Mishpatim 5726 “The Angel and the Hornet” http://www.nechama.org.il/cgibin/pagePrintMode.pl?Id=851&Guidance=1
שמות פרק כג
:(כ) ִה ֵּ֨נה אָ נ ִ֜ ִֹכי ש ֵֹ֤לח מ ְלאָ ך ְלפָ ֶ֔ניָך ִל ְש ָמ ְרָך ב ָ ָּ֑דרך וְלהֲ ִ ִ֣ביאֲ ָךֶ֔ אל־ה ָמקֹום אֲ ֶׁ֥שר הֲ כִ ֹֽ ֹנ ִתי
:ִשא ְל ִפ ְשע ֲֶ֔כם ִ ֶׁ֥כי ְש ִמי ְב ִק ְר ֹֽבֹו
ָ ּוש ֶׁ֥מע ְבקֹ לֹו אל־ת ִ֣מר ָּ֑בֹו ִכִ֣י ֵ֤ל ֹא י
ְ (כא) ִה ָ ָּׁ֧שמר ִמפָ נָ ָ֛יו
:ית ֹכל אֲ ִ֣שר אֲ ד ָּ֑בר ו ָ ְֹֽאי ְב ִתי את־אִֹ֣ י ְֶ֔ביָך וְצ ְר ִתי את־צ ְֹר ֹֽריָך
ָ מֹוע ִת ְשמע ְבקֹ ֶ֔לֹו וְעָ ִׂ֕ ִש
ֵ֤ ם־ש
ָ (כב) ִ ִ֣כי ִא
:ְבּוסי ו ְִהכְ ח ְד ִ ֹֽתיו
ָּ֑ ִ ְה ִח ֶ֔ ִתי וְה ְפ ִרזִ י ו ְֹֽהכְ נע ֶ֔ ֲִני ה ִח ִּוי וְהי
ִ֣ ל־האֱ מ ִֹרי ו
ֹֽ ָ (כג) ִ ֹֽכי־ילִ֣ך מ ְלאָ כִ י ְלפָ ניָך והֱ ִ ֹֽביאֲ ָך א
:יהם
ֹֽ יהם ִ ֵ֤כי הָ רס ְת ָ ִ֣ה ְר ֶ֔סם וְש ֶׁ֥בר ְתשבר מצבֹת
ָּ֑ אלהיהם ו ְִ֣ל ֹא ָ ֹֽתעָ ְב ֶ֔דם ו ְֶׁ֥ל ֹא תעֲשה כְ ֹֽמעֲש
ֹֽ א־ת ְשתחֲ וֵ֤ה ל
ִ ֹ (כד) ֹֽל
:ימיָך והֲ ִסר ִ ֶֹׁ֥תי מחֲ ָלה ִמ ִק ְר ֹֽבָך
ָּ֑ יכם ּוב ֶׁ֥רך ֹֽאת־ל ְח ְמָך וְאת־מ
ֶ֔ (כה) ועֲב ְדתם ֵ֚את יְקֹ וָ ִ֣ק אֱ ֹֽלק
:ת־מ ְס ֶׁ֥פר יָמיָך אֲ מ ֹֽלא
ִ (כו) ֶׁ֥ל ֹא ִת ְהיָ֛ה ְמשכ ָלֶׁ֥ה וע ֲָק ָרה ְבא ְרצָָּ֑ך א
:ימ ִתי אֲ שלִ֣ח ְלפָ ֶ֔ניָך וְהמ ִֹתי את־כָל־הָ עֶָ֔ ם אֲ ֶׁ֥שר ָתב ֹא בָ ָּ֑הם ְונָת ִ ָּׁ֧תי את־כָל־אֹ י ְָ֛ביָך אליָך עֹֹֽ רף
ָ ת־א
ֹֽ (כז) א
:ת־הכְ נע ֲִנָ֛י וְאת־ה ִח ִתי ִמ ְלפָ נֹֽיָך
ֹֽ ְשל ְח ִ ֶׁ֥תי את־הצִ ְר ָעה ְלפָ נָּ֑יָך וְג ְר ָשה את־ה ִח ִ ָּּׁ֧וי א
ָ (כח) ו
:ן־ת ְהיֵ֤ה הָ אָ רץ ְש ָמ ֶ֔ ָמה וְר ָ ֶׁ֥בה עָ ליָך חיֶׁ֥ת ה ָש ֹֽדה
ִ (כט) ָּׁ֧ל ֹא אֲ ג ְָר ָ֛שנּו ִמפָ ניָך ְב ָשנָ ִ֣ה א ָ ָּ֑חת פ
:(ל) ְמ ֶׁ֥עט ְמ ָ֛עט אֲ ג ְָרשנּו ִמפָ נָּ֑יָך ֵ֚עד אֲ ִ֣שר ִת ְפ ֶ֔רה ְונָח ְל ָת את־הָ ָ ֹֽארץ
:ּומ ִמ ְד ָבר עד־הנ ָ ָָּ֑הר ִ ִ֣כי׀ א ִ֣תן ְבי ְדכם ֵ֚את יֹ ְש ִ֣בי הָ אֶָ֔ רץ וְגר ְש ָתמֹו ִמפָ נֹֽיָך
ִ (לא) וְש ִ ִ֣תי את־גְ ֻב ְלָך ִמים־סּוף וְעד־יָ ִ֣ם פְ ִל ְש ֶ֔ ִתים
:אלהיהם ְב ִ ֹֽרית
ֹֽ ֹא־תכְ ֶׁ֥ ֹרת לָ ָ֛הם וְל
ִ (לב) ל
 פ:מֹוקש
ֹֽ יהם ִ ֹֽכי־י ְִהיֶׁ֥ה ְלָך ְל
ֶ֔ (לג) ֵ֤ל ֹא י ְשבּו ְבא ְרצְ ֶָ֔ך פן־יחֲ ִ ֶׁ֥טיאּו אֹ ְתָך ִ ָּ֑לי ִ ֵ֤כי ת ֲעבֹד את־אֱ ִ֣לה
