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VaYechi 5724 “The Blessings of Yosef” http://www.nechama.org.il/cgi-bin/pagePrintMode.pl?Id=229  

  מט פרק בראשית
ן( כב) ֵּ֤ ָרת   ב  ף פֹּ ן יֹוס ֵ֔ ֵּ֥ ת ב  ָרָ֖ ִין פֹּ י־ָעָ֑ ה ָב֕נֹות ֲעל  ּור ָצֲעָדָ֖ י־שֽׁ  :ֲעל 
הּו( כג) ָ֖ ְַֽיָמֲרר  ֽׁ בּו ו  הּו ָורָֹּ֑ ָ֖ ִַֽיְשְטמ  ֽׁ י ו  ֵּ֥ ֲעל  ים ב   :ִחִצֽׁ
ב( כד) שֶׁ ֵּ֤ יָתן   ו ת  ֹו ְבא  ְשתֵ֔ ּזּו ק  י ו ָיפָֹּ֖ ֵ֣ ע  יו ְזרֹּ י   ָיָדָ֑ יר ִמיד  ב ֲאִבֵ֣ ם י ֲעקֵֹּ֔ ה ִמָשֵּ֥ ָ֖ עֶׁ ן רֹּ בֶׁ ֵּ֥ ל אֶׁ ֽׁ  :ִיְשָרא 
קל( כה) יָך מ  ךָ  ָאִבִ֜ ֶ֗ ת ְוי ְעְזרֶׁ ֵּ֤ ק   ְוא  ךָ  ש  ְרכֵֶׁ֔ ת ִויָבֵ֣ ִים   ִבְרכֵֹּּ֤ ל ָשמ   ָעֵ֔ ת מ  ֹום ִבְרכֵֹּּ֥ ת ְתהָ֖ צֶׁ ֵ֣ בֶׁ ת רֹּ ח  ת ָתָ֑ ִים ִבְרכֵֹּּ֥ ָ֖ ם ָשד  ח   :ָוָרֽׁ
ת( כו) יָך ִבְרכֵֹּ֣ ְברּו   ָאִבֶ֗ ת ָגֽׁ ל־ִבְרכֵֹּ֣ י ע  ֵ֔ ָ֖ת הֹור  ֲאו  ד־ת  ֽׁ ת ע  ם ִגְבעֵֹּ֣ ָ   עֹוָלָ֑ ין ְהיֶׁ  אש ִתֽׁ ֵֹּ֣ ף ְלר ד יֹוס ֵ֔ יר ּוְלָקְדקָֹּ֖ יו ְנִזֵּ֥ ָחֽׁ  :אֶׁ

22 Yosef is a fruitful vine, a fruitful vine by a fountain; its branches run over the wall. 23 The archers 

have dealt bitterly with him, and shot at him, and hated him; 24 But his bow abode firm, and the arms of 

his hands were made supple, by the Hands of the Mighty One of Yaakov, from thence, from the 

Shepherd, the Stone of Israel, 25 Even by the God of thy father, Who shall Help thee, and by the 

Almighty, Who shall Bless thee, with Blessings of Heaven above, Blessings of the deep that coucheth 

beneath, Blessings of the breasts, and of the womb. 26 The blessings of thy father are mighty beyond 

the blessings of my progenitors unto the utmost bound of the everlasting hills; they shall be on the head 

of Yosef, and on the crown of the head of the prince among his brethren. 

Alef.  

 בראשית מט דברים לג

ף( יג) ֵ֣ ר ּוְליֹוס  כֶׁת ָאמ ֵ֔ ֵּ֥ רֶׁ ָוָ֖ק ְמבֹּ ֹו ְיקֹּ ְרצָ֑ ד א  גֶׁ ֵּ֤ ִים   ִממֶׁ ל ָשמ    ִמָטֵ֔
ֹום ת ּוִמְתהָ֖ צֶׁ ֵּ֥ בֶׁ ת רֹּ ח   :ָתֽׁ

