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Fear of Heaven Unit 4 

RaMBaM Defining the Mitzva to fear God within the context of the 613 Commandments.1 

  ד עשה מצות 2ם"לרמב המצוות ספר
 יתעלה יראתו להאמין שצונו היא ,הרביעית והמצוה

  .ממנו ולהפחד
 ביאת נירא אבל 3,בקרי ההולכים ככופרים נהיה ולא

  עת בכל ענשו
 יךקאל ה' את"( יג:ו םריבד) יתעלה אמרו והוא

  4".תירא
 באמרו ,הויכוח דרך על אמרו( א נו) סנהדרין אובגמר
 מות 'ה שם ונוקב"( טז:כד, ויקרא בהר פ"ס' )ית

  ..."יומת
 
 
 
 

 ?פירושי ואימא
 נקבו אשר..." (זי:במדבר א) דכתיב 

  ".בשמות
 
 

  

Sefer HaMitzvot of RaMBaM,10 Positive Commandment #4 

The fourth Commandment, is that we are Commanded to believe in His Fear, 
May He Be Exalted, and to be afraid of Him. 

And we should not be like the deniers who walk irresponsibly,11 but we should 
fear the coming of His Punishment at any/all times. 
And this is what He, the Exalted One, Said, (Devarim 6:13) “And the LORD 
your God thou shalt fear.”12 

And in the Gemora (Sanhedrin 56a) they said this as part of a debate, when the 
Blessed One Said, (VaYikra 24:16) “And he that ‘Nokeiv’ the Name of the 
LORD, he shall surely be put to death; all the congregation shall certainly 
stone him; as well the stranger, as the home-born, when he ‘BeNakvo’ the 
Name, shall be put to death.”  
 
And where is the definition (of “Nokeiv”?)  

As it is written, (BaMidbar 1:17) “…And Moshe and Aharon took these 
men that ‘Nakvu BaSheimot’ (are pointed out by name.)”  

 
 
 

                                                           
1 The source of the concept of 613 Commandments: 

Makkot 23b-24a 
R. Simlai when preaching said: Six hundred and thirteen precepts were communicated to Moshe, 
three hundred and sixty-five negative precepts, corresponding to the number of solar days [in the 
year], and two hundred and forty-eight positive precepts, corresponding to the number of the 
organs and bones of man's body. 
Said R. Hamnuna: What is the (authentic) text for this? It is, (Devarim 33:4) “Moshe 
commanded us Tora, an inheritance of the congregation of Yaakov.” “Tora” being in letter-value, 
Commandments, [Shemot 20:2; Devarim 5:6] “I am the LORD thy God, Who Brought thee out of the land 

of Egypt, out of the house of bondage”) and “Thou shalt have no (other Gods)” (a reference to the second 

of the Ten Commandments [Shemot 20:3; Devarim 5:7] “Thou shalt have no other gods before Me.” 

(These two are not included in the numerical value of “Tora” because) we heard them from the Mouth of 

the Might (Divine) (i.e., since they are stated in the first person, i.e., “I Am…” “…before Me”, it means that 

rather than Moshe conveying them as is implied in Devarim 33:4, they were communicated directly by 

God to the Jewish people.) 

2 Sefer Hamitzvot ("Book of Commandments") is a work by the 12th century rabbi, philosopher and physician 
Maimonides. While there are various other works titled similarly, the title "Sefer Hamitzvot" without a modifier 
refers to Maimonides' work. It is a listing of all the commandments of the Torah, with a brief description for each. 
It originally appeared in Arabic under the title "Kitab al-Farai'd", and was translated by the Provençal rabbi Moses 
ibn Tibbon (first printed 1497). A new translation from the original Arabic was done by the noted Yemenite scholar 
Rabbi Yosef Kapach… https://en.wikipedia.org/wiki/Sefer_Hamitzvot  
3 See VaYikra 26:24, 27, 40, 41. 
4 See Unit 3. 
10 See fn. 2.  
11 See fn. 3. 
12 See fn. 4. 
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  ".תירא יךקאל ה' את" (יג:דברים ו) מן 5ואזהרתיה
 

 שיזכור הוא "ה' שם נוקב" אמרו אולי :לומר רוצה
  6".יברך"ש מבלתי ,לבד השם

 עזב שהוא נאמר 7?בזה עון זה אי :תאמר ואם
 . לבטלה שמו יזכר שלא השם מיראת כי ,היראה

 
 הזה המאמר ודחיית הזאת השאלה תשובת והיתה

  :כשאמרו
 את שיברך כלומר, וליכא בשם שם דבעינא :חדא
  ",יוסי את יוסי יכה" שאמרו כמו 8,בשם השם

 
 

 לא עשה אזהרת וכל 9,היא עשה אזהרת ועוד
 . אזהרה שמה

 
 

 ה' את" מן אזהרתיה אמרת אשר זה כלומר
 והיא ,צווי זה כי ,אמת אינו "תירא יךקאל

 . בעשה מזהירין ואין ,עשה מצות
 
 

 מצות "תירא יךקאל ה' את" שאמרו התבאר כבר הנה
 :עשה

And its warning13 is from (Devarim 6:13) “And the LORD your God thou shalt 
fear.”  

