
Pinchos 5729 “The Semicha of Yehoshua” http://www.nechama.org.il/cgi-bin/pagePrintMode.pl?Id=373  

  כז פרק במדבר
ר( טו) ֵּ֣ ה וַיְַדב  ק מֹש ֶׁ֔ ל־יְקֹו ָ֖ ר א  ֹֹֽ אמ  :ל 
ד( טז) ֵֹּ֣ ק יְִפק ת ֱאֹלקי יְקֹו ֶׁ֔ ָֹ֖ רּוח ר ה  ָׂ֑ ש  יש ְלכ ל־ב  ֹֽה ִאָ֖ ד  ע   :ַעל־ה 
א( יז) ֵּ֣ ר־י צ  ם ֲאש  ר ִלְפנ יה ֶ֗ ֶׁ֤ ם י בֹא   וֲַאש  ר ִלְפנ יה ֶׁ֔ ֶׁ֥ ם וֲַאש  ָ֖ ר יֹוִציא  ֵּ֣ ם וֲַאש  ָׂ֑ א יְִביא  ת ִתְהי ה   וְֹלֶׁ֤ ק ֲעַדֵּ֣ אן יְקֹו ֶׁ֔ ֹֹּ֕ ר ַכצ ֶׁ֥ ם ֲאש  ָ֖ ה  ין־ל  ֹֽה א   :רֹע 
ר( יח) אמ  ֹֹּ֨ ק וַי ה יְקֹו ָ֜ ל־מֹש ֶ֗ עַ  ַקח־ְלך   א  ֵּ֣ ת־יְהֹוש  ּון א  יש ִבן־נֶׁ֔ ּוחַ  ִאָ֖ ר־רֵּ֣ ֹו ֲאש  ֶׁ֥  בָׂ֑ ַמְכת  ת־י ְדךָ֖  וְס  יו א  ֹֽ ל   :ע 
ֵּ֣ ( יט) ֹו וְַהֲֹֽעַמְדת  ר ִלְפנ י   אֹתֶ֗ ֵּ֣ ז  ְלע  ן א  י ַהכֹה ֶׁ֔ ָ֖ ה וְִלְפנ  ָׂ֑ ד  ע  ה כ ל־ה  ֶׁ֥ ֹו וְִצּוִית  ֹֽם אֹתָ֖ ינ יה   :ְלע 
ה( כ) ֶׁ֥ ֹוְדךָ֖  וְנ ַתת  הֹֽ יוע   מ  ָׂ֑ ַען ל  ּו ְלַמֵּ֣ ת יְִשְמעֶׁ֔ ֶׁ֥י כ ל־ֲעַדָ֖ ֹֽל ְבנ  א   :יְִשר 
י( כא) ר וְִלְפנ ֹּ֨ ֶׁ֤ ז  ְלע  ן   א  ד ַהכֹה  ֶֹׁ֔ ַאל יֲַעמ ֶׁ֥ ט ֛לֹו וְש  ים ְבִמְשַפֶׁ֥ אּוִרָ֖ י ה  ֵּ֣ ק ִלְפנ  יו יְקֹו ָׂ֑ ּו ַעל־ִפֹּ֨ יו י ְצאָ֜ אּו וְַעל־ִפֵּ֣ ֶֹ֗ ל ֛הּוא י ב ֶׁ֥ א   וְכ ל־ְבנ י־יְִשר 

ֹו ֹֽה ִאתָ֖ ד  ע   :וְכ ל־ה 
ַעש( כב) ה וַַיֵּ֣ ר מֹש ֶׁ֔ ֛ ֶׁ֥ה ַכֲאש  ק ִצּו  ֹו יְקֹו ָ֖ ַקח אֹתָׂ֑ עַ  וִַיֵּ֣ ת־יְהֹוש ֶ֗ ֲֹֽעִמד  הּו   א  ר ִלְפנ י   וַַי ֵּ֣ ז  ְלע  ן א  י ַהכֹה ֶׁ֔ ָ֖ ֹֽה כ ל־ וְִלְפנ  ד  ע   :ה 
ְך( כג) ֹֹ֧ יו וַיְִסמ ֛ ת־י ד  יו א  ָ֖ ל  הּו ע  ר וַיְַצּו ָׂ֑ ֛ ר ַכֲאש  ֶׁ֥ ק ִדב  ה יְקֹו ָ֖ ֹֽ  פ: ְביַד־מֹש 

Alef.  

