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Fear of Heaven Unit 31 

Tora and Ketuvim The tension between human self-reliance and dependency upon HaShem.  

  ח פרק דברים
ַכְרת   ( יח) ָֽ ָ֣ק ְוז  י ֱאֹלקיָך ֶאת־ְיֹקו  ָ֣ חַ  ְלָך   ןַהֹנת    ֗הּוא כ  ֹות ֹכֹּ֖  ַלֲעשָ֣

ל י  ָ֑ ַען ח  ים ְלַמַ֨ ִ֧ ק  ֹו ה  ית  ְשַב   ֶאת־ְבר  יָך עֲאֶשר־נ  ֹום ַלֲאֹבֶתֹּ֖  ַכי 
ה  : ַהֶזָֽ

 
   עזרא אבן

 כחי“ לאמר לבבך על עלה אם הטעם - וזכרת( יח)

  1(יז) "...ידי ועצם
 :כח לך הנותן זכור

 
   ן"רמב

 לעשות כח לך הנותן הוא כי אלהיך' ה את וזכרת( יח)
 כי, למלחמה חיל ואנשי גבורים ישראל כי ידוע - חיל

 , יטרף ולזאב לאריות נמשלו
 , אותם נצחו במלחמה כנען ומלכי

 החיל את לי עשה ידי ועצם כחי תחשוב אם אמר כן על
  ,הזה
 שם לך היה ולא ,ממצרים אותך שהוציא השם תזכור
 . כלל יד ועצם כח
 ,שם לחיות ידך לאל אין אשר במדבר כי עוד ותזכור

 , צרכך כל לך עשה
 הוא השם ,בכחך עשית אשר הזה החיל גם כן אם

 . אותו עשית כאשר הכח לך שנתן
 

 כאשר ותאבד ושארך כחך יכלה, השם את תשכח ואם
 …:יכלו' ה עוזבי כל כי, הם אבדו

  
  

   2החיים אור

Devarim 8:18 
But thou shalt remember the LORD thy God, for it is He that Giveth thee 

power to get wealth, that He may Establish His Covenant which He 
Swore unto thy fathers, as it is this day. 

 
Ibn Ezra s.v. VeZacharta 
The meaning is if it should occur to you to say: “My power and the might 

of my hand…”  
remember Who Gives you that strength. 
 
RaMBaN s.v. VeZacharta Et HaShem Elokecha Ki Huh… 
It is known that the Jewish people are mighty and powerful men with 

respect to war, for they are compared to lions and savage wolves, 
Nevertheless the kings of Canaan defeated them. 
Therefore it is said: if you think that “My power and the might of my 

hand hath gotten me this wealth,” 
Remember HaShem Who Extracted you from Egypt, and there you had 

no power or might at all.  
And remember further that in the desert where you did not have the 

where-with-all to survive there, He Met all of your needs.  
Therefore, also this might that you achieved with your power, it is 

HaShem Who Gave you the power, when you achieved your 
accomplishments.  

And if you forget HaShem, your power and your offspring will be lost, 
just as they (the people in the desert) were lost, because all those 
who forsake HaShem will be consumed…  

 

                                                           
1 Devarim 8:17 

And thou say in thy heart: “My power and the might of my hand hath gotten me this wealth.” 
  ביוגרפיה - אור החיים 2
R. Hayyim b"r Moshe ibn Attar was born in Sali, West Morocco in 1696. As a child he studied with his father and 
grandfather, R. Hayyim ibn Attar the Elder, and upon achieving maturity, continued his studies, eventually teaching 
and involved himself in public affairs, becoming famous for his acumen and piety. In 1732 he published his first 
book Hefetz haShem (commentaries to some tractates) . Afterwards he wandered from city to city in Morocco and 
Algeria, finally deciding to immigrate to the Land of Israel. On his way, he passed through Leghorn, Italy, where he 
prepared for publication his Or HaHayyim on the Pentateuch and his Pri Toar on the Yoreh De'ah section of the 
Shulhan Aruch, (in which he essentially addressed the rulings of R. Hezekiah de Silawa found in the latter's Pri 
Haddash, which often disagrees with the rulings of the Shulhan Aruch) . In 1741 he arrived in the Land of Israel 
with a number of his disciples, and after brief stays in Acre and Tiberias, he relocated to Jerusalem where he 
established a yeshiva for the study of Talmud and Kabala. He vigorously struggled against the Karaites living in 
Jerusalem at that time. He died in 1743, after having lived in Jerusalem for less than a year. His Rishon leZion on 
seven tractates and several books of the Bible was published after his death. However, his essential fame stems 
from his sanctity and piety and his book, Or haHayyim, which combines simple commentary, homiletics, and 
mysticism, and was very popular among the great Hassidic leaders. Bar Ilan CD ROM 
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 על לבו לתת שצריך פירוש'. וגו' ה את וזכרת( יח)
 , לו היתה' מה כי טובתו

