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God “Owns” Everything, Including You and Me 
 

R. Yaakov Bieler 
Parashiot BeHar-BeChukotai, 5775 

 
The Tora portrays HaShem as the Owner of all.  

One of the descriptive phrases in the first blessing of the Amida, considered the most important 
of all of the nineteen weekday blessings,1 is: “VeKoneh HaKol” (lit. Who Is Master of/Acquires all).2 
There are a number of statements in the Tora to the effect that contrary to what we may personally 
think, feel, or experience with respect to ultimate personal autonomy, everything in Creation, including 
ourselves, in fact belongs to and is therefore ultimately controlled by the Creator.  
 

a) By virtue of the fact that He is Considered the Creator of all attests to His Ownership of the 
Creation, e.g,.: 

 
Beraishit 2:1-2 
1 And the heaven and the earth were finished, and all the host of them. 2 And on the 
seventh day God Finished His Work which He had Made; and He Rested on the seventh 
day from all His Work which He had Made. 
 
Ibid. 6:7 
And the Lord Said: “I will Blot out man whom I have Created from the face of the earth; 
both man, and beast, and creeping thing, and fowl of the air; for it Repenteth Me that I 
have Made them.” 

  
b)  God Is able and Has the authority to Intervene in man’s as well as the Jewish people’s affairs 

whenever and for any reason that He Wishes, e.g.,:  
 

Ibid. 11:9 
Therefore was the name of it called Bavel; because the Lord Did there Confound the 
language of all the earth; and from thence Did the Lord Scatter them abroad upon the 
face of all the earth. 
 
Ibid. 12:2-3 
2 And I will Make of thee a great nation, and I will Bless thee, and Make thy name great; 
and be thou a blessing. 3 And I will Bless them that bless thee, and him that curseth 
thee will I Curse; and in thee shall all the families of the earth be blessed. 

 

                                                             
1 E.g., see Shulchan Aruch, Orech Chayim #60, Mishneh Berurua #7. 
2 R. Jonathan Sacks, in his translation for the Koren Siddur (p. 108), writes, “and Creates all”. R. Nosson Scherman 
in his translation for the ArtScroll Siddur (p. 99) similarly renders, “And Creates Everything”. Yet in a footnote, he 
comments, 

“And Creates Everything”—The translation is based upon the consensus of commentators, both here and 
to Beraishit 14:19 (“And he (MalkiTzedek) blessed him, and said: “Blessed be Avram of God Most High, 
‘Koneh’ of heaven and earth.” Some translate, “The Owner of everything”. Either way  the sense of the 
phrase is that God is Master of all Creation. 
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c)  God Avails Himself of the opportunity to choose one group over another for specific tasks 
and Divine Service, e.g.,: 

 
Ibid. 17:1-9 
1 And when Avram was ninety years old and nine, the Lord Appeared to Avram, and Said 
unto him: “I Am God Almighty; walk before Me, and be thou wholehearted. 2 And I will 
Make My Covenant between Me and thee, and will Multiply thee exceedingly.” 3 And 
Avram fell on his face; and God Talked with him, Saying: 4 “As for Me, behold, My 
Covenant is with thee, and thou shalt be the father of a multitude of nations. 5 Neither 
shall thy name any more be called Avram, but thy name shall be Avraham; for the father 
of a multitude of nations have I Made thee. 6 And I will Make thee exceeding fruitful, 
and I will Make nations of thee, and kings shall come out of thee. 7 And I will Establish 
My Covenant between Me and thee and thy seed after thee throughout their 
generations for an everlasting covenant, to Be a God unto thee and to thy seed after 
thee. 8 And I will Give unto thee, and to thy seed after thee, the land of thy sojournings, 
all the land of Canaan, for an everlasting possession; and I will Be their God.” 9 And God 
Said unto Abraham: “And as for thee, thou shalt keep My Covenant, thou, and thy seed 
after thee throughout their generations.” 
 

