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Raising Children Unit 7 

BaMidbar, BaMidbar Rabba A parent’s concern that even with his best efforts, there is no guarantee that 

his children will follow in the path of Tora and Mitzva observance. 

In the essay based upon his Sicha (http://etzion.org.il/en/raising-children ), R. Lichtenstein is quoted to 

the effect:  

“I come, indirectly, from Brisk and from Volozhin.  In Brisk, a very high value was attached to raising children, 

and particularly to raising them with the paramount values that epitomize this community, specifically, the 

analytic approach to study.  In Brisk, Reb Chaim did not have a yeshiva.  He started learning with his children, 

and people heard about it, so other people joined the group.  Today, Yeshivas Brisk in Yerushalayim is an 

empire!  Rav Avraham Yehoshua Soloveitchik has 800 students in his yeshiva, and hundreds others waiting, 

knocking at the door.  Contrast that with his father’s whole yeshiva, which fit into a living room, fifty or so 

seats, while his grandfather, Reb Velvel, had to do without getting a minyan in his home.  He learned with his 

children.  Rav Moshe Soloveitchik built the Rav into who he was, and not just a little bit here and 

there.  During the most formative years of the Rav’s life, his father Rav Moshe learned with him for ten to 

twelve hours a day.  When I say learned, I mean learned!  If the Rav hesitated, or Rav Moshe thought he was 

goofing off a little bit, he let him have it. Not everybody did that.  Many of the Torah giants in Eastern Europe, 

and not one or two, devoted themselves to their own studies, to writing their chiddushim, and let their 

children grow up as they might within their society.  Some even grew up to be irreligious Jews; and I am not 

referring here to some local, isolated, unknown rav.  This is not a simple matter.  Chazal say this about Moshe 

Rabbeinu himself.  In Parashat Chukkat we read that Aharon’s sons succeed him in the priesthood, and in 

Parashat Pinchas, the daughters of Tzelofchad successfully inherited their father.  Moshe, upon seeing all this, 

assumed that his sons would inherit his position of leadership.  Therefore, he came to plead with God 

regarding his own successor: “May God, Lord of the spirits of all flesh, appoint a man over the community” 

(Bamidbar 27:16).  But this was not to be.  In a somewhat audacious midrash (Bamidbar Rabba 21:14), God 

responds harshly: “No; your sons sat idly and did not occupy themselves with Torah.  Yehoshua devoted 

himself to you and honored you; he would come early to the study hall and leave late; he arranged the 

benches and spread a canopy for shade.  Since he served you with all his strength, he is worthy of serving the 

people of Israel.”  Your sons did not take care of the business of the Jewish people, and they will not succeed 

you. The Gemara (Bava Batra 109b) goes even further: it states that Moshe Rabbeinu’s grandson and the 

latter’s children were idolatrous priests.  Moshe Rabbeinu’s grandson!  Far be it from me, God forbid, to judge 

Moshe Rabbeinu’s priorities; he clearly felt the whole weight of the Jewish people, the future of Jewish 

history, on his shoulders; but was it at the expense of Gershom and Eliezer?” 

(Rav Lichtenstein himself devoted extraordinary amounts of time to his children. See 

https://www.youtube.com/watch?v=SI3dWibBxgY ) 

  כ פרק במדבר
אֶמר( כג) ָ֛ק ַוי ֹּ֧ ו  ה ְיק  ֶשֶׁ֥ ן ֶאל־מ  ל־ַאֲהר ֹ֖ ר ְוֶאֶֽ ר ְבה ֹ֣ ָ֑ ה  ּול ה    ַעל־ְגבֶׁ֥

ֹום ֶרץ־ֱאדֹ֖ ר ֶאֶֽ  :ֵלאמ ֶֽ
ף( כד) ֵסֵ֤ ן   ֵיא  יו ַאֲהר  י ֶאל־ַעמ ָּ֔ ֹ֣ א כ  ֶרץ י ב א   ל ֵ֤ א ָּ֔ ר ֶאל־ה  י ֲאֶשֶׁ֥ ת  ַתֹ֖  נ 