1. Although the word “Lecha” could be merely literary or grammatical, it is also standardly 

interpreted as when one does something for himself, or, when speaking about another, 

taking him into your precincts, confidence, etc. It is surprising that Moshe is not described as 

doing so in light of the fact that Yehoshua is considered his “Talmid Muvhak” (most loyal, 

devoted student). Yet we recognize that just because someone considers someone else his 

devotee, does not necessarily mean that there exists an emotional relationship between 

them corresponding to the strong intellectual relationship.  

 Furthermore, according to RaShI,1 Moshe was taken by surprise when God Indicates 

that Moshe’s own offspring would not replace him but rather his student. Moshe had after 

all been the one to bring up the matter of succession, thinking that he would have input into 

the choice.2    

 Another variable in this particular situation is the fact that either consciously or 

subconsciously, Moshe may have perceived Yehosha as a competitor for his position. And 

although Moshe accepted his fate when God Tells him that he will not enter the land, he 

nevertheless could harbor continual resentment towards the individual destined to replace 

him.  

                                                           
1 RaShI on BaMidbar 27:16 d.h. Yifkod HaShem 

When Moshe heard that God Told him that the inheritance of Tzelophchad would be given to his 
daughters (Semichut HaParashiot with the beginning of Chapt. 27), he said, “The time has arrived when I 
must articulate my needs that my children should inherit my leadership status.” The Holy One, Blessed Be 
He Said to him: “This is not what I have been Thinking. Yehoshua is worthy of being rewarded for having 
served you, i.e., ‘he never went out of the   Tent of Meeting (where Moshe always was to be found)… 

(Apparently great people need some sort of trigger before they will be concerned with what will happen after 
them vis-à-vis their children. Consider the following RaShI:  
 RaShI on Beraishit 22:20 d.h. Acharei HaDevarim HaEileh VaYaged VeGomer 

When he was returning from Mt. Moriah (where the Akeida [the Binding of Yitzchak] took place), 
Avraham thought and said, “If my son had been already slaughtered, he would not have had any progeny. 
I should have married him off to one of the daughters of (my allies) Aner, Eshkol or Mamrei. (At that 
moment) the Holy One, Blessed Be He, Notified him that Rivka, his (Yitzchak’s) “intended” had been born. 
This is the connotation of “After these things”—the thoughts of things that occurred as a result of the 
Akeida. 

2 This is ironic since the Korach uprising centered on the same issue, i.e., who gets a say in the choice of leadership. 
See BaMidbar 16.  

http://www.nechama.org.il/cgi-bin/pagePrintMode.pl?Id=373


 Finally, perhaps Moshe does not respect Yehoshua in such a way that he believes that 

his student will make a good leader of the people. Therefore the absence of a word 

corresponding to “Lecha” might suggest less than solid approval of the transition to take 

place.  

2. Whereas God Instructs Moshe to use his single hand to symbolically confer upon Yehoshua 

his teacher’s responsibilities, Moshe uses both of his hands when he does so. Perhaps 

Moshe is battling against the reservations that he might have perceive that he is feeling and 

is trying both internally as well as externally to resist his instincts in this matter, in deference 

to God’s Choice.  