That is to say: Perhaps someone will say “Nokeiv Shem HaShem” means where 
a person merely mentions the Divine Name, without blaspheming.14 

And if you say: “What is the sin (in mentioning God’s Name without 
blaspheming?)” Isn’t the perpetrator simply forsaking the fear (of God), 
because it is an aspect of Fearing God by not mentioning His Name in vein. 

And the answer to this question and the deflection of this line of reasoning is 
when they say:  
One: That we require (for the sin of blaspheming) using the Name with the 

Name, and this does not apply (when the individual merely 
mentioned God’s Name in vein).15 As it is when they said: “Yosi 
should strike Yosi.”  

And furthermore it is a warning for a positive Commandment,16 and every 
warning for a positive Commandment is not technically referred to as an 
“Azhara.”  

That is to say that when you state (in the Gemora) that it’s “warning” 
derives from (Devarim 6:13) “And the LORD your God thou shalt 
fear,” this is simply  untrue, because this is an order, a positive 
Commandment, and one doesn’t “warn” with respect to a positive 
Commandment.  

Behold it has been established that “And the LORD your God thou shalt fear” is 
a positive Commandment.  

 

Questions for thought and discussion: 

1.  In fn. 9, we note that to define “fearing God” as a positive Commandment seems intuitively 

difficult, certainly more so than defining ‘loving God” as a positive Commandment. (This may be 

                                                           
5 In order for there to be a possibility of punishment, the Tora has to not only say that something is prohibited, but 
also couching the action in terms of “Do not…”, “You must not…” The reason for this requirement is that witnesses 
are supposed to give warning to someone before he commits the transgression in order that he be qualified for 
punishment. They have to quote the prohibition from the Tora, in order that there not be a violation of the rule 
“Ein Mazhirin Min HaDin” (you are not allowed to warn someone based upon logical deduction—but rather it must 
be explicitly stated in the Tora.) This is to assure that the person being accused is apprised about the Tora’s explicit 
objection as well as limiting the power of the judicial in terms of their not deciding upon punishments by their own 
lights. 
6 Because blasphemy is considered such a heinous sin, when the Rabbis refer to it, they use a euphemism, in 
effect, the polar opposite of blasphemy, i.e., “blessing.” However from the context of its use, it is clear what is 
being intended.  
7 Since HaShem is Beyond the reach of man, why should He Care what man says? Isn’t this a “victimless” crime?  
8 The act of blasphemy would paradoxically require the person to at least imply that God Do something negative to 
God, since He is the only Entity that might Have Power to do so. 
9 “Azharat Aseh” appears to be an oxymoron in the sense that “Azahara” is associated with “Do not do…” (see fn. 
5) while a positive Commandment is usually prefaced with “Do…”. 
13 See fn. 5. 
14 See fn. 6. 
15 See fn. 8. 
16 See fn. 9. 
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the reason that RaMBaM appears to use such a circular process—the mention of “fearing God” 

as a positive Commandment during the course of a Talmudic discussion—in order to 

demonstrate his contention. Discuss.  

2. RaMBaM explains that “fear of God” entails fear of punishment. Yet in Unit 3, Panim Yafot on 

Devarim 6:13 states that worshipping God because of considerations of reward and punishment 

is not ideal. Does this mean that according to Panim Yafot, the Mitzva of “fearing God” is 

something that people should strive to “grow out of” over time, and instead worship God out of 

respect or love rather than fear?  

3. In Unit 3, R. Hirsch on Devarim 10:20 suggests that “fear of God” guarantees human beings 

adhering to standards of morality. How does this compare to what RaMBaM says the purpose of 

this Mitzva is? Discuss why you think he either agrees or disagrees. 

Practical applications of the sources:  

 1.   Would you say that in your life, you have observed / are observing the positive Commandment 

of “fearing God” as defined by RaMBaM? How would such a Mitzva manifest itself within one’s 

behavior? 


