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Raising Children Unit 4 

Educating for relationships 

R. Lichtenstein in his Sicha (http://etzion.org.il/en/raising-children)  stated,  

There is a second, more relational aspect of the broad sense of chinukh.  This entails 

developing what the Greeks called paideia, eliciting from the personality of the child 

that which is already there;1 moreover, this means developing not powers, but rather 

attitudes, relationships, commitments, involvement, and engagement.  For example, 

part of chinukh is teaching the child the ability to relate to others.  If you look around 

you, you see that some people have the skill of relating to others, while others cannot 

relate to a colleague, a child, or a spouse.  Teaching a child to “relate” does not just 

mean giving him or her a certain skill set in the realm of personal relationships; it also 

means teaching one how to relate to God, to one’s immediate environs, to one’s 

collective and national identity, to the past and future, and to the world at large.  All this 

is part of chinukh. 

R. David Hartman, in “Memory and Values: A Traditional Response to the Crisis of the Modern Family” 
(Joy and Responsibility: Israel, Modernity and the Renewal of Judaism, Ben Zvi Posner Publishers, 

                                                           
1 An attempt is made to imprint upon the child Tora ideas while still in utero. 

  ב עמוד ל דף נדה
 יתמך לי ויאמר ויורני שנאמר, כולה התורה כל אותו ומלמדין

  …וחיה מצותי שמור לבך דברי
 

 ומשכחו, פיו על וסטרו מלאך בא - העולם לאויר שבא וכיון
  ”.רובץ חטאת לפתח“ שנאמר, כולה התורה כל

 
 כל תכרע לי כי“ שנאמר, אותו שמשביעין עד משם יוצא ואינו

 —”,לשון כל תשבע ברך
 לפניו“ שנאמר, המיתה יום זה - ”ברך כל תכרע לי כי“

 , ”עפר יורדי כל יכרעו
 כפים נקי“ שנאמר, הלידה יום זה -“ לשון כל תשבע“

 נשבע ולא נפשו לשוא נשא לא אשר לבב ובר
 , ”למרמה

 ? אותו שמשביעין השבועה היא ומה
 , רשע תהי ואל צדיק תהי -

 היה - אתה צדיק לך אומרים כולו העולם כל ואפילו
 . כרשע בעיניך

 
 ונשמה, טהורים ומשרתיו טהור ה"שהקב יודע והוי

 , היא טהורה בך שנתן
 הריני - לאו ואם, מוטב - בטהרה משמרה אתה אם

 . ממך נוטלה
 

, הארץ לעם תרומה שמסר לכהן משל: ישמעאל' ר דבי תנא

 - לאו ואם, מוטב - בטהרה משמרה אתה אם :לו ואמר

  . לפניך שורפה הריני

Nidda 30b 
It is also taught all the Tora from beginning to end, for it is said, “And he taught me, 

and said unto me: 'Let thy heart hold fast my words, keep my commandments 
and live'”… 

As soon as it, sees the light an angel approaches, slaps it on its mouth and causes it 
to forget all the Tora completely, as it is said, “Sin coucheth at the door.”  

 
 It does not emerge from there before it is made to take an oath, as it is said, “That 

unto Me every knee shall bow, every tongue shall swear;”- 
-  “That unto Me every knee shall bow” refers to the day of dying of which it 

is said “All they that go down to the dust shall kneel before Him”;  
 “Every tongue shall swear” refers to the day of birth of which it is said, “He 

that hath clean hands, and a pure heart, who hath not taken My Name 
in vain, and hath not sworn deceitfully.”  

 What is the nature of the oath that it is made to take?  
“Be righteous, and be never wicked;  

and even if all the world tells you, ‘You are righteous', consider yourself 
wicked.  

Always bear in mind that the Holy One, Blessed Be He, Is Pure, that His 
Ministers are pure and that the Soul which He Gave you Is Pure;  

if you preserve It in purity, well and good, but if not, I will Take It away from 
you.”  

 
The school of R. Yishmael taught: This may be compared to the case of a priest who 

handled over some Teruma to an Am HaAretz and told him, “If you preserve it 
under conditions of cleanness, well and good, but if not, I will burn it in your 
presence.”. 