Alef.
1.
שפתי חכמים שמות פרק כג פסוק כ
ע ואף על פי שמשה רבינו ע"ה ביטל אותה גזירה שנאמר פני ילכו וגו' מכל מקום בימי יהושע חזר
:שנאמר אני שר צבא ה' עתה באתי עיין בהרמב"ן
Siftei Chachamim explains RaShI’s comment that although Moshe “got” HaShem to Agree to
Personally Accompany the Jewish people rather than Sending an Angel in His Place at this
point (Shemot 33:1-3, 12-16), the fact that in this verse in Parashat Mishpatim the idea of
God Sending an Angel is broached again, suggests to RaShI a future time when HaShem’s
Direct Presence will not be Accompanying the Jewish people, namely during Yehoshua’s
leadership, when he converses with an Angel in Yehoshua 5:14-5.
RaShBaM similarly alludes to that future point in the book of Yehoshua.
2. RaLBaG does not interpret “Malachi” as My Angel as do RaShI and RaShBaM (although of
course an Angel is a representative of HaShem and is not Allowed to do or say anything that
God does not Authorize him to do or say), but rather a prophet, who also, via the Divine
Messages that he first receives and then delivers, presents God’s Will to his listeners.
3. A proof text for RaLBaG is the very next verse in Shemot 23:21 “Take heed of him, and
hearken unto his voice; be not rebellious against him; for he will not pardon your
transgression; for My Name Is in him.” This suggests that the individual will address the
entire people. A Navi could do this, but an Angel only manifests Himself to selected
individuals and therefore there would not be even a “Hava Amina” (lit. “I would have
said/thought”; a possible consideration) that such an entity would be able to pardon
peoples’ sins.
4. Since until the Temple is finally established in Yerushalayim by David and built by Shlomo,
the Tabernacle was brought to different places where it resided for various amounts of
time, RaLBaG refers to the conditional state of HaShem Designating various places for the
Tabernacle’s location.
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5.