ְבֵנֹ֣י ל ל  ֵאָ֑ ְשר  ל י  ם ַעָ֛ יֶתֶׁ֥ י ֲאֶשר־ְמר  ֹ֖ י ֶאת־פ  ה ְלֵמֶׁ֥ ֶֽ יב   :ְמר 
ח( כה) ן ַקַ֚ ת־ַאֲהר ָּ֔ ֹ֖ר ֶאֶֽ ז  ֹו ְוֶאת־ֶאְלע  ַעל ְבנָ֑ ם ְוַהֶׁ֥ ֹ֖ ת  ר א  ר ה ֶׁ֥ ֶֽ ה   :ה 
ט( כו) ן ְוַהְפֵשֵ֤ ת־ַאֲהר ָּ֔ יו ֶאֶֽ ד ָּ֔ ם ֶאת־ְבג  ֹ֖ ְלַבְשת  ֹ֣ר ְוה  ז   ֶאת־ֶאְלע 

ֹו ן ְבנָ֑ ף ְוַאֲהר ֶׁ֥ ֵסֹ֖ ת ֵיא  ם ּוֵמֶׁ֥ ֶֽ  :ש 
ה ַוַיַֹ֣עש( כז) ֶשָּ֔ ר מ  ֹ֣ה ַכֲאֶשֹ֖ ּו  ָ֑ק צ  ו  ַַֽיֲעלּו   ְיק  ר ַוֶֽ ר ֶאל־ה ֹ֣ ה ָּ֔  ְלֵעיֵנֹ֖י ה 

ה ֶֽ ֵעד  ל־ה   :כ 

BaMidbar 20:23-9 
23 And the LORD Spoke unto Moshe and Aharon in mount Hor, by the 
border of the land of Edom, saying: 24 “Aharon shall be gathered unto his 
people; for he shall not enter into the land which I have Given unto the 
children of Israel, because ye rebelled against My Word at the waters of 
Meriva. 25 Take Aharon and Eleazar his son, and bring them up unto 
mount Hor. 26 And strip Aharon of his garments, and put them upon 
Eleazar his son; and Aharon shall be gathered unto his people, and shall 
die there.” 27 And Moshe did as the LORD Commanded; and they went 
up into mount Hor in the sight of all the congregation. 28 And Moshe 
stripped Aharon of his garments, and put them upon Eleazar his son; and 

http://etzion.org.il/en/raising-children
http://www.sefaria.org/Numbers.27.16?lang=he-en
http://www.sefaria.org/Numbers.27.16?lang=he-en
http://www.sefaria.org/Bemidbar_Rabbah.21.14?lang=he-en
http://www.sefaria.org/Bemidbar_Rabbah.21.14?lang=he-en
http://www.sefaria.org/Bava_Batra.109b?lang=he-en
http://www.sefaria.org/Bava_Batra.109b?lang=he-en
https://www.youtube.com/watch?v=SI3dWibBxgY
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ה ַוַיְפֵשט  ( כח) ֶשֶׁ֨ ת־ַאהֲ  מ  ןֶאֶֽ יו ר ֹ֜ ד ָ֗ ש ֶאת־ְבג  ם   ַוַיְלֵבֵ֤ ת  ֶאת־ א 
ֹ֣ר ז  ֹו ֶאְלע  ת ְבנָּ֔ ֹּ֧מ  ן ַוי  ם ַאֲהר ָ֛ ֹ֖ אש ש  ר ְבר ֹ֣ ָ֑ ה  ֶַֽרד ה  ה ַוֵיֹּ֧ ֶשָ֛  מ 
ֹ֖ר ז  ר ְוֶאְלע  ֶֽ ה  ן־ה   :מ 

ְראּו  ( כט) ה ַוי  ֵעד ָּ֔ ֹ֣ י כ ל־ה  ֶׁ֥ ַוֹ֖ע כ  ן ג  ּו ַאֲהר ָ֑ ְבכֵ֤ ן   ַוי  ת־ַאֲהר  ים ֶאֶֽ ֹ֣  ְשֹלש 
ֹום ל יָּ֔ ית כ ֹ֖ ל ֵבֶׁ֥ ֵאֶֽ ְשר   :י 

Aharon died there in the top of the mount; and Moshe and Eleazar came 
down from the mount. 29 And when all the congregation saw that 
Aharon was dead, they wept for Aharon thirty days, even all the house of 
Yisrael. 

