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Raising Children Unit 9 

R. Yitzchak Hutner Is transferring the responsibility for Jewishly educating our children to professional 

teachers undercutting an important parental dimension of child-rearing?  

In R. Lichtenstein’s talk on child raising (http://etzion.org.il/en/raising-children ), he said the following:  

I remember a Derasha that Rav Yitzchak Hutner z”l1 gave around Shavuot one year when 

I attended Yeshivat Rabbeinu Chaim Berlin.  He discussed the Gemara in Bava Batra 

(21a) that “Yehoshua ben Gamla is to be remembered for the good,” because he 

founded a network of Jewish education.  Before his time, everybody had studied with 

his own child or hired a private tutor, but he founded schools.  The Rosh Yeshiva said 

that historians, secular historians in particular, think of this as a great event, resolving 

the chaos of home education with something systematic: schools, buildings, educational 

infrastructure.  To the contrary, Rav Hutner said, it was a sad day; the ideal is to follow 

the literal meaning of the verse, “You shall teach them to your children” (Devarim 

11:19).  The Rosh Yeshiva would frequently discuss with us the need to study with one’s 

son or one’s daughter, just as verse states. 

דף כא —ב עמוד כ דף בתרא בבא
  עמוד א
 ולומר בידו למחות יכול - שבחצר חנות '.מתני
 ומקול הנכנסין מקול לישן יכול איני: לו

  2;היוצאין
 

; השוק בתוך ומוכר יוצא, כלים עושה אבל
 וליכ איני: לו ולומר בידו למחות יכול ואינו
 הריחים מקול ולא הפטיש מקול לא לישן
 3.התינוקות מקול ולא

Bava Batra 20b-21a 
 
Mishna. If a man desires to open a shop in a courtyard, his 

neighbor may prevent him on the ground that he will not be 
able to sleep through the noise of people coming and going.6  

 
A man, however, may make articles in the courtyard to take out 

and sell in the market, and his neighbor cannot prevent him 
on the ground that he cannot sleep from the noise of the 
hammer or the millstones or of the children.7  

      

 

 

                                                           
1 R. Yitzchok (Isaac) Hutner (Hebrew: 1980–1906 ;יצחק הוטנר) was an American Orthodox rabbi and Rosh Yeshiva… 
https://en.wikipedia.org/wiki/Yitzchok_Hutner  With respect to R. Lichtenstein’s relationship with R. Hutner, here 
are some quotations from Harry Maryles’ appreciation, following R. Aharon’s passing:  

…He considered Rav Hutner, his Rosh HaYeshiva when he studied at Yeshivas Chaim Berlin, to be among the 
more important influences in his life… 
And R. Hutner (who understood the importance of Madda)… famously tried to create a college level secular 
studies program at Yeshivas Chaim Berlin. They actually got to a point where the New York Board of Regents 
had accredited it…  http://blogs.timesofisrael.com/rav-aharon-lichtenstein-ztl-a-torah-umada-giant/  

2 Despite the fact that the individual wishing to open the store has a part in the courtyard, his customers do not. 
For this reason a neighbor could object regarding the noise that the outsiders create. 
3 Whereas the reason why a person having a share in the courtyard can hammer and grind is because these things 
are part of his living in the courtyard that he owns. However, the children that come to study in school would seem 
to be a parallel case of the Reisha, i.e., that they are outsiders coming into the courtyard. Therefore the Talmud 
wonders why an exception is made in this particular case.  
6 See fn. 2. 
7 See fn. 3.  

http://etzion.org.il/en/raising-children
http://www.sefaria.org/Bava_Batra.21a?lang=he-en
http://www.sefaria.org/Bava_Batra.21a?lang=he-en
http://www.sefaria.org/Bava_Batra.21a?lang=he-en
http://www.sefaria.org/Deuteronomy.11.19?lang=he-en
http://www.sefaria.org/Deuteronomy.11.19?lang=he-en
http://www.sefaria.org/Deuteronomy.11.19?lang=he-en
https://en.wikipedia.org/wiki/Hebrew_language
https://en.wikipedia.org/wiki/Orthodox_Judaism
https://en.wikipedia.org/wiki/Rabbi
Rosh%20Yeshiva
https://en.wikipedia.org/wiki/Yitzchok_Hutner
http://blogs.timesofisrael.com/rav-aharon-lichtenstein-ztl-a-torah-umada-giant/
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 4,רבן בית של לתינוקות אתאן סיפא... גמ'. 
  5.ואילך גמלא בן יהושע ומתקנת