Shemot 4:22 
And thou shalt say unto Pharaoh: “Thus Saith the Lord: ‘Israel is My Son, My First-born.’” 

  
d) By virtue of these interventions and “choosings”, God has “Acquired”3 us to expect that we 

carry out particular tasks and mandates,4 e.g.,: 

                                                             
3 If God Created everything, there should be no need to additionally engage in “acquisition.” Therefore I would 
suggest that “Kinyan” in this context carries with it the Halachic sense (see e.g., Mishna Kiddushin 1:1-5) when a 
“Kinyan” is required to demonstrate the undertaking of the responsibility inherent in a transaction, e.g., when a 
Chatan publicly demonstrates that he is taking upon himself all of the provisions delineated in a Ketuba by making 
a Kinyan (picking up something that belongs to the Mesader Kiddushin who is acting as a surrogate for the Kalla) 
before two appropriate witnesses. Applying this idea to the context at hand, by HaShem “Acquiring” the Jewish 
people and the first-born, He is Calling attention to the fact that He has Undertaken an ongoing responsible 
relationship with these two groups that goes beyond His Obligations to Creation in general.  
4
 However it would be inappropriate to assume that God Chooses “arbitrarily”: 

 a)  The choosing of Avraham and his offspring as God’s “Chosen”.  
Beraishit 26:5 

  Because that Avraham hearkened to My Voice, and kept My Charge, My Commandments, My 
Statutes,  and My Laws.  the implication is that had Avraham not displayed these qualities, he 
would not have been chosen. 

b)  Choosing the Kohanim, members of the tribe of Levi, to replace the Bechorim, following the sin of the   
Golden Calf. 

Shemot 32:26, 29  
26 Then Moshe stood in the gate of the camp, and said: “Whoso is on the Lord’s Side, let him 
come unto me.” And all the sons of Levi gathered themselves together unto him… 
29 And Moshe said: “Consecrate yourselves today to the Lord, for every man hath been against 
his son and against his brother; that He may also Bestow upon you a Blessing this day.” 
BaMidbar 3:12 
And I, behold, I have Taken the Levites from among the children of Israel instead of every first-
born that openeth the womb among the children of Israel; and the Levites shall be Mine. 
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Ibid. 13:2 
Sanctify unto Me all the first-born, whatsoever openeth the womb among the children 
of Israel, both of man and of beast, it is Mine.5 
 
Ibid. 15:16 
Terror and dread falleth upon them; by the greatness of Thine Arm they are as still as a 
stone; till Thy People pass over, O Lord, till the people pass over that Thou hast 
Acquired.6 7 

 
Parashat BeHar also contains two verses attesting to this assumption. 

The theme continues in one of the Parashiot read this morning, Parashat BeHar. First, within the 
context of explaining why at the advent of Yovel (the Jubilee Year), land in Israel will return to those to 
whom it was originally divided when the Jews first came to the land, we are informed why any real 
estate that we seem to be buying and selling, does not ever totally belong outright to the seller or the 
purchaser: 

 
VaYikra 25:23 
And the land shall not be sold in perpetuity; for the land 
 —all of it, the entire world— 
is Mine; for you are strangers and settlers with Me. 

 
Second, even more personally significant, because not everyone sees himself as a landholder, why all 
Jewish slaves, whether they  subjected themselves to having their ears pierced in order to remain 
beyond the standard six years of servitude,8 or they sold themselves to idolatrous non-Jews,9 are to be 
freed when Yovel sets in, and be allowed to return to their families.  
 

Ibid. 55 
For unto Me the children of Israel are servants; they are My Servants whom I Brought forth out 
of the land of Egypt: I Am the LORD your God 

  
 A poetic rendering of the same idea is found in the book of Tehillim, which makes no distinction 
between the land of Israel and other lands; the Jewish people and other nations:  
 

Tehillim 24:1 

                                                             
5 Because God Spared the Jewish fir st-born during the plague of the first-born (Shemot 12:29), He is Entitled to 
Demand of them special service. 
6
 Just as God “Acquired” the first-born by Saving them from the final Egyptian plague, His Extracting the Jewish 

people from their Egyptian servitude places the entire Jewish people especially in His Debt.  
7 R. S.R. Hirsch on Shemot 15:16 d.h. Kanita 

This word includes within it the entire purpose of Israel. On the basis of all that You had Done on behalf of 
this people, it is considered acquired to you in every aspect of its existence and with respect to every bit 
of its abilities. It has no other purpose other than to fulfill Your Will faithfully and to be “Your Slave”.  

