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Unit 12 Marriage 
Gemora  Aggadic comments reflecting sexual pleasure between marriage partners as not only 

not shameful, but as a virtue. 
 

 תלמוד בבלי מסכת סנהדרין דף ז עמוד א 
 ההוא דהוה קאמר ואזיל: 

 אפותיא דספסירא שכיבן,  -כי רחימתין הוה עזיזא "
 

    1".פוריא בר שיתין גרמידי לא סגי לן -השתא דלא עזיזא רחימתין 
 
 

 אמר רב הונא: 
  :קראי כתיבי"

 
ונועדתי לך שם ודברתי אתך מעל ' (כב:שמות כה)מעיקרא כתיב 

הרי כאן  -ארון תשעה וכפורת טפח ', ותניא: 'הכפרת
  2,'עשרה

 
 
 
 

' ששים והבית אשר בנה המלך שלמה לה' (ב:מלכים א' ו) :וכתיב
  3'אמה ארכו ועשרים רחבו ושלשים אמה קומתו.

 
 
 

  :ולבסוף כתיב
כה אמר ה' השמים כסאי והארץ הדם רגלי ' (א:ישעי' סו)

 4 "'איזה בית אשר תבנו לי וגו'.
 

 
 

 תלמוד בבלי מסכת ברכות דף סב עמוד א 
 רב כהנא על, גנא תותיה פורייה דרב. 

Sanhedrin 7a 
Another used to say:  

"When love was strong, we could have made our bed on a 
sword-blade;  

now that our love has grown weak, a bed of sixty )cubits( is 
not large enough for us.”9  

 

Said R. Huna:  
"This is alluded to in the verses:  

 
Of the former age (when Israel was loyal to God) it is said: 

(Shemot 25:22) ‘And I will meet with thee and speak 
with thee from above the Ark- cover,”   
and further it is taught: “The Ark measured nine hand-
breadths high and the cover one hand-breadth, i.e. ten 
in all.’ 10 

Again it is written: (I Melachim 6:2) ‘As for the House which 
King Solomon built for the Lord, the length thereof was 
three score cubits, the breadth thereof twenty cubits, 
and the height thereof thirty cubits.’11   

 
But of the latter age (when they had forsaken God) it is 

written: (Yeshayahu 66:1) ‘Thus Saith the Lord, The 
Heaven is My Throne and the earth My Footstool. 
Where is the house that ye may build unto Me?’”12 

 

 

Berachot 62a  
R. Kahana once went in and hid under Rav's bed.  

                                                 
1 The implication is that had love between the lovers remained strong, that their close intimacy would have 
appropriately continued.  
2 Despite God’s Absolute Transcendence, He Communicated with Moshe in the Tabernacle from the  relatively low 
height of the Ark cover, i.e., 10 Tefachim off the ground = 40 inches, symbolizing the intimacy between marriage 
partners.  
3 Although the Temple that Shlomo constructed was far larger than the Tabernacle, nevertheless the fact that 
God’s Presence was Imminent, as indicated by the Cloud that took up occupancy within it—see I Melachim 8:10—
demonstrated that something could be constructed that would “Contain” God if He Chose to Allow Himself to be 
contained.  
4 Man is incapable of constructing anything that could actually contain Me, if I Am not Interested in being 
contained, a state of affairs that was caused by the Jewish people’s lack of compliance with God’s Directives.  
9 See fn. 1. 
10 See fn. 2. 
11 See fn. 3.  
12 See fn. 4. 
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 שמעיה דשח ושחק ועשה צרכיו, 

 
 6 "שילא!כדלא שריף תב 5דמי פומיה דאבא"אמר ליה: 

 
  ”פוק, דלאו ארח ארעא. "כהנא, הכא את?"אמר לו: 

 
 7"תורה היא וללמוד אני צריך."אמר לו: 

 

 
 

 תלמוד בבלי מסכת בבא בתרא דף נח עמוד א 
 ר' בנאה הוה קא מציין מערתא, 

 
 

כי מטא למערתא דאברהם, אשכחיה לאליעזר עבד אברהם דקאי קמי 
 בבא. 

 
  "מאי קא עביד אברהם?"א"ל: 

 
He heard him chatting (with his wife) and joking and doing what 

he required.  
He said to him: “One would think that Abba's13 mouth had never 

sipped the dish before!”14  
He said to him: “Kahana, are you here? Go out, because it is rude 

(lit. it is not the way of the land).”   
He replied: “It is a matter of Tora, and I require to learn.”15 

 

 
Bava Batra 58a 
R. Bana'a used to mark out caves (where there were dead 

bodies).   
 
When he came to the cave of Avraham, he found Eliezer the 

servant of Avraham standing at the entrance.  
 
He said to him: “What is Avraham doing?”  

                                                 
5 The student is referring to his teacher as if he was his father, a manifestation of a theme in ChaZaL, one example 
of which is:  

BaMidbar 3:1 
1 Now these are the generations of Aharon and Moshe in the day that the LORD Spoke with Moshe in 
Mount Sinai. 

RaShI s.v. VeEileh Toldot Aharon U’Moshe 
But the text only mentions Aharon’s offspring. Yet they are referred to as Moshe’s children, 
because he taught them Tora. This is to teach that whomever teaches the child of his colleague 
Tora, it is as if he has given birth to him.  