3. No change.  

4.+5. God mentions to Moshe that the symbolic gesture of Semicha should take place in the 

presence  of the people, as well as allowing some of his glory to spread to Yehoshua. (This 

is reminiscent of the description how the seventy elders whom Moshe requested to assist 

him in the administration of the people, became Divinely Inspired, at least for a short time:  

BaMidbar 11:17 

And I (God) will Come down and Speak with you (Moshe), and I will Expropriate some of 

the Spirit that is upon you and I will Place (it) upon them, and they will bear with you the 

burden of the people, and you will not have to do this alone.  [Yehoshua is sharing the 

burden, and in order to do so, he will require some of the Divine Inspiration that had 

been standing Moshe in good stead to this point.]) 

However when Moshe carries out the Divine Instruction vis-à-vis Yehoshua, no mention is 

made of whether he had complied with respect to either of these two Divine Demands. 

While RaMBaN states in a number of places that in the interests of terseness as well as 

literary quality, every last detail is not spelled out in the biblical text each time something is 

Commanded and then fulfilled, e.g., in terms of the Egyptian plagues where sometimes 

Pharoah is warned and other times the text does not state that he is, once we suspect that 

there may be forces at work that cause Moshe to struggle with the task at hand, we are 

less likely to fall back in this case on RaMBaN’s general approach with regard to textual 

omissions. By not conferring the symbolic Semicha publicly, Moshe may be holding on to 

his leadership position even for only a little while longer; as far as sharing his glory, I would 

suspect that one has to whole-heartedly support what is transpiring and there is good 

reason to believe that Moshe does not entirely approve.  

Beit.  

The term “Laimor” usually comes at the end of some sort of Divine Command, as in “VaYedar 

HaShem El Moshe Laimor.” In these contexts, the connotation of “Laimor” is for Moshe to say to 

others, i.e., that Moshe is not receiving Revelation for the information to remain with him, but 

rather he is to communicate what he learns to the rest of the Jewish people. However, the 

examples that are being quoted in the Gilayon, are cases where Moshe is telling God “Laimor 

  כז פרק במדבר
ר( טו) ֵּ֣ ה וַיְַדב  ק מֹש ֶׁ֔ ל־יְקֹו ָ֖ ר א  ֹֹֽ אמ  :ל 
ד( טז) ֵֹּ֣ ק יְִפק י יְקֹו ֶׁ֔ ֶׁ֥ רּו ֱאֹלה  תה  ָֹ֖ ר ח ָׂ֑ ש  יש ְלכ ל־ב  ֹֽה ִאָ֖ ד  ע   :ַעל־ה 
א( יז) ֵּ֣ ר־י צ  ם ֲאש  ר ִלְפנ יה ֶ֗ ֶׁ֤ ם י בֹא   וֲַאש  ר ִלְפנ יה ֶׁ֔ ֶׁ֥ ם וֲַאש  ָ֖ ר יֹוִציא  ֵּ֣ ם וֲַאש  ָׂ֑ א יְִביא  ת ִתְהי ה   וְֹלֶׁ֤ ק ֲעַדֵּ֣ אן יְקֹו ֶׁ֔ ֹֹּ֕  ַכצ