ד( יד) גֶׁ ָ֖ ת ּוִממֶׁ ש ְתבּואֵֹּ֣ מֶׁ ד ָשָ֑ גֶׁ ָ֖ ש ּוִממֶׁ ַֽרֶׁ ֵּ֥ ים גֶׁ  :ְיָרִחֽׁ
אש( טו) ָֹּ֖ ר ם ּומ  דֶׁ ָ֑ י־קֶׁ ְרר  ד ה  גֶׁ ָ֖ ֹות ּוִממֶׁ ם ִגְבעֵּ֥  :עֹוָלֽׁ
ד( טז) גֶׁ ץ ּוִממֶֶׁ֗ רֶׁ ּה אֶֶׁ֚ ֹון ּוְמֹלָאֵ֔ י ּוְרצֵּ֥ ְכִנָ֖ ָ֑ה שֹּ ֹואָתה   ְסנֶׁ  ָתב 

אש ֵֹּ֣ ף ְלר ד יֹוס ֵ֔ יר ּוְלָקְדקָֹּ֖ יו ְנִזֵּ֥ ָחֽׁ  :אֶׁ
ֹו ְב֨כֹור( יז) ר שֹורִ֜ ֹו ָהָדֵ֣ י לֶ֗ ֵּ֤ ְרנ  ם   ְוק  יו ְרא  ְרָנֵ֔ ם ק  ים ָבהֶֶׁ֗ ִמִּ֛  ע 

ֵּ֥ח ג  ו ְינ  ץ י ְחָדָ֖ רֶׁ י־ָאָ֑ ְפס  ם   א  ֹות ְוה  ִים ִרְבבֵ֣ ֵ֔ ְפר  ם אֶׁ ָ֖ י ְוה  ֵּ֥ ְלפ   א 
ה ֽׁ  :ְמנ שֶׁ

ן( כב) ֵּ֤ ָרת   ב  ף פֹּ ן יֹוס ֵ֔ ֵּ֥ ת ב  ָרָ֖ ִין פֹּ י־ָעָ֑ ה ָב֕נֹות ֲעל  י־ ָצֲעָדָ֖ ֲעל 
ּור  :שֽׁ

הּו( כג) ָ֖ ְַֽיָמֲרר  ֽׁ בּו ו  הּו ָורָֹּ֑ ָ֖ ִַֽיְשְטמ  ֽׁ י ו  ֵּ֥ ֲעל  ים ב   :ִחִצֽׁ
ב( כד) שֶׁ ֵּ֤ יָתן   ו ת  ֹו ְבא  ְשתֵ֔ ּזּו ק  י ו ָיפָֹּ֖ ֵ֣ ע  יו ְזרֹּ י   ָיָדָ֑ יר ִמיד   ֲאִבֵ֣

ב ם י ֲעקֵֹּ֔ ה ִמָשֵּ֥ ָ֖ עֶׁ ן רֹּ בֶׁ ֵּ֥ ל אֶׁ ֽׁ  :ִיְשָרא 
קל( כה) יָך מ  ךָ  ָאִבִ֜ ֶ֗ ת ְוי ְעְזרֶׁ ֵּ֤ ק   ְוא  ךָ  יש  ְרכֵֶׁ֔ ת ִויָבֵ֣ ִים   ִבְרכֵֹּּ֤  ָשמ  

ל ָעֵ֔ ת מ  ֹום ִבְרכֵֹּּ֥ ת ְתהָ֖ צֶׁ ֵ֣ בֶׁ ת רֹּ ח  ת ָתָ֑ ִים ִבְרכֵֹּּ֥ ָ֖ ם ָשד  ח   :ָוָרֽׁ
ת( כו) יָך ִבְרכֵֹּ֣ ְברּו   ָאִבֶ֗ ת ָגֽׁ ל־ִבְרכֵֹּ֣ י ע  ֵ֔ ָ֖ת הֹור  ֲאו  ד־ת  ֽׁ ת ע   ִגְבעֵֹּ֣

