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Yitro 5727 “I Am the LORD, your God” and “You will not have other gods before Me” 

http://www.nechama.org.il/cgi-bin/pagePrintMode.pl?Id=80  

  כ פרק שמות
ר( א) ֵּ֣ ת יםקֱאֹל ַוְיַדב  ֵ֛ ים א  ִ֥ ר  ל־ַהְדבָּ ה כָּ לֶּ ֵ֖ א  ר הָּ אמ ֹֽ  ס: ל 
י  ( ג - ב) ֵ֖ כ  נ  ֹֽ ֵּ֣ק אָּ וָּ ר יָךקֱאֹל ְיק  ֶׁ֧ יָך ֲאשֶּ ֵ֛ את  ץ הֹוצ  רֶּ ִ֥ אֶּ ם מ  י  ְצַרֵ֖ ִֵּ֥֥֣ית מ  ֵּ֣ ב  ֵּ֥֣ים מ  ֹֽ ד   א ֲעבָּ ֹֽ ֵֹּֽ֥֣ה־ְלָךֵ֛   ל ֵּ֣ ִ֥ ְהיֶּ ים י  ִִ֥֥֨ ים ֱאֹלה  ִ֖֜ ֵ֖ ר  י ֲאח  ָֹֽֽ֗ נָּ  :ַעל־פָּ
א( ד) ֹֽ ִ֥  ל ֵּ֣ ה־ְלָךֵּ֣ ֲעשִֶּ֥֨ ל׀ ַתֹֽ סֶּ ִֵּ֥֣֨ ה פֶּ ָ֡֔ ל־ְתמּונָּ  ֵּ֥֣ר ְוכָּ  ֵּ֣ ם׀ ֲאשֶּ י  ַמִֵּ֣֥֨ ַעל ַבשָּ ָ֡֔ ַמ  ר   מ  ִ֥ ץ ַוֲֹֽאשֶּ רֶּ ִֵ֥֖֨ אָּ ַחת בָּ תָּ ִ֖֜ ֵּ֥֣ר מ  ִ֥ ֵּ֣ ם׀ ַוֲאשֶּ ֵֵּ֖֥֣י  ֵַּ֥֣חת ַבַמֵּ֣ ִ֥ ַתֵּ֣ ץ מ  רֶּ ָֹֽֽ֗ אָּ  :לָּ
ִֵּ֥֥֣ה( ה) ֵּ֣ ְשַתֲחוֶּ א־ת  ם   ל ֹֽ ֵ֖ הֶּ א לָּ ם   ְול ֵּ֣ ְבד   עָּ י תָּ ֵּ֣ י כ  כ ִ֞ נ  ֹֽ וָּ ק אָּ א לק יָך  קֱאֹל ְיק  ד ַקנָָּ֔֡ ק  ת ֲעֹוִ֥֨ן פ ֹּ֠ ב ֶׁ֧ ים אָּ ֵ֛ נ  ים ַעל־ ַעל־בָּ ִ֥ ש  ל  ים ש  ֵ֖ ע  ב   ְוַעל־ר 

ֵֹּֽ֥֣י  :ְלש ְנאָּ 
ה( ו) שֶּ ד   ְוע ִ֥  סֶּ ִֵ֥֖֨ ים חֶּ פ  ָ֔֡ י ַלֲאלָּ ֲהַבֵ֖ י ְלא  ִ֥ ְמר  י ּוְלש  ֹֽ ְצֹותָּ  ס: מ 

Alef. 

