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Fear of Heaven Unit 13 

Gemora Due to technological progress, there is a growing assumption that at least in certain areas, man 

is not in need of God. 

  א עמוד נו דף פסחים
 : רבנן תנו

 הודו שלשה על, המלך חזקיה עשה דברים ששה
 . לו הודו לא שלשה ועל ,לו

 
 והודו - חבלים של מטה על אביו עצמות גירר (1

 , לו
 , לו והודו - הנחשת נחש כיתת (2
 . לו והודו - רפואות ספר גנז (3
 

 : לו הודו לא שלשה ועל
 - אשור למלך ושיגרן היכל של דלתות קיצץ (4

 , לו הודו ולא
 , לו הודו ולא - העליון גיחון מי סתם (5
 .לו הודו ולא - בניסן ניסן עיבר (6
 

   י"רש
 (ג:מלכים ב' כ)“ כדכתיב - רפואות ספר וגנז

  ”עשיתי בעיניך( והישר) והטוב
 
 

 לפי, רפואות ספר שגנז :(י) בברכות ואמרינן
 מתרפאין אלא חולים על נכנע לבם היה שלא
 .מיד

 
 מסכת 2ף"הרי על 1מלוניל יהונתן רבינו

 נו דף משניות( ס"הש דפי לפי) פסחים
 א עמוד

Pesachim 56a 
Our Rabbis taught:  
Six things King Chizkyahu did; in three they (the Sages) agreed with him, and in three 

they did not agree with him — 
  
1) He dragged his father's bones (corpse) on a rope bier, and they agreed with him; 
2) he crushed the brazen serpent, and they agreed with him;  
3)(and) he hid the book of remedies, and they agreed with him.  
 
And in three they did not agree with him:  
4) He cut (the gold off) the doors of the Temple and sent them to the King of Assyria, 

and they did not agree with him;  
5) and he closed up the waters of Upper Gichon, and they did not agree with him; 
6) and he intercalated (the month of) Nisan in Nisan, and they did not agree with 

him. 
 

RaShI s.v. VeGanaz Sefer Refuot 
As it is written, (II Melachim 20:3) “’Remember now, O LORD, I beseech Thee, 

how I have walked before Thee in truth and with a whole heart, and have 
done that which is good in Thy Sight.' And Chizkiya wept sore.” 

And we say in Berachot 10b that he hid the book of remedies, because people’s 
hearts were not bowed because of the sick, but rather they were healed 
immediately. 

 
Rabbeinu Yonatan of Luniel commenting on the RIF in Pesachim 56a, s.v. 

VeGanaz Sefer HaRefuot 
 
 

                                                           
1 Rabbi Jonathan ben David ha-Kohen of Lunel (c. 1135–after 1210) was a leading French tosafist. He was also 
known as Jonathan of Lunel, and was one of several Jewish scholars associated with the town, including 
Meshullam ben Jacob of Lunel, Rabbi Abraham ben David (the "RABaD") who taught in Lunel before moving to 
Posquières, and Asher ben Meshullam of Lunel, the author of several rabbinical works. Jonathan defended 
Maimonides against the severe attacks of Abraham ben David of Posquières (RABaD), and at Jonathan's instance 
Maimonides sent to Lunel his Moreh Nebukim, which Samuel ibn Tibbon translated into Hebrew. Jonathan is the 
author of a commentary on a work by Alfasi. About 1210, shortly before his departure for Palestine, where he 
went to with Tobiah and Samuel ben Simson, he corresponded with Isaac ben Abraham of Dampierre, who had 
sent him a Talmudic responsum on a subject concerning the Holy Land… 
https://en.wikipedia.org/wiki/Jonathan_ben_David_ha-Cohen  
2 Isaac ben Jacob Alfasi ha-Cohen (1013 - 1103) (Hebrew: ר' יצחק אלפסי, Arabic : إسحاق الفاسي) - also known as the 
Alfasi or by his Hebrew acronym Rif (Rabbi Isaac al-Fasi),[1] was a Moroccan Talmudist and posek (decider in 
matters of halakha - Jewish law). He is best known for his work of halakha, the legal code Sefer Ha-halachot, 
considered the first fundamental work in halakhic literature. He was born in the Algerian city Al Qal'a of Beni 
Hammad, but spent the majority of his career in Fes, and is therefore known as "Alfasi" ("of Fes" in Arabic)… 
https://en.wikipedia.org/wiki/Isaac_Alfasi  
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 המלך שלמה שחבר, רפואות ספר וגנז
 על וידבר“'[ ה א"מ] כדכתיב, בחכמתו

 ועד בלבנון אשר הארז מן ...העצים
  ",בקיר[ יצא] אשר האזוב

 לחלי ומועיל זה כח יש העשב לזה, שסיפר
 , זה

 היו ולא, החליים על נכנע לבם היה שלא ולפי
 על בוטחין אלא, לשם עליהם מתפללים
 .גנזו לפיכך, העשבים ועל הסממנין