6.

7.

8.

…During the conquest of Canaan, the main Israelite camp was at 1) Gilgal,
(Yehoshua 4:19; 5:8-10) and the Tabernacle was probably erected within the camp:
Yehoshua 10:43ESV "...and returned into the camp." (see BaMidbar 1:52-2:34
"...they shall camp facing the tent of meeting on every side.")
After the conquest and division of the land among the tribes, the Tabernacle was
moved to 2) Shilo in Efraimite territory (Yehoshua's tribe) to avoid disputes among
the other tribes (Yehoshua 18:1; 19:51; 22:9; Tehillim 78:60). It remained there
during the 300-year period of the biblical judges (the rules of the individual judges
total about 350 years [1 Melachim 6:1], but most ruled regionally and some terms
overlapped).
The subsequent history of the structure is separate from that of the Ark of the
Covenant. After the Ark was captured by the Philistines, King Saul moved the
Tabernacle to Nob, near his home town of 3) Givea, but after he massacred the
priests there (1 Shmuel 21-22), it was moved to 4) Givon. (1 Divrei HaYamim 16:39;
21:29; 2 Divrei HaYamim 1:2-6, 13)
The Ark was eventually brought to 5) Yerushalayim, where it was placed "inside the
tent David had pitched for it" (2 Shmuel 6:17; 1 Chronicles 15:1), not in the
Tabernacle, which remained at Givon. The altar of the Tabernacle at Givon was used
for sacrificial worship (1 Divrei HaYamim 16:39; 21:29; 1 Melachim 3:2-4), until
Shlomo finally brought the structure and its furnishings to Yerushalayim to furnish
and dedicate the Temple. (1 Melachim 8:4)…
https://en.wikipedia.org/wiki/Tabernacle#Subsequent_history_of_the_tabernacle
R. Avraham b. HaRaMBaM posits that while a prophet would communicate God’s Will to the
people, he would be informed of God’s Will via an Angel Who would direct him. In effect,
this is an intermediate position between RaShI and RaShBaM, on the one hand, and RaLBaG
on the other.
In Shemot 23:22 “But if thou shalt indeed hearken unto his voice, and do all that I speak;
then I will be an enemy unto thine enemies, and an adversary unto thine adversaries,” the
origin of the Directives will be from HaShem, Himself. Consequently, the prophet needs to
be authorized by a Divine Source, whether via the Angel, or directly from HaShem Himself.
HaRechasim BaBika explains the inconsistency why at this point Moshe does not respond
negatively to HaShem’s Informing Him regarding the Angel, as opposed to the later
interchange in Shemot 33 that catalyzed RaShI’s comment, is because Moshe thought that
the statement in 23:20 was simply a turn of phrase in the spirit of “Dibra Tora BeLashon
Benai Adam”. The verse that illustrates this is Beraishit 24:7 “The LORD, the God of heaven,
Who Took me from my father's house, and from the land of my nativity, and Who Spoke
unto me, and Who Swore unto me, saying: ‘Unto thy seed will I Give this land; He will Send
His Angel before thee, and thou shalt take a wife for my son from thence.”
BaMidbar 20:16 “And when we cried unto the LORD, He Heard our voice, and Sent an Angel,
and Brought us forth out of Egypt; and, behold, we are in Kadesh, a city in the uttermost of
thy border.

