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Fear of Heaven Unit 33  

Talmud, Chumash Yirat Shamayim should inform one’s Tora study.  

  א עמוד כב דף ברכות
 בתריה וכתיב ",בניך ולבני לבניך והודעתם": דתניא...

  ",בחורב יךקאל' ה לפני עמדת אשר יום"
 

 באימה כאן אף ,ובזיע וברתת וביראה באימה להלן מה
 .ובזיע וברתת וביראה

Berachot 22a 
…It has been taught: "And thou shalt make them known to thy children and thy 

children's children,” and it is written immediately afterwards, “The day on 
which thou didst stand before the Lord thy God in Chorev.”  

Just as there it was in dread and fear and trembling and quaking, so in this case 
too  it must be in dread and fear and trembling and quaking. 

 

  ב עמוד עב דף יומא
 דכתיב מאי: יונתן רבי אמר נחמני בר שמואל רבי אמר
 לקנות כסיל ביד מחיר זה מהל" (טז:משלי יז)

  ”אין ולב חכמה
 שעוסקין 1חכמים תלמידי של לשונאיהן להם אוי -

 . שמים יראת בהן ואין, בתורה
 

 ותרעא, דרתא ליה דלית על חבל: ינאי רבי מכריז
  2.עביד לדרתיה

 
 תירתון לא, מיניכו במטותא: לרבנן רבא להו אמר

 . גיהנם תרתי
   י"רש

 בעולם בתורה ועמלים יגעים להיות - גיהנם תרתי
, במותכם גיהנם ותירשו, תקיימוה ולא הזה

 .בעולמכם נהניתם לא ובחייכם

Yoma 72b 
Said R. Shmuel b. Nachmani, in the name of R. Yonatan: What is the meaning of 

the scriptural statement: (Mishlei 17:16) “Wherefore is there a price in the 
hand of a fool, to buy wisdom, seeing he hath no understanding”?  
Woe unto the enemies of the scholars,5 who occupy themselves with the 
Tora, but have no fear of heaven!  
 

R. Yanai proclaimed: Woe unto him who has no court, but makes a gateway for 
his court!6  
 

Raba said to the Sages: I beseech you, do not inherit a double Gehinnom!  
 

RaShI s.v. Tartei Geihinom 

To be striving and toiling in Tora study in this world and not fulfilling it, 
thereby you will inherit Geihinnom by your death and will not reap benefit in 
your world (the World to Come.) 

                                                           
1 This is a euphemism for Tora scholars. When they are being criticized, the text uses indirection and refers to them 
as it would to their enemies, because negative evaluations and threatened punishments are uncomfortable to 
declare against Tora personalities.  
2 R. Yanai’s sentiment is fleshed out in another Talmudic passage:  

Shabbat 31a-b 
Rabba b. R. Huna said: Every man who possesses learning without the fear of Heaven is like a treasurer 

who is entrusted with the inner keys but not with the outer: how is he to enter?  
R. Yannai proclaimed: Woe to him who has no courtyard yet makes a gate for same!   
Rav Yehudah said: The Holy One, Blessed Be He, Created His World only that men should fear Him, for it is 

said, (Kohelet 3:14) “And God hath Done it, that men should fear before Him.”  
R. Shimon and R. Eleazar were sitting, when R. Yaakov b. Acha came walking past. Said one to his 

companion, “Let us arise before him, because he is a sin-fearing man.” Said the other, “Let us arise 
before him, because he is a man of learning.” “I tell you that he is a sin-fearing man, and you tell me 
that he is a man of learning!” retorted he.   

It may be proved that it was R. Eleazar who observed that he was a sin-fearing man. For R. Yochanan said 
in R. Eleazar's name: The Holy One, Blessed Be He, Has nought else in His World but the fear of Heaven 
alone, for it is said, (Devarim 10:12) “And now, Israel, what doth the Lord thy God Requires of thee, 
but to fear the Lord thy God?” And it is written, (Iyov 28:28) “And unto man he said, ‘Behold (Hen), the 
fear of the Lord, that is wisdom…’” and in Greek “one” is “Hen.”  That proves it.  

