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The problem with the end of BaMidbar 9. 

In the final verses of Parashat Pekudei, which constitute the conclusion of Sefer Shemot, we 

learn of  the protocol for the Jews travelling in the desert once the Tabernacle had been completed: 

 

Shemot 40:34-8 

34 Then the cloud covered the Tent of Meeting, and the Glory of the Lord Filled the 

Tabernacle. 35 And Moshe was not able to enter into the Tent of Meeting, because the 

Cloud abode thereon, and the Glory of the Lord Filled the Tabernacle.-- 36 And 

whenever the Cloud was taken up from over the Tabernacle, the children of Israel went 

onward, throughout all their journeys. 37 But if the Cloud was not taken up, then they 

journeyed not till the day that It was taken up. 38 For the Cloud of the Lord was upon 

the Tabernacle by day, and there was fire therein by night, in the sight of all the house 

of Israel, throughout all their journeys.— 

 

In Parashat BeHa’alotcha, now that the Tora is preparing to recount those very journeys, the 

topic is revisited in far greater, even in what might seem excruciating, detail and therefore, with 

considerable redundancy: 

 

BaMidbar 9:15-23 

15 And on the day that the Tabernacle was reared up, the Cloud Covered the 

Tabernacle, even the Tent of the Testimony; and at evening there Was upon the 

Tabernacle as it were the Appearance of Fire, until morning. 16 So it was always: the 

Cloud Covered it, and the Appearance of Fire by night. 17 And whenever the Cloud Was 

Taken up from over the Tent, then after that the children of Israel journeyed; and in the 

place where the Cloud Abode, there the children of Israel encamped. 18 At the 

Commandment of the Lord the children of Israel journeyed, and at the Commandment 

of the Lord they encamped: as long as the Cloud Abode upon the Tabernacle they 

remained encamped. 19 And when the Cloud Tarried upon the Tabernacle many days, 

then the children of Israel kept the Charge of the Lord and journeyed not. 20 And 

sometimes the Cloud Was a few days upon the Tabernacle; according to the 

Commandment of the Lord they remained encamped, and according to the 

Commandment of the Lord they journeyed. 21 And sometimes the Cloud Was from 

evening until morning; and when the Cloud Was Taken up in the morning, they 

journeyed; or if It Continued by day and by night, when the Cloud Was Taken up, they 

journeyed. 22 Whether it were two days, or a month, or a year, that the Cloud Tarried 

upon the tabernacle, Abiding thereon, the children of Israel remained encamped, and 

journeyed not; but when It Was Taken up, they journeyed. 23 At the Commandment of 

the Lord they encamped, and at the Commandment of the Lord they journeyed; they 

kept the Charge of the Lord, at the Commandment of the Lord by the hand of Moshe. 
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A fundamental assumption of Parashanut (Tora interpretation), even for those who are of the 

school that maintains, “Dibra Tora K’Lashon Bnai Adam” (the Tora speaks as do human beings,1 

therefore not seeking to account for every doubling of a noun or verb that one encounters in the biblical 

text),2 is that repeating whole sentences in order to list every permutation that can be conceived, as 

apparently is the case in BaMidbar 9, is abnormal by all accounts and requiring of explication. Why is it 

of great consequence whether an encampment or journey between encampments would last for longer 

or shorter periods of time? The procedure was always the same—whether the Jews would stay or go, 

and for how long, was dependent upon God’s Indication of His Desires via the special Cloud. How many 

verses are needed to convey this concept?  

 