ָ   עֹוָלָ֑ם ין ְהיֶׁ  אש ִתֽׁ ֵֹּ֣ ף ְלר ד יֹוס ֵ֔ יר ּוְלָקְדקָֹּ֖ ָחֽׁ  ְנִזֵּ֥  :יואֶׁ
13 And of Yosef he said: Blessed of the LORD Be his land; for the precious things of heaven, for the dew, 

and for the deep that coucheth beneath, 14 And for the precious things of the fruits of the sun, and for 

the precious things of the yield of the moons, 15 And for the tops of the ancient mountains, and for the 

precious things of the everlasting hills, 16 And for the precious things of the earth and the fulness 

thereof, and the good will of Him that dwelt in the bush; let the blessing come upon the head of Yosef, 

and upon the crown of the head of him that is prince among his brethren. 17 His firstling bullock, 

majesty is his; and his horns are the horns of the wild-ox; with them he shall gore the peoples all of 

them, even the ends of the earth; and they are the ten thousands of Efraim, and they are the thousands 

of Manashe. 

 

Yosef’s (as well as Efraim’s and Menashe’s) “Private Blessing” from Yaakov prior to the “Public 

Blessing” together with the rest of Yaakov’s sons: 

Beraishit 48:15-22 
15 And he blessed Yosef, and said: “The God before whom 
my fathers Avraham and Yitzchak did walk, the God Who 
hath Been my Shepherd all my life long unto this day,  

  מח פרק בראשית
ְך( טו) רֶׁ ף ו ְיָבֵּ֥ ָ֖ ת־יֹוס  ר 1אֶׁ ָ֑ ֹּאמ  ֱאֹלקים ו י ר   ָהֽׁ ְל֨כּו ֲאשֶׁ  ִהְתה 

י ֵּ֤ ת  ם ְלָפָניו   ֲאבֹּ ְבָרָהֵ֣ ק א  ֱאֹל ,ְוִיְצָחֵ֔ ה ים  קָהֽׁ ֵ֣ עֶׁ י ָהרֹּ ִתֵ֔  אֹּ
י עֹוִדָ֖ ֹום מ  יֵּ֥ ד־ה  ה ע  ֽׁ ּזֶׁ  :ה 

                                                           
1 Apparently a blessing to one’s sons is tantamount to a blessing to oneself. Since the blessing was going to come 
to you, and you in turn were going to invest it into your children, this is a more direct approach, whereby the 
grandfather bestows it directly on his grandsons, in effect practically bypassing his son, their father.  
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16 the Angel Who hath Redeemed me from all evil, Bless 
the lads; and let my name be named in them, and the 
name of my fathers Avraham and Yitzchak; and let them 
grow into a multitude in the midst of the earth.' 17 And when 

Joseph saw that his father was laying his right hand upon the head of Efraim, it 
displeased him, and he held up his father's hand, to remove it from Efraim's 
head unto Manashe's head. 18 And yosef said unto his father: “Not so, my 
father, for this is the first-born; put thy right hand upon his head.” 19 And his 

father refused, and said: “I know it, my son, I know it; he also shall 
become a people, and he also shall be great; howbeit his 
younger brother shall be greater than he, and his seed 
shall become a multitude of nations.” 20 And he blessed 
them that day, saying: “By thee shall Israel bless, saying: 
God Make thee as Efraim and as Manashe.” And he set Efraim 

before Manashe. 21 And Yisrael said unto Yosef: “Behold, I die; 
but God will Be with you, and Bring you back unto the land 
of your fathers. 22 Moreover I have given to thee one 
portion above thy brethren, which I took out of the hand 
of the Amorite with my sword and with my bow.” 

ְלָאְך  ( טז) מ  ל ה  א ֨ גֹּ י ה  ִתִ֜ ע אֹּ ְך   ִמָכל־ָרֶ֗ ְנָעִרים   ְיָבר  ת־ה   אֶׁ
א ֵּ֤ ם   ְוִיָקר  י ָבהֶׁ ם 2ְשִמֵ֔ ֵּ֥ י ְוש  ָ֖ ת  ם ֲאבֹּ ְבָרָהֵ֣ ק א  ּו ְוִיְצָחָ֑  ְוִיְדגֵּ֥