8
 Shemot 21:5-6. 

9 See the essay “Honest Dealings with Non-Jews” at https://rayanotyaakov.files.wordpress.com/2015/05/behar-
bechukotai-5775-honest-dealings-with-non-jews.pdf  

https://rayanotyaakov.files.wordpress.com/2015/05/behar-bechukotai-5775-honest-dealings-with-non-jews.pdf
https://rayanotyaakov.files.wordpress.com/2015/05/behar-bechukotai-5775-honest-dealings-with-non-jews.pdf


4 
 

…The earth is the Lord’s, and the fulness thereof; the world, and they that dwell 
therein.10 
 
 

                                                             
10 A well-known interpretation involving this verse appears in the Talmud: 

Berachot 35a-b 
R. Levi contrasted two texts. It is written, (Tehillim 24:1) “The earth is the Lord's and the fulness thereof”, 
and it is also written, (Ibid. 115:16) “The heavens are the heavens of the Lord, but the earth hath He Given 
to the children of men.” (According to the former verse, the earth is God’s; the latter posits that the earth 
is man’s.) There is no contradiction: in the one case it is before a blessing has been said; in the other case 
after. (By pronouncing a blessing which in effect acknowledges God’s having Created everything, including 
what is about to be consumed, i.e., e.g., “Blessed Are You, Lord our God, King of the universe Who has 
Created; …Who has Brought forth…; that everything is because of His Word, etc.”) 

R. Levi’s interpretation assumes that 24:1 describes a state of affairs that is altered and becomes 115:16. 
Intriguingly, a Midrash reverses this sequence, with 115:16 describing the original state of affairs, that is altered to 
become 24:1: 

Shemot Rabba 12:3 
…A parable. To what is this comparable? To a king who has decreed and said, “Romans cannot go to Syria; 
and Syrians cannot go to Rome. So too when HaShem Created the world, He Decreed and said, ““The 
heavens are the heavens of the Lord, but the earth hath He Given to the children of men.” (i.e., the earth 
has been given and precisely divided to various groups of human beings who are expected to preserve the 
boundaries as they have been Divinely Established.) When He Wished to Give the Tora (to men, which 
would have entailed His directly Intervening with the earth that previously was Given to men) He 
Cancelled the original Decree, saying, “Those who dwell below will come up among those on high (a 
reference to Moshe coming to receive the Tora atop Sinai) and Those above Coming down to be among 
the dwellers on earth (a reference to not only God Descending on Sinai to Give the Tora, but His 
continued Presence in the midst of the encampment in the Holy of Holies of the Tabernacle.) And I will 
Begin to Model this fundamental change, as it says, (Shemot 19:18) “Now mount Sinai was altogether on 
smoke, because the Lord Descended upon it in fire; and the smoke thereof ascended as the smoke of a 
furnace, and the whole mount quaked greatly,” and it is written, (Ibid. 24:1) “And unto Moshe He Said: 
‘Come up unto the Lord, thou, and Aharon, Nadav, and Avihu, and seventy of the elders of Israel; and 
worship ye afar off.”. This now becomes a fulfillment of (Tehillim 135:6) “Whatsoever the Lord Pleased, 
that hath He Done, in heaven and in earth, in the seas and in all deeps.”… 

One commentator explains this particular sequence of events: 
MaLBIM on Tehillim 24:1 

…(Midrash Yelamdeinu, Yalkut Talmud Tora, Parashat Naso) “ 
Said R. Shmuel: When the Holy One, Blessed Be He, Created the world, He very much Wanted to 
have a “Dwelling place” among those who lived there paralleling his place among the upper beings. 
He Created Adam and Commanded Him, but he transgressed the Divine Command. Therefore God 
Removed His Divine Presence…Then the Mishkan was erected, and when this took place, things 
went back as they were originally intended to be, as it says, (BaMidbar 7:1) “And it came to pass on 
the day that Moshe had made an end of setting up the tabernacle, and had anointed it and 
sanctified it, and all the furniture thereof, and the altar and all the vessels thereof, and had anointed 
them and sanctified them.” Something that had been interrupted for a long time was restored to 
how it originally was (meant to be).  