                                                           
1 See e.g., Berachot 31b; Yevamot 71a; and Ketubot 67b. 
2 E.g., Bava Metzia 31b 

(BaMidbar 35:21) He that smote him  ת ַ֥  shall surely be put to death:  I know only (that he is to be ֽמֹות־יּומ 
executed) by the mode of death prescribed in his case: whence do I know that if you cannot execute him 
with the death prescribed for him, you may slay him with any death you are able? From the verse, “He 
shall surely be put to death”, meaning under all circumstances.  
(Devarim 13:16) Thou ֵּ֣ה כ  ה ה  כ ֶּ֗ ת   shalt surely smite (the inhabitants of that city with the edge of the sword):  I 
know only (that you may execute them) with the death that is prescribed in their case. Whence do I know 
that if you cannot slay them with the death that is prescribed in their case, you may smite them in any 
manner you are able? From the verse, “Thou shalt surely smite”, implying under all circumstances.  
(Ibid. 24:13) Thou   ב יב ָהש  ָתש ִׁ֨   shalt surely return (the pledge unto him when the sun goeth down):  from this 
I know it (sc. that the pledge must be returned) only if he (the creditor) distrained with the sanction of the 
court;  whence do we know if of one who distrained without the sanction of the court? From the verse, 
“Thou shalt surely return it” — implying in all cases.  
(Shemot 22:25) If thou ל ל ָחב ַ֥ ְחב ֹּ֖ ת   at all  take to pledge (thy neighbor's raiment, thou shall deliver it to him by 
that the sun goeth down):  from that I know it (sc. that the pledge must be returned) only if he (the 
creditor) distrained with sanction (of the court); whence do we know it of one who distrained without 
sanction (of the court)? Because it is stated, “If thou at all take to pledge”, implying in all cases. And for 
what purpose are both of these verses necessary?  — One refers to day raiment, the other to night 
clothes.  
(Devarim 15:11) Thou   ח ת  ח ָפָּ֠ ְפת ִׁ֨ ת    shalt surely open (thy hand unto thy brother, to thy poor, etc.).  I know this 
only of the poor of thine own city:  whence do I know it of the poor of another city? — From the 
expression, “Thou shalt surely open”, implying, in all cases.  
(Ibid. 10) Thou ן   ָנ֤תֹון ת  ת   shalt surely give (him):  I know only that a large sum must be given; whence do I 
know that a small sum too must be given? From the expression, “Thou shalt surely give” — in all 
circumstances.  
(Ibid. 14) Thou ֤יק ֲענ  יק   ה  ֲענ  ת   shalt furnish him liberally.  I know only that if the house (of the master) was 
blessed for his (the slave's) sake, a present must be made. Whence do we know it even if the house was 
not blessed for his sake? Scripture teaches, “Thou shalt furnish him liberally” under all circumstances. But 
according to R. Eleazar b. Azaria, who maintained: “If the house was blessed for his sake, a present is 
made to him, but not otherwise,” what is the purpose of “Ta'anik”?  — The Tora employs  human 
phraseology.  
(Ibid. 8) And thou   ט ֲעב  ּנּו ְוה  יט ֶ֔ ֲעב  ת   shalt surely lend him (sufficient for his need).  I know this only of one (a 
poor man) who has nought and does not wish to maintain himself (at your expense);  then Scripture saith. 
“Give him by way of a loan”. Whence do I know it if he possesses his own but does not desire to maintain 
himself (at his own cost)? From the verse, “Thou shalt surely lend him”.  But according to R. Shimon, who 
maintained: “If he has his own but refuses to maintain himself (therewith), we are under no obligation 
toward him,” why state “surely?” — The Tora employs human phraseology.  
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The movement of the Cloud as yet another means for measuring the readiness of the Jews to comply 

with the Will of God.  

MaLBIM on BaMidbar 9 explains that the additional verses with regard to how they would travel 

in the desert reference the fact that each time the Jews precisely followed the lead of the Cloud, they 

were actually credited with fulfilling both positive and negative Mitzvot:  

 

MaLBIM on BaMidbar 9:19 

…This was proclaiming that since their journeys and encampments in a particular place 

were defined via a Divine Command and His Order, it was always considered for them 

that they were fulfilling a Divine Command and they would receive reward as a result. 

There was a difference between the time that they encamped and the time that they 

travelled. When they encamped, they fulfilled God’s Mitzva by means of “Shev VeAl 

Ta’aseh” (lit. sit and do not do; fig. passive compliance, which is entailed every time one 

does not actively transgress a prohibition) since they would not journey from a place 

without Divine Authorization, and they thereby fulfilled a negative Commandment (i.e., 

you are not to leave this place until I Indicate to you that you are to do so.)3 And this 

                                                           
3 This would appear to be in stark contrast to what some members of the Jewish nation undertake to do occurred 
following God’s punitive Decree, that was imposed as a result of the people’s accepting the negative report of the 
spies, they were not to enter the land of Israel as long as some of those who were aged twenty or above at the 
time of the Exodus were still alive: 

The Decree:  
BaMidbar 14:28-32 
28 Say unto them: As I live, Saith the Lord, surely as ye have spoken in Mine Ears  