 
 פרק פסחים מסכת ם"רמבל המשנה פירוש
 , רפואות ספר ד
 שאין במה רפואות סדר בו שהיה ספר היה

 , בו להתרפות הדין מן
 שאם" הטלסמאת" בעלי שמדמין מה כגון

 לחולי מועיל מסוים בסדר" טלסם" עושין
 , האסורים מדברים בזה וכיוצא 3פלוני

 הלימוד דרך על אלא חברו לא ומחברו
 להשתמש כדי לא ,’המציאות בטבעי

 , בו שנכלל ממה במשהו
 שהזהיר שדברים לך שיתבאר כמו מותר וזה

 ולדעת ללמדם מותר ,מלעשותם' ה
 , אותם

 
 "לעשות תלמד לא" (ט:דברים יח) אמר' ה כי

 להבין למד אתה אבל“ :בקבלה ובא

  ”4.ולהורות

 
 . גנזו בו ונתרפאו ,אדם בני קלקלו וכאשר

 
 סמים הרכבת בו שיש ספר שהיה ואפשר

, כך אותו מרכיבין פלוני סם כגון ,המזיקין
, וזו זו למחלה וגורם, כך אותו ומשקין

 , וכך בכך ורפואתו
 

That Shlomo HaMelech authored based upon his wisdom, as is written, (I 
Melachim 5:13) “And he spoke of trees, from the cedar that is in Lebanon 
even unto the hyssop that springeth out of the wall; he spoke also of 
beasts, and of fowl, and of creeping things, and of fishes,”   

That he said that this grass has such-and-such a power, and it is helpful for such-
and-such an illness.  

And because their hearts were not made contrite as a result of sicknesses, and 
they did not pray because of them to HaShem, but rather they relied on 
spices and grasses, therefore he hid it. 

 
RaMBaM, Commentary on the Mishna, Pesachim Chapt. 4, s.v. Sefer Refuot. 
 
It was a book that contained protocols for healing which according to Halacha 

were not allowed,  
E.g., what the masters of amulets believe, that if an amulet is made in 

accordance with a certain order it will mitigate a certain disease, and 
other similar things among the things that are prohibited. 

The author would have compiled such things only for the purpose of studying 
the natural universe, but not for any of the information within the book to 
be used. 

And this (producing such a book) is permitted because it should be clear to you 
that things about which God Warned not to do them, it is nevertheless to 
study them in order to know them.  

Because HaShem Said, (Devarim 18:9) “When thou art come into the land which 
the LORD thy God Giveth thee, thou shalt not learn to do after the 
abominations of those nations.” And the tradition has interpreted: “But 
you are to learn to understand and to give instruction.” 

And when people sinned, and used it (the book) for the purpose of curing, he 
hid it. 

And it is possible that there was a book in which there were receipts for 
combining spices that would be harmful (poison potions), e.g., a certain 
potion is to be made in the following manner, and it is administered in the 
following manner, and it causes the following illness, and this is the 
antidote.  

                                                           
3 RaMBaM states that this type of cure verges on idolatry. 
4 RaMBaM says a similar thing regarding the presence of Tractate Avoda Zora in ShaS, in his introduction to the 
Mishna: 

…Afterwards he (the editor of the Mishna—R. Yehuda HaNasi) speaks about the laws of idolatry because it 
is necessary for a judge, and the judge will be that much more “whole” when he is familiar with the 
practices of things that are worshipped and all of their requirements, in order to know how to judge them, 
because one who worships Saturn by means of the worship of Venus, or he pursues justice in a manner 
that is appropriate for Mars, will not be subject to execution, as we have received in the true tradition. And 
he placed it in a later position (compared to the rest of the contents of the Order of Damages) because 
what is contained within it does not occur often, except coincidentally… 

In other words, just as the doctor needs to study various practices even if they are not allowed to be enacted, the 
same is true with respect to a judge.  
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 שסם ידע ,המחלות אותם הרופא שכשיראה
 נגדיים דברים לו ונותן ,השקוהו פלוני

 , שיצילוהו
 . גנזו בו הורגין והיו ,אדם בני קלקלו וכאשר

 מפני אלא זה בענין לדבר הארכתי ולא
 חבר ששלמה לי פירשו וגם ששמעתי

 באיזו אדם חלה שאם רפואות ספר
 שהוא כמו ועשה אליו פנה שהיא ,מחלה
 , ומתרפא אומר

' בה בוטחים אדם בני היו שלא חזקיה וראה
, הרפואות ספר על אלא במחלותיהם

 . וגנזו עמד
 מן בו שיש ומה זה דבר אפסות ומלבד

 ולסיעתו לחזקיה ייחסו הנה, ההזיות
 דוגמתה ליחס שאין סכלות לו שהודו

 . שבהמון לגרועים אלא
 רעב אם ,והמטופש המשובש דמיונם ולפי

 שמתרפא ואכלו הלחם אל ופנה ,אדם
 האם, ספק בלי הגדול הצער מאותו
  ?'מה בטחונו שהסיר נאמר

 
 מודה שאני כמו כי" :להם יאמר שוטים והוי

 להסיר דבר לי שהמציא האוכל בעת' לה
 לו נודה כך, ולקיימני ולהחיותני רעבוני

 את המרפאה רפואה שהמציא על
  ".בה כשאשתמש מחלתי

 לולי ,הגרוע זה פירוש לסתור צריך הייתי ולא
 . פרסומו

And when the doctor sees these diseases, he will know that a certain potion had 
been given, and he administers the antidote to save the one who is ill.  