5 See fn. 1. 
6 See fn. 2. 
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 (מד:ברים דד) דכתיב מאי: לוי בן יהושע רבי אמר
  ?"משה שם אשר התורה וזאת"

 סם ול נעשית - זכה לא, חיים סם לו נעשית - זכה
 . מיתה

 
 אומן דלא, דחייא סמא - לה דאומן: רבא דאמר והיינו

 . דמותא סמא - לה
 

 כתיב, רמי יונתן רבי: נחמני בר שמואל רבי אמר
 ",לב משמחי ישרים' ה פקודי" (ט:תהילים יט(

  ",צרופה' ה אמרת" (לא:שם יח) וכתיב
 

 . צורפתו - זכה לא, משמחתו - זכה
 

 צורפתו - זכה, נפקא 3דקרא מגופיה: אמר לקישריש 
   4.למיתה צורפתו - זכה לא, לחיים

 

R. Yehoshua b. Levi said: What is the meaning of the Scriptural verse: (Devarim 
4:44) “And this is the law which Moshe set (before the children of Israel)”? 

— If he is meritorious it becomes for him a medicine of life, if not, a deadly 
poison.  

 

That is what Rava (meant when he) said: If he uses it the right way, it is a 
medicine of life unto him; he who does not use it the right way, it is a deadly 
poison. 

R. Shmuel b. Nachmani said: R. Yonatan pointed out the following 
contradiction: it is written: (Tehillim 19:9) “The Precepts of the Lord are 
right, rejoicing the heart,” but it is also written: (Ibid. 18:31) “The Word of 
the Lord is testing/purifying”?  
If he is meritorious, it rejoices him; if not, it tries him. 

 
Reish Lakish said: From the body of the same passage7 this can be derived: If he 

is meritorious, it tests him unto life; if not, it tests him unto death.8 

 

  ל פרק דברים
ה( טו) י ְרא ֵ֨ תִּ ַ֤ יךֶ֙  ָנת  י   ְלָפנ ֶ֙ יִּ   ֹוםה  ח  ַֽ ת־ה  ֹוב יםא  טּ֑ ת־ה   ְוא 

ו ת ָמ  ת־ה  ע ְוא  ת־ָהָרַֽ  :ְוא 
    9בחיי )רבינו(
 ”.הטוב ואת החיים את היום לפניך נתתי ראה“( טו)

 בידו והבחירה לאדם לו נתונה שהרשות מכאן

Devarim 30:15 
See, I have set before thee this day life and good, and death and evil.   
 

Rabbeinu Bachaye s.v. “…I have set before you…” 
Based on this, permission is given to man and choice in his hand to do either 

good or evil, for if this was not so, there would be no place for the Tora, 
and punishment and reward would be nullified.11 

 
 

                                                           
3 Tehillim 18:31. 
4 The process of “testing” is not inherently negative. It can bring out either the best or the worst of a person. 
7 See fn. 3.  
8 See fn. 4. 
  ביוגרפיה - ]רבינו[ בחיי 9
Rabbeinu Bachya (or Bachye) ben Asher was born in Spain in 1255 (he should be differentiated from Rabbeinu 
Bachya ben Yosef ibn Pakuda, author of Duties of the Heart ["Chovot HaLevavot"] , who preceded him by 200 
years.) A member of the famous rabbinic ibn Halawa family, he was a disciple of RaShBA in Barcelona. While his 
mentor was still alive, he began his commentary to the Tora (1291), which was eventually called "Midrash 
Rabbeinu Bachya". Based upon Nachmanides' Tora commentary, the commentary contains homilies and 
explanations based upon the Kabala, and is a singular synthesis of simple commentary, hints, homilies, and 
mysticism. Some of the midrashim and earlier commentaries quoted in his commentary have no other source than 
his commentary. In addition to his commentary to the Tora, he wrote Kad HaKemach, which contains ethical 
homilies to sixty commandments relating to faith and ethics, including trust in God, loving God, prayer, negating 
haughtiness and flattery, love of creatures, honoring parents, peace, and penitence, charity, good deeds, etc. He 
also authored Sova Smachot, a commentary to the book of Iyov, and Shulchan Shel Arba, which deals with the laws 
of the meal from an ethical and kabalistic viewpoint. Rabbeinu Bachaya passed away in Saragosa, Spain in 1340… 
Bar Ilan CD ROM 
11 See fn. 9.  
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 מקום היה לא ,כן לא שאם, רע או טוב לעשות
  10.בטל והשכר העונש והיה לתורה

 ואת. "התורה בקיום" הטוב ואת החיים את" וטעם
 . יקיימוה לא אם" הרע ואת המות

 התורה על, והרע והמות והטוב החיים: יאמר או
 אני וגם( "כה, כ יחזקאל: )שאמר וכענין, עצמה
 יחיו לא ומשפטים טובים לא חקים להם נתתי
, והטוב החיים היא לצדיק התורה כי", בהם

 ...והרע המות הוא ולרשע

And the meaning of “life and the good”, is:  the fulfillment of the 
Commandments of the Tora. “And the death and the evil,” if one does not 
fulfill them.  