ר ֶׁ֥ ם ֲאש  ָ֖ ה  ין־ל  ֹֽה א   :רֹע 
 

  יב פרק במדבר



ן( י) נ ֶ֗ ע  ר וְה  ל ס ָ֚ ַעֵּ֣ ל מ  ה  ֶֹׁ֔ א ֶׁ֥ה ה  ם וְִהנ  ַעת ִמְרי ָ֖ ג ְמצַֹרֵּ֣ ל  ָׂ֑ ן ַכש  פ  ן וִַיֹ֧ ֹ֛ ם ַאֲהר ל־ִמְרי ָ֖ ֶׁ֥ה א  ַעת וְִהנ  ֹֽ  :ְמצֹר 
ר( יא) אמ  ֶֹׁ֥ ן וַי ָֹ֖ ה ַאֲהר ָׂ֑ ל־מֹש  י א  י ִבֵּ֣ א ֲאדֹנִֶׁ֔ ת ַאל־נ ֹּ֨ ֶׁ֤ ש  ל  ינּו   ת  את ע  ר ַחט ֶׁ֔ ֶׁ֥ ְלנּו ֲאש  ר נֹוַאָ֖ ֶׁ֥ ֹֽאנּו וֲַאש  ט   :ח 
ֶׁ֥א( יב) י ַאל־נ  ת ְתִהָ֖ ָׂ֑ ר ַכמ  ֶׁ֤ ם ְבצ אתֹו   ֲאש  ח  ֵּ֣ ר  ֹו מ  ל ִאמֶׁ֔ ָ֖ י וַי ָאכ  רֹו ֲחִצֶׁ֥ ֹֽ  :ְבש 
ק( יג) ה וַיְִצַעֵּ֣ ק מֹש ֶׁ֔ ל־יְקֹו ָ֖ ר א  ָֹׂ֑ אמ ֛א לק ל  א נ  ֶׁ֥ א ְרפ  ָ֖ ֹּֽה נ   :ל 

 

 ג פרק דברים
ן( כג) ְתַחַנָ֖ ל־יְקֹו ָׂ֑ק)משה(  ו א  ת א  ֶׁ֥ ע  וא ב  ר ַהִהָ֖ ֹֹֽ אמ  :ל 
ה ה' אלקים( כד) ֶׁ֤ ֹות ַהִֹֽחל ֹות    ַאת  ֹֽת־ַעְבְדךֶׁ֔  ְלַהְראֵּ֣ ת־ג ְדְלךֶׁ֔  א  ת־י ְדךָ֖  א ֹּ֨ ה וְא  ָׂ֑ ר ַהֲחז ק  ֶׁ֤  ִמי־קל  ֲאש 

יִם ַמֵּ֣ ץ ַבש  ר  א ֶׁ֔ ה ּוב  ֶׁ֥ ר־יֲַעש  יך ֲאש  ָ֖ ֹֽך ְכַמֲעש   :וְִכְגבּורֹת 
א( כה) ה־נ ֶ֗ ְעְבר  ה   א  ְרא  ץ וְא  ר  ֵּ֣ א  ת־ה  ה א  ר ַהטֹוב ֶׁ֔ ָ֖ ר ֲאש  ב  ֵּ֣ ן ְבע  ָׂ֑ ר ַהיְַרד  ֶׁ֥ ה  ה ַה֛טֹוב ה  ָ֖ ֹֹֽן ַהז  נ  :וְַהְלב 

and therefore the word must be being used differently within this context.3  

Gimel.  

1. From the discussion that immediately precedes Moshe raising the issue of succession, i.e., 

that Moshe is to climb Mt. Avarim in preparation for his death, obviously the experience of 

the daughters of Tzelophchad alone was insufficient for him to consider who is to succeed 

him. As long as he was in charge, regardless of the Decree that was hanging over his head, 

he did not concern himself with whom would come afterwards. Furthermore, it is possible 

that he was counting on the Decree being either changed or rescinded entirely in order for 

him to in fact enter the land. Only once he is confronted with his impending demise, and he 

“gets his arms around” the fact that the people might be leaderless as they enter Canaan , 

then in light of what happened with Benot Tzelophchad, he makes a “pitch” for his own 

children.  

 This is comparable to the case of Avraham mentioned earlier in the reference in fn. 1. 

Only when confronted with the reality that Yitchak could have died, does he combine this 

stark reality with the information that his brother had a daughter born to him.  

