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Tzedaka: Unit 4 

Nevi’im  

  מה פרק ישעיהו
י( יח) ִּ֣ ה כ  ק וָק כ ִּ֣ א  ָאַָֽמר־י ְ֠ ֵ֨ י ם ּבֹור  ּוא ַהָשַמַ֜ ר  יםקָהֱאֹל הִּ֣ ֶרץ י צ ֵ֨ ּוא ו ע ָשה   ָהָאָ֤ ה הִּ֣ ֹונ נָָ֔  כָֽ

הּו ה ֹלא־ת ֹ֥ ָרָאָ֖ ֶבת   ב  ה ָלֶשִּ֣ ֹ֥י    י ָצָרָ֑ ק ֲאנ  ין י ק ָוָ֖ ֹ֥ ֹוד ו א   :עָֽ

 

Yeshayahu 45:18 

For thus Saith the LORD    Who Created the heavens, He Is God;  

Who Formed the earth and Made it,   He Established it, He Created it not a waste,  

He Formed it to be inhabited:    I Am the LORD, and there is none else. 

 

 ד'"ה כי כה אמר ה'  ם"מלבי
 אז כי, תהו הארץ שהיתה בריאתה בתחלת כמו תהו שתשאר רצה לא, ”בראה תהו לא כי”...

 לשבת רק, בה שהוסיף התקונים שהם והעשיה היצירה צריך היה ולא, לבד הבריאה די היה

 בני ישוב עליה שיהיה לשבת היה כונתו שעקר מעיד זה צורתה לתקן והוסיף שיצרה מה, יצרה

 כל בה שימצאו א"ב ולתועלת הישוב לצורך בתקונה ביחוד הארץ על השגיח איך ומבואר, אדם

 ...ידם חיית

MaLBIM,1 d.h. Ki Koh Amar HaShem 

...”He Created it not a waste”—He did not Wish for it to remain as a wasteland, as it had 

been at the beginning of Creation when it was a land that was wasted,2 because at that 

point the Creation was sufficient unto itself, and there was no need for (additional) 

formation and fabrication, which constituted the improvements that He Added to it (the 

Creation); “He Formed it to be inhabited”—the fact that He Formed it and continued to 

Improve its form attests that the essence of His Intent was “inhabitation,” i.e., that 

there be upon it a habitation of human beings. It is explained how He Exercised special 

Supervision especially with respect to the earth by improving it for the sake of its being 

inhabited for the benefit of human beings so that they would find within it all manner of 

things that would contribute to their lives.  

 

  רעים דם על לעמוד שלא רלז מצוה החינוך ספר
, צד בשום להצילו יכולת לנו ויהיה והאבידה המיתה בסכנת כשנראהו מישראל נפש מלהציל נמנע שלא

 את לרואה מנין, תניא"[ א"ע ג"ע] בסנהדרין ואמרינן ”.רעך דם על תעמוד לא“[ ז"ט, ט"י ויקרא] שנאמר

 תעמוד לא' שנאמר ?בנפשו להצילו חייב שהוא עליו באים ליסטים או גוררתו חיה או בנהר שטובע חבירו

  ".חייב אגירי נמי ואגיר מיטרח אלא, דמחייב בנפשיה אצוליה מיבעיא ולא '.רעך דם על
, בספרא הוא וכן. ממונו חבירו יאבד שלא כדי, עדות לכבוש שלא זו באזהרה לברכה זכרונם כללו ועוד

 ראיתו שאם ומנין '.רעך דם על תעמוד לא' שנאמר ?עליה לשתוק רשאי שאינו עדות לו נודע שאם מנין"

 דם על תעמוד לא' שנאמר ?בנפשו להצילו חייב שאתה להורגו חבירו אחר לרודף ומנין'. וכו בנהר טובע

  '"'.וגו רעך

                                                           
1 Meïr Leibush ben Yehiel Michel Wisser (March 7, 1809 – September 18, 1879), better known by the acronym 
Malbim (Hebrew: מלבי"ם), was a rabbi, master of Hebrew grammar, and Bible commentator... 
https://en.wikipedia.org/wiki/Malbim  
2 Beraishit 1:2 
 Now the earth was unformed and void, and darkness was upon the face of the deep; and the Spirit of God 
 Hovered over the face of the waters. 

https://en.wikipedia.org/wiki/Acronym
https://en.wikipedia.org/wiki/Hebrew_language
https://en.wikipedia.org/wiki/Rabbi
https://en.wikipedia.org/wiki/Hebrew_grammar
https://en.wikipedia.org/wiki/Meforshim
https://en.wikipedia.org/wiki/Malbim
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 חפץ לקוה, בכך העולם ויתיישב, אותו יציל חבירו כן חבירו את האחד שיציל כמו כי, ידוע זו מצוה שורש