 
Or it is saying: “life and the good, the death and the evil” refers to the Tora 

itself, similar to what is said, (Yechezkel 20:25) “Wherefore I Gave them 
also statutes that were not good, and ordinances whereby they should 
not live.” Because Tora for a righteous person is “the life and the good”, 
and for an evil doer, is “the death and the evil”… 

 

Questions for thought and discussion: 

1. In order for people to have a mindset of Yirat Shamayim when they are learning Tora, what 
sort of things ought they to think about so that they can achieve the proper frame of mind? 
Does reimagining Har Sinai, which traditionally is supposed to occur on Shavuot, the only 
means by which such a thing can take place?  

2. Particularly when studying Talmud or Midrash, as opposed to TaNaCh, it is sometimes 
easier to become caught up in the human personalities who are discussing a certain point, 
than to reflect upon the origins of the ideas, i.e., HaShem. Someone told me once long ago, 
that a certain individual, before he would read a line from Tora SheB’Al Peh would say the 
words, “Amar HaKadosh Baruch Hu” (Said the Holy One, Blessed Be He). Do you think that 
this would be an effective universal tactic? 

                                                           
10 Rabbeinu Bachaye appears to be basing this statement on RaMBam: 

Mishneh Tora, Hilchot Teshuva, Chapter 5 Halacha 4 
Were God to Decree that an individual would be righteous or wicked or that there would be a quality 
which draws a person by his essential nature to any particular path (of behavior), way of thinking, 
attributes, or deeds, as imagined by many of the fools (who believe) in astrology - how could He 
Command us through (the words of) the prophets: "Do this," "Do not do this," "Improve your behavior," 
or "Do not follow after your wickedness?" (According to their mistaken conception,) from the beginning of 
man's creation, it would be decreed upon him, or his nature would draw him, to a particular quality and 
he could not depart from it. What place would there be for the entire Tora? According to which 
judgement or sense of justice would retribution be administered to the wicked or reward to the 
righteous? Shall the whole world's Judge not Act justly! A person should not wonder: How is it possible for 
one to do whatever he wants and be responsible for his own deeds? - Is it possible for anything to happen 
in this world without the Permission and Desire of its Creator as (Psalms 135:6) states: "Whatever God 
Wishes, He has Done in the heavens and in the earth?" One must know that everything is done in accord 
with His Will and, nevertheless, we are responsible for our deeds. How is this (apparent contradiction) 
resolved? Just as the Creator Desired that (the elements of) fire and wind rise upward and (those of) 
water and earth descend downward, that the heavenly spheres revolve in a circular orbit, and all the 
other creations of the world follow the nature which He desired for them, so too, He Desired that man 
have free choice and be responsible for his deeds, without being pulled or forced. Rather, he, on his own 
initiative, with the knowledge which God has Granted him, will Do anything that man is able to do. 
Therefore, he is judged according to his deeds. If he does good, he is treated with beneficence. If he does 
bad, he is treated harshly. This is implied by the prophets' statements: "This has been the doing of your 
hands” (Malachi 1:9); "They also have chosen their own paths” (Isaiah 66:3). 
This concept was also implied by Solomon in his statement [Ecclesiastes 11:9]: "Young man, rejoice in 
your youth... but, know that for all these things God will bring you to judgment," i.e., know that you have 
the potential to do, but in the future, you will have to account for your deeds. 
 

http://www.chabad.org/16356#v6
http://www.chabad.org/16219#v9
http://www.chabad.org/15997#v3
http://www.chabad.org/16472#v9
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3. Some of the comments in Yoma 72b as well as R. Bachaye’s commentary on Devarim point 
out how Tora knowledge can actually be to the detriment of an individual. Explain how and 
why this may be the case.  

 
Practical applications of the sources: 

1.  Can you think of examples of people that you have known who reflect considerable Tora 

knowledge, but a lack of Yirat Shamayim? How have you and others thought about such 

individuals? Do you think of them as flawed, or that the Tora system itself is problematic if 

such individuals can exist?  

2. How can shuls and schools attempt to make sure that along with the Tora that is taught, 

the importance of Yirat Shamayim is also conveyed? 