 

י    ֵ֖ כ  נ  ֹֽ ֵּ֣ק (1 אָּ וָּ ר יָךקֱאֹל ְיק  ֶׁ֧ יָך ֲאשֶּ ֵ֛ את  ץ הֹוצ  רֶּ ִ֥ אֶּ ם מ  י  ְצַרֵ֖  מ 
ִֵּ֥֥֣ית ֵּ֣ ב  ֵּ֥֣ים מ  ֹֽ ד    ֲעבָּ

א ִ֥ ֵֹּֽ֥֣ח ל ֵ֖ ֵ֖ ְרצָּ א ת  ֹֽ ֵֹּֽ֥֣ה־ְלָךֵ֛   ל ֵּ֣ ִ֥ ְהיֶּ ים י  ִִ֥֥֨ ים ֱאֹלה  ִ֖֜ ֵ֖ ר  י ֲאח  ָֹֽֽ֗ נָּ  ַעל־פָּ
א ֵ֖ ֵֹּֽ֥֣ף ל ֵּ֣ ְנאָּ  א ת  ֹֽ ִ֥  ל ֵּ֣ ה־ְלָךֵּ֣ ֲעשִֶּ֥֨ ל׀ ַתֹֽ סֶּ ִֵּ֥֣֨ ה פֶּ ָ֡֔ ל־ְתמּונָּ  ֵּ֥֣ר ְוכָּ  ֵּ֣ ם׀ ֲאשֶּ י  ַמִֵּ֣֥֨ ַעל ַבשָּ ָ֡֔ ַמ   מ 

ר   ִ֥ ֲאשֶּ ץ ַוֹֽ רֶּ ִֵ֥֖֨ אָּ ַחת בָּ תָּ ִ֖֜ ֵּ֥֣ר מ  ִ֥ ֵּ֣ ם׀ ַוֲאשֶּ ֵֵּ֖֥֣י  ִֵַּ֥֥֣חת ַבַמֵּ֣ ַתֵּ֣ ץ מ  רֶּ ָֹֽֽ֗ אָּ  :לָּ
ִֵּ֥֥֣ה ֵּ֣ ְשַתֲחוֶּ א־ת  ם   ל ֹֽ ֵ֖ הֶּ א לָּ ם   ְול ֵּ֣ ְבד   עָּ י תָּ ֵּ֣ י כ  כ ִ֞ נ  ֹֽ וָּ ק (2 אָּ   יָך  קֱאֹל ְיק 

א לק ד ַקנָָּ֔֡ ק  ת ֲעֹוִ֥֨ן פ ֹּ֠ ב ֶׁ֧ ים אָּ ֵ֛ נ  ים ַעל־ ַעל־בָּ ִ֥ ש  ל  ְוַעל־ ש 
ים ֵ֖ ע  ב  ֵֹּֽ֥֣י ר   :ְלש ְנאָּ 

ה שֶּ ד   ְוע ִ֥  סֶּ ִֵ֥֖֨ ים חֶּ פ  ָ֔֡ י ַלֲאלָּ ֲהַבֵ֖ י ְלא  ִ֥ ְמר  י ּוְלש  ֹֽ ְצֹותָּ  :מ 
א ֵ֖ ב ל ֵּ֣ ְגנ ָֹֽ֔֡ א ת  א ל ִ֥ ֵ֛ שָּ ם־ ת  ֹֽ ת־ש  ִ֥ק (3אֶּ וָּ יָך ְיק  ֵ֖ ְוא ֱאֹלהֶּ י ַלשָּ  ֵּ֣ א כ  ה   ל    (4 ְיַנקֶּ