Beit.
1. Why is there a greater fear that the Jews would take on the idolatrous worship of the seven
nations than any other Avoda Zora? Because there was a concept that deities were linked to
specific lands, when the Jews would come to Canaan, it was very possible that they would
think that in order to benefit from the fertility of the land as did the nations who inhabited
the land before them, they would have to take on their gods. This was not the case while
the Jews were in the desert, since there the gods took the form of satyrs.
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2. Concerning the satyrs in the desert, the verse with respect to the service on Yom
HaKippurim could be cited:
ויקרא פרק טז
:ד־חי ִל ְפנֶׁ֥י יְקֹוָ ק ְלכ ִ֣פר עָ ָלָּ֑יו ְלשלֶׁ֥ח אֹ ָ֛תֹו ל ֲעזָאזל ה ִמ ְד ָ ֹֽב ָרה
ָ֛ ָאזל ָ ֹֽיעֳמ
ֶ֔ גֹורל ל ֲעז
ָ (י) וְה ָשעִ יר אֲ ש ֩ר עָ לֵָּ֨ ה עָ ָלֵ֤יו ה
ת־ש ִ֣תי ידו י ָָדיו ֵּ֨על ִ֣ר ֹאש ה ָש ִעיר החי ו ְִה ְתו ָ ִ֣דה עָ לָ יו את־כָל־ ֲעֹונֹת ְבנִ֣י י ְִש ָר ֶ֔אל וְאת־
ְ (כא) וְסָ ֵּ֨מך אהֲ ִֹ֜רן א
:ד־איש ִע ִתי ה ִמ ְד ָ ֹֽב ָרה
ֶׁ֥ ִ ל־ר ֹאש ה ָש ֶ֔ ִעיר ו ְִשלָ֛ח ְבי
ִ֣ אֹתם ע
ָ ֹאתם ְונ ֵָ֤תן
ָּ֑ ָ ָל־פ ְשעיהם ְלכָל־חט
ִ כ
:(כב) ְונ ֵָָּ֨שא ה ָש ִ ֶׁ֥עיר עָ ָלָ֛יו את־כָל־עֲֹונ ָֹתם אל־ ִ֣ארץ גְ ז ָ ָּ֑רה ו ְִשלֶׁ֥ח את־ה ָש ִעיר ב ִמ ְד ָ ֹֽבר
The Hava Amina of the territoriality of God’s Power is implied in Moshe’s defense of the
Jewish people following the sin of the spies, when he says that should God Destroy the
Jews in the desert, the Egyptians would conclude that He had Power in Egypt, but not in
the desert whereby He could Bring them to the land that He had Promised He Would:
במדבר פרק יד
:מר
ֹ ֹֽ ת־ש ְמעֲָך לא
ִ ר־ש ְמ ֶׁ֥עּו ֹֽא
ָ (טו) וְהמ ָ ָ֛תה את־הָ ָ ֶׁ֥עם הזה כְ ִ ִ֣איש א ָ ָּ֑חד ו ָ ְֹֽא ְמרּו הגֹו ֶ֔ ִים אֲ ש
:(טז) ִמ ִב ְל ִּ֞ ִתי ְי ִ֣ ֹכלת יְקֹ ָוק ְלהָ ִביא את־הָ ָ ִ֣עם ה ֶ֔זה אל־הָ ָארץ אֲ שר־נִ ְש ִ֣בע לָ ָּ֑הם ויִ ְשחָ טם ב ִמ ְד ָ ֹֽבר
3. An example of a fertility God of the Canaanites that appears in NaCh is Dagan (grain), the
special deity of Ashdod mentioned in I Shmuel 5:2-5 :
2 And the Philistines took the Ark of God, and brought it into the house of Dagan, and
set it by Dagan. 3 And when they of Ashdod arose early on the morrow, behold, Dagan
was fallen upon his face to the ground before the Ark of the LORD. And they took
Dagan, and set him in his place again. 4 And when they arose early on the morrow
morning, behold, Dagan was fallen upon his face to the ground before the Ark of the
LORD; and the head of Dagan and both the palms of his hands lay cut off upon the
threshold; only the trunk of Dagan was left to him. 5 Therefore neither the priests of
Dagan, nor any that come into Dagan's house, tread on the threshold of Dagan in
Ashdod unto this day.
Gimel.
1. Ibn Ezra: a disease that is related to “Tzora’at,” a skin disease that results in quarantine and
ritual impurity.
RaMBaN: an air-borne insect similar to bees.
Rabbeinu Bachaya: a general category of winged insect.
Chizkuni: a parable that symbolizes how the nations will be banished via something that
appears relatively harmless, as opposed to typical weapons of war.
Ibn Kaspi: a poisonous insect that might have also played a role in Yehoshua’s conquests. On
the other hand, it could be a general reference in parable form for some cause for exile.
Abrabanel: a reference to the Jews themselves who are relatively weak, and they
nevertheless will be the cause, by their military activities, Aided by HaShem, for these
nations to be exiled from their land.
2. a) What is implied by “VeGersha”? It would appear that the seven nations will not pose
significant military resistance due to an overall “darkness” descending upon the land, i.e.,
that conditions will be such that the land will not support its previous inhabitants, and
therefore they will, for the most part, simply leave.
b) Why are only three of the seven nations mentioned? Either the Tora was being laconic,
but did not means to deliberately exclude anyone, or these three nations, rather than
directly engaging in military activity, preferred to be sequestered in walled cities that had
to be besieged. The manner in which they were defeated was by subjecting them to
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3)