 

http://etzion.org.il/en/raising-children
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Jerusalem, 1978) offers a number of insights into the issues that R. Lichtenstein raises in the paragraph 
cited above, by means of an interpretation of the following Baraita: 

 

  א עמוד כט דף קידושין
 : ר"דת

, תורה וללמדו(3, ולפדותו( 2, למולו( 1 בבנו חייב האב
 ; אומנות וללמדו( 5, אשה ולהשיאו( 4

 ; במים להשיטו אף( 6: א"וי
 - אומנות בנו את מלמד שאינו כל: אומר יהודה רבי

 . ליסטות מלמדו
 ? ד"ס ליסטות

 .ליסטות מלמדו כאילו, אלא

Kiddushin 29a 
our Rabbis taught:  
The father is bound in respect of his son, to 1) circumcise, 2) redeem, 

3) teach him Tora, 4) take a wife for him, and 5) teach him a craft.  
Some say : 6) to teach him to swim too,  
R. Yehuda said: He who does not teach his son a craft, teaches him 

brigandage,  
“Brigandage!” can you really think so?  
— But it is as though he taught him brigandage. 

 
Re: 1) Circumcision 
(pp. 78-80) “The task of the parent is to demonstrate that the Jew is the progeny not 
only of biological parents, but also of a man who thousands of years ago entered into a 
Covenant with God… 
Recognition of Avraham as one’s father is not restricted to biological lineage but 
extends to participation in a certain way of life… 
Furthermore the Brit of Avraham points to a man able to defy a whole world… A child 
learns from Avraham of the strength and dignity to be an iconoclast in history… 

 
Re: 2) Pidyon HaBen 
(pp. 80-84) …”The parents...must introduce the child to the memory of Egypt2…His 
identity is not grounded in his experience alone; it is enriched by memories and by a 
past that is mediated by his parents… 
In recalling Egypt, the Jews are exhorted to remember that they were once slaves.  
Rather than deny it, they are to incorporate that slavery into their consciousness… 
Integrating memories of past suffering and humiliation, and not repressing them secures 
one’s identity… 
The role of parents is to develop in the identity of the child a sense of history, a 
temporal consciousness, an empathy for a whole world of experience that was not his… 
 
Re: 3) Teaching Tora 
(pp. 84-6) “…The family…as the transmitter of values to guide the child in his everyday 
life… 
According to Halacha, each person sufficient in knowledge—whether parent, 
grandparent, or teacher—is commanded to impart wisdom to his charges… 
Values are not only transmitted through formal training, but also through the living and 
intimate community of the family… 

                                                           
2 The Mitzva of redeeming the first-born is based upon the sparing of the Jewish first-born during the final plague 
when all of the first-born died except for Jewish homes where blood from the Pascal sacrifice had been applied to 
the doorposts. God in effect “Acquired” them for His Divine Service, until the sin of the Golden Calf demonstrated 
that the individuals who would serve in this capacity should come from the tribe of Levi who were the only ones 
who did not participate in this idolatrous sin.  
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For the child to recognize the intimate bond between learning and action… and sense 
that ideas make a difference in the way that one builds a life, he needs parents seriously 
committed to their role as educators… 
In moments of crisis, one derives the strength to overcome weakness and temptation 
not only from one’s critical reasoning powers, but also from ‘significant others’ who 
have impressed themselves on one’s consciousness… 
Familial education enriches the personality of the child by teaching that learning for its 
own sake loses its significance if it does not enhance one’s sensitivity to one’s normative 
obligations… 
 
Re: 4) Marriage 
(pp. 86-7) “It is the responsibility of the parents to recognize that their children have 
physical and emotional needs.  Moral education that ignores the reality of the physical is 
abstract and unreal… 
Self-awareness and moving outside of one’s self should not only be expressed in 
instinctual physical development, but also in the capacity to assume responsibility for 
oneself and for others… 
… The importance of creating family conditions which foster the psychological capacity 
to love. The task of modern parents, broadly speaking, is to build a family structure 
which instills feelings of adequacy enabling the mature son or daughter to function in 
the framework of marriage.  
 
