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VaYelech 5724 “Moshe and Yehoshua” http://www.nechama.org.il/cgi-

bin/pagePrintMode.pl?Id=299&Guidance=1  

  לא פרק דברים
ֵֶּ֖לְך( א) ה ַוי  ר ֹמֶשֶׁ֑ ֵּ֛ ים ַוְיַדב  ִ֥ ֶלה ֶאת־ַהְדָבר  ֵּ֖ ל ָהא  ֵֽ ְשָרא   :ֶאל־ָכל־י 
אֶמר( ב) ֹֹּ֣ ם ַוי ֶהֶ֗ ָאה   ֲאל  ים ֶבן־מ  ִ֨ י   ָשָנָ֤ה ְוֶעְשר  ֹום ָאֹנכ  ל ַהיּ֔ ֹוד לֹא־אּוַכִ֥ את עֵּ֖ ֹּ֣ ֹוא ָלצ  יֹקָוק   ְוָלבֶׁ֑ ר ַוֵֽ י ָאַמֹּ֣ ַלּ֔ א א  ִֹ֥ ר ל ן ַתֲעֹבֵּ֖ ִ֥  ֶאת־ַהַיְרד 

ה  :ַהֶזֵֽ
ק( ג) ּוא׀ יָךקֱאֹל ְיֹקָוִ֨ ר הֹּ֣ ֹּ֣ יָך ֹעב  יד ְלָפֶנֶ֗ ּוא־ַיְשמ ִ֞ ִ֥ם הֵֽ ֶלה ֶאת־ַהּגֹוי  ֵּ֛ ְלָפֶנֵּ֖יָך ָהא  ם מ  ְשָתֶׁ֑ יר  ֵֽ עַ  ו  ר ֚הּוא ְיהֹוש ֶ֗ ֹּ֣ יָך ֹעב  ר ְלָפֶנּ֔ ר ַכֲאֶשֵּ֖ ֶבִ֥  ד 

 :ְיֹקָוֵֽק
ה( ד) ם ְיֹקָוק   ְוָעָשָ֤ ר ָלֶהּ֔ ה ַכֲאֶשֹּ֣ ֹון ָעָשֶ֗ יחִ֥ ֹוג ְלס  י ּוְלעֵּ֛ ִ֥ י ַמְלכ  ֵּ֖ ם ָהֱאֹמר  ר ּוְלַאְרָצֶׁ֑ יד ֲאֶשִ֥ ֵּ֖ ְשמ  ם ה   :ֹאָתֵֽ
י ְיֹקָוֵּ֖ק ּוְנָתָנִ֥ם( ה) ְפנ  ם ֶכֶׁ֑םל  יֶתֹּ֣ ם ַוֲעש  ה ָלֶהּ֔ ְצָוּ֔ ר ְכָכל־ַהמ  י ֲאֶשִ֥ ית  ֵּ֖ ּו  ם צ   :ֶאְתֶכֵֽ
ּו( ו) ְזקֹּ֣ ּו ח  ְמצּ֔ ּו ְוא  יְראִ֥ ֵֽ ּו ַאל־ת  ם ְוַאל־ַתַעְרצֵּ֖ יֶהֶׁ֑ ְפנ  י׀ מ  ֹּ֣ ְך ֚הּוא יָךקֱאֹל ְיֹקָוֹּ֣ק כ  ֹּ֣ ְך ַהֹהל  ָמּ֔ א ע  ִֹ֥ א ַיְרְפָךֵּ֖  ל ִֹ֥ ךָ  ְול  פ :ַיַעְזֶבֵֽ
 

א( ז) ְקָרִ֨ ה ַוי  עַ  ֹמֶשֶׁ֜ יהֹוש ֶ֗ ֵֽ אֶמר ל  ִֹ֨ יו ַוי ָלֶׁ֜ ֹּ֣י א  ינ  ל ְלע  ְשָרא ֵ֘ י ֶוֱאָמץ   ֲחַזֹּ֣ק ָכל־י  ֹּ֣ ה כ  ם ָתבֹוא   ַאָתֶ֗ ה ֶאת־ָהָעֹּ֣ ֶרץ ֶאל־ ַהֶזּ֔ ר ָהָאָ֕ ע ֲאֶשִ֨ ְשַבַּ֧  נ 

