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Unit 6 Marriage 
Commentary on Talmud  Is the Mitzva to marry specifically for the purpose of having children?  
 

 מסכת כתובות פרק א סימן יב  1רא"ש
 2)בשעת מעשה קידושין( ?מאי מברכין 

 
ואסר לנו  ,העריות אשר קדשנו במצותיו וצונו על…"

והתיר לנו את הנשואות על ידי חופה  ,את הארוסות
  "ברוך מקדש ישראל וכו' .וקידושין

 
 
 
 
 

  "מקדש ישראל על ידי חופה וקידושין."ונהגו האידנא 
 
 
 
 

  :יש מקשין על נוסח ברכה זו
אשר קדשנו במצותיו וצונו " :למה אין מברכין( 1

  "?לקדש את האשה
 
מצינו ברכה כזאת שמברכין על מה היכן  :ועוד( 2

  ?שאסר לנו הקדוש ברוך הוא
 

ROSh, Tractate Ketubot 1:12 
What blessing is recited (just prior to the fulfillment of the 

Mitzva of Kiddushin)?9 
“…Who has Made us holy through His Commandments, 
and has Commanded us concerning forbidden unions, 
Forbidding us those who are betrothed (by undergoing 
Kiddushin), Permitting us those who are wedded to us 
through the rite of the canopy and sacred covenant of 
marriage (by undergoing Nessuin).10 Blessed Are You, 
Who Sanctifies Israel etc.”11 
 
And they engage in the current practice (of reciting at the 

blessing’s conclusion): “Who Sanctifies His People 
Israel by the rite of the canopy and sacred covenant 
of marriage.” 

 
There are those who ask regarding the text of this blessing:  

1)  Why do we not bless: “Who has Made us holy through 
His Commandments and has Commanded us to 
Sanctify (betroth) a woman”? 

 
2)  Furthermore, where else do we find a blessing like this 

where we bless regarding something that God has 
Prohibited us from doing? 

 
 
 
 
 

                                                 
1 Asher ben Jehiel- Ashkenazi (Hebrew: אשר בן יחיאל, or Asher ben Yechiel, sometimes Asheri) (1250 or 1259 – 
1327) was an eminent rabbi and Talmudist best known for his abstract of Talmudic law. He is often referred to as 
Rabbenu Asher, “our Rabbi Asher” or by the Hebrew acronym for this title, the ROSH (Hebrew: רא"ש, literally 
"Head"). His yahrzeit is on the 9 Cheshvan… https://en.wikipedia.org/wiki/Asher_ben_Jehiel  
2 The process of marriage involves two stages: 1) Kiddushin, where the Chatan designates the Kalla as his ultimate 
marriage partner, an arrangement which she indicates that she willingly accepts; however the couple is as yet not 
permitted to live together as man and wife; Nessuin, where the relationship entered into at Kiddushin, is 
completed with all aspects of a husband and wife living together now permitted going forward. In Talmud times, 
an interval of a year typically separated Kiddushin and Nessuin, allowing for each party to properly prepare for the 
marriage relationship. The process has been subsequently compressed, with now both Kiddushin and Nessuin 
taking place within several minutes of one another on a single day. 
9 See fn. 2. 
10 See fn. 2. 
11 The Koren Siddur, trans. R. Jonathan Sacks, Koren Publishers, Jerusalem, 2009, p. 1024. 
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שאסר לנו אבר מן "והלא אין אנו מברכין 
  "!והתיר לנו את השחוט 3החי

 
 
 

  ?בכאן. 4ועוד מה ענין להזכיר עריות (3
 
 
 
 
כיון שמברכין  ,בכאן ”חופה“ועוד מה לנו להזכיר ( 4

  5ברכת ארוסין בבית האירוסין ובלא חופה.
 
 
  ,נ"ל כי ברכה זו אינה ברכה לעשיית המצוהו

  .היינו קיום המצוה 6,”פריה ורביה“כי 
 
 
 
 

e.g., we do not bless “that He has Prohibited us 
from eating the limb of a living animal,12 and 
Permitted us to consume that which has been 
properly ritually slaughtered”! 

