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Lech Lecha 5731 "The Promises of the Land to Avraham"  http://www.nechama.org.il/cgi-

bin/pagePrintMode.pl?Id=1423&Guidance=1  

  יב פרק בראשית( 1
א( ז) ָ֤ ר  םֶאל ְיֹקו ק   ַויֵּ ָ֔ אֶמר ־ַאְבר  ֹֹּ֕ ְרֲעךָ֔  ַוי ן ְלַזַ֨ ֵּ֖ ֶרץ ֶאתֵּ ָ֣ א  את ֶאת־ה  ֹֹּ֑ ֶבן ַהז ָ֤ ם   ַוי  חַ  ש  ְזבֵָּ֔ ֵּ֖ק מ  ה ַליֹקו  ְרֶאֶ֥ יו ַהנ  ָֽ ל   :אֵּ

  יג פרק שם( 2
ק( יד) יֹקו ָ֞ ר ַוָֽ ַמָ֣ ם א  ָ֗ י   ֶאל־ַאְבר  ֹוט ַאֲחרֵּ ֶרד־לָ֣ ָֽ פ  ֹו ה  מָ֔ ע  ָֽ א מֵּ ָ֣ ָ֤א ש  יך   נ  יֶנ  ה עֵּ ֹום ּוְראֵָּ֔ קֵּ֖ ן־ַהמ  האֲ  מ  ָ֣ ם ֶשר־ַאת  ֹּ֑ נ ה ש  ֹפֶ֥ ה צ   ו ֶנְֵֶּ֖֖גב 

ה ְדמ  ֶ֥ ה ו קֵּ ָֽמ   :ו י 
י( טו) ִּ֧ ֶרץ כ  ָ֛ א  ל־ה  ה ֶאת־כ  ֶ֥ ה ֲאֶשר־ַאת  ְלַזְרֲעךֵּ֖  ֶאְתֶנֹּ֑נ ה ְלךָ֣  ֹרֶאֵּ֖ ם ּוָֽ ָֽ   :ַעד־עֹול 

י( טז) ֶ֥ ת־ַזְרֲעךֵּ֖  ְוַשְמת  ר ֶאָֽ ֶרץ ַכֲעַפָ֣ ֹּ֑ א  ר׀ ה  ל ֲאֶשָ֣ ם־יּוַכָ֣ יש א  ְמנֹות   א ָ֗ ר ל  ֶרץ ֶאת־ֲעַפָ֣ א ָ֔ ם־ַזְרֲעךֵּ֖  ה  ה ַגָֽ ֶנָֽ מ   :י 
ְך ֚קּום( יז) ָ֣ ְתַהלֵּ ֶרץ ה  א ָ֔ ֵּּ֖ה ב  ְרכ  ּה ְלא  ֹּ֑ ְחב  י ּוְלר  ֶ֥ נ ה ְלךֵּ֖  כ   :ֶאְתֶנָֽ

  טו פרק שם( 3
ֹום( יח) ּוא ַביָ֣ ת ַההָ֗ ַרִּ֧ ָ֛ק כ  ם ְיֹקו  ֵּ֖ ית ֶאת־ַאְבר  ָ֣ ר ְבר  אֹמֹּ֑ י   ְלַזְרֲעךָ֗  לֵּ ת  ַת  ֶרץ נ  ָ֣ א  את ֶאת־ה  ָֹ֔ ר ַהז ְנַהָ֣ ם מ  י  ְצַרָ֔ ר מ  ֶ֥ ל ַעד־ַהנ ה  ֹדֵּ֖  ַהג 

ת ָֽ  :ְנַהר־ְפר 
י   (יט) ינ  י ֶאת־ַהקֵּ ז ָ֔ ת ְוֶאת־ַהְקנ  י ְואֵּ ָֽ  :ַהַקְדֹמנ 
י (כ) ֶ֥ ת  י ְוֶאת־ַהח  ֵּ֖ ז  ים ְוֶאת־ַהְפר  ָֽ א  ְרפ   :ְוֶאת־ה 
י   (כא) ֱאֹמר  ָֽ י ְוֶאת־ה  ְכַנֲענ ָ֔ יוְ  ְוֶאת־ַהָֽ ֵּ֖ ש  ְרג  י ֶאת־ַהג  ָֽ  :ְוֶאת־ַהְיבּוס 

  יז שם פרק( 4
י( ח) ָ֣ ך ְונ ַתת  יך ּוְלַזְרֲעךַ֨  ְלְ֠ ת׀ ַאֲחֶרֶ֜ ָ֣ ֶרץ אֵּ יך ֶאָ֣ ת ְמֻגֶרָ֗ ֶרץ אֵּ֚ ל־ֶאָ֣ ַען כ  ת ְכַנָ֔ ם ַלֲאֻחַזֵּ֖ ֹּ֑ י עֹול  ית  ֶ֥ י  ם ְוה  ֶהֵּ֖ אלק ל   :יםלֵּ

 

Alef. 