 ,עליו והשגחתו בוראו להכיר תמיד יעירהו זה ודבר
 

 זה דבר להשכיחו היא האדם יצר תחבולות ותחילת
 , לאבדו יכנס זה ודרך

 
 

 3(יט:שמות ח) :זה שאחרי מאמר סמך לזה כי ואולי
 זה דבר שכוח אם פירוש --”תשכח שכוח אם והיה"

', ה את שתשכח סופך' וגו לך המטיב הוא' שה
 , אחרים אלהים אחרי ללכת וסופך

 
 ",ועבדתם" כאומרו ,במעשה אלא לבד במחשבה ולא

 
 והשתחוית" אלא 4באיסור מסויימת שאינה עבודה ולא 

 עבודה לכל באיסור מסויימת עבודה שהיא "להם
   ...שבעולם זרה

 
 ומחסרונה' ה לעבודת גדול גדר זו שהזכירה למדת הא

 :ממנה למטה למדריגה ממדריגה השטן ידיחנו
 

  הירש ר"רש
 ':וגו וזכרת( יח)
 - ולרכוש ליצור המסוגלת באישיותך הכלול כל: ”כח“

, והמחשבת השוקלת התבונה, הכשרון, השכל
 ויכולת ורצון הווייה כל, הנפש ובריאות הגוף בריאות

 . ישותך של
 
 ניתנו הם אלא, הגופני מזונך של תוצאה אינם אלה כל

 , במישרין' ה מידי לך
 שהן ותהחיצוני הנסיבות גם תלויות - לבד בו ורק - ובו

 : יצירתך של ולהצלחה לאפשרות תנאי
 

 . רכוש ליצור - חיל לעשות כח לך הנתן הוא
 

 . ביותר הקטן בחלקה רק לזכותך נזקפת הצלחתך
 לזכותך אפילו' ה ברכת את לזקוף יכול אתה ואין

 , המוסרית

Ohr HaChayim5 s.v. VeZacharta Et HaShem. 
The meaning is that one needs to recognize His Goodness that from 

HaShem has Come to him. 
And this recognition will cause him to constantly be aware of His Creator 

and His Oversight over him,  
And the beginning of the strategies of the Inclination of man is to cause 

him to forget this idea, and by means of this, to cause him to destroy 
himself.  

And perhaps to this end was juxtaposed what is stated immediately 
afterwards: (Devarim 8:19) “And it will be if you surely forget”—the 
explanation is: if you forget this thing that HaShem is the One Who 
Does Good on your behalf, etc., in the end you will forget HaShem, 
which in turn will lead in the end to following other gods. 

And not only in thought, but also in action, as it is said, “And you will 
serve.” 

And not a service that is not specifically prohibited with respect to 
idolatry, but rather “And you will bow down to them”—which is a 
religious act that is prohibited in every context of idolatry. 

Behold you have learned that mentioning this is a great aspect of Divine 
Service, and its absence will allow the Satan to impose himself to 
cause the individual to ever spiral downward from level to level. 

 
R. S.R. Hirsch s.v. VeZacharta VeChulai. 
“Koach” (power): Everything that is included within the human being 

that is able to create and to acquire—the mind, the talent, the 
understanding that weighs alternatives and thinks, the health of the 
body and the health of the soul, all of your being and will and ability 
associated with your existence. 

All of these are not the product of your physical nourishment, but rather 
they have been given to you by HaShem in an Even-handed manner. 

And by means of Him—only Him Alone—depend the various external 
conditions that are the contingencies for the possibility of the success 
of your having been brought into existence.  

He is the One Who Gives you power to act valiantly—to create and to 
acquire.  

Your success is attributable to your merit only in the slightest. 
You cannot take credit for God’s Blessing even in accordance with your 

moral excellence.  

                                                           
3 Shemot 8:19 

And it shall be, if thou shalt forget the LORD thy God, and walk after other gods, and serve them, and 
worship them, I forewarn you this day that ye shall surely perish. 

4 There are certain idolatries that are worshipped in a specific manner, e.g., stones are tossed at the image. 
Therefore if one does not engage in that specific behavior, a case could be made that the Tora prohibition against 
idolatry has at least technically not been violated. Consequently the commentator says that the individual who has 
forgotten HaShem, God Forbid, will worship idols in universally recognized fashion, i.e., by prostrating himself 
before the image.  
5 See fn. 2. 
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, אבותיך בזכות אלא הטובים מעשיך בזכות לא שכן
  – צדקתם שכר את בניהם לבני משלם' שה

 
 ומשום אלה כל את קיבלת בזכותם'. וגו הקים למען

 .להתגאות סיבה לך אין בחינה
 
 

