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Parashat Yitro 5729 “The Revelation at Sinai” http://www.nechama.org.il/cgi-

bin/pagePrintMode.pl?Id=146  

 כ פרק שמות

א( יד)  ד לֹ֥ ית ַתְחמ ֹ֖ ֵּ֣ ָך ב  ֶ֑ ע  ד ס ר  א־ַתְחמ ֹ֞ ת לֹֽ ש  ֵּ֣ ָך א  ע ֶ֗ ֹו ר  ֹו וֲַאָמתֹו   וְַעְבדּ֤ ל וֲַחמ ֔רֹו וְשֹורֵּ֣ ר וְכ ֹ֖ ֹ֥ ָֹֽך ֲאש  ע   פ: ְלר 

ים וְָכל־ָהָעם  ( טו) ת ר א ִ֨ ת־ַהּקֹולֹ֜ ם א  יד ֶ֗ ת־ַהַלפ  ת   וְא  ֹול וְא  ר קֵּ֣ ר ַהש ָפ֔ ת־ָהָהֹ֖ ן וְא  ֶ֑ ְרא ָעש  עּו ָהָעם   וַַיּ֤ ּו וַיָנ ֔ ַֹֽעְמדֹ֖  וַַי

ק ָרח ֹֽ ֹֽ  :מ 

הא   וַי ֹֽאְמרּו  ( טז) ה ל־מ ש ֔ ר־ַאָתֹ֥ נּו ַדב  ָמֹ֖ ָעה ע  ר וְנ ְשָמֶ֑ ֹ֥ נּו וְַאל־יְַדב  ָמָּ֛ ּות ֱאלקים ע  ן־נָמֹֽ  :פ 

ר( יז) אמ  ה וַי ִ֨ ֵּ֣ ל־ָהָעם   מ ש  יָראּו   א  י ַאל־ת  ֹות ְלַבֲֹֽעבּור   כ ֶ֗ ם נַסֵּ֣ ְתכ ֔ א א  ּור ָהֱאלקים ָבֹ֖ ה ּוַבֲעבֶ֗ ְהי ֶ֧ ֹו ת  ם י ְרָאתָּ֛ ֹ֖  ַעל־ְפנ יכ 

 ֹ֥ ְלת  ֱחָטֹֽאּו יְלב   :ת 

ד( יח) ם וַיֲַעמ ֹ֥ ק ָהָעֹ֖ ָרח ֶ֑ ה   מ  ש ּומ ש  ל נ ַגֵּ֣ ל־ָהֲֹֽעָרפ ֔ ם א  ר־ָשֹ֖  פ: ָהֱאלקים ֲאש 

ר( יט) אמ  ה יְק וָק   וַי ּ֤ ל־מ ש ֔ ה א  ר כ ֹ֥ ֵּ֣י ת אַמֹ֖ ל־ְבנ  ל א  ֶ֑ ם י ְשָרא  ֵּ֣ ם ַאת  ית ֔ י ְרא  י ם כ ִּ֚ ן־ַהָשַמ֔ י מ  ְרת  ַבֹ֖ ֹֽם ד  ָמכ   :ע 

א( כ) ּון לֹ֥ י ַתֲעשֹ֖ ֶ֑ ת  י א  ה  ף   ֱאלּ֤ ס  י כ   ֵּ֣ ב ו אלה  א ָזָה֔ ּו לֹ֥ ֹֽם ַתֲעשֹ֖  :ָלכ 

ח( כא) ְזַבֵּ֣ י   ֲאָדָמה   מ  ה־ל  יו וְָזַבְחָתֵּ֣  ַתֲעש  יָך   ָעָלֶ֗ ת־ע לת   יָך א  ת־ְשָלמ ֔ ת־צ ֹֽאנְָךֹ֖  וְא  ָך א  ֶ֑ ת־ְבָקר  ר ַהָמקֹום   ְבָכל־ וְא  ֵּ֣  ֲאש 