1. 1)—I (HaShem) will Give the land to Avraham.  

2) –-I (HaShem) will Give the land that Avraham sees in every direction to Avraham and his 

offspring. 

3) –-I (HaShem) have already Given the land that lies in a particular geographic area and 

which currently is inhabited by certain nations.  

4)—I (HaShem) will Give to you and your offspring the entire land of your sojourning for an 

eternal holding. (The word VeNatati is interpreted as the future since it is a 

combination of a past tense preceded by a Vav, called the Vav HaHipuch (reversal), 

reversing the past tense to a future tense. 

2.     

  יב פרק בראשית
ר( ו) ם   ַוַיֲעֹבָ֤ ֶרץ ַאְבר  א ָ֔ ד ב  ֹום ַע֚ ם ְמקָ֣ ד ְשֶכָ֔ ֹון ַעֵּ֖ לָ֣ ה אֵּ י   מֹוֶרֹּ֑ ֵּ֖ ְכַנֲענ  ז ְוַהָֽ ֶ֥ ֶרץ א  ָֽ א   <--:ב 
א( ז) ָ֤ ר  ם ְיֹקו ק   ַויֵּ ָ֔ אֶמר ֶאל־ַאְבר  ֹֹּ֕ ְרֲעךָ֔  ַוי ן ְלַזַ֨ ֵּ֖ ֶרץ ֶאתֵּ ָ֣ א  את ֶאת־ה  ֹֹּ֑ ֶבן< -- ַהז ָ֤ ם   ַוי  חַ  ש  ְזבֵָּ֔ ֵּ֖ק מ  ה ַליֹקו  ְרֶאֶ֥ יו ַהנ  ָֽ ל   :אֵּ

The end of 12:6 notes that even if HaShem Tells Avraham that the land will be given to him 

and his offspring, it will not happen immediately since the Canaanites were presently 

occupying this land.  

The end of 12:7 indicates that Avraham heard HaShem’s Promise and worships Him out of a 

sense of gratitude and thanksgiving. 

3.    

  יב פרק בראשית
אֶמר( א) ָֹ֤ ם ְיֹקו ק   ַוי ָ֔ ַאְרְצךֶ֥  ֶלְך־ְלךָ֛  ֶאל־ַאְבר  ֹוַלְדְתךֵּ֖  מֵּ מָֽ ית ּומ  ָ֣ בֵּ יך ּומ  ֹּ֑ ב  ֵּ֖  א  א  ר ֶרץֶאל־ה  ך   ֲאֶשֶ֥  :ַאְרֶאָֽ
ֶעְשך  ( ב) ֹוי ְוֶאָֽ ֹול ְלגָ֣ דָ֔ ֶרְכךָ֔  ג  ָ֣ ֵּ֖ה ַוֲאב  ך ַוֲאַגְדל  ֵּ֖ה ְשֶמֹּ֑ ה ֶוְהיֵּ ָֽ כ   :ְבר 
ה  ( ג) ֲרכ  ָֽ יך ַוֲאב  ְרֶכָ֔ ָ֣ ר ּוְמַקֶלְלךֵּ֖  ְמב  ֹאֹּ֑ ּו א  ְבְרכָ֣ ל ְבךָ֔  ְונ  ת ֹכֵּ֖ ְשְפֹחֶ֥ ה מ  ָֽ מ  ֲאד   :ה 

 

א( ז)  ָ֤ ָ֔  ְיֹקו ק   ַויֵּר  אֶמר םֶאל־ַאְבר  ֹֹּ֕ ְרֲעךָ֔  ַוי ן ְלַזַ֨ ֵּ֖ ֶרץ ֶאתֵּ ָ֣ א  את ֶאת־ה  ֹֹּ֑ ֶבן ַהז ָ֤ ם   ַוי  חַ  ש  ְזבֵָּ֔ ֵּ֖ק מ  ה ַליֹקו  ְרֶאֶ֥ יו ַהנ  ָֽ ל   :אֵּ
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In 12:1, HaShem Wishes Avraham to prepare himself for a formal Promise by HaShem 

regarding the Giving of the land to Avraham and his offspring. In effect, it was a kind of test 

to see if Avraham would comply. Had Avraham not gone on the journey to Canaan, nothing 

further would have transpired.  

