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Unit 16 Marriage  

Talmud Two sources that appear to explore extremes of the frequency of marital sexual intimacy and the 

dire effects of disappointing/frustrating one’s partner. The stories appear to constitute polar 

alternatives to the positions reflected in Berachot 22b (see Unit 15). 

  ב עמוד סב דף כתובות מסכת בבלי תלמוד
  1.במחוזא דרבא קמיה שכיח הוה רחומי רב...
 

  2.דכיפורי יומא מעלי כל לביתיה אתי דהוה רגיל הוה
 

  .שמעתא משכתיה חד יומא
 

  ".אתי השתא אתי השתא" .דביתהו מסכיא הוה
 
 

  .אתא לא
  3.מעינה דמעתא אחית דעתה חלש

 
  .באיגרא יתיב הוה

 
 ...נפשיה ונח מתותיה איגרא אפחית

 
 ויתיב אזיל, הוה ינאי' דר חתניה חייא' דר בריה יהודה

  .לביתיה אתי הוה 4שמשי בי וכל, רב בבי
 
 

Ketubot 62b 
… R. Rehumi was frequenting )the school( of Rava 

at Machuza.7   
He used to return home on the Eve of every Day 

of Atonement.8  
On one occasion he was so attracted by his 

subject (that he forgot to return home).  
His wife was expecting (him every moment, 

saying,) “He is coming soon, he is coming 
soon.”  

He did not arrive.  
She became so depressed that tears began to 

flow from her eyes.9  
He was (at that moment) sitting on a roof.  
 
The roof collapsed under him and he was killed...  
 
Yehuda the son of R. Chiya and son-in-law of R. 

Yanai was always spending his time in the 

                                                           
1 This first story in Ketubot serves as the primary text of Ruth Calderon’s initial Kenesset speech when she was a 
Member of Kenesset for the Yeish Atid party following the next-to-last elections. See 
https://www.youtube.com/watch?v=S8nNpTf7tNo  
2 From the context of the discussions on these pages of the Gemora, it is assumed that when he would return, he 
would be intimate with his wife. While this is one of the activities that is prohibited on Yom HaKippurim proper, 
there is no such restriction on Erev Yom HaKippurim. 
3 Apparently a “tipping point” is crossed when internal depression results in external tears:  

Bava Metzia 59a 
Rav said: One should always be heedful of wronging his wife, for since her tears are frequent she is quickly 
hurt. 

4 RaShI interprets this as meaning he would arrive at his home every Erev Shabbat, bringing the story in line with 
the assertion that Tora scholars engage in marital intimacy specifically on Friday evenings. Ohr Zarua  

(Isaac ben Moses of Vienna, also called Isaac Or Zarua or the Riaz, was one of the greatest rabbis of the 
Middle Ages. He was probably born in Bohemia and lived between 1200 and 1270. He attained his fame in 
Vienna and his major work, the halachic guide known as the Or Zarua, was very popular among 
Ashkenazic Jewry. He was a member of the Chassidei Ashkenaz and studied under many scholars, 
including the Ra'avyah, Rabbi Yehudah HaChasid, the Sar mi'Kutzi and Rabbi Elazar Rokeach. He was 
among the teachers of Rabbi Meir of Rothenburg…    
https://en.wikipedia.org/wiki/Isaac_ben_Moses_of_Vienna ) 

understands the phrase as a reference to every evening. 
7 See fn. 1. 
8 See fn. 2.  
9 See fn. 3. 
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 . דנורא עמודא קמיה חזי קא הוה ,אתי הוה וכי
 
 
 
 

  .שמעתא משכתיה חד יומא
 
 

 : ינאי רבי להו אמר, סימנא ההוא חזי דלא כיון
 ביטל לא ,קיים יהודה שאילמלי 5,מטתו כפו"

  ".עונתו
 
 

 .נפשיה ונח 6,השליט מלפני שיוצא כשגגה הואי

school house, but every twilight10 he came 
home.  

Whenever he arrived, the people saw a pillar of 
light moving before him.  

 
Once he was so attracted by his subject of study 

(that he forgot to return home).  
 
Not seeing that sign, R. Yanai said to those 

(around him), “Lower his bed,11 for had 
Yehuda been alive he would not have 
neglected the performance of his marital 
duties.”   

This (remark) was like an error that proceedeth 
from the ruler,12 for (in consequence) 
Yehuda's soul returned to its eternal rest. 

