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Zionism Unit 10 

Responsa Is living in the land of Israel a fulfillment of a Mitzva today? 

  קב סימן א חלק העזר אבן 1משה אגרות ת"שו
 י"בא לדור עכשיו מצוה יש אם שאלתך ובדבר...

  2ן"כהרמב
 מצוה דאינה י"ק דף כתובות' בתוס חיים' כהר או

  3.ז"בזה
 . מצוה דהוא סברי הפוסקים רוב הנה
 ,הגוף שעל חיובית מצוה ז"בזה זה שאין פשוט אבל

 ל"בחו לדור שאסור נמצא ממילא היה כ"דא
  עשה על שעובר משום

 
 

 ציצית בלא כנפות' ד של בגד שילבש מי כמו
 עשה על יעבור שלא כדי ללבוש איסור שיש

  4,דציצית
 

 לצאת שאסור י"בא הדר על אלא איסור הוזכר ולא
  5,ט"ה ממלכים ה"פ ם"ברמב ל"בחו לשכון מ"ע

 

Responsa Igrot Moshe,7 Even HaEzer, Part I, #102. 
…And concerning your question whether there is presently a Mitzva to dwell in 

the land of, like the view of RaMBaN,8  
or should we agree with R. Chaim in Tosafot Ketubot 110, who argues that there 

is no Mitzva during this time.9 
Behold, most decisors believe that it is a Mitzva. 
But it is obvious that it is not an obligatory Mitzva that is incumbent upon one’s 

body (as opposed to a Mitzva HaTeluya BaAretz) during this time, for if that 
were so, it would be prohibited to live in the Diaspora because one would 
be transgressing a positive Commandment,  
 
comparable to someone who would put on a four-cornered garment 
without Tzitziyot, because there is a prohibition to put such a garment on in 
order not to transgress the positive Commandment of Tzitzit.10 

 
A prohibition is only mentioned with respect to one living in the land of Israel 

not being allowed to leave in order to dwell in the Diaspora (RaMBaM, 
Hilchot Melachim 5:9)11 

                                                           
  ביוגרפיה - אגרות משה 1
Rabbi Moshe Feinstein was born in Russia in 1895, and died in 1986. He studied and served as rabbi in Russia until 
he moved to the U. S. in 1937. Under his leadership, the yeshivah he headed, Mesivta Tifereth Jerusalem in New 
York, became a leading center of Torah study in America. He was the leading halachic authority of American Jewry, 
and his responsa, which were widely circulated, are considered authoritative. Many of these responsa deal with 
modern technological problems. Rabbi Feinstein was active in Jewish communal affairs.—Bar Ilan CD ROM 
“Biographies” 
2 See Unit 3. 
3 See Unit 9.  
4 However, there is no obligation to go out of one’s way to possess such a garment in order to obligate oneself in 
the Mitzva of Tzitzit. See Unit 5.  
5 RaMBaM,  Mishneh Tora, Hilchot Melachim 5:9 

It is forbidden to leave Eretz Yisrael for the Diaspora at all times except: to study Torah; to marry; or to 
save one's property from the gentiles. After accomplishing these objectives, one must return to Eretz 
Yisrael. Similarly, one may leave Eretz Yisrael to conduct commercial enterprises. However, it is forbidden 
to leave with the intent of settling permanently in the Diaspora unless the famine in Eretz Yisrael is so 
severe that a dinar's worth of wheat is sold at two dinarim. When do these conditions apply? When one 
possesses financial resources and food is expensive. However, if food is inexpensive, but a person cannot 
find financial resources or employment and has no money available, he may leave and go to any place 
where he can find relief. Though it is permitted to leave Eretz Yisrael under these circumstances, it is not 
pious behavior. Behold, Machlon and Kilyon were two of the great men of the generation and they left 
Eretz Yisrael only out of great distress. Nevertheless, they were found worthy of death by God.  

See Unit 4. 
7 See fn. 1. 
8 See fn. 2. 
9 See fn. 3. 
10 See fn. 4. 
11 See fn. 5. 



38 
 

 גם איסור היה ואם ,לאו איסור אינו ודאי הא כ"וג
 אסור" :סתם לומר ם"לרמב ל"הי ,ל"חו לאנשי

  6",הרעב י"בא חזק כ"אא ל"בחו לשכון
 

 אבל חכמים שאסרו איסור יש י"א ליושבי דרק משמע
 מקיים שם כשדר אלא חיובית אינה ,העשה מצד

 . מצוה
 

 . כתובות' שבתוס ח"ר בדברי הרבה הארכתי ובחדושי
 בהחשש להתחשב ודאי יש ,חיובית מצוה שאינה וכיון

 התלויות במצות ליזהר יוכל אם' בתוס ח"הר של
 .בארץ

And this is certainly not a negative Mitzva (for everyone) because if it were 
prohibited for even those residing in the Diaspora,  RaMBaM should have 
directly said, “It is prohibited to live in the Diaspora, unless there is a 
devastating famine in the land of Israel.”  

(By RaMBaM’s not having stated this) it is implied that only for those already 
living in Israel is it Rabbinically prohibited, but with respect to a positive 
Commandment, it is not obligatory unless one who was already living there 
was thereby fulfilling a Mitzva.  

And in my Chidushim, I dealt at length with R. Chaim cited by Tosafot Ketubot.  
And since it is not a positive Commandment, one should certainly take into 

consideration the suspicion of R. Chaim in Tosafot regarding whether one 
can properly fulfill the Mitzvot dependent upon the land.  

 

Questions for thought and discussion: 

1. R. Moshe’s distinction regarding positive “Mitzvot” appears to separate Mitzvot Kiyumiyot 

(Mitzvot which have spiritual meaning, but are nevertheless optional) and Mitzvot 

Chiyuviot Chiyuviyot (Mitzvot which are absolutely required for an individual to be 

considered truly observant.) Should this distinction be considered comparable to the 

difference between LeChatchila and BeDiAvad or a basic Mitzva as compared to a Hidur or a 

Mehadrin Min HaMehadrin Mitzva fulfillment?  

2. Dr. Walter Wurzburger quotes R. J.B. Soloveitchik to the effect that “Halacha is the floor, 

not the ceiling.” How might such a comment be applied to the views which R. Moshe is 

attempting to sort out regarding living in the land of Israel as a spiritual matter? 

3. At the end of his responsum, R. Moshe gives credence to R. Chaim’s concern that Mitzvot 

HaTeluyot BaAretz are difficult and perhaps therefore should be avoided. If such an 

argument is carried forward in the context of “reduction ad absurdum,” why should anyone 

do anything beyond his minimal requirements for subsistence since whatever he chooses to 

do could bring him into conflict with aspects of Halacha—e.g., if I engage in Chesed, will I be 

able to truly meet the needs of the person that I am attempting to assist; if I give a Dvar 

Tora, perhaps I will offend someone sitting in the audience by being insensitive to them; if I 

engage in Kibbud Av VaEim, perhaps I will offend them or fail to honor them properly, etc. 

Discuss. 

Practical applications of the sources:  

1. Do you think that if you would this same question to two authorities, one who lives in Israel, 

or perhaps even more specifically, one who was born elsewhere but relocated to Israel, and 

someone who was born in and lives in Chutz LaAretz, would they be expected to reach 

similar conclusions? If you think that they would, what does that imply about the Mitzva 

“Aseh Lecha Rav” (make for yourself a teacher of whom you can ask your important 

questions)?  

                                                           
6 A precise inference such as this one presumes that it is proper to do a “close reading” of RaMBaM because he 
composed his words self-consciously and with great care. 