Once Avraham arrives in Canaan, HaShem formally Reveals Himself to him Makes the official 

Promise regarding Avraham’s being given the land in which he presently finds himself. 

Beit.  

1. In the three instances of 14:22, 22:16 and 23:13 a symbolic action is taking place in real 

time, i.e., a hand is being lifted; an oath is being taken; money is being given. Consequently 

it would be nonsensical to say that these things have already happened if they are first 

taking place only now as part of the narrative.  

However, the case of 15:18 regarding the legal transfer of the land which is something that 

God can Effect by virtue of His Promise to Avraham, that could be understood as already 

having happened, and awaiting the time when the Jews actually possess the land is a 

technicality which is a function of human beings who operate in a time-rubric, something 

that God does not Do.  

2. Using RaShI’s interpretation from the other three cases that he cites re 14:22, one could say 

that with the entering into this covenant, I am at this moment Giving the land to your 

(Avraham’s) offspring.  

3. Even if technically, the transfer of ownership has already taken place, nevertheless as is 

stated at the end of 12:6, someone else was presently in the land, and therefore, God’s 

Assistance will eventually be needed in order for the Jews to be able to actual receive the 

land that they at this point have already been given.  

Gimel.  

 The question that RaShI is addressing in the verse is why the Divine Revelation is taking .א1

place only after Lot has separated himself from Avraham.  

  .ב  

  יא פרק בראשית
ח( לא) ַקַ֨ ַרח ַוי  ם ֶתֶ֜ ָ֣ ֹוט ֹוְבנָ֗  ֶאת־ַאְבר  ן   ְוֶאת־לָ֤ ר  ֹו ֶבן־ה  ת   ֶבן־ְבנָ֔ י ְואֵּ ַרָ֣ ֹו ש  תָ֔ ֶשת ַכל  ֵּ֖ ם אֵּ ָ֣ ֹו ַאְבר  ּו ְבנֹּ֑ ם ַויְֵּצאַ֨ ת ֶ֜  א 

ּור אָ֣ ים מֵּ ָ֗ ֶכת   ַכְשד  ֶלַ֨ ה ל  ְרצ  ַען ַאָ֣ אּווַ  ְכַנָ֔ ֹבֶ֥ ן י  ֵּ֖ ר  ְֶ֥שבּו ַעד־ח  ם ַויֵּ ָֽ  :ש 

  יב פרק בראשית
ח( ה) ַקָ֣ ם   ַוי  י ַאְבר  ַרַ֨ ֹוא   ֶאת־ש  ֹוט ְשתֶ֜ יו ְוֶאת־לָ֣ ח ָ֗ ם   ֶבן־א  ל־ְרכּוש  ר ְוֶאת־כ  שּו ֲאֶשָ֣ כ ָ֔ ּו ֲאֶשר־ ְוֶאת־ַהֶנֵֶּ֖פש ר  שָ֣  ע 

ן ֹּ֑ ר  ּו ְבח  ְצאָ֗ ֶכת   ַויֵּ ֶלַ֨ ה ל  ְרצ  ַען ַאָ֣ אּו ְכַנָ֔ ֹבֵּ֖ ה ַוי  ְרצ  ַען ַאֶ֥ ָֽ  :ְכנ 
ר( ו) ם   ַוַיֲעֹבָ֤ ֶרץ ַאְבר  א ָ֔ ד ב  ֹום ַע֚ ם ְמקָ֣ ד ְשֶכָ֔ ֹון ַעֵּ֖ לָ֣ ה אֵּ י מֹוֶרֹּ֑ ֵּ֖ ְכַנֲענ  ז ְוַהָֽ ֶ֥ ֶרץ א  ָֽ א   :ב 

The weakness in R’EM’s commentary is that in v. 4, although the Tora uses a singular verb 

for Avraham’s travels, the text states that he took Lot with him. Why couldn’t the same be 

said with respect to v. 6? 

Perhaps it could be interpreted that the term “Zaracha” is narrower than assuming that it 

includes one’s nephew. A narrow interpretation of the word would insist that it had to be 

someone who was an actual offspring rather than a relative.  

 If RaShI asserts that from the word order of subject and verb one can tell whether   .א2

something is happening at this point or that it already happened in the past, 13:14 states 

“VeHaShem Amar” which is the order reflecting something that took place in the past 

rather than something that is happening now.  
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 Because the first two words of the sentence are followed by something that clearly had   .ב   

already happened, i.e., “Achar HePared Lot MeiImo”, it would not be meaningful to cast 

the first two words also in the pluperfect, in contrast to RaShI’s interpretation of 4:1. 