יר ֵּ֣ י ַאְזכ  ת־ְשמ ֔ ֹוא א  יָך ָאבֹ֥ ֹ֖ ל  יָך א  ֹֽ ַרְכת   :ּוב 

ח( כב) זְַבּ֤ ם־מ  י ֲאָבנ ים   וְא  ה־ל ֔ ֹ֥ה ַתֲֹֽעש  ְבנ  א־ת  ן לֹֽ ֹ֖ ְתה  ית א  ֶ֑ י ָגז  ֶ֧ ַנְֹ֥פתָ  ַחְרְבָךָּ֛  כ  יהָ  ה  ֹ֖ ֹֽהָ  ָעל   :וְַתַחְֹֽלל 

ה( כג) ֹ֥ א־ַתֲעל  ת וְלֹֽ י ְבַמֲעלֹ֖ ֶ֑ ְזְבח  ר ַעֹֽל־מ  ָּ֛ ה ֲאש  ֹ֥ ָגל  א־ת  ְרוְָתָךֹ֖  לֹֽ  פ: יוָעָלֹֽ  ע 

Alef.  

1.  RaShI: the revelation at Sinai was so miraculous that sensory experiences that 

ordinarily are unavailable, i.e., seeing sound, was accessible. 

Ibn Ezra: All senses stem from the same place—probably the brain—and therefore 

the verbs describing the sensory experiences, i.e., seeing, hearing, etc., can be 

interchanged.  

HaRechasim LaBika: Because re the lightning/thunder nexus, light travels faster than 

sound, lightning is seen before thunder, therefore it could be said that the visual 

experience that accompanies thunder could be seen virtually simultaneously 

with it. (Of course if the lightning strike is some distance away, then there would 

be a greater time-lapse between the lightning and thunder.) 

2.  Beraishit 27:27 

And he came near, and kissed him. And he smelled the smell of his raiment, and 

blessed him, and said: “See, the smell of my son is as the smell of a field which 

the Lord hath Blessed.”  

       Ibid. 42:1-2 

Now Yaakov saw that there was corn in Egypt, and Yaakov said unto his sons: 

“Why do you look one upon another?”  

And he said: “Behold, I have heard that there is corn in Egypt. Get you down 

there, and buy for us from there; that we may live, and not die.” 

        Shemot 5:21 

And they said unto them: '”The Lord Look upon you, and judge; because ye have 

made our savor to be abhorred in the eyes of Pharaoh, and in the eyes of his 

servants, to put a sword in their hand to slay us.”  

Beit. 
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1.  The difference between the two views regards the meaning of “VaYanu’u”: a) 

trembling out of fear or b) physical uprooting and movement. 

2.  Ibn Ezra points to the final phrase in the verse, “VaYa’amdu MeiRachok” as an 

indication that they found themselves in a different location than when they first 

experienced the Revelation.  

 RaMBaN deflects this criticism by interpreting that due to their fear and trembling, 

they found themselves in a different location.  

3.  Yeshayahu 6:4 “And the posts of the door were moved at the voice of them that 

called, and the house was filled with smoke.” Instead of interpreting the verse in 

accordance with its simple meaning, Ibn Ezra explains the phrase “Amot HaSipim” as 

the Sipim were moved the distance of Amot”—at least two, since that is the 

minimum that could engender the plural form.  

Gimel.  

1.  The verse contains a redundancy vis-à-vis its verbs, i.e., “Lo Ta’asun” followed by “Lo 

Ta’asu.”  

2.  In the Alon HaDeracha, the Lauterbach translation of the Mechilta is quoted to the 

effect: 

R. Yishmael: You shall not make with Me. 

 R. Natan: You shall not make Me. 

 R. Akiva: You shall not do with Me. 

3.  Tehillim 116 

I love that the Lord should Hear my voice and my supplications. Because He has 

Inclined His Ear unto me, therefore will I call upon Him all my days. The cords of 

death encompassed me, and the straits of the nether-world got hold upon me; I 

found trouble and sorrow. But I called upon the Name of the Lord: “I beseech You, O 

Lord, Deliver my soul.” Gracious is the Lord, and Righteous; our God is 

Compassionate. The Lord Preserves the simple; I was brought low, and He Saved me. 