4)
5)

6)

7)

these hordes of stinging insects. The Gemora in Sota claims that these poisonous
instincts played a role in Yehoshua’s conquest of the land of Israel.
Sota 36a
A Tanna taught: The hornet did not pass over (Yardein) with them; but behold it is
written: “And I will send the hornet before thee!” — R. Shimon b. Lakish said: It stood
by the bank of the Yardein and injected a virus (into the Canaanites) which blinded
their eyes above and castrated them below; as it is said: (Amos 2:9) “Yet destroyed I
the Amorite before them, whose height was like the height of the cedars, and he was
strong as the oaks; yet I destroyed his fruit from above and his roots from beneath
etc.” R. Papa said: There were two hornets, one in the period of Moshe and the other
in the period of Yehoshua; the former did not pass over (the Yardein) but the other did.
The problem in the book of Yehoshua, is despite HaShem Promising to send the Tzira in
order to exile the seven nations so that the Jewish people could inherit their land, the text in
the book of Yehoshua makes no reference to such a phenomenon.
Ibn Ezra deconstructs the word “Tzira” and identifies it with Tzora’at, the skin disease
spoken of at length in Vayikra Parashiot Tazria and Metzora.
Rabbeinu Bachaya speaks of the ‘Tzira” as a hidden rather than obvious miracle, because
whereas the latter would apply to the Ten Plagues and the splitting of the Sea, where God
was Determined to Demonstrate His Power over His entire Creation, in the instance of the
“Tzira,” the commentator maintains that HaShem Wished to Humiliate and seek out the
hiding enemy by sending something weak and puny against him. Since this would not be
associated with God’s Power, it would not require the suspension of any of the laws of
nature, and even though there are similarities to “Arbeh” in the sense that both were
uncomfortable situations involving insects, there the Tora said that the quantity of insects
was so great that there had never been anything similar neither before nor after (Shemot
10:6). No parallel superlatives are employed regarding the “Tzira.”
RaMBaN does not appear concerned that the “Tzira” was a particularly weak phenomenon
leading to the conclusion that it was a hidden miracle, but rather it was a necessary tactic in
order to ferret out those trying to hide and escape expulsion. As such, it was an obvious
miracle.
The idea that the Jewish people are relatively weak can be found in:
דברים פרק ז
:ָל־הע ִמים חָ ָּׁ֧שק יְקֹ וָ ָ֛ק בָ כם ויִ ְב ִ֣חר בָ כָּ֑ם ִ ֹֽכי־א ֶׁ֥תם ה ְמעט ִמכָל־הָ ע ִ ֹֽמים
ֹֽ ָ (ז) ִ֣ל ֹא ֹֽמרֻ ְב ִּ֞כם ִמכ
as well as the report of the spies upon their return to the encampment:
במדבר פרק יג
:יהם
ֹֽ ילים ְב ֶׁ֥ני עֲנָ ק ִמן־הנְ ִפ ִ ָּ֑לים ונְ ִ ֵ֤הי ְבעינינּו ֹֽכחֲ ג ִֶָ֔בים וְכֶׁ֥ן הָ יִ ינּו ְבעינ
ָ֛ ִ ְשם ָר ִאינּו את־הנְ ִפ
ִ֣ ָ (לג) ו
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