 
 אותו זכור ברם: רב אמר יהודה רב דאמר

, שמו גמלא בן ויהושע לטוב האיש
 ; מישראל תורה נשתכח הוא שאלמלא

 
 , תורה מדומל - אב לו שיש מי, שבתחלה (1

 , תורה למד היה לא - אב לו שאין מי
 ולמדתם)דברים יא:יט( "? דרוש מאי

 , אתם ולמדתם - "אותם
 
 
 
 תינוקות מלמדי מושיבין שיהו התקינו( 2

 ,בירושלים
  ";תורה תצא מציון כי)ישעי' ב:ג( "? דרוש מאי
 
 

 , ומלמדו מעלו היה - אב לו שיש מי ועדיין
 

 עולה ההי לא - אב לו שאין מי
 , ולמד

; ופלך פלך בכל מושיבין שיהו התקינו( 3
 , ז"י כבן ז"ט כבן אותן ומכניסין

 
 , ויצא בו מבעיט - עליו כועס רבו שהיה ומי

 
 
 שיהו, ותיקן גמלא בן יהושע שבא עד( 4

 מדינה בכל תינוקות מלמדי מושיבין
 כבן אותן ומכניסין, ועיר עיר ובכל ומדינה

 .שבע כבן שש

Gemora…the concluding words (of the Mishna) refer to school 
children, from the time of the regulation of Yehoshua b. 
Gamla,  

that Rav Yehuda has told us in the name of Rav: Verily the 
name of that man is to be blessed, to wit Yehoshua ben 
Gamla, for but for him the Tora would have been forgotten 
from Israel.  

1) For at first, if a child had a father, his father taught him,  
and if he had no father’ he did not learn at all.  

By what (verse of the Scripture) did they guide themselves? — 
By the verse, (Devarim 11:19) “And ye shall teach them to 
your children,” laying the emphasis on the word “ye.”  

  
2) They then made an ordinance that teachers of children 

should be appointed in Jerusalem.  
By what verse did they guide themselves? — By the verse, 

)Yeshayahu 2:3) “For from Zion shall the Tora go forth.”   
 
Even so, however, if a child had a father, the father would take 

him up to Yerushalayim and have him taught there,  
and if not, he would not go up to learn there.  

 
3) They therefore ordained that teachers should be appointed 

In each prefecture,  and that boys should enter school at the 
age of sixteen or seventeen.  

(They did so) and if the teacher punished them they used to 
rebel and leave the school.  

 
4) At length Yehoshua b. Gamla came and ordained that 

teachers of young children should be appointed in each 
district and each town. and that children should enter school 
at the age of six or seven. 

                                                           
4 The Hava Amina (fig. what I might otherwise have thought) was that the children were coming to buy things at a 
store, e.g., a candy store, and therefore it was unclear what the difference between the Reisha, where this was 
prohibited, and the Seifa, where it seemed to be permitted, was. 
5 Had it not been for the consideration of assuring that the Tora would be well-known among the young, i.e., 
)Yeshayahu 42:21) “Yagdil Tora VeYa’adir”, no exception would have been made, and it would have been as 
prohibited to open a Tora school over the objections of neighbors as a store. The commentators note that if the 
school is not teaching Tora, then the objection can be raised. This begs the question of a school that teaches both 
Judaic and general studies. In an opinion of the 2nd Circuit of the Court of Appeals of New York regarding the right 
of a day school to expand its premises, a paper that I wrote was cited in order to argue that at least for Modern 
Orthodox day schools, Tora pervades all activities of the day and therefore it should be treated as a religious 
school regarding even its physical education program. See p. 5 of https://www.rluipa-defense.com/wp-
content/uploads/sites/9/2015/01/Westchester-Day-School-v.-Vill.-of-Mamaroneck-OCT4.pdf, where the paper 
“Integration of Judaic and General Studies in the Modern Orthodox Day School”  
(https://rayanotyaakov.files.wordpress.com/2013/10/1986-integration-of-judaic-and-general-studies-in-the-
modern-orthodox-day-school.pdf ) is referenced.  

https://www.rluipa-defense.com/wp-content/uploads/sites/9/2015/01/Westchester-Day-School-v.-Vill.-of-Mamaroneck-OCT4.pdf
https://www.rluipa-defense.com/wp-content/uploads/sites/9/2015/01/Westchester-Day-School-v.-Vill.-of-Mamaroneck-OCT4.pdf
https://rayanotyaakov.files.wordpress.com/2013/10/1986-integration-of-judaic-and-general-studies-in-the-modern-orthodox-day-school.pdf
https://rayanotyaakov.files.wordpress.com/2013/10/1986-integration-of-judaic-and-general-studies-in-the-modern-orthodox-day-school.pdf
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 פסוק יט  יא פרק דברים
ם ֶּ֥ ְדת  ם ְוִלמַּ ָ֛ ֶ֖ם ֹאת  ת־ְבֵניכ  ר א  ֵבֵּ֣ ם ְלדַּ ָּ֑  ְבִשְבְתך   ב 
ךֶ֙  ֶ֙ ְכְתךֵּ֣  ְבֵבית  ְך ּוְבל  ר  ד ֶּ֔ ְכְבךֶ֖  בַּ ְבש  ך ּוּֽ ּֽ  :ּוְבקּומ 