בלָ  ב רָֹּ֖ רֶׁ ֵּ֥ ץ ְבקֶׁ רֶׁ  :ָהָאֽׁ
ְֵַֽ֣רא( יז) ף ו י  ית יֹוס ֶ֗ יו ִכי־יִָש֨ ֹו ָאִבִ֧ אש י ד־ְיִמינִּ֛ ֵֹּּ֥ ל־ר ִים ע  ָ֖ ְפר  ע אֶׁ ֵַֽ֣ר  יָנָ֑יו ו י  ְך ְבע   ו ִיְתמֵֹּ֣

יו יר י ד־ָאִבֶ֗ ּה ְלָהִסֵּ֥ ָתִּ֛ ל אֹּ ֵּ֥ ע  ִים מ  ָ֖ ְפר  אש רֹּאש־אֶׁ ֵֹּּ֥ ל־ר ה ע  ֽׁ  :ְמנ שֶׁ
ר( יח) אמֶׁ ִֹּ֧ ף ו י ִּ֛ יו יֹוס  ל־ָאִבָ֖ ן אֶׁ ֵ֣ ֹּא־כ  י ל ֵ֣ה ָאִבָ֑ ר ִכי־זֶׁ ְבכֵֹּ֔ ים ה  ֹו ְיִמיְנָךָ֖  ִשֵּ֥ ל־רֹּאשֽׁ  :ע 

ן( יט) ֵ֣ יו ו ְיָמא  ר   ָאִבֶ֗ אמֶׁ  ֹּ י ו י ְעִתֽׁ ֵּ֤ ְעִתי ְבִני   ָיד  ּוא ָיד ֵ֔ ם ג ם־הֵּ֥ ְהיֶׁה־ְלָעָ֖ ם־ ִיֽׁ ְוג 
ּוא ל הֵ֣ ם ִיְגָדָ֑ יו ְואּוָלֶ֗ ן   ָאִחֵּ֤ ָקטֹּ ל ה  ֵ֣ נּו ִיְגד  ֹו ִממֵֶׁ֔ ְרעָ֖ ֵּ֥ה ְוז   ִיְהיֶׁ

ם גֹוִיֽׁ א־ה  ֹּֽׁ  3:ְמל
ם( כ) ֲרכ ִ֜ ֹום ו ְיָב֨ יֵ֣ הּוא   ב  אמֹור   ה  ְך ְבָךֶ֗  ל  ֵּ֤ ל   ְיָבר  ר ִיְשָרא  אמֵֹּ֔  ל 

ְמָךֵ֣  ִים יםקֱאֹל ְיִשֽׁ ָ֖ ְפר  ה ְכאֶׁ ָ֑ ם ְוִכְמנ שֶׁ ת־ ו ָיֵּ֥שֶׁ ִים אֶׁ ָ֖ ְפר  ֵּ֥י אֶׁ  ִלְפנ 

ה ֽׁ  :ְמנ שֶׁ
ר( כא) אמֶׁ ֵֹּּ֤ ל   ו י ף ִיְשָרא  ל־יֹוס ֵ֔ ֵּ֥ה אֶׁ י ִהנ  ִכָ֖ ת ָאנֹּ ָ֑  ְוָהָיֵּ֤ה מ 

ם ים  קֱאֹל יב ִעָמכֵֶׁ֔ ִשֵ֣ ם ְוה  ְתכֵֶׁ֔ ץ אֶׁ רֶׁ ָ֖ ל־אֶׁ ם אֶׁ ֽׁ יכֶׁ ת   :ֲאבֹּ
י( כב) י ו ֲאִנִ֞ ִתֽׁ ִ֧ ֵּ֥ם ְלָךִּ֛  ָנת  ד ְשכֶׁ ָ֖ ח  יָך א  ָ֑ חֶׁ ל־א  ר ע  ֵּ֤ ְחִתי   ֲאשֶׁ  ָלק  

ֵ֣ד י ִמי  ִרֵ֔ ֱאמֹּ י ָהֽׁ ְרִבָ֖ י ְבח  ְשִתֽׁ  פ: ּוְבק 

 

Similarities: 

1. 2nd half of Beraishit 49:25 and end of Devarim 33:13 Blessing of the land. 