…This was interrupted until the Avot came and began to go up the mountain of HaShem, and draw the 
Divine Intervention and the Divine Presence down to earth. This continued until there was an entire 
generation who all were worthy of this Divine Presence on earth occurring, until the Shechina Became 
One with it to Take up Residence between the wings of the Cherubs (atop the Aron Kodesh in the Kodesh 
Kodashim of the Tabernacle)… 
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In other words, the Tora states that we are only sojourners, temporary residents in the world 
that God Created, and that whether we are legally slaves or Bnai Chorin (free men and women), in 
actuality we are always intrinsically “the slaves of God,” Who is Entitled to Control our respective 
destinies and Hold us accountable to whether or not we are properly fulfilling the roles that He has 
Established for each of us.  
 
What might such an idea mean to someone who is neither an actual slave nor a landowner in the land 
of Israel or elsewhere? 

Although in terms of practical Jewish law, the laws of real estate and Jewish slaves affected by 
Yovel11  are considered Mitzvot HaTeluyot BaAretz, i.e., Commandments that are a function of the 
Jewish people living in the land of Israel, and therefore are at best theoretical for those living elsewhere, 
the principle of Drosh VeKabel Sachar12 (interpret and thereby receive a benefit) would appear to 
require us nevertheless to take such laws seriously and apply them to ourselves in whatever manner we 
are able. Consequently, we should recognize that from the perspective of traditional Jewish theology, 
where the Tora is approached as a true and Divinely-Revealed document, God did not only Create the 
land of Israel, nor did He only Bring about the Jewish people, but rather it is His Doing that there is a 
world at all, that there are human beings to populate it, and a Jewish people to live according to Tora 
and its Mitzvot. 
 

RaShI, in his very first comment on Beraishit, reflects this underlying reality:  
 
RaShI on Beraishit 1:1 d.h. Beraishit 
Said R. Yitzchak: The Tora should have begun with (Shemot 12:2) “'This month shall be 
unto you the beginning of months; it shall be the first month of the year to you,” (The 
premise of the question is since the Tora is meant to teach the Jewish people how to 
conduct itself, it should begin with the first Commandment Given to them as a nation, 
i.e., sanctifying the month of Nissan in preparation for the festival of Pesach.) for it is 
the first Commandment which was Commanded to the Jewish people. So what is the 
reason that it (the Tora) begins with the Creation? Because (Tehillim 111:6) “He hath 
Declared to His People the Power of His Works, in Giving them the heritage of the 
nations.” That if the nations of the world should say to Israel, “You are thieves, because 
you conquered the land of the seven nations,” they will respond to them, “The entire 
world belongs to the Holy One, Blessed Be He; He Created it and Gave it to whomever 
was just in His Eyes. By His Will He Gave it to them (originally), and by His Will He Took it 
from them and Gave it to us.” 

  
RaShI’s comment clearly assumes that the world and all who reside on or in it belong to HaShem.  

 
Therefore, this perspective of God’s Ownership of all, would maintain that while members of 

even the Jewish people have freedom of choice, and seemingly in good conscience can decide 
completely for ourselves how we will conduct our lives, from the point of view of the Tora and Jewish 
tradition, our options are far more limited than we might otherwise believe. While we may legitimately 
decide to rely upon one Rav rather than another, or one interpretation of an aspect of Jewish law 

                                                             
11

 Sefer HaChinuch, #332 “The Commandment of the Sanctification of the Jubilee Year” 
…And this Commandment is practiced in the land of Israel, at a tikme when all Jews are living in it… 

12 See Sanhedrin 71a. 
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instead of a different one, are we, or for that matter any other Jew, truly given the choice of ignoring 
Jewish law and the Jewish lifestyle altogether? Consider how starkly the Tora puts it:  

 
Devarim 30:15, 19 
15 See, I have Set before thee this day life and good, and death and evil…  
 
19 I Call heaven and earth to witness against you this day, that I have Set before thee life and 
death, the blessing and the curse; therefore choose life, that thou mayest live, thou and thy 
seed. 

