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Fear of Heaven Unit 29 

Mishna Yirat Shamayim and humanistic stress on Ahavat Shamayim are not in equal balance, but in fact 

the former is assumed to take precedence over the latter.  

 ט:גאבות 
קודמת  וכל שיראת חטא :רבי חנינא בן דוסא אומר

 .לחכמתו, חכמתו מתקימת
 .אין חכמתו מתקימת ,ווכל שחכמתו קודמת ליראת חטא

 
 ה כל שיראת חטאו קודמת לחכמתו."ד י"רש

 מן האיסור ומן החטא.שמתרחק 
מקדמת יראת חטא ובכל ענייניו שבכל מעשיו  :א"נ

 עושה.הוא אשר  שנזכר הוא עלי' בכלובאה לפניו 
 
 
 מתקיימת.מתו חכה "ד

  ומצליח בכל אשר יפנהמתקיימים בידו  ומעשי
 

 כל שעה,  ודכיון שיראת שמים עומדת בעיני
 אינו נכשל במעשיו והוא נזכר ביראת חטאו. 

 
  --" חכמתו עולה בידואין “

 בו ממש ובטלה היא. שאין 
יראת ה' היא "( ו:ישעי' לג)"חכמה ודעת בעינן  כ"דע

 קרא,  כדכתיב ”צרואו
  1ן חכמה.אין יראת ה', אי ואם

 
 

 יונהרבינו 
 ה כל שיראת חטאו קודמת..."ד

  :השתדלות נאמר הדברלענין 
ור את נפשו מן המשתדל לדעת חכמה כדי שידע לשמ

 ,החטא ונחכם
 

 מתקיימת בידוחכמתו 
 כאשר למדועושה מצוה פורש מן העבירות  ונמצא

 והשכיל. 
 

Avot 3:9 
R. Chanina b. Dosa says: Anyone whose fear of sin takes precedence over his 

wisdom, his wisdom will be lasting.  
And anyone whose wisdom takes precedence over his fear of sin, his wisdom 

will not be lasting.  
RaShI s.v. Kol SheYirat Cheto… 
He distances himself from that which is prohibited and is sinful. 
Another version: In all of his actions and all of his projects, he gives 

precedence to being fearful of sin, and this consideration passes before 
him so that he is mindful of it in all that he does.  

 
s.v. Chachmato Mitkayemet 
His actions have a permanence, and he succeeds in all that he attempts,  
that since fear of Heaven is squarely in his eyes at every moment,  

he does not stumble in his actions, and he is cognizant of the fear that 
he may sin.  

s.v. Ein Chachmato Oleh BeYado 
For there is no substance in it and it (might be) wasteful.  
That per force, intelligence and wisdom require (Yeshayahu 33:6) “The fear 

of HaShem is its storage house/treasure,” as is written in the biblical 
text,  

And if there is not fear of HaShem, there is no wisdom.3  
 
Rabbeinu Yona s.v. Kol SheYirat Cheto Kodemet… 
 
Regarding personal striving, was this said:  
Someone who strives to know wisdom in order that he will thereby know  

How to guard himself from sinning, and he becomes educated (to that 
effect),  

his wisdom will be available to him, 
and as a result, he will be separate from sins, and he will carry out Mitzvot 

concerning which he learned and became educated.  
 

                                                           
1 RaShI is paraphrasing the following Talmudic passage: 

Shabbat 31a 
Rava said: When man is led in for Judgment, he is asked, “Did you deal faithfully [i.e., with integrity], did 
you fix times for learning, did you engage in procreation, did you hope for salvation, did you engage in the 
dialectics of wisdom, did you understand one thing from another?”  Yet even so, if (Yeshayahu 33:6) “the 
fear of the Lord is his treasure,” it is well: if not, (it is) not (well).” This may be compared to a man who 
instructed his agent, “Take me up a Kor of wheat in the loft,” and he went and did so. “Did you mix in a 
Kav of Chumton?” he asked him. “No,” replied he. “Then it were better that you had not carried it up,” he 
retorted.   

3 See fn. 1. 
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 ...אתורקודמת ליחכמתו ה "ד

כי אם  ,החכמה כדי לקיימהשתדל מתחלה לדעת הלא 
 נותן. והדין ולא תקיים בידו. להבין ולהשכיל 

 
 ,חכמתושל אדם קודמת ל טאות חראבזמן שיא "ד

רתו ומאשרתו לילך בדרך שהמ ,’נמצא כשהוא למד

 ,הוא ירא חטאת בה מהמה ימים כשללכשהורגל 
ממנה  ףומתאווה להוסיבה אהבה רבה  ףולבו מוסי

  הורגל.ש לפי שהוא מאשרתו למה
 

ת נמצא ,ליראתו בזמן שחכמתו של אדם קודמתבל א
  ,מעבירות שהורגל בהןאותו  תהחכמה מונע

   ה עליו כמשוי.ופו לבעוט בה כי דומוס
 
 

 ב"ק נ"ס 2ישראלתפארת 
יותר בתו יומחשומקדים לירא מחטא שיב חשמ

האנושי, שירא להתחכם בדבר שאפשר מהתחכמות 
 ז לחטא."עישיבוא 

 
 
 
 ג"ק נ"ס

רוח שטות מלחטוא, והרי כל החוטא נכנס בו שישמר 
 (כסוטה ג.)