2. 2nd half of B. 49:26 and end of D. 33:16 Yosef is a leader, even royalty, among his brothers. 

Differences: 

1. Emphasis upon Yosef’s fruitfulness B. 49:22, end of 25. 

2. Summary of past history with brothers B. 49:23-4. 

3. Evidence of Yaakov’s preference for Yosef B. 49:27.  

4. Greater detail about Yosef’s land in D. 33:14, 15, first part of 16. 

5. Yosef’s aggressiveness and strength D. 33:17. 

Hypothesis: 

                                                           
2 This is in contrast to what Yaakov says with regard to Shimon and Levi:  

Beraishit 49:6 
Let my soul not come into their council; unto their assembly let my glory not be united;… 

3 This seems to parallel the prophecy that was imparted to Rivka when she inquired regarding the difficulties she 
was having while pregnant: 

Ibid. 25:23 
And the LORD Said unto her: Two nations are in thy womb, and two peoples shall be separated from thy 
bowels; and the one people shall be stronger than the other people; and the elder shall serve the 
younger. 

It is also possible, but not absolutely obvious, that Efraim and Menashe were twins, because it does not mention 
two separate conceptions as it does for other siblings mentioned in the bible:  

Ibid. 41:50-2 
50 And unto Yosef were born two sons before the year of famine came, whom Asnat the daughter of Poti-
phera priest of Ohn bore unto him. 51 And Yosef called the name of the first-born Manashe: “for God 
hath Made me Forget all my toil, and all my father's house.” 52 And the name of the second called he 
Efraim: “For God hath Made me Fruitful in the land of my affliction.” 
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1. The years of separation and what was done to Yosef by his brothers (this assumes that 

Yaakov knew the details, something that is not altogether clear from the biblical text itself) 

is on Yaakov’s mind and he cannot omit this from his blessing. 

2. Yosef’s offspring is more of a concern in Beraishit, whereas in Devarim it’s about the land 

that will be designated as that of the tribes of Efraim and Menashe, founded by Yosef’s two 

sons. 

3. In order for Yosef to maintain his dominant position, he will have to be equipped with the 

ability to both defend himself as well as go on the offense when necessary.  

Beit.  

1. The two approaches to accounting for the apparent redundancy in 49:22 are: a) literary, i.e., 

there are verses in which an element that was articulated at the beginning of the verse, is 

repeated at a later point in the verse; b) symbolic, i.e., if there is a repetition, then two 

different, separate ideas are being addressed. 

2. In the examples cited by RaShBaM, the elements that are repeated in the respective verses 

are clearly clarifications of what was said in the first portion of the text, e.g., a) Tehillim 93:3 

the “Neharot” are raising their “voices”; b) Ibid. 94:3 How long with the “Resha’im” rejoice; 

c) Kohelet 1:2 Everything should be categorized as “Havel Havalim”; Shemot 15:6 “Yamincha 

HaShem” Is Awesome in Its Strength as It Shatters evil-doers. However in the verse that he 

is explaining, Beraishit 49:22, it is unclear that the second half of the verse is clarifying the 

first half, since each half can stand independently of the other.  

3. A hint in the Tora to the interpretation of Lekach Tov4 is Beraishit 48:5 

“And now thy two sons, who were born unto thee in the land of Egypt before I 

came unto thee into Egypt, are mine; Ephraim and Manasseh, even as Reuben 

and Simeon, shall be mine,” 

where Yaakov declares that he is going to treat Yosef’s two sons as his own, i.e., that each 

will be considered a full-fledged tribe. In that case, each is deserving of his own blessing.  

Gimel.  

1. Each of the Midrashic sources interprets “Ben” as not a biological progenitor, but rather the 

key element that allowed Yosef to rise to a position of authority and greatness.  

2. Beraishit Rabba: “Porat” refers to the “Parot” (cows) in Pharoah’s dream that Yosef was able 

to explain as representing first the years of plenty followed by the years of famine (Beraishit 

41:2-4.) 