   ם"מלבי
 של החנוך את שתשכח שהגם משיב ז"ע, וזכרת( יח)

 שאתה החיל שגם לזכור אתה צריך פ"עכ, קדם ימי
, והשתדלותך ידך בעוצם שנעשה הגם, עתה אוסף
 , בכחך נעשה לא

 
 
 הוא ,ידך בעוצם חיל להשיג לך שיש הפנימי הכח כי

 , מלמעלה מושפע כח
 עליון כח י"ע מניע ל"י ,למטה הנעשית תנועה שכל

 להניע שתוכל וכח חיות בך ונותן המשפיע שהוא
 , חיל לעשות ואבריך ידך

 
 

 הוא ,ידך בעוצם חיל לעשות כח לך נותן שהוא והטעם
 , לאבותיך נשבע אשר בריתו את הקים למען

 
 הכח לך שיתמיד כדי' ה מצות לשמור אתה צריך כ"וא

 :לאבותיך נשבע אשר והחסד והברית הזה

Because it is not as a result of your good deeds, but rather the merit of 
your ancestors, for HaShem Gives reward to their grandchildren the 
result of their (the ancestors’) righteousness.  

LeMa’an Hakim VeChulai. Because of their merit, have you received all of 
these things, and therefore in no way do you have a basis to be 
arrogant/gloat. 

 
MaLBIM s.v. VeZacharta. 
Regarding this He Responds that even if you forget the lessons of earlier 

times, nevertheless you must remember that also the might that you 
gather presently, even if it seems to have been achieved with the 
might of your hand and your personal efforts, it was not accomplished 
due to your power, 

Because the inner power by which you can achieve might with the 
strength of your hands, is a power that originates from Above. 

For every action that takes place below, has a catalyst via an Upper 
Power Which Influences you and Places within you life and power so 
that you can move your hand and your limbs/organs to achieve 
mighty accomplishments.  

 
And the reason that He Gives you power to achieve mighty things with 

the strength of your hands, is in order to establish His Covenant that 
He Swore to your ancestors. 

And if so, it is necessary for you to observe the Commandments of 
HaShem in order for Him to Make permanent this strength, which in 
turn will result in the manifestation of the Covenant and the Kindness 
that was sworn to your ancestors.  

 

  קיח פרק תהלים
ֹות ֗טֹוב( ח) ָ֑ק ַלֲחס  חַ  ַביֹקו  ְבֹט֗ ם מ ִ֝ ָֽ ד  א   :ב 

 
   ק"רד
 :יז ירמיה) ירמיהו שאמר דרך על', בה לחסות טוב( ח)

 יסור' ה ומן' וגו באדם יבטח אשר הגבר ארור"(: ה
  6".לבו

Tehillim 118:8 
It is better to take refuge in the LORD than to trust in man. 
 

RaDaK s.v. Tov Lachasot BaShem 

                                                           
6 RaShI s.v. Asher Yivtach BaAdam 

With respect to his ploughing and harvesting, saying, “I will plant during the Sabbatical year, and eat.” … 
s.v. U’Min HaShem Yasur Libo 
That He Promised Him (VaYikra 25:21) “Then I will Command My Blessing upon you in the sixth year, and it 
shall bring forth produce for the three years.”—so I have heard it. 

RaDaK s.v. Koh Amar HaShem 
Because Israel trusted in Egypt and in Assyria, did he (Yirmiyahu) say this. 
s.v. U’Min HaShem Yasur Libo 
Because if he did not turn his heart away from HaShem, this would not be bad were he to trust in man so that 
he will help him. And his intent is: With the Help of God is a person (in this case Egypt and Assyria) able to 
help, but not without His Help.  

MaLBIM s.v. Koh Amar HaShem 
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 שיתן, יתברך לקב העיקר ישים ,באדם יבטח אם אלא
 :לעזרו הנדיב האדם בלב

 
   ם"מלבי

 ל"ור', בה לחסות טוב כי מבואר מזה, טוב( ט - ח)
 בו ימצא לא ועדיין ,בו בוטח הוא באדם הבוטח
 , מחסה
 , בצלו חוסה שכבר מורה שהחסיון

 , חסיון הוא' בה הבטחון אבל
 , ועז מחסה בו ימצא כבר בבטחונו כי
 שבאדם אחר, באדם מבטוח' בה לחסות שטוב א"ועז

  ...מחסה לא בטחון רק הוא
 באדם וזה בקשתו יעשה (האדם) אם ספק שיש מפני  

  .דעלמא
 ,ולעזור להתנדב דרכו שהנדיב ,בנדיבים בוטח אם ואף

  
 
 שהגם …בנדיבים הבטחון מן גם' בה לחסות טוב ז"בכ

 בכחו יהיה שלא להיות יוכל ,לעזרו יתנדב שהנדיב
 :לעזור

In the manner that Yirmiyahu said: (Yirmiyahu 17:5) “Thus Saith the 
LORD: Cursed is the man that trusteth in man, and maketh flesh his 
arm, and whose heart departeth from the LORD.” 