(Ibid. 2-4 2 And all the children of Israel murmured against Moshe and against Aharon; and the 
whole congregation said unto them: “Would that we had died in the land of Egypt! Or would we 
had died in this wilderness! 3 And wherefore Doth the Lord Bring us unto this land, to fall by the 
sword? Our wives and our little ones will be a prey; were it not better for us to return into 
Egypt?” 4 And they said one to another: “Let us make a captain, and let us return into Egypt.”),  

so will I Do to you: 29 Your carcasses shall fall in this wilderness, and all that were numbered of you, 
according to your whole number, from twenty years old and upward, ye that have murmured against Me; 
30 Surely ye shall not come into the land, concerning which I Lifted up My Hand that I would Make you 
dwell therein, save Calev the son of Yefune, and Yehoshua the son of Nun. 31 But your little ones, that ye 
said would be a prey, them will I Bring in, and they shall know the land which ye have rejected. 32 But as 
for you, your carcasses shall fall in this wilderness.” 

The Tora reports that a number of people decided to attempt to defy this Decree and to enter Israel anyway, and 
were duly punished for violating not only the Divine Prediction of what was to happen to them, but also, 
particularly now in light of MaLBIM’s insight in Chapter 9,  the Divine negative Command, i.e., you are not to enter 
the land of Israel,  with which they were expected to comply: 
 The response:  
 Ibid. 40-4 

40 And they rose up early in the morning, and got them up to the top of the mountain, saying: “Lo, we are 
here, and will go up unto the place which the Lord hath Promised; for we have sinned.” 41 And Moshe 
said: “Wherefore now do ye transgress the Commandment of the Lord, seeing it shall not prosper? 42 Go 
not up, for the Lord Is not among you; that ye be not smitten down before your enemies. 43 For there the 
Amalekite and the Canaanite are before you, and ye shall fall by the sword; forasmuch as ye are turned 
back from following the Lord, and the Lord will not Be with you.” 44 But they presumed to go up to the 
top of the mountain; nevertheless the Ark of the Covenant of the Lord, and Moshe, departed not out of 
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was considered for them a meritorious act in that they remained and did not transgress, 

and they were rewarded for this as one who fulfills a Mitzva. And this is what is implied 

by (Ibid. 9:19) “And when the Cloud Tarried upon the Tabernacle many days, then the 

children of Israel kept the Charge of the Lord and journeyed not.” Even though they 

were not fulfilling a Commandment by “Kum VeAseh” (lit. rise and do; fig. doing 

something active), nevertheless it was deemed for them a meritorious act by their 

complying with the “’Mishmeret’ (Guarding) of HaShem” (a synonym for a negative 

Commandment) by not journeying, because “Shemira” is always associated with a 

negative Commandment…4 And there were times when the Cloud remained stationary 

for many days, and then they would be considered to have earned a different type of 

merit, by fulfilling two positive Commandments during the time that they encamped:  

a) at the time of the encampment, for they would encamp specifically at God’s   

Direction every time,  

b) at the time of the journeying, because they would journey specifically at God’s 

Direction, with compliance with a positive Commandment being considered greater 

than not violating a negative prohibition, because the former is a manifestation of a 

“Kum VeAseh.”5 6 

 

The irregularity of the timing and length of journeys and encampments could have constituted 

yet another Divine Test of the people’s mettle by means of His diverse Decrees and 

Commands.  

 

                                                           
the camp. 45 Then the Amalekite and the Canaanite, who dwelt in that hill-country, came down, and 
smote them and beat them down, even unto Chorma. 

4 Probably the most famous example is the Primary Commandment regarding Shabbat observance in the Second 
version of the Ten Commandments:  

Devarim 5:11 
 “Shamor” (observe) the Sabbath day, to keep it holy, as the Lord thy God Commanded thee. 