2. The following differences can be detected between RaShI’s source in BaMidbar Rabba, and 

his presentation of the same idea: 

a. The Midrash contains a criticism of Moshe’s children, which RaShI omits. RaShI wishes to 

explain the justification for God’s choice rather than a rejection of Moshe’s choice. 

b. The Midrash includes an enumerated description of Yehoshua’s actions, whereas RaShI 

includes them under a single rubric: “that he never left the Tent (of Meeting)”. The 

Midrash includes not only the fact that Yehoshua was always to be found “on duty,” but 

also i) Y. have honor to M.; ii) he would come early and stay late to all of Moshe’s 

meetings; iii) he would arrange the benches and put up the hangings. The Midrash 

suggests that the reward due to Yehoshua was cumulative rather than for a single 

outstanding quality.  

                                                           
3 A similar issue regards the use of the word “Na,” typically translated as “now,” i.e., something ought to be done 
immediately, or “please”, i.e., a term connoting pleading and even desparation. While usually human beings direct 
such language at God, there are also contexts where the opposite is the case. E.g.,  

  ד פרק שמות
ר  ( ו) ק וַיֹאמ  ֹו יְקֹו ֹּ֨ ֹוד לָ֜ א־ עֶ֗ ֹֽב  אה  ֶׁ֤ ְֹֽדך   נ  ך י  יק ֶׁ֔ א ְבח  ֶׁ֥ ֹו וַי ב  ֹו י דָ֖ יקָׂ֑ ּה ְבח  ֹוִצא ֶׁ֔ ֶׁ֥ה וַיֵּ֣ ֹו וְִהנ  ַעת י דָ֖ ג ְמצַֹרֶׁ֥ ל  ֹֽ  :ַכש 

  יא פרק שם
ר־( ב) אַדב  ָ֖ ֵּ֣יְבָאזְ נ  ם נ  ָׂ֑ ע  יש׀ וְיְִשֲא֞לּו ה  ת ִאֵּ֣ ֵּ֣ א  הּו מ  ע ֶ֗ ה   ר  ת וְִאש  ֵּ֣ א  ּה מ  ף ְרעּות ֶׁ֔ ס  ָ֖ י־כ  י ְכל  ֶׁ֥ ֹֽב ּוְכל   :ז ה 

Imagining God “Pleading” so to speak with human beings is deeply counter-intuitive. 
 



c. The Midrash attributes to Yehoshua the quality of serving Moshe “with all of his 

strength”, a qualitative consideration omitted by RaShI. According to the Midrash, it was 

a matter of not only what Yehoshua did, but also how he did it. RaShI appears to support 

the contention attributed to Woody Allen: “95% of life is about showing up 

Daled.  

In the case of the seventy sages, the intention was that they would assist Moshe, but he 

would remain in charge. And if that was the case, it is obvious that he could not afford a 

diminution of any of his powers or abilities. However, with respect to Yehoshua, Moshe was 

leaving his post and therefore it would not be of consequence if he would “lose” some of his 

abilities in the process. Consequently the metaphor is one of emptying Moshe, rather than 

simply sharing the Divine Spirit with which he was invested.  

Heh.  

1. RaShI does not define the meaning of “Lecha” in BaMidbar 27 as he does in Beraishit 12 

because if Moshe is to die, there is no benefit that we can speak of accruing to him as a 

result of the choice of his successor.  

2.   

 ס"ק ת' יח קפסו כז פרק במדבר חכמים שפתי
 לך ל"הל לא לעיל י"שפירש כמו גדולתו בניו שיירשו היה משה שבקשת כיון י"לרש דקשה נראה ...ולי

 ':וכו לך הבדוק ומתרץ ליתא וזה יהושע על היה במחשבתו בקשתו תחלת כאלו המורה

In other words, Moshe already asked for something that was meaningful to him on a 

personal level, i.e., that his own offspring succeed him. One’s child is in many ways like 

oneself, and therefore it would be indirectly as if Moshe would continue to lead the 

people. HaShem Responds that by choosing someone who has earned the position, this is a 

better tribute to Moshe. This give-and-take is reminiscent of the comment that one’s Tora 

students are at least as much, if not even more, considered one’s “children” than one’s 

biological offspring: 