 

  כז פרק במדבר
ְבנ ה( א) ְקַרֹ֜ ֹות ַות  ד ְבנֹ֣ ְפח ָ֗ ֶפר ְצל  ד   ֶבן־ֵחֵ֤ ְלע  יר ֶבן־ג  ֹ֣ כ  ־ֶבן ֶבן־מ 

ה ת ְמַנֶשָּ֔ ְשְפח ֹ֖ ה ְלמ  ף ְמַנֶשֹ֣ ֶלה   ֶבן־יֹוֵסָ֑ ֹות ְוֵא  יו ְשמֹ֣ ת ָּ֔  ְבנ 
ה ֹ֣ ה ַמְחל  ע ָּ֔ ֶׁ֥ה נ  ְגל  ֹ֖ה ְוח  ְלכ  ה ּומ  ֶֽ ְרצ   :ְות 

ְדנ ה( ב) ַתֲעמ ֹ֜ ְפֵנֹ֣י ַוֶֽ ה ל  ֶשָ֗ ְפֵני   מ  ֹ֣ר ְול  ז  ן ֶאְלע  ֵהָּ֔ ְפֵנֶׁ֥י ַהכ   ְול 
ם ֹ֖ יא  ה ַהְנש  ָ֑ ֵעד  ל־ה  ַתח ְוכ  ֶהל ֶפֶׁ֥ דא ֶֽ ר ־מֹוֵעֹ֖  :ֵלאמ ֶֽ

ינּו  ( ג) ב  ת א  ר   ֵמֹ֣ ְדב  ּוא ַבמ  ה ְוהֶׁ֨ י ֹ֜ ֹוְך ל א־ה  ה ְבתֹ֣ ד  ֵעָ֗ ים ה  ָ֛ ד   ַהנֹוע 
ֹ֖ק ו  ַרח ַעל־ְיק  ֹו ַבֲעַדת־ק ָ֑ י־ְבֶחְטאֹ֣ ֶֽ ת כ  ים ֵמָּ֔ ֹ֖ נ  ּו ּוב  יֶׁ֥ ֹו ל א־ה   :לֶֽ

ה( ד) מ  ֹ֣ ע ל  ַרֵ֤ ג  ינּו   י  ב   ֹוְך ֵשם־א  תֹ֣ ֹו מ  ְשַפְחתָּ֔ י מ  ָ֛ ין כ  ֹו ֵאֶׁ֥ ן לֹ֖  ֵבָ֑
נּו ֹ֣ ה ְתנ ה־ל  ֹוְך ֲאֻחז ָּ֔ י ְבתֹ֖ ינּו ֲאֵחֶׁ֥ ֶֽ ב   :א 

ב( ה) ה ַוַיְקֵרֶׁ֥ ֶשָ֛ ן מ  ֹ֖ ט  ְשפ  ְפֵנֶׁ֥י ֶאת־מ  ֶֽק ל  ו   ס: ְיק 
אֶמר( ו) ֹ֖ק ַוי ֶׁ֥ ו  ה ְיק  ֶשֶׁ֥ ר ֶאל־מ   :ֵלאמ ֶֽ
ן( ז) ֹות ֵכָ֗ ד   ְבנֹ֣ ְפח  ת   ְצל  ְבר  ן ד  ן נ ת ֶׁ֨ ֵתֵ֤ ֶהם   ת  ת ל  ה ֲאֻחַזֹ֣  ַנֲחל ָּ֔

ֹוְך י ְבתֹ֖ ם ֲאֵחֹ֣ יֶהָ֑ ָ֛  ֲאב  ֲעַבְרת  ת ְוַהֶֽ ן ֶאת־ַנֲחַלֶׁ֥ יֶהֹ֖ ן ֲאב  ֶהֶֽ  :ל 

BaMidbar 27:1-7 
1 Then drew near the daughters of Tzelofchad, the son of Hefer, the son 
of Gilead, the son of Machir, the son of Manashe, of the families of 
Manashe the son of Yosef; and these are the names of his daughters: 
Machla, Noa, and Hogla, and Milca, and Tirtza. 2 And they stood before 
Moshe, and before Eleazar the priest, and before the princes and all the 
congregation, at the door of the tent of meeting, saying: 3 “Our father 
died in the wilderness, and he was not among the company of them that 
gathered themselves together against the LORD in the company of 
Korach, but he died in his own sin; and he had no sons. 4 Why should the 
name of our father be done away from among his family, because he had 
no son? Give unto us a possession among the brethren of our father.” 5 
And Moshe brought their cause before the LORD. 6 And the LORD Spoke 
unto Moshe, Saying: 7 “The daughters of Tzelofchad speak right: thou 
shalt surely give them a possession of an inheritance among their father's 
brethren; and thou shalt cause the inheritance of their father to pass unto 
them.” 