 
 
But if he trusts in man, he still places his main trust in God, may He Be 

Blessed, that He Places in the heart of the great man the ability to 
help him. 

MaLBIM s.v. Tov 
From here it is explained that it is good to trust in HaShem, i.e., one who 

trusts in man, does not find in him true protection, 
For protection implies that he is already protected within his aura, 
But one who trusts in HaShem, he is protected, 
Because in His Protection, he finds protection and strength, 
And for this reason, it is said, “It is better to take refuge in the LORD than 

to trust in man,” since in terms of man, all that can be achieved is 
trust, but not actual protection… 

Because there is a doubt whether he can fulfill the request being made 
of him, and this refers to an ordinary person (on whom he is relying.) 

And even if he trusts in particularly powerful individuals, for it is the way 
of a powerful person to be generous and to assist,  

Nevertheless, it is good to trust in HaShem, even with respect to trusting 
in powerful people… because even if the powerful person commits 
himself to help, it is possible that it will not prove capable of helping, 
(which is never the case vis-à-vis God.)    

 

Questions for thought and discussion: 

1. RaMBaN on Devarim, as opposed to Ibn Ezra and Ohr HaChayim, seems to feel that 
historical proofs from biblical Jewish history have to be presented in order to make the 

                                                           
Concerning how they did not depend upon HaShem, but rather on Egypt, as is written (Yeshayahu 31:1) “Woe 
to them that go down to Egypt for help, and rely on horses, and trust in chariots, because they are many, and 
in horsemen, because they are exceeding mighty; but they look not unto the Holy One of Israel, neither seek 
the LORD!”  
s.v. Cursed is the man that trusteth in man, and maketh flesh his arm” 
Because there are those that trust in man and nevertheless trust in HaShem, and this is if he trusts that 
HaShem will Save him via such-and-such a ruler, for in this case even if he trusts in man, the origin of his 
essential strength and power is in his trust in HaShem. But someone whose entire trust is in man to the point 
where even the strength (which is the force that provides the impetus of the hand that is carrying out the 
action) he attributes to man, that he trusts only in man.  
s.v. U’Min HaShem Yasur Libo 
Totally, such a person is cursed. 
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point that one should recognize that his very existence has been and continues to be 
dependent upon HaShem. Perhaps this is why RaMBaN states in a number of places in his 
biblical commentary that the Exodus is such a central story for Jewish belief, that it is 
commemorated in so many of the Tora’s Mitzvot. Are you more prone to accept the 
adjuration of the Tora using RaMBaN’s approach, or is this merely a philosophical, 
theological question for you?  

2. Ohr HaChaim argues that forgetting God begins a “slippery slope” progression that 
ultimately leads to if not literal, then perhaps figurative idolatry. Overly taking credit for 
one’s accomplishments can also be thought of as a form of “idolatry.” Discuss.  

3. R. Hirsch applies a gestalt frame of reference to the issue and claims that every aspect of 
one’s being should be recognized as a manifestation of God’s Kindness. But he then 
switches gears and claims that if someone enjoys what he considers “special treatment,” he 
should not think that it is because of something that he has done, but rather it is due to the 
merit of his ancestors. Do you think that such a “tag-team” approach, whereby a 
combination of God and those who have come before a person should be given all the 
credit for the accomplishments of an individual? Shouldn’t at least a little credit be taken by 
the individual for what he has achieved, even if it was in tandem with HaShem and his 
forebearers?  

4. MaLBIM makes the argument that appreciation of God’s Influence upon who you are 
should result not so much in personal humility, but rather in commitment to fulfill God’s 
Commandments in the spirit of Mida KeNeged Mida (one good turn deserves another). 
Does MaLBIM’s emphasis upon what one ought to do in response to the recognition of 
Divine Beneficence appeal to you more than the view expressed by other commentators 
that the intended result of the sentiment expressed in the Tora is a heightened sense of 
personal humility? Disuss. 

5. With respect to the commentaries on the verse from Yirmiyahu, quoted by RaDaK in his 
interpretation of Tehillim 118 (see fn. 6), there is a stark dichotomy between RaShI, on the 
one hand, and RaDaK and MaLBIM on the other regarding whether Yirmiyahu is directing 
his comments at an individual who acts contrary to the Mitzvot, or a government that seeks 
out a military and political alliance that excludes HaShem from the calculus. Do you think 
that both of these approaches are equally valid, or does one interpretation appeal to you 
more than the other? Discuss.  

 
Practical applications of the sources: 

1. To what extent do you attribute your family, your professional and economic achievements 

to God, and how is such an appreciation—whether considerable or minimal-- manifest in 

your daily existence?  