Return, O my soul, unto your rest; for the Lord has Dealt bountifully with thee. For 

You have delivered my soul from death, my eyes from tears, and my feet from 

stumbling. I shall walk before the Lord in the lands of the living. I trusted even when I 

spoke: ”I am greatly afflicted.” How can I repay unto the Lord all His bountiful 

Dealings toward me? I will lift up the cup of salvation, and call upon the Name of the 

Lord. My vows will I pay unto the Lord, yea, in the presence of all His people. Precious 

in the sight of the Lord is the death of His saints. I beseech You, O Lord, for I am Your 

Servant; I am Your Servant, the son of Your Handmaid; You have Loosened my bonds. 

I will offer to You the sacrifice of thanksgiving, and will call upon the Name of the 

Lord. I will pay my vows unto the Lord, yea, in the presence of all His people; In the 

courts of the Lord 's House, in the midst of you, O Jerusalem. Halleluka.   

The Tehilla contains references to both difficulties encountered by the Psalmist as 

well as Thanksgiving to HaShem for His Intervention. It is not clear that there was 

Divine Salvation on the occasion of every difficult situation that the Psalmist 



3 

 

encountered. The implication is that whether or not the person sensed that he had 

been saved, since at least on occasion he felt he was, therefore he was going to offer 

thanksgiving to HaShem, no matter what situation he encountered. This is R. Akiva’s 

point, i.e., no matter what, whether for good or bad with respect to what an 

individual is experiencing, ideally one should be appreciative of God’s Involvement in 

his life.  

4.   

 :ישמעאל ר'

א( כ) ּון לֹ֥ י ַתֲעשֹ֖ ֶ֑ ת  י א  ה  ף   ֱאלּ֤ ס  י כ   ֵּ֣ א  ;בָזָה֔  ו אלה  ּו לֹ֥ ֹֽם ַתֲעשֹ֖  :ָלכ 

 :נתן ר'

א( כ)  ּון לֹ֥ י ַתֲעשֹ֖ ֶ֑ ת  י (דמויות להשתחווי') א  ה  ף   ֱאלּ֤ ס  י כ   ֵּ֣ א ;      בָזָה֔  ו אלה  ּו לֹ֥ ֹֽם ַתֲעשֹ֖  :ָלכ 

 :עקיבה ר'

א( כ)  ּון לֹ֥ י ַתֲעשֹ֖ ֶ֑ ת  י (כמו שעושים ל) א  ה  ף   ֱאלּ֤ ס  י כ   ֵּ֣ א  ;בזָָה֔  ו אלה  ּו לֹ֥ ֹֽם ַתֲעשֹ֖  :ָלכ 

 :ע"אב

א( כ)  ּון לֹ֥ י ַתֲעשֹ֖ ֶ֑ ת  י (צורות קומיבמ) א  ה  ף   ֱאלּ֤ ס  י כ   ֵּ֣ א  ;זהב ו אלה  ּו לֹ֥ ֹֽם ַתֲעשֹ֖  :ָלכ 

 :ן"מבר

א( כ)  ּון לֹ֥ י ַתֲעשֹ֖ ֶ֑ ת  י (דהיינו להאמין ב) א  ה  ף   ֱאלּ֤ ס  י כ   ֵּ֣ א  (וגם); בָזָה֔  ו אלה  ּו לֹ֥ ֹֽם ַתֲעשֹ֖    :ָלכ 

5.  According to RaMBaN’s second interpretation, the first verb “Ta’asun” is to be 

understood as “believing in” in the sense of placing one’s trust in the images, 

whereas the second verb “Ta’asu” represents fabrication of these images. 

6.    

  כו פרק ויקרא

א־( א) ּולֹֽ ם ַתֲעשִ֨ ם ָלכ ֹ֜ יל ֶ֗ ל ֱאל  ס  ּ֤ א־ ּוַמצ ָבה   ּופ  ימּולֹֽ ֵּ֣ ם ָתק  ן ָלכ ֔ ב  ֵּ֣ ית וְא  א ַמְשכ ֶ֗ ְתנּו   לּ֤ ם ת   ְבַאְרְצכ ֔

ת ְֹֽשַתֲחֹוֹ֖ יהָ  ְלה  ֶ֑ י ָעל  ָּ֛ ֹ֥י כ  ק ֲאנ  ֹֽםקֱאל יְק ָוֹ֖    :יכ 

Since RaMBaN in his second interpretation wishes to explain the second verb in 

Shemot 20:20 as “fabricate”, VaYikra 21:1 serves to demonstrate, if one understands 

the two verbs in the first section of the verse “Ta’asu” and “Takimu” as synonyms, 

that “Ta’asu” connotes physically erecting the images, as opposed to believing in 

them as deities. 