RaShI on BaMidbar 3:1 (1 Now these are the generations of Aharon and Moshe in the 

day that the Lord Spoke with Moshe in Mount Sinai. 2 And these are the names 

of the sons of Aharon: Nadav the first-born, and Avihu, Eleazar, and Itamar.) 

d.h. VeEileh Toldot Aharon U’Moshe 

But the only children that are mentioned are the children of Aharon (and not 

those of Moshe). And they are referred to as “the generations of Moshe” (as 

well). Because he (Moshe) taught them Tora, the Tora is teaching that whomever 

teaches another’s child Tora, the verse considers it as if he has given birth to him.  

d.h. BeYom Diber HaShem Et Moshe 

These become his offspring because he taught them what he had learned from 

God. 

  Vav.  

In Sefer Shemot, a source that supports the contention that additional wisdom takes hold 

only where a modicum of wisdom already exists is what is said regarding Betzalel and his 

assistants charged with constructing the Mishkan: 

Shemot 36:1-2 

1 And Betzalel and Oholiav shall work, and every wise-hearted man, in whom the Lord 

hath Put wisdom and understanding to know how to work all the work for the service 



of the Sanctuary, according to all that the Lord hath Commanded. 2 And Moshe called 

Betzalel and Oholiav, and every wise-hearted man, in whose heart the Lord had Put 

wisdom, even every one whose heart stirred him up to come unto the work to do it. 

(MaLBIM’s idea parallels the paradigm of blessing constituting additions to already existing 

substances or qualities, as in:  

  I Melachim 17:8-16 

8 And the Word of the Lord Came unto him, Saying: 9 “Arise, get thee to Tzarefat, 

which belongeth to Tzidon, and dwell there; behold, I have Commanded a widow there 

to sustain thee.” 10 So he arose and went to Tzarefat; and when he came to the gate of 

the city, behold, a widow was there gathering sticks; and he called to her, and said: 

“Fetch me, I pray thee, a little water in a vessel, that I may drink.” 11 And as she was 

going to fetch it, he called to her, and said: “Bring me, I pray thee, a morsel of bread in 

thy hand.” 12 And she said: 'As the Lord thy God Liveth, I have not a cake, only a 

handful of meal in the jar, and a little oil in the cruse; and, behold, I am gathering two 

sticks, that I may go in and dress it for me and my son, that we may eat it, and die.” 13 

And Eliyahu said unto her: “Fear not; go and do as thou hast said; but make me thereof 

a little cake first, and bring it forth unto me, and afterward make for thee and for thy 

son. 14 For thus Saith the Lord, the God of Israel: ‘The jar of meal shall not be spent, 

neither shall the cruse of oil fail, until the day that the Lord Sendeth rain upon the 

land.'” 15 And she went and did according to the saying of Eliyahu; and she, and he, 

and her house, did eat many days. 16 The jar of meal was not spent, neither did the 

cruse of oil fail, according to the Word of the Lord, which He spoke by Eliyahu. 

II Kings 4:1-7 

1 Now there cried a certain woman of the wives of the sons of the prophets unto 

Elisha, saying: “Thy servant my husband is dead; and thou knowest that thy servant did 

fear the Lord; and the creditor is come to take unto him my two children to be 

bondmen.” 2 And Elisha said unto her: “What shall I do for thee? Tell me; what hast 

thou in the house?” And she said: “Thy handmaid hath not anything in the house, save 

a pot of oil.” 3 Then he said: “Go, borrow thee vessels abroad of all thy neighbors, even 

empty vessels; borrow not a few. 4 And thou shalt go in, and shut the door upon thee 

and upon thy sons, and pour out into all those vessels; and thou shalt set aside that 

which is full.” 5 So she went from him, and shut the door upon her and upon her sons; 

they brought the vessels to her, and she poured out. 6 And it came to pass, when the 

vessels were full, that she said unto her son: “Bring me yet a vessel.” And he said unto 

her: “There is not a vessel more.” And the oil stayed. 7 Then she came and told the 

man of God. And he said: “Go, sell the oil, and pay thy debt, and live thou and thy sons 

of the rest.”) 