  
It is hard to say that death, evil and a curse are choices as valid as life, good and blessing. The value 
judgment in the Tora’s language is unmistakable.  
 

So whether or not one totally commits to the Tora system ultimately boils down to belief. If one 
accepts the Tora as true, one set of choices clearly present themselves; if not, an alternate set of 
selections come into play. And, I suppose, middle positions are also conceivable, with the Tora being 
“partially” accepted, i.e., only certain sections being given validity, with others attributed to some sort 
of human editing at various points of time, and therefore significantly less binding, if at all.  
  
How do all Mitzvot, including those that are functions of the land of Israel, play a role in our religious 
consciousnesses? 

It seems to me that Jews who live in Chutz LaAretz--I can add the Zionist perspective by saying 
“at least for the time being”--can think that we have broader life options than our observant brothers 
and sisters residing in Israel. Perhaps we agree with RaMBaM, against RaMBaN,13 that living in Israel is 
only a Kiyum Mitzva, (the fulfillment of a religious value) rather than an operant obligation, and the 
prohibition of living outside Israel pertains only to those who were originally born there, who by leaving 
are in violation of the Halachic principle, “Ma’alin BaKodesh VeEinan Moridin” (one should always be 
rising in holiness and not retrogressing.) While we sometimes chafe at having an extra day of Yom Tov 
for each of the Shalosh Regalim, the pilgrimage festivals of Pesach, Shavuot and Sukkot, we usually 
welcome not being very directly affected by some of the restrictions that Mitzvot HaTeluyot BaAretz 
impose upon those who live by the Tora in Aretz HaKedosha. Many of us duly avoid fruits and 
vegetables grown in Israel not only because of Shemitta restrictions this year , but also the need to 
remove Terumot and Ma’asrot all the time. Subjecting our children to the military draft is something 
that we are sanguine that we can avoid, and the constant dangers posed by “the difficult neighborhood” 
in which Israel exists, are not all that attractive. R. Binny Lau writes that Israelis understand only too well 
Parashat Bechukotai’s Divine Promise,  

 
VaYikra 26:6 
And I will Give peace in the land, and ye shall lie down, and none shall make you afraid; and I will 
Cause evil beasts to cease out of the land, neither shall the sword go through your land. 

  
But I want to suggest from a contrarian perspective, that living outside of Israel limits us 

religiously in a profound manner, not only from the practical fact of not fulfilling these obligations, 

                                                             
13

 See the debate in RaMBaM’s Sefer HaMitzvot, articulated in RaMBaN’s commentary “Shichechat HaAsin” (the 
“Forgetting” of the Positive Commandments, i.e., RaMBaM’s omissions), regarding what RaMBaN considers the 
fourth positive Commandment (of the 248), “To inherit the land of Israel”.  
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but also from the experiential and emotional religious standpoint. RaMBaN, in an important “meta-
comment” in his commentary on the Tora, notes that:  
 

RaMBaN on Shemot 13:16 
…Because the amazing miracle demonstrates to the world that there is a God Who can 
Innovate/Initiate/Renew, Who Knows and Supervises and is Omnipotent. And when 
such a miracle is predicted by a Prophet, it demonstrates even further the truth of the 
prophecy… 
And because the Holy One, Blessed Be He, does not Perform Signs and Wonders in every 
generation before the eyes of every evil doer and denier, He Commands us that we 
constantly perform reminders and signs for what our eyes have seen (collectively, 
historically), and that we convey the matter to our children, and their children to their 
children to the very last generation… 
And so it is with many Mitzvot that are commemorations of the Exodus of Egypt. And all 
of them are so that there will be to us throughout the generations, testimony regarding 
the wonders in order that we not forget, and there should not be an opportunity for a 
denier to deny faith in God…  

  

If, as RaMBaN suggests, Jewish religious life is about thinking about God and His Miracles as 
much as possible via the fulfillment of Mitzvot, then it is hard to deny that living in the land of Israel,  
with whatever drawbacks one may identify, is where those Mitzvot, including reminders of the 
supernatural Exodus from Egypt, can be realized in the most total fashion.  
 