קיְ  וָָּ֔֡ ת ק  ֵ֛ א א  ִ֥ שָּ ר־י  ֹו ֲאשֶּ ת־ְשמֵ֖ ְוא אֶּ ֹֽ  פ: ַלשָּ

ִ֥ה א־ַתֲענֶּ ֲעָךֵ֖ בְ  (1 ל ֹֽ ד ר  ִ֥ ר ע  קֶּ ֹֽ ֹור   :שָּ כֵ֛ ֹום זָּ ת־יִִ֥֥֨ ת אֶּ ִֵ֖֖֜ ֹו ַהַשבָּ  :ְלַקְדשָֹֽֽ֗
ת ֵּ֥֣שֶּ  ֵּ֣ ים   ש  ֵּ֣ ד   יָּמ  ֲעב ָ֔֡ ֵּ֥֣יתָּ  ַתֹֽ ֵ֖ ֵּ֣ ש  ָך   ְועָּ ֹֽ ל־ְמַלאְכתֶּ  :כָּ
ֹום   י ְוי  ִ֖֜ יע ָ֔֡ ֵֵּ֖֥֣ת׀ ַהְשב  ֵּ֣ ֵּ֣קלַ  (5 ַשבָּ וָּ יָך יק  ה ֱאֹלהֶּ ָ֔֡ ִֵּ֥֣֨ א־ַתֲעשֶּ ֹֽ ל־ ל ֵּ֣ כָּ

ה ִ֖֜ אכָּ  ה׀ ְמלָּ ֵּ֣ ָך ַאתָּ תֶָּֽ֗ ב  ־ּוֹּ֠ ֹֽ ְנָךֵּ֣ ְתָך ִ֖֜  ַעְבְדָך ִ֥֨  ּוב  ֹֽ ָך ַוֲאמָּ ָ֡֔ ְמתֶָּֽ֗  ּוְבהֶּ
ְרָךִֵ֖֥֨  ר ְוג  ֵּ֣ יָך ֲאשֶּ ָ֡֔ ֹֽ רֶּ ְשעָּ  :ב 

י ֵּ֣ ים   כ  ת־יָּמ  שֶּ ֹֽ ה ש  שִָּ֥֨ קיְ  (6 עָּ וִָּ֖֜ ם ק  י  ַמֵּ֣ ת־ַהשָּ ץ אֶּ רֶּ אָָּֽ֗ ת־הָּ  ְואֶּ
ת־ַהיָּם   ם אֶּ ר־בָָּ֔֡ ת־כָּל־ֲאשֶּ ֵַ֖נח ְואֶּ ֹום ַויָּ י ַביֵּ֣ יע   ן ַהְשב   ַעל־כ ָֽ֗

ְך ַרֶׁ֧ ֵ֛ק (7 ב  וָּ ֹום ְיק  ת־יִ֥ ת אֶּ ֵ֖ הּו ַהַשבָּ ֹֽ ְַֽיַקְדש   :ַוֹֽ
ד אל ִ֥  ית ַתְחמ ֵ֖ ֵּ֣ ָך (2 ב  עֶּ  ד ס ר  א־ַתְחמ ִ֞ ת ל ֹֽ שֶּ ֵּ֣ ָך (3 א  עֶָּֽ֗  ר 

ֹו תֹו   ְוַעְבד  ֹו ַוֲאמָּ ֹו ְושֹורֵּ֣ רָ֔֡ ל ַוֲחמ  ר ְוכ ֵ֖ ִ֥ ָךלְ  (4 ֲאשֶּ ֹֽ עֶּ  :ר 
דכַ  ִ֥ יָך ב  ֵ֖ ב  ת־אָּ ָך אֶּ מֶּ  ת־א  ַען   ְואֶּ ּון ְלַמ  כֵּ֣ יָך ַיֲאר  ל יָּמֶָּ֔֡ ה ַעַ֚ מָָּ֔֡ ֲאדָּ  הָּ

ר־ ִ֥קיְ  (8ֲאשֶּ וָּ ן יָךקֱאֹל ק  ִ֥ ת  ְך נ  ֹֽ  :לָּ
 

The word “Reiacha” appears four times. In contrast to the first Tablet, which deals primarily 

with Mitzvot Bein Adam LaMakom (with the 5th Commandment, i.e., Kibud Av VaEim serving 

as a transitional Mitzva between Bein Adam LaMakom and Bein Adam LeChaveiro), the 

second Tablet focuses on interpersonal relationships and therefore it is not surprising that 

the word “your friend” should appear a number of times.  

Beit.  

1. The unique phrase in Shemot 20:1 is “Et Kol HaDevarim HaEileh”.  

2. Verse 2 describes what HaShem States in the first person. Since it is ostensibly impossible 

for an infinite God to communicate with finite man, one could think that this verse is a 

fabrication. Consequently v. 1 comes as an affirmation that God actually Communicated this 

sentiment to those assembled at Sinai.  

