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Zionism Unit 5 

Gemora  Living in the land of Israel affords maximum opportunities for Mitzva fulfillment. 

  א עמוד יד דף סוטה מסכת בבלי תלמוד
 : שמלאי רבי דרש
 הוא מפריה לאכול וכי 1?י"לא ליכנס רבינו משה נתאוה מה מפני

 ? צריך הוא מטובה לשבוע או? צריך
 

 אלא מתקיימין ואין ישראל נצטוו מצות הרבה": משה אמר כך אלא
  ".ידי על כולן שיתקיימו כדי לארץ אני אכנס 2,י"בא

 
 

 מעלה 3!שכר לקבל אלא מבקש אתה כלום": הוא ברוך הקדוש לו אמר
 , "עשיתם כאילו עליך אני

 

Sota 14a 
R. Simlai expounded:  
Why did Moses our teacher yearn to enter the land of Israel?7 

Did he want to eat of its fruits or satisfy himself from its 
bounty?  

But thus spake Moses: ”Many precepts were commanded to 
Israel which can only be fulfilled in the land of Israel.8 I wish 
to enter the land so that they may all be fulfilled by me.” 

 
The Holy One, Blessed Be He, Said to him: “Is it only to receive 

the reward9 (for obeying the commandments) that thou 
seekest? I Ascribe it to thee as if thou didst perform them”;  

                                                           
1 Moshe articulates these desires in Devarim 3:23-5 : 

23 And I besought the Lord at that time, saying: 24 “O Lord God, Thou hast Begun to Show Thy Servant 
Thy Greatness, and Thy Strong Hand; for what god is there in heaven or on earth, that can do according to 
Thy Works, and according to Thy Mighty Acts? 25 Let me go over, I pray Thee, and see the good land that 
is beyond the Jordan, that goodly hill-country, and Lebanon.” 

2 Examples of Mitzvot HaTeluyot BaAretz include: Terumot, Ma’asrot, Korbanot, Aliyat HaRegel, etc. 
3 This is a strange accusation against Moshe. Ideally, Mitzvot should be performed LiShma, for their own sakes, as 
opposed to due to some ulterior motive. Why should Moshe have been thinking of rewards for Mitzvot? 
Furthermore, even if reward was somehow part of his consideration, how could the simple existential pleasure of 
performing a Commandment fully and in its proper context at least make up part of Moshe’s motivation? Finally, 
at least according to RaMBaN’s formulation (see Unit 3), simply dwelling in the land is considered fulfilling a Mitzva 
in its own right. So why should Moshe’s concern be with performing additional Commandments in the land of 
Israel?  
 Here are a number of commentaries that attempt to answer these issues: 

1) Yad RaMa: Moshe was seeking merits with which he would be able to enoble and benefit the Jewish 
people.   

2) Tiferet Shlomo: When Moshe would perform a Mitzva, it would become so holy that it could not be 
cancelled ever again. Had Moshe done the Mitzvot HaTeluyot BaAretz, they could never have been 
cancelled, meaning the Jews could never be exiled. This is why he wished to be afforded the 
opportunity to carry out those Commandments.  

3) Avnei Neizer: A person who under duress does not perform a Mitzva, gets credit as if he performed it. 
Consequently, since God had Decreed that Moshe could not enter the land, it counted as if he did. 
However, the same claim could not be made regarding a Mitzva HaTeluya BaAretz. If an individual 
never set foot in the land, he cannot be considered to be obligated in performing the Commandment. 
Therefore unless Moshe could enter Israel, he thought that these Mitzvot will never be considered as 
having been fulfilled by him and for this reason, he desperately wished to enter the land. 

4) Petach Einayim: When an individual goes beyond the minimum requirements for doing a Mitzva, he is 
entitled to think about reward. 

5) Zichron Zot: There are two types of reward associated with the fulfillment of Commandments: a) 
material possessions and b) spiritual benefits, i.e., the positive effects of the Mitzva upon the soul. 
While it is considered untoward to be concerned about the former, it is perfectly acceptable to desire 
the latter.  

