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Shmini 5727 “The Deaths of Aharon’s Sons” http://www.nechama.org.il/cgi-

bin/pagePrintMode.pl?Id=96  

  ט פרק ויקרא
ֹום וַיְִהי  ( א) י ַביּ֣ א ַהְשִמינִִ֔ ה ָקָרּ֣ ן מֹש ִ֔ ֹֹ֖ י ּוְלָבָנָ֑יו ְלַאֲהר ֹ֖ ל ּוְלִזְקנ  ֵֽ  :יְִשָרא 

  י פרק שם
ּו( א) ֲהרֹן וַיְִקחּ֣ ֵֽי־ַאַ֠ ב ְבנ  יש וֲַאִבי֜הּוא נָָדָ֨ ן   וַיְִת֤נּו ַמְחָת֗תֹו ִאּ֣ ש ָבה  ימּו א ִ֔ יהָ  וַיִָשִׂ֥ ֹ֖ ת ָעל  ר  ָֹ֑ יבּו ְקט י וַיְַקִרָ֨ ֤ ש יְקֹוָק   ִלְפנ  ּ֣ ה א  ר זָָרִ֔ ֶׁ֧  ֲאש 

א ה לֹ֦  :אָֹתֵֽם ִצָּוֹ֖
צ א( ב) ִׂ֥ ש וַת  ֵ֛ ִׂ֥י א  ק ִמִלְפנ  אַכל יְקָֹוֹ֖ ֹּ֣ ם וַת תּו אֹוָתָ֑ ִׂ֥י וַיָמ ֹ֖ ֵֽק ִלְפנ   :יְקָֹו
ר( ג) אמ  ָֹ֨ ה וַי ן מֹש ֜ ֹ֗ ֵֽל־ַאֲהר ר הּוא   א  ר־ִדב ָ֨ ק׀ ֲאש  אמֹר   יְקָֹו֤ יבִ  ל  ש ְקרַֹבּ֣ ָקד ִ֔ ִׂ֥י א  ם וְַעל־ְפנ  ד ָכל־ָהָעֹ֖ ָ֑ ָכב  ם א  ֹֹ֖ ן וַיִד ֵֹֽ  :ַאֲהר

Alef.  

1. The difficulty in v. 3 is the phrase, “Asher Diber,” suggesting that HaShem had Said 

something to this effect previously. However it is unclear where such an important thing 

was said. Consequently, Shemot 29:43 is chosen as the earlier statement. However, that 

verse does not at first glance state what Moshe is referring to—“And there I will meet with 

the children of Israel; and [the Tent] shall be sanctified by My Glory.” In order to transform 

“My Glory” into something comparable to “My Holy Ones”, the hermeneutic device “Al 

Tikri” must be employed.  

2. Those who are honored by Me (Mechubadai) are identified and equivalent to My Glory 

(Kevodi) Itself, and therefore the two verses can be thought to contain an identical idea.  

Beit.  

  ג פסוק י פרק ויקרא חכמים שפתי .1
' ה העם יתברך? השם גזירת על לומר לו היה מה אהרן"? "וידם כתיב למה לומר רוצה

  יריב?

 שכר שקבל משום "וידום" כתיב הכי ומשום כלומר שתיקתו" על שכר "קבל פירש זה ועל

   ...(אריה גור. )שתיקתו על

2. Perhaps RaShI’s problem lies in how literally one can take “BeKrovai”? In light of the 

following Gemora, human beings cannot literally come too close to HaShem: 

Sota 14a 

R. Hama son of R. Hanina further said: What means the text: (Devarim 13:5) “Ye shall 

walk after the Lord your God”? Is it, then, possible for a human being to walk after the 

Shechina; for has it not been said: (Ibid. 4:24) “For the Lord thy God Is a devouring Fire”? 

But [the meaning is] to walk after the attributes of the Holy One, blessed be He. 

Therefore RaShI softens the implication of the word and interprets, 

 “BeMechubadai”—the ones who are Honored by Me.  

3. The verse in Tehillim 68:36 “Awful is God out of thy holy places; {N} the God of Israel, He 

giveth strength and power unto the people; {N} blessed be God.” {P} Obviously, in HaShem’s 

Holy Places there will be a certain sense of awe and dread. It is not necessary to state this. 

Therefore the “Al Tikri” hermeneutic device is employed to learn something that is less 

obvious, i.e., that HaShem will “Use” His Honored Ones in order to establish that He is to be 

feared.  