Examples of such an approach would include the following:  
 
a) Regarding the the “meta-Mitzva” (Kiyum or Chiyuv)14 of Living in the land of Israel, where 

Mitzvot HaTeluyot BaAretz can be fulfilled, the Tora states:  
 

Shemot 6:6-8 
6 Wherefore say unto the children of Israel: I Am the Lord, 1) “VeHeiveiti” (and I will 
Bring) you out from under the burdens of the Egyptians, 2) “VeHitzalti” (and I will 
Deliver) you from their bondage, 3) “VeGa’alti” (and I will Redeem) you with an 
outstretched arm, and with great judgments; 7 4) “VeLakachti” (and I will Take)  you to 
Me for a people, and I will Be to you a God; and ye shall know that I Am the Lord your 
God, Who Brought you out from under the burdens of the Egyptians. 8 5) “VeHeiveiti” 
(and I will Bring) you in unto the land, concerning which I Lifted up My Hand to Give it to 
Avraham, to Yitzchak, and to Yaakov; and I will Give it you for a heritage: I Am the Lord. 

  
The four expressions of Redemption mentioned over the course of these verses, are referenced in the 
Haggada of Pesach and one view in the Midrash cites them as the basis for drinking four cups of wine 
over the course of the Seder. When looked at as an entire process, the “fifth language of Redemption”—
“VeHeiveiti” would appear to be just as important a component as the preceding four, leading to the 
conclusion that the commemoration of the Exodus is most acutely realized when the culmination of 
leaving Egypt is for Jews to take up residence in the land of Israel.  
 

                                                             
14 See above and fn. 13 for the disagreement between RaMBaM and RaMBaN regarding the status of living in the 
land of Israel in order to fulfill a religious obligation. 
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b) The observance of at least Shemitta, if not Yovel: 
 
 VaYikra 25:2 

Speak unto the children of Israel, and say unto them: “When ye come into the land which I Give 
you, then shall the land keep a Sabbath unto the Lord.” 
 

Just as Shabbat in time once every seven days attests by our resting to God’s having Created the world 
and then Rested, so too allowing the land to lie fallow once every seven years demonstrates our belief 
that all lands as a result of Divine Creation belong to God and He has “Self-consciously” Given the land of 
Israel to the Jewish people. When this is coupled with the provision in Yovel for all land that has been 
sold to be returned to their original owners at the time when the Jews first came into Israel, God’s 
Ownership and Control over the land is apparent even further. A commentator’s parable is very apt to 
better understand this Mitzva:  
 

Sefer HaChinuch #330 
…And this matter of Yovel resembles to a certain extent to what takes place in this-
worldly kingdoms, when the ruler asserts his kingship from time to time regarding the 
fortified cities that belong to his ministers/lords, to remind them that they owe 
obeisance to their master. So too in this matter, when HaShem Desires that all land 
should return to those who first received it from Him, may He Be Blessed… But the basic 
difference is that whereas this-worldly kings do this to reinforce fear in their vassals in 
order that they not consider rebelling against the ruler, HaShem, may He Be Blessed, 
Commanded this matter to His People in order to Give them Merit and Do good for 
them, because HaShem Wishes to Favor them with His Great Goodness.  
 
c) The separation of Terumot and Ma’asrot: 
 
Devarim 18:1 
The priests the Levites, even all the tribe of Levi, shall have no portion nor inheritance with 
Israel; they shall eat the Offerings of the Lord made by fire, and His Inheritance. 