7 See fn. 1. 
8 See fn. 2. 
9 See fn. 3. 
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 יחלק עצומים ואת     ברבים לו אחלק לכן")ישעי' נג:יב( : שנאמר

 פושעים ואת      נפשו ַלָמֶות הערה אשר תחת      4שלל
  ",יפגיע ולפושעים       נשא רבים חטא והוא     נמנה

 
 
 
 ? כראשונים ולא כאחרונים יכול - "ברבים לו אחלק לכן"

 ויעקב יצחק כאברהם, "שלל יחלק עצומים ואת": ל"ת
  5;ובמצות בתורה עצומים שהן

 
 
 
 

 
, למיתה עצמו שמסר - "נפשו למות הערה אשר תחת"

 ; "'וגו נא מחני אין ואם")שמות לב:לב( : שנאמר
 
 

 
  6;מדבר מתי עם שנמנה - "נמנה פושעים ואת"

 
 

 ; העגל מעשה על שכיפר - "נשא רבים חטא והוא"
 

 ישראל פושעי על רחמים שביקש - "יפגיע ולפושעים"
 , בתשובה שיחזרו

 
 

 , תפלה אלא פגיעה ואין
 העם בעד תתפלל אל ואתה")ירמי' ז:טז( : שנאמר

 תפגע ואל ותפלה רנה בעדם תשא ואל הזה
   ".בי

 
As it is said: (Yeshayahu 53:12) “Therefore will I divide him a 

portion with the great, and he shall divide the 
spoil10 with the strong; because he poured out his 
soul unto death, and was numbered with the 
transgressors; yet he bare the sins of many, and 
made intercession for the transgressors.”   

"Therefore will I divide him a portion with the great" — 
it is possible (to think that his portion will be) with 
the (great of) later generations and not former 
generations; therefore there is a text to declare, 
“And he shall divide with the strong”, i.e., with 
Avraham, Yitzchak and Yaakov who were strong in 
Tora and the Commandments. 11 

 
“Because he poured out his soul unto death” — 

because he surrendered himself to die, as it is said: 
(Shemot 32:32) “And if not, blot me, I pray thee 
etc.”   

“And was numbered with the transgressors” — because 
he was numbered with them who were 
condemned to die in the wilderness.12  

“Yet he bare the sins of many”— because he secured 
atonement for the making of the Golden Calf.  

 
“And made intercession for the transgressors” — 

because he begged for mercy on behalf of the 
sinners in Israel that they should turn in penitence;  
and the word “Pegi'a” (intercession) means 

nothing else than prayer,  
as it is said: (Yirmiyahu 7:16) “Therefore 

pray not thou for this people, 
neither lift up cry nor prayer for 

                                                           
4 MaHarShA explains that since “Shalal” (spoils) are things that a person obtains even though he himself did not 
make them or work to achieve them, so too, Moshe will be given “credit” for performing the Commandments in 
the land of Israel, despite personally not having entered the land.  
5 This interpretation presumes that the Avot fulfilled the Mitzvot, as implied in the last Mishna of Kiddushin  (4:14): 

…We find that Avraham, our father, fulfilled the entire Tora prior to its having been revealed, as is stated 
in Beraishit 26:5 “Because Avraham listened to My Voice, and guarded My Guardings, My 
Commandments, My Statutes and my Laws.” (The superfluity of words describing Tora laws even though 
Avraham lived considerably before the events that took place at Sinai, leads to this Rabbinic 
interpretation. See RaShI on this verse.)  

6 Due to Moshe and Aharon’s sin described in BaMidbar 20, they were destined to die in the desert (Ibid. v. 12) 
along with the generation who had left Egypt, condemned after the sin of the Spies (Ibid. 14:22-3). 
10 See fn. 4. 
11 See fn. 5. 
12 See fn. 6. 
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them, neither make intercession 
to Me.”  

 

A Rishon who applies the value expressed In the Talmud to other Mitzva contexts: 

 :על נדה סא 13ש"הראפות סתו
ששמע מזקני לותיר משום שציצית מצוה גדולה הוא, והוי  14,ת"ראומר 

  15תו עדות.אוהזה ראוי לואין הדור    ...שקיים את התורהות כמו עד
 
 
 

אין אבל עכשיו ש ,ל כי בימיהם היו לכולם טליתות בן ד' כנפים"יועוד 
 . ושיעשו לו במותו מה שלא עשה בחיילא יתכן  ,בחייהןלכולם 

 
 
 

 .   ...נמצא אחרים מתביישים ,שהיו לא בחייויעשו לאותו  אתימואי 
 
 
ת דלא דמי להך דהכא דנכספו מפני שעשו עברה שלא הניחו "וכ

דלא חייבת תורה לעשות ציצית  בחייהן הא ליתא דאין כל כך עברה
    ...נפותאלא מי שיש לו טלית בת ד' כ

 
 
 
ירא שמים לקנות טלית בת ד' כנפות לחייב את עצמו לכל  ןמ נכו"ומ

וכי  16ובה כדאמרינן בבראשית רבהבציצית שהוא מצוה גדולה וחש
אלא  ?משה רבינו הי' דחוק ליכנס לארץ לאכול מפרי' ולשבוע מטובה