 ...".יצרה לשבת כי" ,בישובו

Sefer HaChinuch,3 Mitzva #237 “Do not ‘stand’ on the blood of friends” 

 That one should not avoid saving the life of another Jew when he appears to be 

in mortal danger, and we have the ability to save him in some way, as it is said, (VaYikra 

19:16) “Thou shalt not go up and down as a talebearer among thy people; neither shalt 

thou stand idly by the blood of thy neighbor: I Am the Lord.” And we say in Sanhedrin 

73a, “It is taught in a Baraita: From where do we know that if one sees another 

drowning in a river or an animal is dragging him away or bandits are attacking him, that 

you are supposed to save him ‘by his soul’?4 As it is said, (VaYikra 19:16) ‘…Neither shall 

thou stand idly by the blood of thy neighbor…’ And it goes without saying that to save 

his soul, one is obligated to do, but even to trouble oneself and hire others (where 

necessary) one is obligated.” Furthermore, the Rabbis of Blessed Memory included in 

the definition of this obligation that one is not permitted to suppress testimony (if he 

could provide it) so that another not lose money (i.e., if by participating in a trial as a 

witness, it would allow another to win his case and either be repaid, be given 

compensation or receive a financial settlement, there is an obligation for this individual 

to come forward). So is written in Sifra: “From where do we derive if one possesses 

information on behalf of another whereby he could testify, that he is not to remain 

silent As it is said, ‘Neither shall thou stand idly by the blood of thy neighbor...’… 

And the basis of this Commandment is known, because if one is prepared to save 

another, the other will be prepared to save him, and in this way the world will be 

inhabited, and God Desires its inhabitation, (Yeshayahu 45:18) “He Formed it to be 

inhabited.” 

 

Questions for thought and discussion: 
1. If as the prophet states, God is “Interested” in the inhabitation of the world, what sort of 

activities, not only religious ones per se, could be considered in keeping with such an over-all 
objective?  

2. The Chinuch cites among the fulfillments of VaYikra 19:16 not only saving another’s life, but also 
protecting his financial interests, and by extension property. How might Tzedaka also be viewed 
as a means of fulfilling this particular Commandment? 

 

Practical Applications of the sources: 

1. The Chinuch includes the phrase “Nefesh MiYisrael” (a Jewish soul) in his formulation. This is 

probably the manner in which he understands the word “Reiacha” in the verse in question, 

                                                           
3 The Sefer Ha-Chinuch (Hebrew: ספר החינוך, "Book of Education"), often simply "the Chinuch" is a work which 
systematically discusses the 613 commandments of the Tora. It was published anonymously in 13th century Spain. 
The work's enumeration of the Commandments (Hebrew: Mitzvot; sing. Mitzva) is based upon Maimonides' 
system of counting as per his Sefer HaMitzvot; each is listed according to its appearance in the weekly Tora portion 
and the work is structured correspondingly... https://en.wikipedia.org/wiki/Sefer_ha-Chinuch  
4 This is an ambiguous phrase (although “BeNafsho” appears in the verse as a single word, it is a contraction of two 
words—“by means of” and “his soul”). “His soul” could refer 1) to the victim who is in danger of losing his life; 2) to 
the rescuer who is enjoined to risk his life; and/or in the case of bandits, 3) to the perpetrator who can be even 
killed if that is the only means for saving the victim, under the rubric of “Rodef.” 

https://en.wikipedia.org/wiki/Hebrew_language
https://en.wikipedia.org/wiki/613_mitzvot
https://en.wikipedia.org/wiki/Torah
https://en.wikipedia.org/wiki/Spain
https://en.wikipedia.org/wiki/Hebrew_language
https://en.wikipedia.org/wiki/Mitzvah
https://en.wikipedia.org/wiki/Maimonides
https://en.wikipedia.org/wiki/Sefer_Hamitzvot
https://en.wikipedia.org/wiki/Weekly_Torah_portion
https://en.wikipedia.org/wiki/Sefer_ha-Chinuch
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rendering the verse rather particularistic in nature. However, when the author provides a reason 

for this Mitzva, he cites Yeshayahu 45:18, a markedly universalistic idea, i.e., inhabiting the 

world will not be accomplished exclusively by Jews! Perhaps we could explain this apparent 

contradiction by distinguishing between the Chova (obligation) of the Mitzva, as opposed to a 

Kiyum or fulfillment of the Tora’s Commandment. What sort of actions vis-à-vis not only Jews, 

but even non-Jews would constitute such a fulfillment of this Kiyum? 

2. What have you practically done to further either both or at least one of the verses appearing in 

Yeshayahu 45:18 and VaYikra 19:16? 

 