This is in contrast to the parallel verse in the first iteration of the Ten Commandments: 
 Shemot 20:8 
 “Zachor” (remember) the Sabbath day, to keep it holy.  
RaMBaN states the dichotomy that the Rabbis make regarding these two verbs: 
 RaMBaN on Shemot 20:8 

…”Zachor” are positive Commandments, i.e., He Commanded that we remember the Shabbat to sanctify 
it and that we not forget it; “Shamor” from the perspective of the Rabbis is associated with negative 
Commandments, for wherever the terminologies of “HiShamer”, “Pen” and “Al” (appear in the Tora in 
association with Commandments), it is referring to negative Commandments… 

5 RaMBaN, during the course of the continuation of his discussion in Shemot on the Mitzva of Shabbat cited 
immediately above, contends that the reason why if an individual is confronted with the prospect of a 
simultaneous confluence of different Positive and Negative Commandments, “Mitzvat Aseh Docheh Mitzvat Lo 
Ta’aseh” because a Mitzvat Aseh is greater since the emotion associated with it is love, as opposed to a Mitzvat Lo 
Ta’aseh that is a function of fear/respect, love being the more significant of these two emotions.  
6 MaLBIM’s approach is reminiscent of our discussion concerning the arrangement of the encampment vis-à-vis the 
position of the Tabernacle, the Levite families and the rest of the tribes, where the Tora goes out of its way to say 
how the Jews complied in accordance with the arrangement that God had Imposed—see 
https://rayanotyaakov.files.wordpress.com/2015/05/bamidbar-5775-the-jews-did-what-they-were-told-sources-
repaired.pdf  

https://rayanotyaakov.files.wordpress.com/2015/05/bamidbar-5775-the-jews-did-what-they-were-told-sources-repaired.pdf
https://rayanotyaakov.files.wordpress.com/2015/05/bamidbar-5775-the-jews-did-what-they-were-told-sources-repaired.pdf
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The unpredictability of the manner in which the people traversed the desert in 

accordance with God’s Directives, and their need to be prepared to spend either short or long 

amounts of time while journeying or encamping, would appear to reflect God’s general 

Approach to “Educating” the erstwhile slaves to be prepared to comply with any and all of His 

Demands as manifested in His Commandments by Subjecting them to a series of tests. The first 

time that the Tora suggests that God Intends to regularly Test the people and thereby positively 

Affect their “learning curve” is in connection with an incident after the splitting of the sea, when 

the people complained about not having potable water to drink:   

 

Shemot 15:25 

…There He made for them a statute and an ordinance, and there “Nisahu” (he/He 

tested/Tested him/Him/it). 

 

Commentators debate the meaning of the final word in the verse, not being sure who (or Who or what) 

the antecedent of the singular masculine third person pronoun (“Nisahu”) is:  

 

E.g., Midrash Sechel Tov: 

There the Holy One, Blessed Be He Tested Moshe to see whether he would complain the 

way the rest of the people complained in the spirit of (Shemot 16:4) “Then Said the Lord 

unto Moshe: 'Behold, I will Cause to rain bread from heaven for you; and the people 

shall go out and gather a day's portion every day, that I may Prove them, whether they 

will walk in My Law, or not.’” And he failed the test (The Midrash interprets the 

beginning of v. 25 “And he cried unto the Lord…” as indicative of Moshe’s own 

complaint to God about the situation.) 

RaShI: 

He (HaShem) Tested the people, and He Saw their stubbornness when they did not 

consult with Moshe in a respectful fashion, e.g., “Pray for us so that we will have water 

to drink,” but instead they complained ([Ibid. 24] “And the people murmured against 

Moshe, saying: 'What shall we drink?'”) 

R. S.R. Hirsch: 

…It is also possible to interpret in a more ordinary fashion: They placed it in a testing 

situation. The subject of the verb “tested” is the people. The elements “Chok 

U’Mishpat” (statute and law), signify that HaShem Gave His People the fundamental 

principles of His Tora, and the people tested it (the Tora)… 

 

RaMBaN understands, according to the Peshat (the simple meaning of the verse),7 how what 

took place at Mara was representative of how God Wished to Train the people via a series of tests over 

the course of the post-Exodus period, with respect to how to function as a holy nation: 

 