  ...מצוה שיוכלו לקיים על ידם, יתקיים על ידי: כך אמר משה
 

Tosafot HaROSh17 on Nida 61b 
Said Rabbeinu Tam,18 who heard from the elders of Lorraine: 
Since Tzitzit is a great Mitzva, and it (wearing Tzitzit) is 
comparable to giving testimony that one has fulfilled the Mitzvot 
of the Tora… and this generation is unworthy of giving such 
testimony (and therefore people should not go out of their way 
to fulfill it).19  
And it can further be said that in their days, all possessed 
clothing with four corners, but now when all do not have such 
clothing while they are alive, it does not make sense that when 
they are dead, Tzitzit should be made for them (their burial 
shrouds) when this was not the case while they were alive.  
And if you say that they should be made for those individuals 
who while alive did fulfill this Mitzva, it will be a cause for 
embarrassment… 
And if you say it is not comparable (to other similar cases) if they 
did not fulfill the Mitzva of Tzitzit while they were alive because 
it is not such a major transgression, since the Tora does not 
obligate one to make Tzitzit except if he possesses a garment 
with four corners… 
Nevertheless, it is proper for every Heaven-fearing individual to 
acquire a garment with four corners to obligate himself in Tzitzit, 
because it is a great and important Mitzva, as it is stated in 
Beraishit Rabba:20 “And did Moshe our Teacher wish to 
forcefully enter the land of Israel in order to eat of its fruit and 

                                                           
13 …Tosafot ha-Rosh 
A commentary in tosafot style, and largely dependent on the earlier tosafot collections, composed by Asher ben 
Jehiel. These, together with the Hiddushim of Nahmanides and others, were studied by the Sephardi Jews instead 
of the normal Tosafot… https://en.wikipedia.org/wiki/Tosafot#Tosafot_ha-Rosh  
14 Jacob ben Meir (1100 in Ramerupt – 9 June 1171 (4 tammuz) in Troyes),[1] best known as Rabbeinu Tam, was 
one of the most renowned Ashkenazi Jewish rabbis and leading French Tosafists, a leading halakhic authority in his 
generation, and a grandson of Rashi. Known as "Rabbeinu" (our teacher), he acquired the Hebrew suffix "Tam" 
meaning straightforward; it was originally used in the Book of Genesis to describe his biblical namesake, Jacob… 
https://en.wikipedia.org/wiki/Rabbeinu_Tam  
15 Since the Mitzva of Tzitzit is incumbent upon a person only if he possesses a four-cornered garment, the 
question becomes: should someone who does not own such a garment go out of his way to obtain it in order to 
fulfill the Mitzva of Tzitzit? 
16 I found this Rabbinic comment in other Midrashim, e.g., Otzar HaMidrashim, “Moshe”, p. 381, s.v. VeAl Ya’aleh 
Al; Ibid. p. 384, s.v. VeLo Ohd Elah: Yalkut Shimoni, Parashat VaEtchanan, #816, etc. but not in Beraishit Rabba. 
17 See fn. 13. 
18 See fn. 14.  
19 See fn. 15. 
20 See fn. 16. 
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to be filled with its goodness? But so said Moshe: ‘A Mitzva that 
could be fulfilled by them, I would prefer for it to be fulfilled by 
me.’”  

 

 

Questions for thought and discussion: 

1.  Why is Moshe presented in an essentially ascetic manner—of course he was not interested 

in any of the material aspects of the land of Israel; only in its metaphysical qualities of being 

the proper context in which to perform Mitzvot? Why couldn’t there have been multiple 

motivations on his part of wanting to enter the land of Israel, not to the exclusion of Mitzva 

performance, but rather in addition to it? 

2. How is the attitude attributed to Moshe in consonance with Hillel’s famous statement in 

Avot (1:14): “He used to say: ‘If I am not for myself, who will be for me?...’” as well as the 

Talmud’s dictum (Kiddushin 41a): “Said R. Yosef: ‘It is greater to do the Mitzva yourself than 

by means of a surrogate”? 

3. Why must a proof-text be provided to demonstrate that despite Moshe’s not entering the 

land of Israel, he nevertheless will be considered as if he had in terms of “spiritual capital”?  

Practical applications of the sources: 

1. From the instances known to you why people go on Aliya, have you ever been made aware 

of reasoning that mirrors what is attributed to Moshe in this Talmudic passage? Discuss why 

or why not. 

2. Why is this passage reminiscent of the Jewish practice of attending a Siyum of someone 

else’s learning or the completion of a Sefer Tora, whereby the guest, despite the fact that he 

has not been present for all of the learning or the writing of the Sefer Tora, will be “given 

credit” as if he achieved the completion personally? Why should such vicarious achievement 

be valued in any way?  

3. To what other Mitzva contexts besides the matter of Tzitzit discussed in Tosafot HaROSh 

could you apply the principle conveyed in Sota 14a? 