 
3) Furthermore, why at this point (within the blessing for 

Kiddushin) is there mention of prohibited sexual 
relationships?13  

 
4) Furthermore, why should at this point mention be 

made of “Chupa” (the wedding canopy), since the 
blessing of Eirussin (another term for Kiddushin) can 
be recited in the house of Eirussin, without using a 
canopy?14 

 
And it appears to me, that this blessing (that precedes the 

marriage ceremony, is not a blessing that precedes the 
performance of a Commandment, because, (granted,) 
“being fruitful and multiplying,”15 is a fulfillment of a 
Commandment.  

                                                 
3 One of the seven Noachide Commandments that Jews are also prohibited from benefiting from. The analogy that 
ROSh is drawing is that just like meat even from Kosher animals is nevertheless prohibited from personal benefit 
for Jews until it is treated ritually, after which it becomes permitted, so too sexual intimacy with another, which 
isn’t intrinsically prohibited for reasons such as adultery or incest, is nevertheless prohibited until a ritual is 
undertaken, after which such interactions are legally permitted.  The ROSh asks: since there is no blessing in the 
former case, why should there be one in the latter?  (ROSh later points out that on ritual slaughter itself, as 
opposed to the state of prohibition prior to such ritual   performance, there is a blessing, and explains why. See 
below.) 
4 The ROSh appears to be asking why with respect to the marriage relationship which is permitted once the proper 
rituals have been undertaken, should objective prohibited sexual relationships, such as those which are a function 
of adultery or incest, be invoked within the context of the blessing that is preceding Kiddushin? 
5 Ketubot 7b 

The Rabbis taught: The benediction of the bridegrooms is said in the house of the bridegroom. 
 RaShI s.v. BeVeit Chatanim 

When she enters the bridal canopy for Nesuin. 
R. Yehuda says: Also in the house of the betrothal… 
 RaShI s.v. Af BeVeit Eirusin 
 When he effects Kiddushin, he recites the Blessing of Eirussin in its entirety.  
Another (Baraita) teaches: The blessing of the bridegrooms is said in the house of the bridegrooms and 

the benediction of betrothal in the house of betrothal. 
6 Beraishit 1:28 

And God Blessed them; and God Said unto them: “Be fruitful, and multiply, and replenish the earth, and 
subdue it; and have dominion over the fish of the sea, and over the fowl of the air, and over every living 
thing that creepeth upon the earth.” 

12 See fn. 3. 
13 See fn. 4.  
14 See fn. 5.  
15 See fn. 6.  
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וקיים פריה ורביה אינו מחוייב לקדש  7,ואם לקח פלגש
  .אשה

 
 
 

( 4וכן  ,עקרה( 3או  ,איילונית( 2 ,זקנה( 1וכן הנושא 
ואין חיוב , מברכין ברכת חתנים ,סריס חמה שנשא

  .מצות פריה ורביה שאין בה קיום ,במצוה זו
 
 
 
 
 
 
 
 

 והילכך לא נתקנה ברכה במצוה זו. 
 
 

כיון אפשר לקיים  ,אף בנושא אשה לשם פריה ורביה
  ,מצות פריה ורביה בלא קידושין

 
 
 
 

 ,שאינו מחוייב לשחוט ולאכול( 1ולא דמי לשחיטה 
  ,ואפ"ה כשהוא שוחט לאכול מברך

 
 

 דהתם אי אפשר לו לאכול בלא שחיטה 
 
 

  ,הכא אפשר לקיים פריה ורביה בלא קידושיןאבל 
 
 

התם אפקיה קרא בלשון ציווי דכתיב ( 2וגם 
  "ואכלת ...וזבחת")דברים יב:כא( 

 
 
 

And if one took a concubine16 and fulfilled “being fruitful and 
multiplying” (by means of conceiving a child with such an 
individual), he would not be obligated to marry a woman 
(who was not a concubine.) 