And when people sinned, and they used it to kill others, he hid it.  
The only reason why I have discussed this at length is because I have heard, and 

it has even been explained to me, that Shlomo composed the book of 
healing so that if a person becomes ill because of some illness, that he 
(the individual who is ill) would turn to it, follow its instructions and 
thereby become cured.  

And Chizkiyahu saw that people were not trusting in God with respect to their 
illnesses, but instead upon the book of healing, he stood up and hid it.  

 
 
Aside from the nothingness of this, and how this idea is hallucinatory, behold 

this view attributes to Chizkiyahu and his advisors that they were 
influenced by foolishness that should not be attributed to anyone but the 
most uneducated among the masses.  

And according to their perverted and simple-minded imaginations (those whose 
opinion this is), if a person were starving and he found bread and ate it, 
thereby curing himself from those major hunger pangs that he was 
experiencing, would we say that he is removing from himself reliance 
upon God?  

And fools would say, “Just like I give thanks to God at a time of eating, that He 
Produced something for me that would remove my hunger, give me life 
and continued existence, so too we should give thanks to Him that He 
Produced a cure and Healed my sickness when I use it (the cure).” 

I would have had no need to refute this inferior interpretation, had it not been 
publicized.  

 

Questions for thought and discussion: 

1. R. Lichtenstein, Z”L, suggests that similar to the attitudes towards sickness and cures, other 
developments in technology can also lead to a weakening in the dependence upon God. Can you 
think of some examples of other aspects of modern life that has altered our mentalities, when 
compared with those who lived during the medieval period, or even pre-modern society? 

2. Ibn Ezra seems to go even further than RaShI, whereby the latter appears to not being against 
using physicians and medicine in principle, but objected because of the effects of such 
dependency upon one’s sense of God; Ibn Ezra implies that ideally, the only One that a person, 
even one that is beset by maladies, should rely upon is God Himself: 

Shemot 15:26 “And He Said: “If thou wilt diligently hearken to the Voice of the LORD thy 
God, and wilt do that which is right in His Eyes, and wilt give ear to His Commandments, 
and keep all His Statutes, I will Put none of the diseases upon thee, which I have put 
upon the Egyptians; for I Am the LORD that Healeth thee.'” 
Ibn Ezra (long version) s.v. Ki Ani HaShem… 
…You have no need for a doctor. Just as I “Healed” the bitter waters, 

(Ibid. 22-6 “22 And Moshe led Israel onward from the Red Sea, and they went 
out into the wilderness of Shur; and they went three days in the wilderness, and 
found no water. 23 And when they came to Mara, they could not drink of the 
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waters of Mara, for they were bitter. Therefore the name of it was called Mara. 
24 And the people murmured against Moshe, saying: “What shall we drink?” 25 
And he cried unto the LORD; and the LORD Showed him a tree, and he cast it 
into the waters, and the waters were made sweet. There He Made for them a 
Statute and an Ordinance, and there He Proved them; 26 and He said: “If thou 
wilt diligently hearken to the Voice of the LORD thy God, and wilt do that which 
is Right in His Eyes, and wilt give ear to His Commandments, and keep all His 
Statutes, I will Put none of the diseases upon thee, which I have Put upon the 
Egyptians; for I Am the LORD that Healeth thee.'” 

 the Semichut HaParashiot between the incident with the bitter waters 
and God Defining Himself as the only physician that the Jewish people 
need, the former serves as the paradigm of the latter. 

doctors have no ability to “heal” them (the bitter waters.) Behold the bitterness (of the 
water) was the reverse of the first plague, because the waters of the river had been 
“sweet” (potable) and the people were not able to drink from them. Here the bitter 
waters were restored to being “sweet.”  Behold HaShem Did the thing as well as its 
opposite. Therefore you should be careful not to replace Him (with some other deity), 
and to love Him, because He will Do Good on your behalves. 

To what extent could Ibn Ezra been influenced by the level of medicine during the medieval 
period, and to what extent was he anti-human medicine? Would the Ibn Ezra have approved of 
vaccinations?  

3. Do you think that the RaMBaM’s serving as a doctor himself may have influenced his attitude 
towards medicine? 

  
Practical applications of the sources: 

1. Do you feel that your own involvement with medicine and/or technology has adversely affected 

your belief in God?  

 