Gimel.  

1. a) (Who Am I?) I Am the LORD your God Who Took you out of Egypt, the house of bondage. 
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b) I (Alone, to the exclusion of all others) Am the LORD your God Who Took you out of 

Egypt, the house of bondage. 

c) (You must serve Me by fulfilling My Commandments because) I Am the LORD your God 

Who Took you out of Egypt, the house of bondage. 

2.    a) Identifying Who the Speaker Is, particularly because there is no visual object with whom 

to associate the voice.  

b) In a polytheistic world, emphasizing the monotheistic aspect of the belief that is expected 

of the Jewish people.  

c)  The basis for adhering to God’s Mitzvot is because He has “Acquired” the Jewish people 

to be His Servants by virtue of His Freeing them from Egyptian bondage.  

3.    ShaDaL deliberates as to whether the word “Anochi” stands alone, with the rest of the verse 

defining who the “Anochi” is, or whether the subject is “Anochi HaShem” with the rest of 

the verse defining Who “HaShem” is. Since ShaDaL claims that if the latter were the case the 

verse should have said “SheHotzi’i” rather than “Hotzeiticha,” the first possibility must be 

correct. God is not simply describing something that he has done in general to delineate 

Who HaShem is, but rather something that He has Done specifically for the Jewish people, 

actively Extracting them from Egypt, and for this reason, the Jews are bound to listen to His 

Commandments.  

Daled.  

Benno Jakob’s idea that Shemot 20:2 contains the sentiment that the only human societies 

worthy of support are those which promote personal freedom, is based upon the 

terminology of the verse that states that as the Jewish people’s God, Determined to end the 

Egyptian servitude, those believing in such a God should only be able to support societies 

that similarly are committed to freedom. The God in which one believes Represents the 

values to which one ought to be committed.  

Heh.  

Kuzari I:11-25 

He then invited a Jewish Rabbi, and asked him about his belief.  
11. The Rabbi replied: I believe in the God of Abraham, Isaac and Israel, who Led the children of 
Israel out of Egypt with signs and miracles; who Fed them in the desert and Gave them the land, 
after having Made them traverse the sea and the Jordan in a miraculous way; Who Sent Moses 
with His law, and subsequently thousands of prophets, Who Confirmed His Law by Promises to 
the observant. and Threats to the disobedient. Our belief is comprised in the Torah -- a very 
large domain.  
12. I had not intended to ask any Jew, because I am aware of their reduced condition and 
narrow-minded views, as their misery left them nothing commendable. Now shouldst thou, O 
Jew, not have said that thou believest in the Creator of the world, its Governor and Guide, and 
in Him Who Created and Keeps thee, and such attributes which serve as evidence for every 
believer, and for the sake of which he pursues justice in order to resemble the Creator in His 
Wisdom and Justice?  
13. The Rabbi: That which thou dost express is religion based on speculation and system, the 
research of thought, but open to many doubts. Now ask the philosophers, and thou wilt find 
that they do not agree on one action or one principle, since some doctrines can be established 
by arguments, which are only partially satisfactory, and still much less capable of being proved.  
14. Al Khazari: That which thou sayest now, O Jew, seems to be more to the point than the 
beginning, and I should like to hear more.  
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15. The Rabbi: Surely the beginning of my speech was just the proof, and so evident that it 
requires no other argument.  
16. Al Khazari: How so?  
17. The Rabbi: Allow me to make a few preliminary remarks, for I see thee disregarding and 
depreciating my words.  
18. Al Khazari: Let me hear thy remarks.  
19. The Rabbi: If thou wert told that the king of India was an excellent man, commanding 
admiration, and deserving his high reputation, one whose actions were reflected in the justice 
which rules his country and the virtuous ways of his subjects, would this bind thee to revere 
him?  
20. Al Khazari: How could this bind me, whilst I am not sure if the justice of the Indian people is 
natural, and not dependent on their king, or due to the king or both?  
21. The Rabbi: But if his messenger came to thee bringing presents which thou knowest to be 
only procurable in India, and in the royal palace, accompanied by a letter in which it is distinctly 
stated from whom it comes, and to which are added drugs to cure thy diseases, to preserve thy 
health, poisons for thy enemies, and other means to fight and kill them without battle, would 
this make thee beholden to him?  
22. Al Khazari: Certainly. For this would remove my former doubt that the Indians have a king. I 
should also acknowledge that a proof of his power and dominion has reached me.  
23. The Rabbi: How wouldst thou, then, if asked, describe him?  
24. Al Khazari: In terms about which I am quite clear, and to these I could add others which were 
at first rather doubtful, but are no longer so.  
25. The Rabbi: In this way I answered thy first question. In the same strain spoke Moses to 
Pharaoh, when he told him: “The God of the Hebrews Sent me to thee,” viz. the God of 
Abraham, Isaac and Jacob. For Abraham was well known to the nations, who also knew that the 
divine spirit was in contact with the patriarchs, cared for them, and performed miracles for 
them. He did not say: “The God of heaven and earth,” nor “my Creator and thine Sent me.” In 
the same way God commenced His speech to the assembled people of Israel: “I am the God 
Whom you worship, Who has Led you out of the land of Egypt,” but He did not say: “I am the 
Creator of the world and your Creator.” Now in the same style I spoke to thee, a Prince of the 
Khazars, when thou didst ask me about my creed. I answered thee as was fitting, and is fitting 
for the whole of Israel who knew these, things. first from personal experience, and afterwards 
through uninterrupted tradition, which is equal to the former.  
 