 
Similarly, one who marries 1) an elderly woman (past child-

bearing), 2) a woman who never developed secondary 
sexual characteristics (and therefore is presumed to be 
unable to conceive a child), or 3) someone who is barren, 
4) the same being true for a man who never developed 
secondary sexual characteristics and married, (in all of 
these cases) one recites the blessing of grooms, yet there 
is no obligation in terms of this particular Commandment 
(of reproducing), because there cannot be a fulfillment of 
the Commandment to be fruitful and multiply.  

 

Therefore a blessing was not legislated for this Mitzva (of 
reproducing.) 

 
Even in the case where one marries a woman specifically 

for the sake of reproducing, since it is possible to fulfill 
the Commandment to reproduce without Kiddushin (as in 
the case of the concubine) (there is no blessing for this 
particular Commandment that is associated with the 
ritual of marriage.) 
 

This is unlike the case of ritual slaughter, 1) for there is no 
obligation to slaughter and eat meat, and nevertheless, 
when he slaughters in order to eat, there is a blessing.  

 
Because there it is impossible for the individual to eat 
meat without ritual slaughter,  
 
But here, it is possible to fulfill being fruitful and 
multiplying without Kiddushin.  
 
Also 2) there, the verse appears in the imperative form, 

as it is written, (Devarim 12:21) “If the place which 
the LORD thy God shall Choose to put His Name 
there be too far from thee, then thou shalt kill of thy 
herd and of thy flock, which the LORD hath Given 

                                                 
7 See https://en.wikipedia.org/wiki/Pilegesh  
Sanhedrin 21a 

What are “wives”, and what are “concubines”?  
— Rav Yehuda said in Rav's name: Wives have Ketuba and Kiddushin (the ritual of marriage); concubines 
have neither. 

16 See fn. 7.  

https://en.wikipedia.org/wiki/Pilegesh
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  "יקח איש כי"אבל הכא כתיב 
 

 
אי אפשר בלא שחיטה הילכך מברכין  ,ועוד דבקדשים

 על כל שחיטה. 
 
 
 
 

וברכה זו נתקנה לתת שבח להקב"ה אשר קדשנו 
וצונו לקדש אשה  ,והבדילנו מן העמים ,יובמצות

  8ולא אחת מן העריות. ,המותרת לנו
 
 
 
 
 
 

והזכירו בו איסור ארוסות והיתר נשואות בחופה 
  ,וקידושין

 
 
 
 

שלא יטעה אדם לומר שהברכה של קידושין נתקנה 
 להתירה לו 

 
 

  "חופה"לכך הזכירו 
 לומר דדוקא ברכת חופה היא המתרת הכלה. 

 
 

  "קידושין"ל "חופה"י הקדימו ולהכי נמ
והתיר לנו את הנשואות על ידי חופה  :לומר

 ברכת הקידושין: שאחר

thee, as I have commanded thee, and thou shalt eat 
within thy gates, after all the desire of thy soul.” 

 

But here it is written (in a conditional form), (Devarim 
24:1) “If a man takes.”   

 
Furthermore, 3) with respect to sacrifices, it is impossible 

to proceed without ritual slaughter. Therefore it was 
legislated that for every slaughter (even outside the 
context of sacrifice) there be a blessing. (There is no 
such overarching context with respect to marriage 
that would engender a blessing for all cases.) 

 

And this blessing (which is not for the fulfillment of a 
Commandment) was established to give praise to the 
Holy One, Blessed Be He, Who Sanctified us with His 
Commandments, and Separated us from the nations, 
and Commanded us to marry a woman who is 
permitted to us, and not one of the prohibited 
relationships.17  

 
And there is mention within the blessing the prohibition 

(against intimacy) regarding those who are (only) 
betrothed to us, and the permission (re intimacy) for 
those married to us via Chuppa and Kiddushin,  

 
so that an individual not err and say, that the blessing 
for Kiddushin (Eirusin) was instituted in order to make 
the woman permitted to him.  
 