ם ְיֹקָוֵּ֛ק ת ַלֲאֹבָתֵּ֖ ֹּ֣ ם ָלת  ה ָלֶהֶׁ֑ ָנה ְוַאָתֵּ֖ יֶלִ֥ ם ַתְנח   :אֹוָתֵֽ
ק( ח) יֹקָוִ֞ ּוא׀ ַוֵֽ ֹּ֣  הֹּ֣ יָך ְךַהֹהל  ְהֶיֹּ֣ה ֚הּוא ְלָפֶנֶ֗ ְך י  ָמּ֔ א ע  ִֹ֥ א ַיְרְפָךֵּ֖  ל ֹֹּ֣ ךָ  ְול ַעְזֶבֶׁ֑ א ַיֵֽ ִֹ֥ א ל יָרֵּ֖ א ת  ִֹ֥ ת ְול ָחֵֽ  :ת 

Alef.  

1.    Moshe to the people:  

 a. (3) “Avor Lefanecha” re both HaShem and Yehoshua 

 a’. (6) “HaHolech Imach” re HaShem 

 b. (3) “V’Yirashtam” re HaShem 

 c. (6) “Chizku VeImtzu, Al Tirau VeAl TeArtzu” 

 Moshe to Yehoshua:  

 a. (8) “HaHolech Lefanecha, Hu Yihye Imach” re HaShem 

 b. (7) “Tanchilena” re Yehoshua 

 c. (7) “Chazak VeEmatz” 

 c’. (8) “Lo Yarpecha VeLo Ya’azveka, Lo Tira VeLo Teichat” 

 

a. HaEmek Davar defines “Avor Lefanecha” as indicating that right before the event will 

begin, HaShem will Be with the people. Applying it in this case, right before they are going 

to enter the land of Canaan, HaShem will Be Entering with them to Protect them.  

 While to Yehoshua, Moshe does not use that language, the combination of “HaHolech 

Lefanecha” with “Hu Yihye Imach” would appear to make the same point, i.e., had it only 

said “HaHolech Lefanecha” then I could have understood that HaShem will Begin well 

prior to when you are ready. However, by adding “Hu Yihye Imach”, the immediacy of 

“Avor Lefanecha” would seem to be achieved.  

 Then again, it is possible that the second phrase is simply to reiterate the implication of 

the first, maintaining a distinction even when the two are combined from v. 3, “Avor 

Lefanecha.” 

b. HaShem will make it possible for the people to take over the land—“V’Yirashtem.” 

Yehoshua is charged with the responsibility of actually enabling the people to come into 

possession of the land via leaTding them in battle—“Tanchilena.” 

c. HaEmek Davar notes that “Teartzu” connotes breaking physical ranks during battle, while 

“Teichat” is defined as being internally afraid of what will happen during the fight. 

Applying such a distinction to the verses at hand, would mean that the people are 
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instructed to stick together in the divisions that have been assigned them when they go 

into battle; Yehoshua, in order to lead them properly, is not addressed in terms of the 

battle design, but rather his and the people’s morale, i.e., that they should trust in 

HaShem and therefore not be afraid.  

2.    

  א פרק יהושע
ֹוא( ט) יָך   ֲהלָ֤ ית   ּו  ץ ֲחַזֹּ֣ק צ  ץ ֶוֱאָמּ֔ ל־ַתֲעֹרֵּ֖ ת ַאֵֽ ָחֶׁ֑ י ְוַאל־ת  ָ֤ ְמָך   כ  ל יָךקֱאֹל ְיֹקָוֹּ֣ק ע  ְך רֲאֶשִ֥  ְבֹכֵּ֖ ֵֽ ל   :ת 

 According to HaEmek Davar, since “Ta’arotz” is associated with the physical aspect of the 

battle, and this had not been addressed to Yehoshua by Moshe in Devarim 31:8, as the time 

for the fight against Yericho drew near, Yehoshua not only had to be personally courageous, 

but had to assure that he would lead the Jews into battle in an organized fashion, as 

opposed to as simply a rabble. 