  
Consequently, in addition to farmers realizing that what they have grown, does not belong to 

them by virtue of HaShem Requiring a percentage of their produce to be given to others, their having to 
support the Kohanim and Levi’im who are dedicated to HaShem and therefore do not receive any land 
as an inheritance, also constitutes a reminder of the God Supervising who owns what in the land of 
Israel.  
 
If so many reverberations of God and His Actions on behalf of the Jewish people are contained within 
the Mitzvot in general, and the Commandments that are outgrowths of living in the land of Israel in 
particular, what are those not living there to think and do? 

When a person lacks responsibilities such as Shemita, Yovel, Terumot and Ma’asrot as a result of 
where he has chosen to live his life, religious responsibilities which are also clear-cut opportunities to 
think about God and Jewish history, he is per force that much more remote, disconnected, unthinking  
about his relationship to HaShem. Naturally this is not to say that everyone living in Israel is always 
conscious of the dimensions of the religious practices in which he engages. Human beings are notorious 
for their relative inability to maintain focus and concentration, and Kavana vis-à-vis Tefilla and other 
Mitzvot suffers from the degree to which we are easily distracted. Furthermore, routinization is the 
bane of all religious practitioners, no matter where one lives, and all Commandments are susceptible to 
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mechanical, unthinking compliance. 15 Nevertheless, those who are serious about developing their 
religious sensibilities in a meaningful, positive direction, would seem to have to consider Aliya in order 
to position themselves to maximize the possibilities that Mitzva fulfillment present.  
 
 Finally, I think that these ruminations add a new perspective to the following passage from the 
Talmud:  
 

Sota 14a 
R. Simlai expounded:  
Why did Moshe our teacher yearn to enter the land of Israel? Did he want to eat of its 
fruits or satisfy himself from its bounty?  
But thus spake Moshe: “Many precepts were Commanded to Israel which can only be 
fulfilled in the land of Israel. I wish to enter the land so that they may all be fulfilled by 
me.”  
The Holy One, Blessed Be He, Said to him: “Is it only to receive the reward (for obeying 
the Commandments) that thou seekest? I Ascribe it to thee as if thou didst perform 
them”; as it is said: (Yeshayahu 53:12) “Therefore will I Divide him a portion with the 
great, and he shall divide the spoil with the strong; because he poured out his soul unto 
death, and was numbered with the transgressors; yet he bare the sins of many, and 
made intercession for the transgressors.”…  
 

While God had already Decided that Moshe was not going to enter the Promised Land, and it 
certainly was very magnanimous to offer Moshe the possibility of being credited with doing the 
Commandments that he was being precluded from fulfilling, from the perspective that I am 
trying to advance, the Divine Response would not at all be satisfying what was truly driving 
Moshe’s desires. While Moshe may not have had the opportunity to enter and live in Israel, we 
certainly do today, and should take seriously what such a possibility offers for our religious 
sensibilities.    
 
 
 

                                                             
15 I remember when I first lived in Israel for two years while studying at Yeshivat Kerem B’Yavneh a particular 
experience that has stuck with me over the years.  While in the US, I had read Leon Uris’ Exodus, as so many of us 
did in those days, and had romanticized in my mind what life was like on Kibbutz, walking the storied hills and 
plains of Israel. But when I finally spent three weeks on Kibbutz during the month of Av while the Yeshiva was 
closed, instead of the idealists I was looking forward to speaking with, I found young farmers who were not 
interested in the grandiose ideas with which I was enamored.  Later someone told me that I should have gone to a 
Kibbutz whose members had made a conscious decision to leave urban life and live in an agrarian setting. But such 
people by definition can’t be expected to constantly be exercising such an option. They will have children who will 
be born on Kibbutz who will either grow up in such an environment, or themselves leave for some other type of 
setting. While Aliya certainly continues to be a deep religious value, and there are many Jews living in the Diaspora 
who for whatever reason, are candidates for relocation to the land of Israel, to expect that there will be a critical 
mass of people who will manifest the values and sensibilities that marked the early waves of Chalutzim, appears to 
be unreasonable.   
 
 