Midrash Aggada: “Porat” is a corruption of “Pitaron” (lit. solution, but in this context, the 

dream interpretation that Yosef gave to Pharoah.)  

It would appear that the difference between them is that the first interpretation is placing 

more emphasis upon the first dream to the exclusion of the second dream (which dealt with 

sheaves of corn.) On the other hand, the term “Porat” would seem to be closer to “Pora” 

than “Pitaron.” 

Daled.  

1. RaShI and Ibn Ezra agree that Yaakov is telling Yosef that just as HaShem has Provided you 

with the energy and discipline to succeed in the past, the same should be true in the future.  

                                                           
4 Midrash work on the Tora and Five Megillot compiled by Rabbi Toviah ben Eliezer HaGadol (1036-1108) of Greece 
and Bulgaria. This work is also known as Pesikta Zutrata. 
http://www.mysefer.com/product.asp?cookiecheck=yes&P_ID=3970&strPageHistory=related  

http://www.mysefer.com/product.asp?cookiecheck=yes&P_ID=3970&strPageHistory=related
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They disagree as to whether the second half of 49:25 is referring to something other than 

what was stated in the first half of the verse, or is it simply a reiteration and repetition of 

the earlier thought.  

2. The strength of Ibn Ezra’s commentary is that RaShI associates the second half of the verse 

with a specific incident in Yosef’s life, even though there is no internal evidence that that 

event is being referenced. Consequently, if the second phrase is simply a restatement of the 

sentiment in the first portion of the verse, there is no need to try to identify a specific 

referent.  

3. The proof from Shemot 6:3 is that Ibn Ezra reads the verse as if the “Chaf” that appears 

before the word “Keil” also is to be understood as preceding “Shemi,” in effect:  

 שמי ה'"כו"כקל שקי  

Ibn Ezra contends that similarly in our instance, the verse should be understood as if it is 

written:  

 את שקי יברכך"מ"מקל אביך ויעזרך ו

Heh.  

1. The grandfather and grandson are disagreeing re the connotation of “Horai. 

RaShI: My ancestors, specifically Avraham and Yitzchak, who were also Blessed by God. He 

can derive support from the beginning of the verse. Relatives are being compared—Yosef’s 

father to the ancestors of Yaakov. 

RaShBaM: My mountains—better than other mountains. The quality of the land that has 

been promised to Yaakov. He can derive support from the idea that since in 

essence the proof that RaShI brings is from what HaShem Said to Avraham, and 

RaShI claims that the term “Horai” is derived from Hirayon (conception), 

Avraham only indirectly at best was responsible for the Hirayon of Yaakov, in the 

sense that he was the biological father of Yitzchak. Would Yaakov be referred to 

as part of “Horai”? Furthermore, what comes after “Horai,” i.e., Givot Olam is a 

reference to a geographical aspect of the earth, thereby paralleling mountains, 

not people. 

2. Or RaShI and RaShBaM, Ibn Ezra is more similar to RaShI. However he stresses that Yaakov’s 

blessing does not surpass those of Avraham and Yitzchak on its own, but rather that it builds 

upon the previous blessings and thereby cumulatively, Yosef is benefitting from a greater 

blessing than even the ones that came to Yaakov himself.  

3.   

  כז פרק בראשית
ר( לו) אמֶׁ ֹֹּּ֡ א ֲהִכי   ו י ֹו ָקָר֨ ב ְשמִ֜ ִני   י ֲעקֶֹּ֗ ְעְקב   ַֽי  ֽׁ ֵ֣ה ו  ִים זֶׁ ֲעמ ֵ֔ ת־ פ  יאֶׁ ָרִתֵ֣ ח ְבכֹּ ֵּ֥ה ָלָקֵ֔ ה ְוִהנ  ָתָ֖ ח ע  ֵ֣ יבִ  ָלק  ר ְרָכִתָ֑ ֹּאמ ֕  ו י

ְלתָ  ֵּ֥ ֹּא־ָאצ  י ֲהל הבְ  ִלָ֖  :ָרָכֽׁ

This would appear to support RaShI who posits that there is a transfer of blessing from 

parent to child, and Eisav resents the fact that it appears as if the blessing meant for him 

was intercepted by his twin. 