                                                           
7 RaMBaN first cites the approach of RaShI as representative of a Derash understanding of the verse, whereby 
“Chok U’Mishpat” are approached as examples of the Tora’s Mitzvot—Sanhedrin 56b interprets the phrase to 
include Mitzvot like Para Aduma (the red heifer), Dinim (a law system), Kibud Av VaEim (respecting parents) and 
Shabbat)-- which God Exposed the people to at Mara, in preparation for the Giving of the Tora at Sinai.  
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…When they began to come to the great, awesome, arid desert in which no water was 

available, HaShem Established for them by means of their livelihood and their needs, 

practices that they would engage in until they would come to a settled land (God 

Providing Manna and water would teach the people’s ultimate dependence upon Him, 

even once they enter the land and possibly think that their sustenance was attained 

exclusively by their own efforts), because such a custom can be referred to as a “Chok”… 

and qualifies as a “Mishpat” when it is properly followed… Or He Afflicted them by 

means of the difficulties of the desert, to train them to endure famine and thirst and to 

properly call out to HaShem rather than to complain. The “Mishpatim”8 by which the 

people were expected to live should result  in a) one individual loving the next, that the 

people b) conduct themselves in accord with the advice of the elders, and c) modest 

behavior within the privacy of their tents regarding their wives and children, and that 

they would d) act peacefully towards those who would come to sell them things, and e) 

ethical directives so that they not become an encampment of thieves that are ready to 

do any abomination without embarrassment, as it is stated in Devarim 23:10 “When you 

go out to war in an encampment against your enemy, and you will be careful to avoid 

doing any bad thing.” 

 

Rather than constituting a single, isolated test/educational event in the history of the Jewish 

people, Mara could be considered only the first of many such trials throughout the desert experience.  

Ibn Ezra points out a number of verses in Mishneh Tora,9 i.e., Devarim, that was presented at the end of 

the forty year experience,10 that describe the constant testing/teaching to which God Subjects the 

Jewish people once He Redeems them from Egypt: 

 

Devarim 8:3 

And He Afflicted thee, and Suffered thee to hunger, and Fed thee with manna, which 

thou knewest not, neither did thy fathers know; that He might Make thee know that 

man doth not live by bread only, but by everything that proceedeth out of the Mouth of 

the Lord doth man live. 

Ibid. 16 

Who Fed thee in the wilderness with manna, which thy fathers knew not, that He might 

Afflict thee, and that He might Prove thee, to Do thee good at thy latter end. 

                                                           
8 The RaMBaN’s description of “Mishpatim” is reminiscent of a just social contract. 
9 Devarim is standardly referred to as Mishneh Tora, as in Devarim 17:18 “And it shall be, when he sitteth upon the 
throne of his kingdom, that he shall write him a copy of this ‘Mishneh Tora…’ (according to some, selected verses 
from the book of Devarim, the same as those mentioned in Sota 7:8 describing Mitzvat Hakhel—see Sanhedrin 21b 
and HaKetav VeHaKabbala). Consequently, many of the Mitzvot that have previously been introduced in earlier 
books of the Tora are revisited in order to add detail. Similarly, a reprise of the history of the Jewish people up to 
that point is also discussed in Moshe’s valedictory address to the people, prior to his demise.   
10 See Gittin 60a, where the Gemora considers either that the Tora was revealed “Megilla Megilla” (portion by 
portion)—as each event or teaching took place, it was recorded—or “Chatuma” (lit. sealed)—presented all at once, 
at the end of the forty years of wandering as one of Moshe’s final acts. Even if it is contended that Moshe was 
familiarized by God with the entire corpus of Jewish law while still on Sinai, the Tora was given written form either 
gradually as each event or teaching was experienced or revealed to the people, or all at once at the end of 
Moshe’s lifetime. 
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Ibid. 13:4 

Thou shalt not hearken unto the words of that prophet, or unto that dreamer of 

dreams; for the Lord your God Putteth you to proof, to know whether ye do love the 

Lord your God with all your heart and with all your soul. 

 

 The testing process appears to have been reciprocal, i.e., not only did God Test the people, but they 

sorely tested Him in kind. 

 

After the fiasco of the people’s acceptance of the spies’ negative reports about the land of Israel 

and the inability of the Jews to enter the land, God Comments on the people’s “push-back” regarding 

many if not all of these Divine Tests, which apparently cumulatively served to “convince” God that He 

must Eliminate the “past students” and Begin to work with a “new set of pupils”:  

 

BaMidbar 14:22 

Surely all those men that have seen My Glory, and My Signs, which I Wrought in Egypt 

and in the wilderness, yet have put Me to proof these ten times, and have not 

hearkened to My Voice. 