 

  כא פרשה פינחס פרשת( וילנא) רבה במדבר
 יקאל' ה יפקד לאמר' ה אל משה וידבר"[ טז - טו :כז] יד

  "...הרוחות
 
 
 
 
 
 
 
 
 
 
 
 
 
  "'ה יפקד" :בזרוע בא כאלו ,צבור צרכי שמבקש מי כל
 

  ?נחלות סדר אחר הזה הדבר לבקש ראה מה
 

 הרי" :משה אמר ,אביהן צלפחד בנות שירשו כיון אלא
 הוא בדין ,יורשות הבנות אם !צרכי בה שאתבע השעה
  ".כבודי את בני שירשו

BaMidbar Rabba, Parashat Pinchos 21:14 
(BaMidbar 27:15-21 “15 And Moshe spoke unto the LORD, saying: 16 “Let 
the LORD, the God of the spirits of all flesh, Set a man over the 
congregation, 17 Who may go out before them, and who may come in 
before them, and who may lead them out, and who may bring them in; 
that the Congregation of the LORD be not as sheep which have no 
shepherd.” 18 And the LORD Said unto Moshe: “Take thee Yehoshua the 
son of Nun, a man in whom is spirit, and lay thy hand upon him; 19 And set 
him before Eleazar the priest, and before all the congregation; and give 
him a charge in their sight. 20 And thou shalt put of thy honor upon him, 
that all the congregation of the children of Yisrael may hearken. 21 And he 
shall stand before Eleazar the priest, who shall inquire for him by the 
judgment of the Urim before the LORD; at his word shall they go out, and 
at his word they shall come in, both he, and all the children of Yisrael with 
him, even all the congregation.”) 
Whomever seeks individuals to engage in the needs of the community, 

feels very personally empowered: “Let the LORD…” 
What spurred Moshe to request this thing immediately following the 

delineation of inheritances (in the land of Israel)? 
But because the daughters of Tzelofchad inherited their father, Moshe 

said: “The time has come for me to advocate for my (family’s) needs! If 
the daughters inherit, it is only fair that my children inherit my status.” 
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 תאנה נוצר"( יח:כז משלי) :הוא ברוך הקדוש לו אמר
  ".פריה יאכל

 
  .בתורה עסקו ולא ,להם ישבו --בניך

 והוא ,כבוד לך חלק והרבה ,שרתך הרבה --יהושע

 היה .הוא שלך הועד בבית ומעריב משכים היה
  .המחצלאות את פורס והוא ,הספסלים את מסדר

 את שישמש הוא כדאי ,כחו בכל שרתך והוא הואיל
  .שכרו מאבד שאינו ,ישראל

 נוצר" שנאמר מה לקיים "נון בן יהושע את לך קח"
 ".פריה יאכל תאנה

The Holy One, Blessed Be He, Said to him: (Mishlei 27:18) “Whoso keepeth 
the fig-tree shall eat the fruit thereof; and he that waiteth on his master 
shall be honored.” 

Your children—they sat around and did not engage in Tora.  
Yehoshua—served you extensively, and gave you much honor, and he 

would rise early and stay late in your meeting house. He would arrange 
the benches, and he spread the coverings.  

Since he served you with all his might, it is fitting for him to serve the 
Jewish people, as it is said, “Whoso keepeth the fig-tree shall eat the 
fruit thereof…” 

 

  ב עמוד קט דף בתרא בבא
 מנשה בן גרשם בן ויהונתן" (ל:שופטים יח): רשנאמ...

  ...".הדני לשבט כהנים היו ובניו הוא
 , הוא משה בן והלא? הוא מנשה בן וכי

  גרשם משה בני" (טו:דברי הימים א' כג): דכתיב
 ! ואליעזר

 הכתוב תלאו - מנשה מעשה שעשה מתוך, אלא
   ...במנשה

Bava Batra 109b 
…It is said, (Shoftim 18:30) “And Yonatan the son of Gershom, the son of 

Manashe, he and his sons were priests to the tribe of the Danites”…   
Was he the son of Manashe? Surely he was the (grand)son of Moshe,  

for it is written, (I Divrei HaYomim 23:15) “The sons of Moshe: 
Gershom, and Eliezer”   

but )you must say that( because he acted )wickedly( as Manashe (see II 
Melachim 21:1-17( the text stated that he was a descendant of 
Manashe…     