Re: 5) Teaching a trade 
(p. 87) “The goal is to provide the child with a source of economic dignity and strength 
so as not to be overwhelmed by financial stress or upheaval. 
 
Re: 6) Teaching swimming 
(Ibid.) …To teach and help the child cope with unpredictable circumstances and events. 
Does the child know how to handle sudden crises? Can he meet emergencies? Is he 
crushed by unanticipated changes in his life?  
 
General overview 
(pp. 87-8) “The Talmud aimed at creating independent children. Concerning everyday 
life, the Rabbis were not afraid to develop psychological and economic self-sufficiency in 
offspring. Halachic Judaism did not encourage economic dependency; nor did it wish to 
burden children with paralyzing feelings of guilt or shame, which block the ability to love 
and respond openly to others. Neither did the Talmud fetter children to parents by fear 
of crises and stress… 
When the family loses its significance as a source of history, it centers increasingly on 
dependency ties; helplessness becomes the ground of human relationships. In such a 
family, parents may feel needed only because their children cannot survive tomorrow 
without them. In the tradition-oriented family, they may feel needed because the next 
generation cannot live in the future without a past… 
Parents must aim at instilling memories that haunt the child an entire lifetime; their 
bequest is a weight of generations, and awareness that one’s biography began with 
Avraham…” 
 

Questions for thought and discussion: 
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1. The Gemora in Nidda appears to suggest that all Tora learning that is done by an individual 

is actually an exercise in déjà vu (the phenomenon of having the strong sensation that an 

event or experience currently being experienced, has already been experienced in the 

past…. https://en.wikipedia.org/wiki/D%C3%A9j%C3%A0_vu ) What do the Rabbis wish to 

accomplish by such an idea?  

2. The same Gemora continues and asserts that each fetus, before it is born, is made to take 

an oath. What is presumed by such a contention that normal stages of moral and 

psychological development do not presume? At what point would such an oath be assumed 

to “kick in” given that a very young child is incapable of making moral judgments? Is free 

choice affected by such an “oath”?  

3. One would have to say that R. Hartman’s exposition of the Baraita in Kiddushin is more 

homiletic (Derash) than literal (Peshat). Do you think that the Rabbis had such things in mind 

when the Baraita was originally formulated? Why or why not?  

4. The Baraita in Kiddushin deals with fathers and sons. Where do/should mothers and 

daughters figure into this equation?  

5. R. Hartman contends that Tora-teaching by family members is not only an efficient way to 

transmit Jewish tradition, but it has the “value-added” dimension of not only “talking the 

talk” but also “walking the walk.” What are the consequences for a family who is not 

observant, but who nevertheless wish their children to receive Jewish educations in order 

that they will eventually be able to make an “informed choice” regarding the manner in 

which they will incorporate religion into their lives?  

6. Paying the bills for a wedding is certainly a more defined role than having to prepare a child 

psychologically to be able to marry. What might such preparations entail? Just as Tora- 

teaching is best done within a family setting, how might preparation for marriage best take 

place in such a context? Can this take place if a the parents’ marriage is not ideal? Discuss.  

7. Why should the Baraita have specifically discussed a “trade” as the means for equipping a 

child with financial independence? Certainly of late, traditional Jewish means of earning a 

living have not been in terms of producing tradesmen. Discuss.  

8. Mottos like “Keep calm and carry on” are not only for the benefit of adults who are facing 

security and other challenges, but also for children who are filled with anxiety and closely 

watching others for cues regarding how to act. Could knowing that children are watching 

and learning significantly influence how adults react to difficult situations?  

 

Practical applications of the source:  

1.    How have you attempted to meet some of the responsibilities vis-à-vis your own children 

outlined in the Baraita, the paragraph from R. Lichtenstein’s essay and the citations from R. 

Harman’s chapter of his book?  

 

https://en.wikipedia.org/wiki/Phenomenon
https://en.wikipedia.org/wiki/D%C3%A9j%C3%A0_vu