 

Although commentators like RaShBaM and Ibn Ezra view the number “ten” as representative of simply 

a “large number”, a Rabbinic source takes the number literally:  

 

Arachin 15a-b 

It was taught: R. Yehuda said: “With ten trials did our forefathers try the Holy One, 
Blessed Be He—two at the sea,11 two because of water,12 two because of manna,13 two 

                                                           
11 Shemot 14:11 

And they said unto Moshe: “Because there were no graves in Egypt, hast thou taken us away to die in the 
wilderness? Wherefore hast thou dealt thus with us, to bring us forth out of Egypt?” 

Tehillim 106:7 
Our fathers in Egypt gave no heed unto Thy Wonders; {N} they remembered not the multitude of Thy 
Mercies; {N} but were rebellious at the sea, even at the Red Sea. 

12 Shemot 17:1-3 
1 And all the congregation of the children of Israel journeyed from the wilderness of Sin, by their stages, 
according to the commandment of the Lord, and encamped in Rephidim; and there was no water for the 
people to drink. 2 Wherefore the people strove with Moshe, and said: “Give us water that we may drink.” 
And Moshe said unto them: “Why strive ye with me? Wherefore do ye try the LORD?”3 And the people 
thirsted there for water; and the people murmured against Moshe, and said: “Wherefore hast thou 
brought us up out of Egypt, to kill us and our children and our cattle with thirst?” 

13 Ibid. 16:19-20; 26-7. 
19 And Moshe said unto them: “Let no man leave of it till the morning.” 20 Notwithstanding they 
hearkened not unto Moshe; but some of them left of it until the morning, and it bred worms, and rotted; 
and Moshe was wroth with them… 
26 “Six days ye shall gather it; but on the seventh day is the Sabbath, in it there shall be none.” 27 And it 
came to pass on the seventh day, that there went out some of the people to gather, and they found none. 
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because of the quails,14 one in connection with the golden calf,15 and one in the 
wilderness of Paran16… 

  
The specific cases mentioned by the Gemora can in fact all be viewed as two-way tests: 

 

Trial HaShem Jewish People 

Sea of Reeds Will the people trust God 
and enter the sea even 
before it has completely 
split? 

Why has God and Moshe 
taken us out of Egypt to 
allow us to die at the hand 
of the Egyptian pursuers? 

Lack of drinking water Will the people pray 
respectfully or will they 
complain? 

Why has God put us in a 
position where we will all 
die of thirst? Is He even 
Aware of our situation? 

Lack of food Will the people comply with 
the rules imposes 
concerning the gathering of 
the Manna?  

Despite being told not to try 
to save the Manna, some 
do. Despite being told not 
to try to gather Manna on 
Shabbat, some try.  

Lack of meat Will the people be satisfied 
with the Manna?  

Why do we feel that we are 
worse off than we were in 
Egypt where all sorts of 
food was available for no 
cost? 

Golden Calf Will the people be able to 
withstand the absence of 
Moshe for a prolonged 
period of time and truly 
resist creating a throwback 
to their idolatrous past?  

How can God Allow us to be 
abandoned in the desert 
without any leadership? We 
need to create a substitute 
for Moshe. 

Desert of Paran (spies) Will the people trust My 
Promise that they will 
inherit the land, despite the 
reputations of the present 
inhabitants? 

From the looks of things, 
God has Brought us to a 
place where there is no 
possibility for us to survive 
and be victorious. 

 
Conclusion.  

                                                           
14 Shemot 16:3 

3 And the children of Israel said unto them: “Would that we had died by the Hand of the Lord in the land 
of Egypt, when we sat by the flesh-pots, when we did eat bread to the full; for ye have brought us forth 
into this wilderness, to kill this whole assembly with hunger.” 

BaMidbar 11:4 
And the mixed multitude that was among them fell a lusting; and the children of Israel also wept on their 
part, and said: 'Would that we were given flesh to eat! 

15 Shemot 32:1 ff.  
16 BaMidbar 13-14 
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At the end of BaMidbar, in Parashat Masai, we find a list of forty-two journeys that were 

undertaken by the Jews during their desert wanderings: 

 

BaMidbar 33:5-49 

5 And the children of Israel 1) journeyed from Rameses, and pitched in Succot. 6 And 

they 2) journeyed from Succot, and pitched in Etam, which is in the edge of the 

wilderness. 7 And they 3) journeyed from Etam, and turned back unto PiHaChirot, which 

is before Ba’al-Tzefon; and they pitched before Migdol. 8 And they 4) journeyed from 