 RaShi interpreted that HaShem Says this to Avraham specifically when Lot was not around   .א3

because Lot would not be included in the Promise of inheritance.  

 R. Yosef Bechor Shor sees HaShem’s Comment as informing Avraham’s that he shouldn’t be 

so humble. He had told Lot that the entire land, with the exception of where Avraham was 

living, was available to Lot. God is Telling Avraham that in fact the entire land is not 

available to Lot, but rather to Avraham as far as HaShem Is Concerned.  

 In v. 12, a distinction is made between the land of Canaan, and the cities in which Lot chose  .ב   

to live:  

  יג פרק בראשית
ם( יב) ֵּ֖ ב ַאְבר  ַֹּ֑ען י ַשָ֣ ֶרץ־ְכנ  ֹוט ְבֶאָֽ י י ַשב   ְולָ֗ ָ֣ רֵּ ר ְבע  כ ָ֔ ם לַוֶיֱאַהֵּ֖  ַהכ   :ַעד־ְסֹדָֽ

Perhaps it could be said that HaShem was offering Avraham specifically the land to the 

exclusion of these cities in which extremely corrupt individuals were dwelling.  

 :ShaDaL is bothered by the word order. It would have made more sense if the verse read   .א4

“Lecha U’LeZaracha Etnena.” 

 ShaDaL explains that the “Vav”’s in these cases introduce phrases that clarify the original  .ב   

phrase, i.e.,  

  13:8 “Between me and you, that is to say, between my shepherds and your shepherds” 

17:8 “And I will Give to you, that is to say, your offspring, after you the land of your 

sojourning.” (Avraham himself is never going to physically inherit the land since the 

Canaanites will first be driven away by Yehoshua.) 

24:41 “Then shalt thou be clear from my oath, when thou comest to my kindred; that is 

to say, if they give her not to thee, thou shalt be clear from my oath.” (You will be 

clear of the oath in the event that the family does not allow the young girl to go 

with you.) 

Shemot 14:19 “And the Angel of God, Who Went before the camp of Israel, Removed 

and Went behind them; that is to say, the pillar of cloud removed from before 

them, and stood behind them.” 

 13:15 “For all the land which thou seest, to thee will I Give it, that is to say, to thy 

seed forever. (See my comment to 17:8 above.) 

Daled.  

Ibn Kaspi is pointing out that just because Avraham may happen to walk the length and 

breadth of the land, does not mean that this will constitute his acquiring it. However, if he 

does so on the basis of HaShem having Ordered him to do so, then his action takes on 

symbolic significance and constitutes an act of acquisition of real estate by his showing his 

ownership of the land once HaShem Authorizes him to do so. 

Heh.  

1. Megillat Ta’anit 3 

  כה פרק בראשית
ן( ה) ִּ֧ תֵּ ם ַוי  ָ֛ ה  ֹו ַאְבר  ק ֶאת־כ ל־ֲאֶשר־לֵּ֖ ָֽ ְצח   :ְלי 
י( ו) ָ֤ ְבנֵּ ים   ְול  יַלְגש  ָֽ ר ַהפ  ם ֲאֶשָ֣ ה ָ֔ ן ְלַאְבר  ַתֶ֥ ם נ  ֵּ֖ ה  ת ַאְבר  ֹנֹּ֑ ם ַמת  ְֶ֖יַשְלחֵָּ֞ ל ַוָֽ ַעַ֨ ק מֵּ ָ֤ ְצח  נּו ְבנֹו   י  י ְבעֹוֶדָ֣ ה ַחָ֔ ְדמ  ֵּ֖ ֶרץ קֵּ  ֶאל־ֶאֶ֥

ֶדם  :ֶקָֽ
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Since the Tora states that Avraham distinguished between the inheritance he was 

giving to Yitzchak as opposed to what he was giving to the sons of the concubine 

(Hagar), this removes claims that the latter may have had to what had been given 

to Yitzchak. It is as if Avraham was anticipating future claims and putting them to 

rest by different distributions to his heirs.  

Midrash Aggada Parashat Chukat 20 

The descendants of Eisav forfeited their claim to the land because they were not 

prepared to “pay” the price that inheriting the land required. Avraham had been 

told in the Covenant between the Pieces (Beraishit 15:13) that his offspring would 

be enslaved in a land that did not belong to them prior to their inheriting Canaan. 

Eisav pointedly separated from Yaakov in Ibid. 33:16, thereby disassociating 

himself from the fate that was in store for Yaakov’s descendants in Egypt.  

2. The assumption is that the land of Israel is one of the things that is acquired via 

affliction—see Berachot 5a. Only those prepared to undergo the requisite 

hardships deserve to be the beneficiaries of the land.  

 