 

Questions for thought and discussion: 

1. While Eleazer may have succeeded Aharon, the fact that two of his sons died during the 

dedication of the Tabernacle, certainly must have given Aharon pause regarding his child-

rearing abilities. Although Moshe tells his brother after the terrible tragedy that Nadav and 

Avihu must have been very holy (VaYikra 10:3), the Rabbis attribute to these two individuals 

all sorts of untoward attitudes and behaviors (see 

https://rayanotyaakov.files.wordpress.com/2014/09/shemini-5775-offering-comfort-

truthfully.pdf ). The common denominator shared by Moshe and Aharon was that they were 

very public servants. To what extent should children’s malfeasance be assumed to be 

functions of their particular personalities and sensibilities, and to what extent should 

parents feel responsible?  

2. Benot Tzelofchad are known as extremely wise and righteous in Rabbinic literature—see 

e.g., Bava Batra 119b. Yet they and their qualities are not noticed until well after the death 

of their father. To what extent should a parent be concerned about the conduct of his child 

not only during his own lifetime, but afterwards as well? How might he effect such a thing, if 

it is even possible? Have you heard of an “Ethical Will”?1 Do you think that it could be 

effective?  

                                                           
1https://en.wikipedia.org/wiki/Ethical_will   

…Andrew Weil, MD, promotes preparing an “‘ethical will as a gift of spiritual health”’ to leave to family in Healthy 
Aging: A Lifelong Guide to Your Physical and Spiritual Well-Being, and asserts that the ethical will’s “main 
importance is what it gives the writer in the midst of life.” The goal of writing an ethical will is to link a person to 

https://rayanotyaakov.files.wordpress.com/2014/09/shemini-5775-offering-comfort-truthfully.pdf
https://rayanotyaakov.files.wordpress.com/2014/09/shemini-5775-offering-comfort-truthfully.pdf
https://en.wikipedia.org/wiki/Ethical_will
https://en.wikipedia.org/wiki/Andrew_Weil
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3. What do you think may have been the Rabbis objective in associating an idolatrous priest 

with Moshe’s family? R. Lichtenstein sees this as something of a critique of Moshe’s 

relationship with his children. Could there be alternative explanations?  

Practical applications of the source:  

1. What steps might a parent undertake to try to assure that his child will continue on the  

                                                           
both their family and cultural history, clarify their ethical and spiritual values, and communicate a legacy to future 
generations; it addresses people’s “‘universal needs.”’(See Maslow's Hierarchy of needs.) Writing an ethical will 
clarifies identity and focuses life purpose. Writing an ethical will addresses people’s needs to belong, to be known, 
to be remembered, to have one’s life make a difference, to bless and be blessed. Today, ethical wills are written by 
both men and women of every age, ethnicity, faith tradition, economic circumstance, and educational level. See 
The Measure of Our Success: A Letter to My Children and Yours by Marion Wright Edelman, Everything I Know: 
Basic Life Rules from a Jewish Mother, and President Barack Obama’s legacy letter to his daughters 1/18/09. 
Institutionally the ethical will is used today as a tool for spiritual healing in religious communities and in health care 
with seniors, the ailing, the aged, and the dying. (See Hargrave on the responsibility of seniors to pass on their 
wisdom in The Aging Family and Families and Forgiveness: Healing Wounds in the Intergenerational Family) Estate 
and financial professionals use the ethical will as a foundation with clients to articulate the values to inform 
charitable and personal financial decisions and preparation of the “last will and testament.” See Arnold on the 
relationship in Creating the Good Will: The Most Comprehensive Guide to Both the Financial and Emotional Sides of 
Passing on Your Legacy) (The ethical will is not a legal document.) For those who find the term “ethical will” 
archaic, the contemporary document is referred to in the literature as a “‘spiritual-ethical will”’ or as “‘a legacy 
letter.’” The concept of the ancient traditional ethical will was to “‘transmit ethical instructions to future 
generations.”’ Moderns heirs resist being “controlled from the grave” and more readily accept the explicitly 
spiritual “‘blessings”’ from elders. Differentiating this writing from memoir or spiritual autobiography, though the 
content may be similar, is its “‘intention to transmit love and learning to future generations.”’… 
 

https://en.wikipedia.org/wiki/Maslow%27s_Hierarchy_of_needs
https://en.wikipedia.org/wiki/Barack_Obama