Zayin.  

1. Sephorno—a practical matter of the people getting accustomed to Yehoshua’s elevated 

status. He should be given responsibilities that will allow the people to see that he is due 

honor and respect.  



Yitzchak Reggio4—transmit to Yehoshua the inner sense of self-confidence that will radiate 

outwards and cause the people to be impressed.  

(Ibn Ezra explains that the reason why HaShem Orchestrated that Moshe spend his 

formative years in Pharoah’s palace was in order that he be able to know what it feels 

like to be a leader, and thereby be able to assume the leadership of the Jewish people: 

 וכו' הצפינו ק"צדי ונדגש ד"ה ג פסוק ב פרק שמות עזרא אבן

 שיגדל זה השם סבב אולי. עלילות נתכנו לבד ולו, בסודו לעמוד יוכל ומי, עמקו השם ומחשבות…

 שפלה תהיה ולא, והרגילות הלימוד בדרך העליונה מדרגה על נפשו להיות המלכות בבית משה

 מדין בנות והושיע. חמס עשה שהוא בעבור המצרי שהרג, תראה הלא. עבדים בבית להיות ורגילה

 בין גדל היה אלו כי, אחר דבר ועוד. שדלו מהמים צאנן להשקות חמס עושים שהיו בעבור, מהרועים

' ישעי) קמלו וסוף קנה כמו. בסוף. מהם כאחד יחשבוהו כי, ממנו יראים היו לא, מנעוריו ויכירוהו אחיו

 ):היאור מן צמח והוא(, ו, יט

2. Sephorno—Moshe “gives” Yehoshua “Hod” by assigning him jobs that will elicit honor on 

the part of the people. 

Yitchak Reggio--   “      “            “               “     by placing his hand on Yehoshua’s head in the 

presence of the people and appoints him the leader going forward.  

Chet.  

The Gemora draws the conclusion that a teacher is never jealous of his student from the 

Order that God Gives, compared with how Moshe carries out the Order: 

BaMidbar 27:18, 23.  

18 And the Lord Said unto Moshe: “Take thee Yehoshua the son of Nun, a man in whom 

is spirit, and lay thy hand upon him.” 

23 And he laid his hands upon him, and gave him a charge, as the Lord Spoke by the 

hand of Moshe. 

Moshe goes further than Ordered by HaShem, and instead of placing a single hand on 

Yehoshua, he places both hands on his student’s and successor’s head. 

                                                           
  1784)-(1855 ר' יצחק שמואל רגיו )יש"ר(, איטליה4 

שקרא להרחבת ההשכלה באיטליה ובעידודו נפתח שם בית מדרש לרבנים המשלב לימודים כלליים עם  רב ואיש מדע,
ירוש חדשני לפ מנדלסוןמפעלו של  -השתתף בכתיבת "הביאור" מחקרי והוא-עיסוקו בתנ"ך היה ביקורתי .לימודים תורניים

בשל כך )ובשל עמדותיו הליברליות( הוא נתפס בעיני חלק  .לתורה, במסגרתו שקד גם על תרגום התנ"ך לשפות אירופאיות
שימש כרב קהילה במשך  .פרסם אגרת התנצלות המבהירה את השקפתו כדי לזכות שוב בלגיטימיות מרבני אירופה כרפורמי.

התורה והפילוסופיה" בו הוא מציג את גישתו המשלבת אשר זכתה לביקורת " :מאמריובין ספריו ו .עשור )במקום אביו שנפטר(
אגרות " .אוסף חידושים -ילקוט יש"ר"" .מאמר תורה מן השמים" ו"ספר תורת אלהים" בהקדמה לפירושו לתורה" .נוקבת
 ."יש"ר
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