 

Questions for thought and discussion: 

1.    An even greater extreme of self-imposed separation between husband and wife is reflected 

in the iconic story of the relationship between R. Akiva and his wife Rachel:  

Ketubot 62b-63a 

R. Akiva was a shepherd of Ben Kalba Savua.  The latter's daughter, seeing how modest 

and noble (the shepherd) was, said to him, 'Were I to be betrothed to you, would you go 

away to (study at) an academy?” “Yes,” he replied. She was then secretly betrothed to 

him and sent him away. When her father heard (what she had done) he drove her from 

his house and forbade her by a vow to have any benefit from his estate. (R. Akiva) 

departed, and spent twelve years at the academy. When he returned home he brought 

with him twelve thousand disciples. (While in his home town) he heard an old man 

                                                           
5 See Shulchan Aruch, Yoreh De’ah 380:1.  

…The things prohibited to mourners during Shiv'ah are: (1) manual labor or business transactions; (2) 
bathing or anointing the body; (3) wearing shoes or sandals; (4) reading the Torah or studying (the reading 
of the Book of Job or the Lamentations excepted); (5) cohabitation; (6) lying on the bed when it is in its 
usual horizontal position (hence it was necessary to take down the canopy and fold up the lower supports 
so that one end of the bed might touch the ground); (7) washing and preparing garments; (8) cutting the 
hair… http://www.jewishencyclopedia.com/articles/11191-mourning  

6 Kohelet 10:5 
There is an evil which I have seen under the sun, like an error which proceedeth from a ruler: 

Pesikta Zutrata (Lekach Tov) 
For so you find re Yaakov, our father, who said to Lavan, (Berashit 31:32) “With whomever you 
find your god, he will not live” and so it came to pass (unbeknownst to Yaakov, Rachel had stolen 
her father’s Terafim, and due to Yaakov’s pronouncement, died prematurely.) And so the Rabbis 
said, (Berachot 19a) “A person should never open his mouth to Satan (say something 
inadvertently that could have lethal consequences if taken literally).  

10 See fn. 4.  
11 See fn. 5. 
12 See fn. 6.  

http://www.jewishencyclopedia.com/articles/11191-mourning
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saying to her, “How long will you lead the life of a living widowhood?” “If he would 

listen to me,” she replied, “he would spend (in study) another twelve years.”  Said (R. 

Akiva): “It is then with her consent that I am acting,” and he departed again and spent 

another twelve years at the academy. When he finally returned he brought with him 

twenty-four thousand disciples. His wife heard (of his arrival) and went out to meet him, 

when her neighbors said to her, “Borrow some respectable clothes and put them on,” 

she replied, “A righteous man regardeth the life of his beast.”  On approaching him she 

fell upon her face and kissed his feet. His attendants were about to thrust her aside, 

when (R. Akiva) cried to them, “Leave her alone, mine and yours are hers.” Her father, 

on hearing that a great man had come to the town, said, “I shall go to him; perchance he 

will invalidate my vow.” When he came to him (R. Akiva) asked, “Would you have made 

your vow if you had known that he was a great man?” “(Had he known),” the other 

replied, “even one chapter or even one Single Halacha (I would not have made the 

vow)”.  He then said to him, “I am the man.”  The other fell upon his face and kissed his 

feet and also gave him half of his wealth. 

The key difference between this story and the others is the mutual agreement of both 

marriage partners to the arrangement. When, as in the case of the two stories above, one 

individual’s expectations are insensitively disregarded by the other, figurative or even literal 

“death” results.  

But do you think that such an arrangement should even voluntarily be agreed to by both 

parties, given that people and their needs change over time?  

2.    The common denominator in these two stories (as well as the story quoted in Question 1 

above) is that the men were all Tora scholars. Is there something unique and special about 

this category of person? Should the consideration with regard to marital intimacy differ for 

those who are not Tora scholars?  

3.    To what extent can the variations in regularity reflected in these various stories lead to the 

conclusion that if both partners are truly in agreement, and the principle, (Avot 2:12) “R. 

Yose says: “… and all of your actions should be for the Sake of Heaven,” that any and all 

arrangements are acceptable? Discuss.  

  

Practical applications of the source:  

1.     What sort of considerations shared by husband and wife should inform reaching such 

decisions regarding intimate aspects of married life? Should whatever decision reached be 

formally reevaluated periodically? If so, when and how often?  