 
 

   י"רש
, לדבר יודע שהבן משעה - בם לדבר( יט)

(, ד לג' דב) "משה לנו צוה תורה" למדהו
 . בורוד למוד זה שיהא

 
 

 אביו ,לדבר מתחיל כשהתינוק, אמרו מכאן
 , תורה ומלמדו ,הקדש בלשון עמו מסיח

 8,קוברו כאלו הוא הרי ,כן עשה לא ואם
  בניכם את אותם ולמדתם" שנאמר
 :"'וגו בם לדבר

 
   הירש ר"רש
 יותר מקיף" לימוד'. "וגו ולמדתם( יט)

 לעיל' בפי אמרנו כבר שהרי", שינון" מאשר
 המצוות תוכן הוראת הוא" שינון"ש ז, ו

 . ומצומצמים קצרים במשפטים
 
 מדרש של מקורו את להבין יש זה פי על

 כט קידושין" )בנותיכם ולא בניכם: "ההלכה
 מללמד האב את פוטרת זו הלכה(. ב"ע

 ; תורה בתו את
 
 את אתם ולמדתם" מלשון נלמדת היא אך
 ". לבניך ושננתם" מלשון ולא, "בניכם –
 

 להקנות החובה מן רק פטור בהא שכן
 לקנות התפקיד כי, תורה של למדנות לבתו

 האיש על מוטל התורה מדע את ולמסור
 . היהודי
 היהדות ספרות של הבנה אותה אולם
 כדי הדרושה, המצוות של ידיעה ואותה
 ושמרו יכםקאל' ה - את ויראו" את לקיים
" הזאת התורה דברי - כל - את לעשות

 לבנותינו להקנות יש אותה -( יב, לא להלן)
 . לבנינו מאשר פחות לא

Devarim 11:19 
And ye shall teach them your children, talking of them, 
when thou sittest in thy house, and when thou walkest 
by the way, and when thou liest down, and when thou 
risest up. 

RaShI s.v. LeDaber Bam 
From the time that the child knows how to speak, he 

teaches him (Devarim 33:4) “Moshe commanded 
us the Tora,” so that this will be how he trains his 
speech. 

Based upon this they say: When the child begins to 
speak, his father speaks with him in Hebrew, and 
teaches him Tora.  

And if he does not do this, it is as if he is burying 
him, as it is said, “And you will teach them to your 
children to speak in them…” 

 
R. S.R. Hirsch s.v. VeLimadetem VeGomer 
The term “Limud” is more encompassing than “Shinun”—see 

Devarim 6:7, because we stated (in our commentary 
above) that “Shinun” is the teaching of the contents of the 
Mitzvot and the laws in a short and concise manner.  

According to this, we have a basis for understanding the 
source of an idea in Midrash Halacha (Kiddushin 29b): 
“’Benaichem’ (your sons) ‘VeLo Benoteichem’ (and not 
your daughters)—This Halacha exempts the father from 
teaching his daughter Tora.”  

Yet she is taught with respect to “VeLimadetem Otam Et 
Benaichem” (translated as “your children” rather than the 
exclusive “your sons”).  

For the father is exempt only from the obligation to teach his 
daughter the conceptual study of Tora, because that 
particular obligation to transmit the total knowledge of the 
Tora falls squarely upon the Jewish man.  

However, the knowledge contained in Jewish books 
regarding fulfilling Mitzvot, that is required in order to 
fulfill (Devarim 31:12) "…and fear the LORD your God, and 
observe to do all the words of this law,” this knowledge is 
as necessary for our daughters to be given as for our sons. 

                                                           
8 According to Midrash Tanaim (cited on Bar Ilan CD ROM), RaShI’s comment is based upon the Semichut 
HaParashiot between Devarim 11:18 and v. 21, where the Tora states, “That your days may be multiplied, and the 
days of your children, upon the land which the LORD Swore unto your fathers to Give them, as the days of the 
heavens above the earth.” Therefore, the Midrash states, if the father does not teach the child from the time that 
he can speak, instead of lengthening the child’s days, the father will be the cause for a shortening of his days, since 
“this is the way of the words of Tora, we infer the negative from the positive.” 
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(, שם) הקהל ממצות כבר מוכח זה דבר
 העם - את הקהל: "שם נאמר שהרי

