ
 

ֹלש   כח:בבמדבר כ יםִכי ִהִכיַתִני ז ה ש      Times  ְרָגל 
 

ַבע  ב י:שמות כה ה ַעל ַארְׁ נ ַתת        Feet ַפֲעֹמָתיווְׁ
Vav.  

1.  RaShI is attempting to explain the juxtaposition of the Mitzva of Shabbat being mentioned 
immediately following verses discusses Shemita. 

2. “Shabbat Beraishit” is clearly a reference to the seventh day of the week, on which God 
Rested from bringing into existence all of the elements of Creation. In other contexts, 
Shemita is also referred to as “Shabbat”, but it would make no sense to refer to it as 
Shabbat Beraishit, since there is nothing that happened during the course of the Creation 
that could be associated with Shemita. 

3. The Hava Amina might be similar to the questions attributed to Korach, i.e., in a room full of 
Sifrei Tora is there need for a Mezuza; would a garment that was completely colored 
Techelet require Tzitziyot containing a single Techeilet thread? So too, if the entire year is 
considered Shabbat, why would it be necessary to go even further and have also a weekly 
Shabbat? 

4. One possible answer to the Maskil LeDavid’s question would be that if we assume that the 
most basic of commemorations on the Jewish calendar is Shabbat, with Yomim Tovim 
representing variations on the Shabbat theme  of Isur Melacha allowing for additional 
prayers and spiritual contemplation, then were Shabbat to be ignored, that would uproot 
the entire concept; on the other hand, if Yom Tov would not be observed, even if Shabbat 
would be, it would be an emasculation of the concept, but not an uprooting. 

5. If RaShI is concerned with solving problems in Peshat, v. 14 is needed in its own right. It is 
only v. 17 that is superfluous and therefore RaShI attempts to explain why the Tora doubled 
back on this idea.  

 

 

 

 

 