Such an understanding, however, makes what R. Kahana does even more morally challenging, in that he is invading 
the intimate privacy of his figurative “father” to whom is owed even greater levels of respect than someone who 
does not have such standing.  
6 The assumption of such a statement is that while Rav had been married for some time, he and his wife were 
nevertheless reached high levels of ecstasy and enthusiasm with regard to their intimacy, at least from R. Kanana’s 
perspective. 
7 Assuming that this answer is serious, and not simply a defense for someone in a compromising situation, its 
assumption is shocking. Understandably, one models for one’s students by not only formal teaching but also 
“doing”.  Just as one who is engaged in modeling must realize that he is constantly being watched, so too students, 
once they have identified someone worthy of learning from, must take every opportunity to watch all that that 
individual does. This is one of the purposes of the term “Shimush Talmidei Chachamim” (serving scholars), i.e., not 
only to be of physical assistance and emotional support to them, but to be around them so that all that they do 
can be scrutinized and observed in the interests of “learning Tora.” Yet, the anecdote in Berachot 62a begs the 
question as to whether there are any limits to such observations. It is to be understood that every action of one’s 
teacher ought to be subject to your scrutiny? While a person is expected to assume that even in “Chadrei 
Chadarim” (the inner sanctum of rooms) he is Watched by God, must he be alert to the possibility that he is being 
potentially watched by other human beings as well? The fact that R. Kanaha is given the last word in this 
interchange suggests that the Gemora sees him as justified in his research, a rather extreme perspective, to say the 
least! 
13 See fn. 5.  
14 See fn. 6.  
15 See fn. 7.  
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  ”גאני בכנפה דשרה וקא מעיינא ליה ברישיה.“א"ל: 
 

  "בנאה קאי אבבא.'זיל אימא ליה: “ :א"ל
 
 

 8"בהאי עלמא ליכא. ליעול, מידע ידיע דיצר"א"ל: 
 
 

 עייל, עיין ונפק.

 
 
He replied: “He is sleeping in the arms of Sara, and she is looking 

fondly at his head.”  
He said: “Go and tell him that Bana'a is standing at the 

entrance.”  
Said Avraham to him: “Let him enter; it is well known that there 

is no passion in this world.”16   
 
So he went in, surveyed the cave, and came out again. 

 
Questions for thought and discussion: 

1.    The analogy between marital intimacy and God’s Relationship with the Jewish people and 
vice versa, appears a number of times in NaCh, the earliest being in the prophecies of 
Hoshea—see Hoshea 1:2; ff.,  and perhaps the most sustained description in Shir HaShirim 
according to those who understand the poem’s parable as representing such a perspective. 
How does Sanhedrin 7a contribute to the idea that the human relationship serving to shed 
light on the metaphysical relationship, and vice versa? 

2.    Was R. Kahana guilty of disrespecting his teacher17 once the latter instructed him to leave 
his bedroom? Is there any way to justify R. Kahana’s behavior, particularly since the Gemora 
appears to allow him the last word in this anecdote?  

                                                 
8 The Talmud appears to suggest that if a situation could be reached where intimacy is not compromised by 
untoward intentions or passions, then it is eminently pure and should not give cause for embarrassment, even in 
the presence of others. Perhaps this was the state of affairs between Adam and Chava in Gan Eden prior to their 
eating from the Tree of Knowledge of Good and Evil and resultant expulsion.  
16 See fn. 8. 
17 The definition of “Kavod Rav” (respect for one’s teacher):  

RaMBaM, Mishneh Tora, Hilchot Talmud Tora 5:1 
Just as a person is commanded to honor his father and hold him in awe, so, too, is he obligated to honor 
his teacher and hold him in awe. [Indeed, the measure of honor and awe] due one's teacher exceeds that 
due one's father. His father brings him into the life of this world, while his teacher, who teaches him 
wisdom, brings him into the life of the world to come. (Accordingly,) if he saw a lost object belonging to 
his father and one belonging to his teacher, the lost object belonging to his teacher takes precedence. If 
his father and his teacher are both carrying loads, he should relieve his teacher's load, and then his 
father's. If his father and his teacher are held as captives, he should redeem his teacher, and afterwards, 
redeem his father. However, if his father is (also) a Tora sage, he should redeem his father first. 
(Similarly,) if his father is a Tora sage - even if he is not equivalent to his teacher - he should return his lost 
article, and then that belonging to his teacher. There is no greater honor than that due a teacher, and no 
greater awe than that due a teacher. Our Sages declared: "Your fear of your teacher should be equivalent 
to your fear of Heaven." Therefore, they said: Whoever disputes the authority of his teacher is considered 
as if he revolts against the Divine Presence, as implied by BaMidbar 26:9: "...who led a revolt against 
God." Whoever engages in controversy with his teacher is considered as if he engaged in controversy with 
the Divine Presence, as implied  by Ibid. 20:13: "...where the Jews contested with God and where He Was 
Sanctified." Whoever complains against his teacher is considered as if he complains against the Divine 
Presence, as implied by Shemot 16:8: "Your complaints are not against us, but against God." Whoever 
thinks disparagingly of his teacher is considered as if he thought disparagingly of the Divine Presence, as 
implied by BaMidbar 21:5: "And the people spoke out against God and Moshe." 
 

http://www.chabad.org/9954#v9
http://www.chabad.org/9948#v13
http://www.chabad.org/9877#v8
http://www.chabad.org/9949#v5
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3.   If we put aside the lugubrious aspect of the anecdote from Bava Batra 58a, what does it 
suggest regarding not so much the act, as the concept of marital intimacy?  

 
Practical applications of the source:  

1.   While not all of us are privileged to have students per se, many of us have children, who 
watch us intently and try to emulate what we do. Everyone sets important and appropriate 
boundaries with regard to what we allow our children to be privy to regarding intimate 
aspects of our personal lives.  However, sometimes our children see us at moments of 
weakness when we say or do things that do not cast us in the best light from their youthful 
and naïve perspectives. Looking back on such incidents, how should we most constructively 
deal with these sorts of occasions should they occur?  


