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Zionism Unit 14 

Talmud Zecher LeMikdash (remembering the Temple) as a paradigm for deciding where and how to live 

as a Jew. 

  א עמוד ל דף השנה ראש מסכת בבלי תלמוד
 . משנה

 שבעה במקדש ניטל הלולב היה בראשונה
  1,אחד יום ובמדינה

 
   י"רש

  – שבעה במקדש ניטל לולב היה בראשונה
 לפני ושמחתם..."( מ:כג ויקרא) דכתיב

  ",ימים שבעת יכםקאל' ה
 

 ולקחתם"( שם) דכתיב - אחד יום ובמדינה
 "...הראשון ביום לכם

 
 

 זכאי בן יוחנן רבן התקין ,המקדש בית משחרב
 זכר, שבעה במדינה ניטל לולב שיהא

  2,למקדש
 

  3.אסור כולו הנף יום ושיהא
 

   י"רש
  – אסור כולו הנף היום ושיהא

 , החדש מן לאכול אסור כולו עומר הנפת יום
 

 , מותר מזרח משהאיר ומדאורייתא
 

Rosh HaShana 30a 
Mishna.  
Originally the Lulav was shaken in the Sanctuary during seven days and in the 

country (i.e. outside of the Temple) only one day.4  
 

RaShI s.v. BaRishona Haya Lulav Nital BaMikdash Shiva 
 
As it is written,  

(VaYikra 23:40) “…And you will rejoice before HaShem your God seven 
days.” 

And in the country one day, as it is written,  
(Ibid.) “And you will take for yourselves on the first day…” 

 
When the Temple was destroyed, R. Yochanan b. Zakai ordained that the Lulav  

should be shaken in the country seven days, in remembrance of the 
Sanctuary.5  

 
He also ordained that during the whole of the day of the waving of the Omer (the 

16th of Nissan), the new grain should be forbidden.6   
 

RaShI s.v. VeSheYehei HaYom HaNaf Kulo Asur 
On the entire day of the waving of the Omer sacrifice it is prohibited to eat 

from the new grain. 
And the Tora allows its consumption from the time that there is light in the 

eastern horizion (the beginning of the morning),  

                                                           
1 In order to make a distinction between the holiness of the Temple as compared to everywhere else, the four 
species (Lulav, Etrog, Haddasim, Aravot) would be waved on all seven days (including Shabbat) in the Temple, but 
only on the first day (if it was not Shabbat) outside of the Temple.  
2 Ideally, when people would wave the four species on every day of Sukkot except for Shabbat, they would 
remember the ritual that took place when the Temple was standing. Naturally, this assumes that people would be 
conversant with what took place during the time of the Temple, If they simply followed the practice of waving the 
species throughout Sukkot, particularly after a significant period of time had elapsed following the Temple’s 
destruction, the distinction between the Temple and its surrounding area would unfortunately not be apparent. R. 
Yochanan b. Zakai’s idea would only be effective if people either knew or were reminded of the reason why this 
was taking place, and what would happen once the Temple would be rebuilt.  
3 The new crop of grain was not to be used until the Omer offering was sacrificed on the second day of Pesach, the 
16th of Nissan. Since the sacrifice would be offered at some time during the day, once it was sacrificed, the grain 
could already be accessed for the rest of that day. Once the Temple was destroyed, the sacrifice obviously was 
discontinued. R. Yochanan b. Zakai wished people to remember this institution even when there was no sacrifice, 
and therefore prohibited use of the new grain until the 17th of Nissan, in the interests of commemorating the 
Temple.  
4 See fn. 1. 
5 See fn. 2. 
6 See fn. 3. 
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  :(א, סח) מנחותב כדאמרינן
 עצם עד" (יד:כג ויקרא) אומר אחד כתוב

  "הזה היום
  "'וגו הביאכם עד" (שם) אומר אחד וכתוב

 
  ?כיצד הא

 , מתיר עומר - הבית בזמן
 

   .מתיר היום עצם - עומר שאין ובזמן
 
 

  .גמרא
 ? למקדש זכר דעבדינן ומנלן

 
  :קרא דאמר

 וממכותיך לך ארכה אעלה כי" (זי:ירמי' ל)
 ציון לך קראו נדחה כי' ה נאם ארפאך

 ",לה אין דרש היא
 

   ק"רד
 היא ציון כי ואמרו העולם אומות - לך קראו

  :לישראל להשיבה דורש לה שאין עיר
 

   ם"מלבי
 . לך קראו נדחה כי

 לך שהרעו אלה יענשו מדוע הטעם באר עתה
 , אותך להעניש' ה שלוחי היו והלא

 , ”היא ציון נדחה“ בשם לך קראו הם כי
 , ”נדחה היא שציון“ שאמרו
 כבן דומה שאתה זכרו לא שהם ל"ר