  י פרק ויקרא .4
ר( ג) אמ  ָֹ֨ ה וַי ן מֹש ֜ ֹ֗ ֵֽל־ַאֲהר ר ( הּוא  1) א  ר־ִדב ָ֨ ק׀ ֲאש  אמֹר   יְקָֹו֤ י2) ל  קָ  ( ִבְקרַֹבּ֣ שא  ִׂ֥י3) ד ִ֔ ם ( וְַעל־ְפנ   ָכל־ָהָעֹ֖

ד ָ֑ ָכב  ם4) א  ֹֹ֖ ן ( וַיִד ֵֹֽ  :ַאֲהר
    י"רש
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 אל(. מג כט שמות) בכבודי ונקדש ישראל לבני שמה ונועדתי דבר היכן - 'וגו דבר אשר הוא( 1)

 במיודעיו הבית שיתקדש הייתי יודע אחי אהרן לאהרן משה לו אמר. במכובדי אלא בכבודי תקרי

 :וממך ממני גדולים שהם אני רואה עכשיו, בך או בי או סבור והייתי מקום של

 לו שנאמרה, הדיבור עמו שנתייחד, קבל שכר ומה א.שתיקתו על שכר קבל - אהרן וידם( 4)

 :יין שתויי פרשת לבדוב

 :בבחירי - בקרבי( 2)

 כן אם, ומתקלס ומתעלה מתיירא בצדיקים דין עושה ה"כשהקב - אכבד העם כל פני ועל( 3)

 תקרא אל, ממקדשיך אלקים נורא( לו סח תהלים) אומר הוא וכן, ברשעים שכן כל, באלו

 :ממקודשיך אלא ממקדשיך

According to Gur Aryeh, RaShI’s order reflects Aharon being reassured that his sons were 

religiously appropriate and not that they were being punished for some sort of heretical 

thoughts. This reassured the father.  

According to Levush HaOra, the emphasis of the out-of-order juxtaposition is upon Aharon’s 

unnatural response, to being informed in the first portion of the verse that Nadav and Avihu 

were special individuals. Once Moshe discloses to his brother that HaShem had always Intended 

to sanctify Himself via those who were spiritually great, ordinarily contemplating the loss of such 

individuals would cause even more mournful behavior. The fact that Aharon had the self-

discipline to restrain himself is Viewed by God as worthy of a great reward.  

Gimel.  

1. According to Abrabanel, Aharon simply didn’t feel anything—anger, frustration, comfort. He 

just went numb (onomatopoeia, like “VaYidom”?).  

According to Sheim Olam, Aharon not only did not outwardly verbalize anything, but he also 

was at peace with what had taken place and felt no resentment or anger in his heart.  

2. In light of v. 8-11, where HaShem Addresses Aharon regarding various requirements that 

Kohanim are to fulfill, if Abrabanel is correct, would Aharon have the wherewithal to 

understand what he was being told if he was so traumatized? On the other hand, if Aharon 

was accepting of all that had occurred, as claimed by Sheim Olam, it stands to reason that 

HaShem should further Communicate with him at this point.  

3. Tehillim 37:7 

Resign thyself unto the LORD, and wait patiently for Him; {N} fret not thyself because of 

him who prospereth in his way, because of the man who bringeth wicked devices to 

pass. 

Eicha 3:28   

Let him sit alone and keep silence, because He hath Laid it upon him. 

Whereas Abrabanel describes Aharon as shell-shocked, Sheim Olam depicts him as 

consciously accepting what has happened. This would appear to be more in keeping with 

the verses from Tehillim and Eicha where a sufferer is instructed to try to maintain silence in 

the face of terrible circumstances.  

Daled.  

1. The controversy between RaShI and Ibn Ezra is whether the 8th day is:  

RaShI: the day upon which the Mishkan was first erected, i.e., Rosh Chodesh Nissan 
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Ibn Ezra: the culmination of the practice of erecting the Mishkan that had begun on Rosh 

Chodesh Nissan, and now has taken place over the course of eight days, resulting in the Tora 

discussing the 8th of Nissan in this verse.  

2. Since the Tora does not mention the days preceding the 8th day, it is possible to say that this 

was on Rosh Chodesh Nissan. On the other hand, the Tora also does not mention the 

month, making it hard to know whether it was Rosh Chodesh or not. Therefore either 

interpretation is not conclusive.  

3. Because the verb in the verse is “Kara” rather than “VaYikra,” Heidenheim  concludes that 

this is describing a charge that Moshe had given to Aharon and the Kohanim previous to the 

8th day.  

ֹום הַּ  א .4 יּ֣ ַֽיְִה֙י בַּ ןוַּ ֹֹ֖ ֲהר ַֽ ה ְלאַּ א מֹש ִ֔ י ָקָרּ֣ יו ְשִמינִִ֔ ַֽל׃ ּוְלָבָנָ֑ י יְִשָרא  ֹ֖ ּוְלזְִקנ   

The problem with the cantillation marks is that if Moshe had done this calling to both the 

Kohanim and the Zekeinim, why are they separated by the Etnachta under the word 

“U’LeVanav”? 

5. Heidenheim posits that the two callings were different. The Kohanim had already earlier 

been informed that they would be called upon on the 8th day in VaYikra 8:35 “And at the 

door of the tent of meeting shall ye abide day and night seven days, and keep the charge of 

the LORD, that ye die not; for so I am commanded.” This is not true vis-à-vis the Zekeinim 

who are now on the 8th day first called to action. Consequently the different callings are 

indicated by the placement of the Etnachta to separate them one from another.  

 