  כה פרק ויקרא
יִתי( כא) ת־בִ  ְוִצִּוֵּ֤ ם ְרָכִתי  אֶׁ ָשָנָ֖ה ָלכֵֶׁ֔ ית ב  ִשִשָ֑ ה ְוָעָשת   ה  ְתבּוָאֵ֔ ת־ה  ש אֶׁ ים ִלְשֹלָ֖ ָשִנֽׁ  :ה 

RaShBaM speaks of the Blessing of HaShem, and in this case it has to do with how there will 

be enough food grown in Israel to last from the sixth through the eighth years of the 

Shemitta cycle.  
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  מט פרק בראשית
ה( כח) לֶׁ ִּ֛ י ָכל־א  ֵּ֥ ל ִשְבט  ָ֖ ֵ֣ים ִיְשָרא  ֹּאת רָעָשָ֑  ְשנ  ז ר ְוְ֠ ר־ִדבֶׁ֨ ם ֲאשֶׁ ֵּ֤ ם   ָלהֶׁ ְך ֲאִביהֶׁ רֶׁ ם ו ְיָבֵ֣ יש אֹוָתֵ֔ ר ִאִּ֛ ֵּ֥ ֹו ֲאשֶׁ  ְכִבְרָכתָ֖

ְך ֵּ֥ ר  ם ב  ָתֽׁ  :אֹּ
Another support to RaShI who is dealing with individual blessings that are bestowed by a 

father to his sons, in this case taking into consideration that unique qualities of each child. 

4. Iyov 3:3 “Let the day perish wherein I was born, and the night wherein it was said: 'A man-

child is brought forth.” 

RaShI and Ibn Ezra wish to demonstrate that “Horai” is a reference to those who biologically 

brought forth a child into the world.  

 

BaMidbar 11:12 “Have I conceived all this people? have I brought them forth, that Thou 

shouldest say unto me: Carry them in thy bosom, as a nursing-father carrieth the sucking 

child, unto the land which Thou didst swear unto their fathers?” 

In this instance, Moshe is obviously talking about conception in a figurative rather than 

literal sense, since biologically he cannot literally be the father of every member of the 

Jewish people.  

5.  

  יט פרק א מלכים

ר( יא) אמֶׁ ֶֹּ֗ א ו י ֵ֣ ְדָתֵ֣  צ  ֵ֣י ָבָהר   ְוָעמ  ָוק   ִלְפנ  ִ֧ה ְיקֹּ ָוֵ֣ק ְוִהנ  ר ְיקֹּ ב ֶ֗ ּוח   עֹּ ה ְורֵ֣ ק ְגדֹוָלֹּ֡ ק   ְוָחָזִ֞ ים ְמָפר  ר ָהִר֨ ֵּ֤ ב   ְסָלִעים   ּוְמש 

ֵ֣י ק ִלְפנ  ָוֵ֔ א ְיקֹּ ֵֹּּ֥ ּוח   ל ָוָ֑ק ָברָ֖ ר ְיקֹּ ֵּ֤ ח  ּוח    ְוא  ש ָהר  ע  ֵ֔ א ר  ֵֹּּ֥ ש ל ע  ָ֖ ָוֽׁק ָבר   :ְיקֹּ

And He said: “Go forth, and stand upon the mount before the LORD.” And, behold, the LORD 

Passed by, and a great and strong wind rent the mountains, and broke in pieces the rocks 

before the LORD; but the LORD Was not in the wind; and after the wind an earthquake; but 

the LORD Was not in the earthquake. 

 If the mountains were not stable and permanent, this would not be an indication of 

God’s Powers. 