 ישמעו למען' וגו והטף והנשים האנשים
 '. וגו'" ה - את ויראו ילמדו ולמען

: הזה הפסוק על אמרו שחכמים פי על ואף
" לשמוע באות נשים ללמוד באים אנשים"
" ישמעו למען" לשון הרי(, א"ע ג חגיגה)

 אלא, גרידא שמיעה רק איננו שם האמור
 ראה" )לימוד" בגדר שהיא נאותה הבנה זו

 ב"ע כא סוטה ותוספות שם ותוספות י"רש
 (; עזאי בן ה"ד

 ולמען"ש( שם חגיגה) אשי רב סבור ולפיכך
 במשמעות גם מתפרש הגברים של" ילמדו

מדו"   ..".ילַּ
 
 
 
 
 
 לכך ועדות, ומתמיד מאז לבישרא נהגו וכן

 שנכתבה באידיש שלמה ספרות היא
 את להן לאפשר כדי הנשים לצורך בעיקר
 להן ולהקנות והתפילות המקרא הבנת
 תורת ושל ההלכה של עממית ידיעה
    ...החכמים של המוסר

 
 כך התורה את אותם למדו: בם לדבר
, רוחם אל ותחדור לבם אל תדבר שהיא

 של העיקרי הנושא תהיה שהיא עד
 לדעותיהם והבסיס ודיבורם מחשבתם
  …חייהם ולהשקפות

 

This is made clear from the Commandment of “HaKhel” 
because it is stated there, “Gather together the people, 
men, women and children, etc. in order that they will hear 
and they will learn and they will fear the LORD…” 

And even though the scholars stated concerning this verse: 
(Chagiga 3a) “The men come to learn, the women come to 
hear,” the expression “in order to hear” that appears there 
(in the Tora) is not merely “hearing” alone, but that is 
proper understanding which can be categorized as “study” 
(see RaShI andTosafot there as well as on Sota 21b s.v. Ben 
Azai.)  

Therefore, R. Ashi is of the opinion (there in Chagiga) that “in 
order to learn” pertaining to men with respect to HaKhel, 
carries with it the implication of “Yelamdu” (they they will 
teach) (to all of their children.)…  

(R. Hirsch then cites additional Halachic sources from the 
Talmud, commentaries and codes to substantiate his 
point.) 

And so has been the custom among the Jewish people from 
then and forever. Evidence of this is the complete Yiddish 
literature that was mainly written for the needs of women 
that would make possible for them the understanding of 
the biblical text and prayers, and would equip them with a 
general understanding of Halacha and the traditions of 
ethical thought of the scholars… 

s.v. LeDaber Bam 
Teach them (your children) the Tora in such a way that it will 

speak to their hearts and will engage their spirits, to the 
point where it becomes the main component of their 
thought and speech, and the basis for their ideas and 
weltanschauung… 

 

Questions for thought and discussion: 

1. Do you think that R. Hutner’s view of R. Yehoshua b. Gamla is too severe? There is obviously 

a tension between what the typical parent can do for his child and someone who has been 

trained and given a job to teach full-time. There are also benefits and detriments when 

once-privatized roles are centralized and made part of public policy. What are the pluses 

and minuses of each system? How might these two roles be better dovetailed? 

2. The dramatic comment in RaShI, based upon ChaZaL, regarding the terrible consequence 

should a parent not teach his child Jewish ideas from the time that the child can speak, can 

you rationally parse it, from the perspective of why it is deemed so important? As 

institutional education begins at an ever-earlier point, does that mean that there will be 

less-and-less opportunity for parents to make this formative impact on their children with 

respect to Jewish knowledge and values? And if parents are expected to play this role, what 
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sort of preparation and on-going study should they engage in in order to properly dispatch 

their responsibilities?  

3. R. Hirsch is concerned that Jewish learning will center upon males rather than females. 

While the Mitzva of HaKhel is an important precedent, it did take place only once in seven 

years (see Mishna Sota 7:8.) Why if this Mitzva made such an important point regarding the 

universality of the education for the Jewish people, did it happen so relatively rarely? 

4. Do you think that the existence of Yiddish literature for women satisfies the expectation of 

serious Jewish education for this segment of the Jewish people? (You can obtain an English 

translation of the Tzena U’Rena that is published by ArtScroll: Tz’enah Ur’enah: The 

ClassicAnthology of Tora Lore and Midrashic commentary.)  Do you think that R. Hirsch 

would have been pleased by the subsequent advances that have been made in women’s 

Jewish education? Are they in the spirit of what he was thinking when he wrote his 

commentary? Discuss 

Practical applications of the source:    

1,    How have you introduced your young children to Hebrew language and the world of 

Jewish ideas?  