1. It would appear that Ibn Ezra is in agreement with R. Yehuda HaLevi, as articulated in the 

Kuzari above. The common denominator is to provide a demonstration that will with 

certainty impress those who hear of it.  However, what Ibn Ezra himself quotes in R. Yehuda 

HaLevi’s name appears to constitute a different explanation, i.e., that God Identifies Himself 

in a manner that will be understandable to not only the sophisticated philosopher and 

theologian, but even the common man who may not be so conversant with the ways of 

Nature and the Creation.   

2. Devarim 4:34-6, 39 

34 Or hath God Assayed to Go and Take Him a nation from the midst of another nation, by 

Trials, by Signs, and by Wonders, and by War, and by a Mighty Hand, and by an 

Outstretched Arm, and by Great Terrors, according to all that the LORD your God Did for you 

in Egypt before thine eyes? 35 Unto thee it was shown, that thou mightest know that the 

LORD, He Is God; there is none else beside Him. 36 Out of heaven He Made thee to hear His 
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Voice, that He might Instruct thee; and upon earth He Made thee to see His Great Fire; and 

thou didst hear His Words out of the midst of the fire…  

39 Know this day, and lay it to thy heart, that the LORD, He Is God in heaven above and 

upon the earth beneath; there is none else.   

Ibn Ezra uses these verses to illustrate that God Wished to be Accessible to all sorts of 

minds, those that were sophisticated as well as those less so, and therefore the emphasis is 

upon the events that were visible to all, specifically the components of the Exodus from 

Egypt.  

3.   

  ד פרק דברים
ֹו׀( לד) ה אֵּ֣ ֵּ֣ סָּ ים ֲהנ  בֹוא ֱאֹלה ָֽ֗ ַחת לָֹּּ֠ ַקִ֥֨ ֹו לָּ ב גֹוי   לֵּ֣ רֶּ ֵּ֣ קֶּ ת   ּגֹוי   מ  ת ְבַמס  ת ִ֥֨ ים ְבא  ה ּוְבמֹוְפת ִ֖֜ מָָּֽ֗ ְלחָּ ה   ּוְביָּ ד ּוְבמ  קָּ  ֲחזָּ