Daled.  

1.  R. Ashi in Sanhedrin 7b argues that since the materials mentioned in Shemot 20:20 

are not exhaustive, i.e., silver and gold are not the only substances that should not be 

used to fabricate idols for idolatry, therefore the words of the verse should be 

interpreted differently. Silver and gold represent money that may be used to receive 

privileged status, in this case, being appointed as judges, since the term “Elohei” can 

represent not only “Kodesh” but also “Chol,” as in: 

  כב פרק שמות

ַשע( ח) ֹור ַעֹֽל־ָכל־ְדַבר־פ ֶּ֡ מֹור ַעל־שֶּ֡ ה ַעל־ֲחֲ֠ ה ַעל־ש ִ֨ ה ַעל־ַשְלָמֹ֜ ָדֶ֗ ר ַעל־ָכל־ֲאב  ּ֤ ּוא י אַמר   ֲאש   כ י־הֵּ֣

ה ד ז ֔ ים ַעִּ֚ א ָהֱֹֽאלה ֔ םְדבַ  יָב ֹ֖ ֶ֑ ר ר־ְשנ יה  ּ֤ ן   ֲאש  יע  ים יְַרש  ם ֱאלה ֔ ֹ֥ י ם יְַשל  ֹֽהּו ְשַנֹ֖ ע   :ְלר 

 Rabbeinu Bachaye interprets “Iti” as “with Me”. Since he discounts an individual  .א2

believing that an idol, even made of precious metal, could be comparable to HaShem, 

the commentator instead thinks of how HaShem is an object of worship in general 
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and during prayer in particular. However, prayer is perhaps the most challenging 

Commandment to fulfill since it requires great focus and concentration. It is very 

common that during the contemplative time that is allotted particularly to the 

Amida, the pray-er’s mind wanders and comes to think of his financial dealings.  

Therefore the verse is interpreted by this commentator to the effect: While you are 

praying to Me, do not at the same time think of your “gods” of financial dealings, in 

effect equating them to Me in terms of relative importance and objects of devotion.  

 I would imagine the same problem that caused R. Ashi to think of bribes, i.e., silver .ב

and gold are not the only materials from which prohibited idols could be fabricated, 

led R. Bachaye to his interpretation. While technically, R. Ashi’s rendering of “Elohai” 

to refer to judges allowed him to relegate the verse to discussing the means by which 

certain positions of status are achieved, R. Bachaye took the word in its more typical 

connotation, i.e., an object of religious devotion, and therefore concluded that the 

verse is speaking of what an individual typically thinks about, but ought not to, during 

his prayers. 

 Ohr HaChayim wishes to account for the two verbs, “Ta’asun” and “Ta’asu,” by .א3

suggesting that they are describing two different intents while a person practices  

idolatry. In one case, the individual is misled and falsely believes that worshiping 

idols will somehow be beneficial to him. In the second instance, he knows full-well 

that idolatry has neither substance nor benefit, but because he has been offered 

financial compensation to engage in such ritual, he does so purely for personal profit. 

The verse therefore rejects both practices.  

 This commentator too intended to account for the apparently superfluous verb at .ב  

the end of the verse. However, he was not prepared to redefine “Elohai” as judges 

(Sanhedrin; Yerushalmi Bikurim), or to define “Ta’asun” as either an entity in which 

one believes (R. Yishmael, R. Natan in Mechilta; Ibn Ezra; RaMBaN), or a distraction 

during worship (R. Bachaye). Therefore he suggests that “Elohai Kesef VeZahav” may 

refer to idolatry regarding which one only goes through the external motions in order 

to reap some sort of financial benefit. 

  

 