  ב פרק ישעיהו
י( יב) ֹום ִכֵ֣ ָוִ֧ק יִ֞ יקֹּ ל ֹותקְצבָ  ל  ֵּ֥ ה ע  ָ֖ אֶׁ ם ָכל־ג  ל ָוָרָ֑ ָ֖ א ְוע  ל ָכל־ִנָשֵּ֥ ֽׁ  :ְוָשפ 
ל  ( יג) י ְוע  ֵ֣ ְרז  ְלבָ  ָכל־א  ֹוןה  ים נֵ֔ ים ָהָרִמָ֖ ִנָשִאָ֑ ל ְוה  ָ֖ ֵּ֥י ְוע  לֹונ  ן ָכל־א  ָבָשֽׁ  :ה 
ל( יד) ָ֖ ים ְוע  ָהִרֵ֣ ים ָכל־הֶׁ ל ָהָרִמָ֑ ָ֖ ֹות ְוע  ְגָבעֵּ֥ ֹות ָכל־ה  ִנָשאֽׁ  :ה 
ל( טו) ָ֖ ל ְוע  ּה   ָכל־ִמְגָדֵ֣ ל ָגבָֹּ֑ ָ֖ ה ְוע  ה ָכל־חֹוָמֵּ֥  :ְבצּוָרֽׁ
ל( טז) ָ֖ ֹות ְוע  יש ָכל־ֳאִניֵ֣ ְרִשָ֑ ל ת  ָ֖ ֹות ְוע  ה ָכל־ְשִכיֵּ֥ ְמָדֽׁ חֶׁ  :ה 

12 For the LORD of hosts hath a day upon all that is proud and lofty, and upon all that is 

lifted up, and it shall be brought low; 13 And upon all the cedars of Lebanon that are high 

and lifted up, and upon all the oaks of Bashan; 14 And upon all the high mountains, and 

upon all the hills that are lifted up; 15 And upon every lofty tower, and upon every fortified 

wall; 16 And upon all the ships of Tarshish, and upon all delightful imagery. 

 These are obviously outstanding landmarks, even though they are not exclusive in the 

Navi’s inventory. 

  מ פרק ישעיהו
ד( יב) י־ָמד ֨ ֹו ִמֽׁ ִים ְבָשֳעלִ֜ ִים   מ ֶ֗ ת ְוָשמ   ַֽרֶׁ ֵ֣ ּזֶׁ ן ב  ש ְוָכֵּ֥ל ִתכ ֵ֔ ָשִלָ֖ ר ב  ֵ֣ ץ ֲעפ  רֶׁ ל ָהָאָ֑ ֵּ֤ ס   ְוָשק  לֶׁ פֶׁ  ים ב  ֹותּו ָהִרֵ֔  ְגָבעָ֖

ִַֽים  :ְבמֹּאְזָנֽׁ

Who hath measured the waters in the hollow of his hand, and meted out heaven with the 

span, and comprehended the dust of the earth in a measure, and weighed the mountains in 

scales, and the hills in a balance? 
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 Using as examples objects that are usually considered beyond the ability of 

human beings to measure easily. 

  מא פרק ישעיהו
ֵ֣ה( טו) יְך ִהנ  ְמִתֶ֗ ג   ש  ּוץ ְלמֹור  ש ָחרֵ֣ ל ָחָדֵ֔ ע  ָ֖ ֹות ב  יִפיָ֑ ּוש ִפֽׁ ק ָהִרים   ָתדֵּ֤ ֹות ְוָתדֵֹּ֔ ץ ּוְגָבעָ֖ מֵֹּּ֥ ים כ   :ָתִשֽׁ

Behold, I make thee a new threshing-sledge having sharp teeth; thou shalt thresh the 

mountains, and beat them small, and shalt make the hills as chaff 

 The same point as was made regarding the citation from I Melachim above. 

 

  מב פרק ישעיהו
יב( טו) ֲחִרֵּ֤ ֹות ָהִרים   א  ם ּוְגָבעֵ֔ ְשָבָ֖ יש ְוָכל־עֶׁ יְוש   אֹוִבָ֑ ים ְנָהרֹות   ְמִתֵּ֤ ִאִיֵ֔ ים ָלֽׁ ִמָ֖ יש ו ֲאג   :אֹוִבֽׁ

I will make waste mountains and hills, and dry up all their herbs; and I will make the rivers 

islands, and will dry up the pools. 

 The same sentiment yet again. 