 ליסר לאיש ומסרו לאביו שחטא
 , הרעה מדרכו שישוב כדי אותו

 אותו יאבד בל לזהר האיש שצריך
 הצורך כפי ייסרהו רק, לגמרי

 , רבה ובחמלה למוטב להשיבו
 

' שה ”נדחה היא ציון”ש אמרו הם אבל

 אותה ישיב ולא, מפניו אותה הדיח
 ריבה לריב לה אין דורש ולכן, עוד
 , מידיהם דמה שיבקש מי ואין

 :ונחרצה כלה בה עשו ולכן
 
 

 .דרישה דבעיא מכלל

As it is stated in Menachot 68a: 
One (section of the) verse states, (VaYikra 23:14) “Until the very day (i.e. 

the beginning of the 16th of Nissan)  
and another section of the verse states “…Until you bring…” (implying 

that you must wait until the sacrifice is actually offered).  
How can these two phrases be reconciled?  
During the times of the Temple, the offering of the Omer sacrifice determines 

when it is permitted.  
When there is no Omer sacrifice, then the advent of the day permits it.  
(Therefore R. Yochanan b. Zakai came along and Rabbinically prohibited the 
entire day of the 16th regarding the consumption of the new grain crop.) 

Gemara.  
What is our warrant for doing things in remembrance of the Temple?  
 
— Because the Scripture says, (Yirmiyahu 30:17) “’For I will Restore health unto  

thee and I will Heal thee of thy wound,’ Saith the Lord, ‘because they have 
called thee an outcast, saying, ‘She is Zion, there is none that inquireth after 
her’.” 

 
RaDaK s.v. Karu Lach 
The nations of the world. And they say, “Tzion (Yerushalayim) is a city that no 

one is concerned about to return it to the Jewish people.” 
 
MaLBIM s.v. Ki Nidcheh Karu Lach 
And now the reason is explained why those who did evil to you will be 

punished. Weren’t they the surrogates of God to punish you?  
Because they referred to you as “forsaken Zion”;  
they said, “Zion has been forsaken,”  

i.e., they did not remember that you were like a child that sinned against 
his father, and he gave the child to someone to afflict him in order 
that he repent from his evil ways,  

that this person has to be careful that he not destroy the child 
completely, only that he afflict him in accordance to what is 
necessary to cause him to return to goodness and (this has to be 
done) with considerable compassion.  

But they said that Zion was forsaken, that HaShem had Foresaken it from 
before Him, and He will not Restore it again, and therefore there is 
no one who seeks it out to fight its disputes and there is no one who 
demands its blood from their hands;  

therefore they destroyed it entirely.  
 
 
From this we gather that she ought to be inquired after. 

 

Questions for thought and discussion: 
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1.  What informed R. Yochanan b. Zakai’s thinking that led him to champion these two pieces 

of  Rabbinic legislation? 

2. The Gemora suggests that the verse in Yirmiyahu 30 serves as the basis for engaging in 

efforts to remember the Mikdash. How does the verse lend itself to such a conclusion?  

3. The classical commentators on the verse appear to be more concerned with what non-Jews 

will say about the state of Jewry and the land of Israel, rather than how Jews are intended to 

think and remember. What is the relationship between the Peshat and the Derash on this 

verse?  

4. MaLBIM presents the premise that nations have been brought to attack Israel as a result of 

their sins. What are specific examples of this idea within our tradition? What is the inherent 

problem with all such rationalizations for evil and hardship in the world?  

5. Why might Jews hold the key to how others will think about the land of Israel? 

Practical applications of the sources:  

1. R. Lichtenstein claims that the concept of Derishat Tziyon (seeking out Zion) is a theme that 

should inform Diaspora Judaism. Obviously he does not think that this is confined to simply 

making legislation that preserves the memory of the Mikdash, but goes much further. In 

what ways can this sensibility be heightened in the lives of those who opt to remain in 

Chutz LaAretz, or should we conclude that the only way in which Derishat Tziyon can be 

achieved is by picking up and moving there? 

 