3.   From this question, it would appear that Nechama read the contrast between v. 3 and 8 as a 

different type of relationship with God vis-à-vis the respective leadership of Moshe and 

Yehoshua. For the former, HaShem would directly Be Involved immediately before an event 

would take place; re the latter, HaShem would Set out well before the people were ready to 

assure success in achieving the ultimate goal.  

4.    

  לא פרק דברים
ו( כג) עַ  ַוְיַצִ֞ ֹּ֣ ּון ֶאת־ְיהֹוש  ן־נֶ֗ ֱאָמץ   ֲחַזֹּ֣ק ַויֹאֶמרֵ֘  ב  י ֶוֵֽ ֹּ֣ ה כ  יא   ַאָתֶ֗ ֹּ֣י ָתב  ל ֶאת־ְבנ  ְשָרא ּ֔ ֶרץ י  י ֲאֶשר־ ֶאל־ָהָאֵּ֖ ְעת  ְשַבֹּ֣  נ 

ם י ָלֶהֶׁ֑ ֵּ֖ ְהֶיִ֥ה ְוָאֹנכ  ְך ֶאֵֽ ָמֵֽ  :ע 
 Since Moshe couldn’t possibly tell Yehoshua in v. 23 that he would be with him in body—at 

best he would accompany the people in spirit—since Moshe knows that he is to die prior to 

the people’s entering the land of Israel, by the process of elimination, this verse must 

describe HaShem’s Communication with Moshe. RaShI’s comment on v. 6 reinforces this 

idea, when according to the “Davar Acher,” the point is made that there could only be one 

leader for the Jewish people at a time. Consequently, if Yehoshua would lead, by definition 

Moshe could not be there as well.  

5.    Included within the phrase “VeAnochi Ehyeh Imach” is included the idea of “HaHolech 

Lefanecha.” Therefore it does not have to be stated separately. On the other hand, in v. 8, 

“Huh Yihyeh Imach” is needed to clarify the initial statement of “HaHolech Lefanecha.” 

Beit.  

1.   I believe that what Seforno is trying to account for is the superfluity of the word “Ata”. The 

sentence would have made perfectly good sense if that word was omitted. Once it is 

deemed MeYutar, a Derasha can be applied to it.  

 I think that RaShI is reacting to the change in the verb from “Tavo” (you will come) to “Tavi” 

(you will bring). Therefore he interprets either: a) you will bring them even against their will 

and b) since there cannot be two leaders, and I have been decreed to die, you will be the 

one who will bring the people into the land.  

2.    

  ד פרק בראשית
ֹוא( ז) יב   ֲהלָ֤ יט  ם־ת  ת א  ם   ְשא ּ֔ א ְוא  ֹֹּ֣ יב ל יט ּ֔ ַתח ת  את ַלֶפֵּ֖ ץ ַחָטֹּ֣ ֶׁ֑ יָך   ֹרב  ֶלִ֨ ֹו ְוא  ּוָקתּ֔ ה ְתשֹּ֣ ֹו ְוַאָתֵּ֖ ְמָשל־בֵֽ  :ת 

   י"רש
 :עליו תתגבר תרצה אם - בו תמשול ואתה
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The verse could have omitted the word “VeAta” and would then have had the connotation 

that inevitably you will be able to get the best of “Chatat”. By the addition of the word 

“VeAta”, RaShI interprets the phrase as maintaining that it is “Ata”, you and your choices 

which will determine whether or not you will be able to discipline “Chatat”.  

Gimel.  

1.   The two words “Yarpecha” and “Ya’azveka” appear to be synonyms. Therefore, the 

commentaries wish to delineate how each represents an idea in its own right, i.e., either 

perspectives of the same phenomenon, or two separate scenarios.  

2.    RaShI: “Yarpecha”—an inner sense of weakness. 

       “Ya’azveka”—the act of God’s Presence “leaving” from without. 

HaEmek Davar: “Yarpecha”—when the Jews are worthy, God will not Abandon them in the 

least.  

                              “Ya’azveka”—when the Jews are unworthy, although they deserve to be 

abandoned by HaShem, He will not Do so entirely.         