ֹועַ  ְזרֵּ֣ ה ּוב  ים ְנטּויָָּ֔֡ ֵ֖ א  ים ּוְבמֹורָּ ל   ל ְּגד  כ  ה ְכֹּ֠ שִָּ֥֨ ר־עָּ ם ֲאשֶּ כִֶּ֖֜ ֶׁ֧ק לָּ וָּ ֵ֛םקֱאֹל ְיק  ם יכֶּ י  ְצַרֵ֖ יָך ְבמ  ֹֽ ינֶּ  :ְלע 

The word that is highlighted is a comparative word in the sense of “has any other deity done 

the things that HaShem has Done for you?” Therefore it is not a term that refers to HaShem 

but rather to a non-holy force or power.  

4. Apparently according to Ibn Kaspi, it is “six of one, half-a-dozen of another” with respect to 

how HaShem Identifies Himself at the beginning of the Ten Commandments. He says that 

since something had to be chosen, it was what was popular—not necessarily what was the 

most meaningful or spiritually significant. (The fact that God’s Involvement with the Exodus 

is the most “popular” appears to parallel R. Yehuda HaLevi’s response to Ibn Ezra that God 

was interested in invoking an event that would be understandable to all levels of intellect 

and interest.) 

5. Abrabanel does not see the final clause in Shemot 20:2 as one of a series of alternatives, i.e., 

instead of “Boreh Shamayim VaAretz”, but rather a third Dimension of HaShem, in addition 

to the first two that are indicated by the words: a) the Tetragrammaton—the Creator of all 

Existence, past, present and future, and therefore in effect comparable to “Boreh Shamayim 

VaAretz”; b) “Elokecha”—Who Oversees and Involves Himself in all that occurs vis-à-vis the 

members of the Jewish people; and c) “Asher Hotzeiticha MeiEretz Mitzrayim”—Who 

Succeeded despite the considerable difficulties posed by Pharoah and the land of Egypt.  

6. Ben Amozeg argues that the introduction to the Ten Commandments is particularistic rather 

than universalistic and is intended specifically for the Jewish people.  

R. Yehuda HaLevi in the Kuzari emphasizes how accessible the argument for God’s Existence 

to all sorts of sensibilities. By virtue of the fact that the Rabbi “convinces” the King of 

Khazar’s by this argument suggests that it is not only for the Jews.  

Vav.  

1. In Devarim 25:13 and 14, “Yihyeh Lecha” refers to a possession that you have in your home 

or store. In Shemot 20:2 “Yihyeh Lecha” refers to a belief, and therefore bears a different 

translation despite the words being identical.  

2. In Devarim 11:16; 13:3, 7 the term “Elohim Acheirim” is interpreted by Onkelos as referring 

to the mistaken beliefs of other nations that the Jews might be influenced to emulate.  

Devarim 11:10 introduces the section in which 11:16 appears: 

10 For the land, whither thou goest in to possess it, is not as the land of Egypt, 

from whence ye came out, where thou didst sow thy seed, and didst water it 

with thy foot, as a garden of herbs.  When you are in that land, you are 
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susceptible to the beliefs of its inhabitants, which is not the case as long as the 

people are at Sinai and away from other peoples and their societies.  

Devarim 13:2 immediately precedes 13:3, and the context is where someone is 

attempting to influence you to substitute a different deity for HaShem:  

2 If there arise in the midst of thee a prophet, or a dreamer of dreams--and he 

give thee a sign or a wonder.  Again, this is someone else’s mistaken belief for 

which he wishes to gain adherents.  

Devarim 13:8, that immediately follows 13:7 is explicit about how this alternative belief 

system comes from another culture and people: 

8 of the gods of the peoples that are round about you, nigh unto thee, or far off 

from thee, from the one end of the earth even unto the other end of the earth. 

In contrast to the above, in Shemot 20:2, “Elohim Acheirim” simply refers to alternative 

gods, regardless of who else may choose to believe in such a deity.  

  

 

 

 