PeneHachirot, and passed through the midst of the sea into the wilderness; and 5) they 

went three days' journey in the wilderness of Etam, and pitched in Mara. 9 And they 6) 

journeyed from Mara, and came unto Elim; and in Elim were twelve springs of water, 

and threescore and ten palm-trees; and they pitched there. 10 And they 7) journeyed 

from Elim, and pitched by the Red Sea. 11 And they 8) journeyed from the Red Sea, and 

pitched in the wilderness of Sin. 12 And they 9) journeyed from the wilderness of Sin, 

and pitched in Dofka. 13 And they 10) journeyed from Dofka, and pitched in Alush. 14 

And they 11) journeyed from Alush, and pitched in Refidim, where was no water for the 

people to drink. 15 And they 12) journeyed from Refidim, and pitched in the wilderness 

of Sinai. 16 And they 13) journeyed from the wilderness of Sinai, and pitched in Kivrot-

HaTa’ava. 17 And they 14) journeyed from Kivrot-HaTa’ava, and pitched in Chatzerot. 

18 And they 15) journeyed from Chatzerot, and pitched in Ritma. 19 And they 16) 

journeyed from Ritma, and pitched in Rimon-Perez. 20 And they 17) journeyed from 

Rimon-Perez, and pitched in Livna. 21 And they 18) journeyed from Livna, and pitched in 

Risa. 22 And they 19) journeyed from Risa, and pitched in Kehela. 23 And they 20) 

journeyed from Kehela, and pitched in mount Shefer. 24 And they 21) journeyed from 

mount Shefer, and pitched in Charada. 25 And they 22) journeyed from Charada, and 

pitched in Machelot. 26 And they 23) journeyed from Machelot, and pitched in Tachat. 

27 And they 24) journeyed from Tachat, and pitched in Terach. 28 And they 25) 

journeyed from Terach, and pitched in Mitka. 29 And they 26) journeyed from Mitka, 

and pitched in Chashmona. 30 And they 27) journeyed from Chashmona, and pitched in 

Moserot. 31 And they 28) journeyed from Moserot, and pitched in Bnei-Yaakan. 32 And 

they 29) journeyed from Bnei-Yaakan, and pitched in Chor-Hagidgad. 33 And they 30) 

journeyed from Chor-Hagidgad, and pitched in Yotba. 34 And they 31) journeyed from 

Yotba, and pitched in Avrona. 35 And they 32) journeyed from Avrona, and pitched in 

Etzion-Gever. 36 And they 33) journeyed from Etzion-Gever, and pitched in the 

wilderness of Zin--the same is Kadesh. 37 And they 34) journeyed from Kadesh, and 

pitched in mount Hor, in the edge of the land of Edom.-- 38 And Aharon the priest went 

up into mount Hor at the Commandment of the Lord, and died there, in the fortieth 

year after the children of Israel were come out of the land of Egypt, in the fifth month, 

on the first day of the month. 39 And Aharon was a hundred and twenty and three years 

old when he died in mount Hor. {S} 40 And the Canaanite, the king of Arad, who dwelt 

in the South in the land of Canaan, heard of the coming of the children of Israel.-- 41 

And they 35) journeyed from mount Hor, and pitched in Tzalmona. 42 And they 36) 

journeyed from Tzalmona, and pitched in Punon. 43 And they 37) journeyed from 

Punon, and pitched in Ovot. 44 And they 38) journeyed from Ovot, and pitched in Iyei-
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Avarim, in the border of Moav. 45 And they 39) journeyed from Iyim, and pitched in 

Divon-Gad. 46 And they 40) journeyed from Divon-Gad, and pitched in Almon-

Divlata’im. 47 And they 41) journeyed from Almon-Divlata’im, and pitched in the 

mountains of Avarim, in front of Nevo. 48 And they 42) journeyed from the mountains 

of Avarim, and pitched in the plains of Moab by the Jordan at Jericho. 49 And they 

pitched by the Yardain, from Bet-Yeshimot even unto Avel-Shitim in the plains of Moav. 

 

Viewing this list as not simply a travelogue, but as test after test to which God subjected the people, 

sometimes only in terms of their having never knowing how long they would stay or journey; other 

times by the events that transpired with respect to at least some of these places, offers us an insight 

into the development program in which God Demanded the people to participate. Whether we have 

learning the proper lessons would appear to remain an open question even today. 