 
 ד"ק נ"ס

אקרא ספרי אפיקורסיס שהוא התחכמות  :בלבושאומר 

אנושי ולא אחטא, נמצא שמחשיב יותר ההתחכמות 
 מהיראה שמא יחטא.

 

 
s.v. His wisdom precedes his fear… 
He did not try initially to know wisdom in order to make it last, only to 

understand and analyze, and such wisdom will not remain to him. And 
this is logical. 

Another interpretation: When the concern for a person’s fear precedes his 
wisdom, the result is that when he learns, that which serves him and 
guides him to go in the way that he is used to go from those days when 
he was a fearer of sin, his heart then adds great love and he desires to 
add to it because it guides him to what he was accustomed.  

 
But when the wisdom of a person precedes his fear, his wisdom prevents 

him from avoiding the transgressions to which he has come accustomed,  
and in the end, he rebels against them, because they seem to him to be a 

burden.  
 
Tiferet Yisrael4 #52 
That the individual attributes importance and prioritizes to fear sin, and he 

considers this more significant than becoming conversant with human 
wisdom, for he fears to become educated regarding something that can 
lead to sin.  

 
#53 
That he takes care not to sin, and behold whomever sins, it is because a 

spirit of insanity has possessed him (see Sota 3a.) 
 
#54 
That he say in his heart, “I will read heretical books which will educate me 

with human wisdom, and I will not sin.” The result is that he gives 
greater importance to becoming educated than the fear that he may sin.  

 

Questions for thought and discussion: 

1. According to RaShI, one should avoid taking any risk that might lead him to sin. Yet 
RaMBaM writes that the reason why tractate Avoda Zora succeeds Sanhedrin is because 

                                                           
  ביוגרפיה - תפארת ישראל 2
R. Yisrael b"r Gedalya Lipshuetz was born in Germany in 1782, and served as rabbi of a number of communities. 
From 1837 he served as rabbi of Danzig (Prussia, today Gedansk, Poland) and was famous for his acumen and 
righteousness. He died in 1860. His commentary to the Mishnah, Tiferet Yisrael (Zerah Yisrael) is a detailed 
commentary which explains the simple meaning of the Mishnah, also discusses the earlier commentaries, and 
draws halakhic conclusion (hilcheta gevirta) at the end of each chapter. The commentary also includes extensive 
introductions and general principles before the orders of the Mishnah and before some individual tractates. The 
first edition was published during the lifetime of the author (1843 onwards in various places) , and a revised 
edition was published in Vilna, 1889, by his son Baruch Yitzchak Lipshuetz, where for the first time the commentary 
was divided into two sections: the brief commentary name Yachin, and the extensive discussions was called Boaz, 
in addition to the extensive introductions and principles. Bar Ilan CD ROM 
4 See fn. 2. 
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judges have to familiarize themselves with how those who come before them may sin. 
RaMBaM himself was reputed to have read every book published in his time, and 
recognizing some of the sources that he cites in The Guide to the Perplexed demonstrates 
his awareness of all sorts of contemporary religions and philosophies. A “Tora U”Madda” 
approach to learning, which certainly R. Lichtenstein exemplified and promoted, entails 
exposure to all sorts of beliefs and practices that could lead an individual to “sinfulness.” 
Should we conclude that RaShI would simply not agree with such an approach, or might 
there be other ways of reconciling his commentary with an open-minded educational 
approach to secular culture?  

2. Rabbeinu Yona, at least in his first commentary, appears to validate only those non-Tora 
studies that could strengthen an individual’s God-fearingness. What sort of secular studies 
might that be?    

3. In his second interpretation, R. Yona invokes what a person is accustomed to as a criterion 
for determining how he approaches his non-Tora studies. In light of that insight, what 
would he say regarding a Ba’al Teshuva, i.e., someone who did not grow up observant of 
the Commandments? How might such a person differ in terms of recommended 
educational studies from an individual who has been routinized to be observant? While R. 
Yona seems to suggest that certain people can assume more risks than others, do you 
agree?  

4. Professor Jeffrey Woolf recently posted an essay describing the challenges faced by an 
observant individual who wishes to participate in the academic world: 
http://myobiterdicta.blogspot.com/2015/11/torah-academia-and-historicism.html How 
could such a challenge be navigated in light of the comments of Tiferet Yisrael?  

 
Practical applications of the sources: 

1. In your opinion, in light of the Mishna in Avot and the commentaries on it, are adherents of 

Modern Orthodoxy in general and yourself in particular, necessarily relegated to having 

“weak” Yirat Shamayim as a result of their weltanschauung and professional pursuits? 

Discuss.   

2. How might such considerations inform your conversations with your children when you 

consider with them where they will pursue college studies, or do they not enter into the 

calculus?  

http://myobiterdicta.blogspot.com/2015/11/torah-academia-and-historicism.html