For this reason the term “Chuppa” is included, in order to 
say that specifically the blessing of Chuppa (Nesuin) is 
what permits the Kalla (to the Chatan).  
 

And for this reason also the word “Chuppa” precedes 
“Kiddushin”, in order to say: “To permit to us those 
who are married via Chuppa after the recitation of the 
blessing of Nesuin.  

                                                 
8 See fn. 4. 
17 See fn. 8.  
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 משנה תורה,  הלכות אישות, הקדמה  18רמב"ם,
 הלכות אישות. 

 
  :מצותיש בכללן ארבע 

 שתי מצות עשה, ושתי מצות לא תעשה. 
 וזה הוא פרטן: 

 
 
 
 

 . לישא אשה בכתובה וקידושין)א( 
 )ב( שלא תבעל אשה בלא כתובה וקידושין. 

 
 )ג( שלא ימנע שאר כסות ועונה. 

 
  ...)ד( לפרות ולרבות ממנה

  

RaMBaM,19 Mishneh Tora, Hilchot Ishut, Introduction. 
Hilchot Ishut.  
 
There are included (within this topic) four 

Commandments: 
Two positive Commandments and two negative 

Commandments. 
And this is their enumeration: 
 

1) To marry a woman via Ketuba and Kiddushin. 
2) That one not be intimate with a woman outside the 

context of Ketuba and Kiddushin. 
3) That one not withhold shelter, clothing and intimacy 

from one’s wife. 
4) To reproduce with her.  

Questions for thought and discussion: 
1.    How might the disagreement between ROSh and RaMBaM be said to hinge upon the single 

outlier case of the “Pilegesh” (concubine)? Should policy be decided upon based upon an 
exception to the rule or the typical rule itself?  

2.   If according to Beraishit, the formation of the Jewish people depended upon the 
contributions of Pilagshot, i.e., Bilha and Zilpa20—see Beraishit 29:24, 29; 30:3, 9—does 
RaMBaM in the end have such a strong case?  

3.    How does the discussion concerning the intent of the blessing match what Shulchan Aruch 
formulated regarding the purpose of marriage rather than the formulations of Tur and 
RaMA (see Unit 5)? Why when it comes to formulating a blessing, does Shulchan Aruch’s 
approach appear more pertinent that the positions advocated by others? 

  
Practical applications of the sources:  

1.     If the ideal is that a blessing be recited and listened to with maximum Kavana (intent), what 
then should the intent be on the parts of the Chatan and Kalla, as well as the Mesader 
Kiddushin and all those listening and responding Amen  with respect to the Kiddushin 
blessing? 

 

                                                 
18 Moshe ben Maimon (Hebrew: משה בן-מימון), or Mūsā ibn Maymūn (Arabic: موسى بن ميمون), acronymed Rambam 
(/ˈrɑːmbɑːm/; Hebrew: "םרמב  – for "Rabbeinu Moshe Ben Maimon", "Our Rabbi/Teacher Moses Son of Maimon"), 
and Latinized Moses Maimonides (/maɪˈmɒnɪdiːz/ my-MON-i-deez), a preeminent medieval Sephardic Jewish 
philosopher and astronomer, became one of the most prolific and influential Torah scholars and physicians[7][8][9] of 
the Middle Ages. Born in Córdoba (present-day Spain), Almoravid Empire on Passover Eve, 1135 or 1138, he died in 
Egypt on December 12, 1204, whence his body was taken to the lower Galilee and buried in Tiberias. He worked as 
a rabbi, physician, and philosopher in Morocco and Egypt… https://en.wikipedia.org/wiki/Maimonides  
19 See fn. 18.  
20 While Hagar was also assigned such a role by Sara, by virtue of Yishmael not contributing to the development of 
the Jewish people when he is banished, nor for that matter the children of Ketora, who according to some may 
have been Hagar, her role, while potentially significant, practically proved not to be.  
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